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Things That Differ 

Ten Bible Distinctions That Prevent False Doctrine 

Series Introduction 

The Bible commands the workman to study, not merely to read, admire, quote, decorate, 
display, or carry the Book beneath his arm like religious luggage. Second Timothy 2:15 says, 
“Study to shew thyself approved unto God, a workman that needeth not to be ashamed, 
rightly dividing the word of truth.” Notice that the thing being divided is truth. Paul did not 
tell Timothy to divide truth from error in that verse, though a Christian certainly must do 
that. He told him to divide one body of truth from another body of truth. A man can possess 
two true verses, apply both to the wrong people, force them into the wrong age, and 
manufacture a lie without misquoting either one. False doctrine often begins when 
somebody finds a truth addressed to Israel, hands it to the Church, mixes it with a 
Tribulation warning, pours in a kingdom command, and serves the mess as the gospel of 
grace. 

God is not the author of confusion, but He did write a Book containing different covenants, 
peoples, priesthoods, promises, inheritances, judgments, baptisms, gospels, kingdoms, 
resurrections, and dispensations. Those distinctions do not reveal confusion in God; they 
expose carelessness in the reader. A hardware store may contain nails, saws, wires, paint, 
and plumbing fixtures under one roof, but only a fool dumps them into one barrel and 
complains that the store lacks organization. The Bible is one Book revealing one God, one 
Lord Jesus Christ, and one total purpose of redemption, yet unity does not mean 
sameness. The same God who told Noah to build an ark later told Abraham to leave his 
country, commanded Israel to keep the sabbath, and instructed the Church to stand fast in 
grace. Every command was true. Not every command was addressed to the same man. 

A distinction is not a contradiction. Day differs from night, heaven differs from earth, a Jew 
differs from a Gentile, and a man differs from a woman. God created distinctions before sin 
entered the world. He divided light from darkness, waters above from waters below, land 
from sea, and one creature from another. The devil’s program has always worked in the 
opposite direction. Satan blurs boundaries, exchanges labels, mingles what God 
separated, and then calls the confusion enlightenment. Modern religion has adopted the 
same method. It refuses to distinguish Israel from the Church, law from grace, or salvation 
from discipleship because blurred doctrine gives human authorities more room to operate. 
When labels disappear, the preacher can move any threat, command, or promise wherever 
it benefits his system. Confusion is very profitable when someone else owns the map. 



Right division begins by asking plain questions. Who is speaking? To whom is he speaking? 
What has already happened? What remains future? What covenant governs the passage? 
Is the subject individual salvation, national restoration, practical service, prophetic 
judgment, or earthly government? Is the passage addressed to Israel, the Church, Gentile 
nations, Tribulation saints, or a mixed company containing true believers and false 
professors? Those questions are not academic cobwebs hanging in a seminary attic. They 
are the difference between receiving doctrine from the text and smuggling doctrine into it. A 
verse without its setting is like a loaded pistol without a sight. It may contain power, but a 
careless man is just as likely to wound a friend as strike the intended target. 

This series builds ten doctrinal walls around truths that false teaching repeatedly invades. 
Every wall stands upon the words of the King James Bible, not upon religious tradition, 
denominational convenience, or scholarly fashion. The purpose is not to divide Christians 
over imaginary technicalities or give Bible students another chart to admire while their lives 
remain useless. The purpose is to keep the gospel clear, prophecy ordered, grace free, 
Christian service serious, Israel’s promises intact, and the believer’s security anchored in 
Jesus Christ. A doctrinal line matters whenever crossing it changes who God addressed, 
what He promised, how a sinner is saved, where an event occurs, or what judgment 
follows. A road line may appear thin from a distance, but moving across it at the wrong 
moment can put a man beneath an oncoming truck. 

The first distinction is Israel and the Church. Israel is a literal nation descended through 
Abraham, Isaac, and Jacob, possessing covenants, a promised land, a Davidic throne, and 
a future kingdom beneath Messiah. The Church is the spiritual body of Jesus Christ, 
composed of believing Jews and Gentiles baptized into one body by the Holy Ghost. Israel’s 
national calling was revealed through the prophets; the Church was a mystery hidden in 
God and later revealed through Paul. Israel possesses earthly promises connected with 
land and government; the Church possesses a heavenly calling in Christ. Both depend 
upon the faithfulness of the same God, but they are not interchangeable names. The 
Church has not replaced Israel, repossessed her covenants, or evicted Jacob from the 
prophetic house. Replacement theology is sanctified grand larceny performed by men who 
read “Israel” and somehow see their own denomination in the mirror. 

Once Israel becomes the Church, nearly every major prophecy is thrown out of order. The 
Tribulation becomes a Church purification program, Jerusalem becomes a symbol, the 
land covenant becomes heaven, David’s throne becomes the Father’s throne, and Israel’s 
future restoration becomes an embarrassing collection of verses requiring spiritual 
camouflage. Yet Romans 11 says Israel’s blindness is “in part” and lasts “until” the fulness 
of the Gentiles comes in. Israel remains beloved for the fathers’ sakes because “the gifts 



and calling of God are without repentance.” God did not make unconditional promises with 
His fingers crossed. If Israel’s failure could make Him permanently revoke sworn 
covenants, no Christian should feel secure after breakfast. God’s future faithfulness to 
Jacob is evidence that human failure cannot bankrupt divine promise. 

The second distinction separates law from grace. The law was holy, just, and good, but it 
was given through Moses to Israel as a covenant. It revealed sin, defined transgression, 
governed the nation, regulated worship, condemned the guilty, and pointed forward to 
Jesus Christ. It could show a sinner his dirt but could not provide the water that cleansed 
him. It was a mirror, not a bathtub; a courtroom, not a maternity ward; a schoolmaster, not 
a Saviour. Grace announces that Christ fulfilled the law, endured its curse, shed His blood, 
rose from the dead, and now freely justifies the ungodly who believe. Romans 6:14 tells the 
Christian, “ye are not under the law, but under grace.” Religion reads that sentence, clears 
its throat, and spends the next hour explaining why the believer is still partly under what 
God said he is not under. 

Mixing law with grace does not produce balance. It corrupts both. The mixture tells the 
sinner that Christ made salvation possible but human works must make it permanent. 
Jesus pays the deposit, Moses supervises the installments, the church collects the fees, 
and the frightened member dies wondering whether the account remained current. Paul 
would not tolerate that gospel. Galatians says a man is not justified by the works of the law 
and pronounces a curse upon anyone who perverts the gospel of Christ. Grace does not 
encourage sin; it teaches the saved believer to deny ungodliness and live soberly, 
righteously, and godly. But holy living must remain the fruit of salvation, never its purchase 
price. The Christian obeys because he is saved, not to persuade God to continue saving 
him. 

The third distinction separates salvation from discipleship. Salvation is received freely by 
faith in Christ’s death, burial, and resurrection. Discipleship demands self-denial, 
surrender, obedience, endurance, sacrifice, and the daily bearing of one’s cross. Christ’s 
cross saves the sinner; the believer’s cross marks the path of service. Confusing those 
crosses makes human sacrifice a supplement to divine redemption. The sinner is then told 
to count the cost, forsake everything, promise lifelong obedience, surrender completely, 
and qualify as a successful disciple before God will give him a gift. Yet Romans 4:5 speaks 
of the man “that worketh not, but believeth on him that justifieth the ungodly.” God saves 
the ungodly when they believe. He does not wait until discipleship has made them godly 
enough to become candidates for grace. 

Every Christian ought to become a faithful disciple, but Scripture never pretends that every 
Christian will. The Corinthians were sanctified in Christ and called saints while behaving 



carnally. Lot was called righteous while leaving behind the smoking wreckage of a 
compromised life. Demas served beside Paul and later forsook him, “having loved this 
present world.” These examples do not excuse carnality; they expose its tragedy. An 
unfaithful believer can lose fellowship, usefulness, testimony, reward, health, opportunity, 
and even physical life. What he cannot lose is the eternal life Christ gave him. The doctrine 
of security is not a feather pillow for the flesh. It is the foundation from which the redeemed 
man should rise and serve the One who bought him. Grace gives heaven freely, then asks 
what the believer will do on earth because heaven is already his. 

The fourth distinction is between the believer’s standing and his state. Standing describes 
what the Christian is in Jesus Christ: justified, redeemed, reconciled, accepted in the 
Beloved, sealed by the Spirit, sanctified, complete, and seated in heavenly places. State 
describes how he is presently walking: obedient or rebellious, spiritual or carnal, clean or 
defiled, growing or stagnant, useful or barren. Standing is perfect because Christ is perfect. 
State fluctuates because the Christian still possesses flesh capable of sin. The Corinthians 
were simultaneously “in Christ” and carnal. Their bad state did not erase their standing, 
and their secure standing did not convert their sins into virtues. God rebuked them as 
saints rather than pretending they were unsaved pagans who had accidentally received an 
apostolic epistle addressed to the Church. 

Confusing standing with state creates two opposite errors. Legalism makes the believer 
judge his acceptance by his daily performance. One failure shakes his assurance, one 
temptation makes him question regeneration, and every trial begins to look like God’s 
rejection. Lawlessness runs in the other direction and treats secure standing as permission 
for careless conduct. The Bible refuses both ditches. A Christian’s standing remains secure 
in Christ, while his sinful state invites broken fellowship, chastening, and loss. First John 
1:9 instructs believers to confess sin, not to be born again every evening. Hebrews 12 
teaches that God chastens every son He receives, not that He disowns every son He 
chastens. The Father’s rod proves family membership while addressing conduct unworthy 
of the family name. 

The fifth distinction separates the Rapture from the Second Advent. At the Rapture, the 
Lord descends into the air, the dead in Christ rise, living believers are changed, and the 
Church is caught up to meet Him in the clouds. At the Second Advent, heaven opens, 
Christ descends to earth with His saints, destroys the beast and his armies, delivers Israel, 
places His feet upon the mount of Olives, and establishes His kingdom. At one event Christ 
comes for His saints; at the other He returns with them. One concerns resurrection and 
translation; the other concerns warfare and government. One is the Church’s blessed 
hope; the other is the world’s dreadful confrontation with the King of kings. Calling them 



the same event because Christ appears in both is like calling a wedding and a military 
invasion identical because the same man attends both. 

The distinction protects the pre-Tribulation hope. The Church waits for Jesus Christ, not the 
Antichrist. It is delivered from the wrath to come, while Daniel’s seventieth week resumes 
God’s prophetic dealings with Israel and the nations. The Tribulation contains a temple, 
sacrifices, the abomination of desolation, Judaea, the sabbath, twelve tribes, two 
witnesses, and the time of Jacob’s trouble. The Church is a mystery body with a heavenly 
calling, not Jacob wearing a Gentile name tag. Forcing Christ’s bride through Israel’s 
appointed trouble does not demonstrate courage. It demonstrates that the interpreter put 
the wrong passenger on the prophetic train. Noah did not prove bravery by swimming 
beside the ark, and the Church will not prove faithfulness by refusing the door Christ opens 
before wrath falls. 

The sixth distinction separates the Judgment Seat of Christ from the Great White Throne. At 
the Judgment Seat, redeemed believers have their service examined for reward or loss. 
Their foundation is Jesus Christ, and even the man whose work burns “shall be saved; yet 
so as by fire.” At the Great White Throne, the unsaved dead stand before God after the 
Millennium. The books are opened, their works are exposed, and whoever is not found 
written in the book of life is cast into the lake of fire. One throne evaluates servants already 
saved; the other condemns sinners who died without Christ. One may produce crowns or 
ashes; the other ends in the second death. God does not mix His children and enemies into 
one courtroom and weigh everybody’s charity against everybody’s sins like a celestial 
butcher selling eternity by the pound. 

This distinction gives the believer assurance without removing accountability. The 
Christian’s sins were judged at Calvary, where Christ bore condemnation as the sinner’s 
Substitute. His service will be judged before Christ, where motives, doctrine, obedience, 
stewardship, and labor are tested by fire. He does not fear the lake of fire, but he should 
fear wasting a life purchased by divine blood. The lost man faces an entirely different 
appointment. The Great White Throne offers no second chance, purifying sentence, or final 
opportunity to negotiate salvation with a folder of good deeds. Mercy stands open now 
through the gospel. Judgment stands afterward. The sinner who rejects the cross will 
discover that the books contain a far more complete record than the résumé he prepared 
for himself. 

The seventh distinction concerns the kingdom of heaven and the kingdom of God. These 
expressions overlap because both center in Jesus Christ, yet they do not carry identical 
emphasis in every passage. The kingdom of heaven concerns heaven’s visible government 
manifested upon earth under David’s Son. It connects with Israel, a throne, Jerusalem, 



nations, judgment, land, and the future millennial reign. The kingdom of God emphasizes 
God’s spiritual and moral rule, entered through the new birth and presently experienced in 
righteousness, peace, and joy in the Holy Ghost. One can be outwardly professed and 
infiltrated by tares, bad fish, corrupt leaven, and religious birds. The other, in its saving 
reality, cannot be entered by flesh, ancestry, ceremony, or institutional membership. A 
church clerk can place a name on a roll, but he cannot write spiritual life into a dead soul. 

Kingdom confusion has produced political churches, state religions, sacramental nations, 
replacement theology, and endless attempts to build the Millennium without the King. Men 
try to Christianize governments, capture institutions, reform civilization, and deliver a 
polished world to Jesus when He returns. Scripture says Christ will descend in judgment, 
smash the rebellious kingdoms, rescue Israel, and establish His own government. The 
stone in Daniel 2 does not slowly persuade the image to join a Bible study. It strikes the 
image and breaks it. The Church should preach truth, oppose evil, do good, influence 
society righteously, and call sinners to Christ, but it cannot regenerate a nation through 
elections. The ballot box contains no blood, Congress possesses no new birth, and 
Babylon does not become New Jerusalem because Christians repaint the sign. 

The eighth distinction separates water baptism from Spirit baptism. Water baptism is a 
physical ordinance administered by men as an outward testimony of faith and 
identification with Christ’s death, burial, and resurrection. Spirit baptism is the 
supernatural operation by which the Holy Ghost places every believer into the body of 
Christ. First Corinthians 12:13 says, “by one Spirit are we all baptized into one body.” No 
physical water appears in that verse. The administrator is the Spirit, the element is Christ’s 
body, and the result is eternal union. Water can touch the flesh, wet the clothing, and 
provide a public picture. It cannot regenerate the soul, wash away moral guilt, seal the 
believer, or place anyone into Christ. A sinner may enter a baptistry dry and leave it wet 
while remaining just as lost as the man who installed the drain. 

Making water necessary for salvation also makes a human administrator necessary, and 
religion is always delighted to stand between the sinner and Christ. Soon questions arise 
about the authorized church, proper formula, sufficient water, correct succession, 
approved minister, and exact angle of immersion. Grace drowns beneath ecclesiastical 
plumbing. Yet Cornelius received the Holy Ghost before water, Paul declared that Christ 
sent him “not to baptize, but to preach the gospel,” and Peter called baptism a figure while 
denying that it puts away the filth of the flesh. The thief entered paradise without a drop of 
baptismal water. Water baptism remains important obedience for a believer, but it must 
never be promoted from witness to saviour. The pool pictures what the Spirit 
accomplished; it does not assist the blood in accomplishing it. 



The ninth distinction separates the gospel of the kingdom from Paul’s gospel of grace. John, 
Jesus, and the Twelve announced to Israel that the promised kingdom had drawn near 
because the King was present. The Twelve preached that gospel before they understood 
Christ’s death and resurrection. Luke says they preached the gospel in chapter 9, yet in 
chapter 18, when Jesus described His coming death and resurrection, “they understood 
none of these things.” Therefore, the message they had preached could not have been the 
fully revealed gospel later defined in 1 Corinthians 15. Paul’s gospel declares that Christ 
died for our sins, was buried, and rose again the third day. It is the saving message for the 
present dispensation of grace, entrusted especially to the apostle of the Gentiles by 
revelation from the risen Christ. 

The word “gospel” means good news, but not every announcement called good news 
contains the same immediate information. Scripture speaks of gospel preached to 
Abraham, gospel heard by Israel in the wilderness, the gospel of the kingdom, Paul’s 
gospel, the gospel of grace, and the everlasting gospel announced during the Tribulation. 
These proclamations unite within God’s total purpose, and every saving provision rests 
ultimately upon Jesus Christ, but their revealed content and settings differ. Today, the 
sinner is not commanded to wait for Israel’s kingdom, survive the Tribulation, keep Mosaic 
ordinances, sell everything, or enter water to receive life. He is commanded to believe on 
the Lord Jesus Christ. Mixing kingdom conditions with Paul’s gospel produces a salvation 
plan with so many attachments that the cross disappears beneath the paperwork. 

The tenth distinction separates eternal life from faithful service. Eternal life is God’s gift, 
secured by Christ’s finished work and given to the believer. Faithful service is the steward’s 
responsibility after receiving that life. Jesus says of His sheep, “they shall never perish,” 
while Paul says a steward must be found faithful. Those statements do not compete. A 
believer may fail as a steward without Christ failing as a Saviour. He may lose joy, 
fellowship, usefulness, health, opportunity, reward, and reigning privilege. He may stand 
before Christ with his works burned and his hands empty. But he will not arrive at the 
Judgment Seat and discover that the blood which saved him carried an expiration date. 
Salvation depends upon Christ’s faithfulness; reward depends upon the believer’s service. 
One gives heaven; the other determines whether the servant reaches heaven with a harvest 
or an ash bucket. 

These ten distinctions are connected. Confuse Israel with the Church, and the Church 
enters Israel’s Tribulation. Place the Church in the Tribulation, and the Rapture becomes 
the Second Advent. Merge those events, and kingdom endurance becomes the present 
plan of salvation. Import kingdom conditions, and grace becomes law. Mix law and grace, 
and discipleship becomes the price of eternal life. Make discipleship the price, and state 



destroys standing. Once standing depends upon state, the Judgment Seat begins to 
resemble the Great White Throne. Water baptism then becomes an instrument of 
regeneration, and Christian service becomes the final payment on a salvation Christ 
allegedly failed to finish. False doctrine is rarely content to break one wall. Once inside the 
house, it begins moving every piece of furniture. 

The cure is not greater dependence upon religious systems, scholars, creeds, traditions, 
councils, or denominational machinery. The cure is an open King James Bible read with 
humility, faith, and obedience. God preserved His words, but He did not promise to reward 
laziness in the reader. A man may own the right Bible and still handle it wrongly. He may 
defend every word while refusing to notice whom the words address. He may thunder 
about inspiration and then apply Noah’s ark instructions to the Church because both 
passages mention wood. Right division requires more than enthusiasm. It requires 
submission to the text, willingness to abandon inherited error, and enough honesty to let 
God correct a cherished sermon when the verses no longer support it. 

The purpose of doctrine is not to inflate the student’s pride. Knowledge without charity 
produces a well-informed nuisance. Right division should make the gospel clearer, worship 
deeper, assurance stronger, prophecy brighter, service more urgent, and false teaching 
easier to detect. It should teach the Christian where he stands, what he possesses, whom 
he represents, what God expects, and what lies ahead. The man who rightly divides 
Scripture should not become an arrogant taxidermist displaying dead doctrines on a wall. 
Truth must enter the pulpit, prayer closet, home, conscience, and daily walk. The Book that 
explains the ages also examines the heart. God did not reveal His program merely so 
Christians could win arguments while losing their testimony. 

Yet humility never requires surrendering plain truth. A Christian can speak with grace 
without calling every error a harmless difference of opinion. Paul named false teaching, 
rebuked corrupt doctrine, commanded separation from heresy, and warned that doctrinal 
leaven spreads. The modern religious world wants soft boundaries because soft 
boundaries allow error to travel without a passport. It calls conviction divisive, certainty 
arrogant, and right division unnecessary. Meanwhile, cults steal baptismal passages, 
legalists seize kingdom warnings, replacement teachers confiscate Israel’s covenants, and 
sacramental systems place salvation beneath human control. A guard who apologizes for 
locking the gate is already preparing to hand over the keys. Biblical charity rejoices in the 
truth; it does not invite error to dinner and give it the head of the table. 

This series will therefore draw the lines where Scripture draws them. It will not apologize 
because one verse belongs to Israel and another governs the Church. It will not soften 
grace to satisfy men who need works in order to boast. It will not weaken discipleship 



merely because discipleship cannot save. It will not deny chastening in order to protect 
security or deny security in order to preach chastening. It will not turn a spiritual baptism 
into water, a heavenly hope into Tribulation survival, or a servant’s evaluation into a sinner’s 
condemnation. Every distinction will be examined through the words of God, placed within 
its proper setting, and driven home with practical force. Truth is not fragile, but the reader’s 
doctrine becomes fragile when he refuses to keep truth in order. 

The command remains: “rightly dividing the word of truth.” That is not a suggestion for 
specialists. Every preacher who teaches, every parent who instructs a child, every believer 
who witnesses, and every Christian who opens the Bible assumes responsibility for 
handling God’s words honestly. Eternity is too long, the gospel too precious, the Church too 
vulnerable, and false doctrine too aggressive for careless interpretation. The devil quoted 
Scripture to Jesus Christ, proving that a Bible verse in the mouth does not guarantee truth 
in the message. The answer to misused Scripture is not less Scripture but Scripture rightly 
placed, properly compared, and faithfully believed. A sword is powerful, but the soldier 
must know which direction the blade faces. 

Things that differ must remain different. Israel is not the Church. Law is not grace. Salvation 
is not discipleship. Standing is not state. The Rapture is not the Second Advent. The 
Judgment Seat of Christ is not the Great White Throne. The kingdom of heaven is not 
identical in every respect to the kingdom of God. Water baptism is not Spirit baptism. The 
gospel of the kingdom is not Paul’s gospel of grace. Eternal life is not faithful service. Every 
one of those distinctions protects the character of God, the sufficiency of Christ, the clarity 
of the gospel, and the authority of Scripture. Remove the distinctions, and doctrine 
becomes a swamp where every signpost has sunk beneath the mud. 

The task ahead is therefore serious, but it is not complicated when the Bible is allowed to 
speak plainly. God says what He means, addresses whom He intends, and keeps every 
promise He makes. He does not need theologians to rescue Him from literal language or 
religious institutions to improve His plan. He needs workmen willing to study, compare 
Scripture with Scripture, recognize the divisions He established, and refuse to be ashamed 
of the result. False doctrine thrives in the fog; right division turns on the light. Once the 
room is illuminated, Israel can be seen in her place, the Church in Christ, grace at Calvary, 
the kingdom ahead, and the believer secure but accountable. The walls stand, the labels 
remain, and confusion receives its eviction notice. 

 

 

 



1 of 10: Things That Differ — Israel Is Not the Church: Two Peoples, Two Programs, One 
Faithful God 

Key Passage: Romans 11:25–29 

“For I would not, brethren, that ye should be ignorant of this mystery, lest ye should be wise 
in your own conceits; that blindness in part is happened to Israel, until the fulness of the 
Gentiles be come in. And so all Israel shall be saved: as it is written, There shall come out 
of Sion the Deliverer, and shall turn away ungodliness from Jacob: For this is my covenant 
unto them, when I shall take away their sins. As concerning the gospel, they are enemies 
for your sakes: but as touching the election, they are beloved for the fathers’ sakes. For the 
gifts and calling of God are without repentance.” 

There are differences in the Bible that God expects a reader to notice, and there are 
consequences when he refuses to notice them. Paul commanded Timothy in 2 Timothy 
2:15 to be “rightly dividing the word of truth,” because truth placed in the wrong division 
can be made to teach a lie. A man can quote a verse correctly, pronounce every word 
properly, and still apply it to the wrong people in the wrong age under the wrong covenant. 
The first great distinction that must be guarded is the difference between Israel and the 
Church. Confuse those two, and the rest of prophecy turns into a religious junk drawer 
where covenants, kingdoms, judgments, baptisms, and promises are all tossed together. 
God did not write the Bible with a leaking fountain pen. When He wrote “Israel,” He did not 
secretly mean a Gentile denomination founded eighteen centuries later. When He wrote 
“the church, which is his body,” He did not mean the twelve tribes camped around Sinai. 

Israel is a nation descended physically from Abraham, Isaac, and Jacob, called out by God, 
placed under specific covenants, promised a particular land, connected with an earthly 
throne, and destined for a future national restoration. The Church is a spiritual body formed 
by the baptism of the Holy Ghost, composed of believing Jews and Gentiles who are made 
one in Jesus Christ. Israel’s national history began with the patriarchs; the Church as 
Christ’s body was a mystery “hid in God” until it was revealed through the apostle Paul. 
Israel was given a land stretching between named geographical boundaries; the Church is 
blessed “with all spiritual blessings in heavenly places in Christ” according to Ephesians 
1:3. Those truths do not make Israel superior to the Church or the Church hostile to Israel. 
They simply mean that God knows the difference between a nation and a body. Apparently 
that distinction is harder for religious scholarship than it was for the Holy Ghost. 

Romans 11 warns Gentile believers against becoming “wise in your own conceits.” That 
warning was not ornamental trim around the chapter. Paul knew that Gentiles would 
eventually boast against the natural branches, claim the tree, seize Israel’s promises, and 



announce that God had permanently finished with Jacob. Therefore, the Holy Ghost stated 
the matter plainly: Israel’s blindness is partial, Israel’s blindness is temporary, Israel 
remains beloved for the fathers’ sakes, and God’s covenant will yet be fulfilled when the 
Deliverer comes out of Sion. The Church has not inherited Israel’s national identity any 
more than a passenger inherits the identity of the train because he benefits from the 
journey. Believers share in spiritual blessings purchased by Christ, but participation in 
blessing is not confiscation of title. God has one plan of redemption centered in His Son, 
yet within that plan He maintains distinctions He Himself established. Faith honors those 
distinctions; pride erases them and writes its own name over Israel’s inheritance. 

1. Israel Was Called as a Literal Nation 

God’s dealings with Israel began with an actual man, an actual family, and an actual 
promise. In Genesis 12:1–3, the Lord called Abram out of his country and promised, “I will 
make of thee a great nation.” The promise included personal blessing, a great name, 
national multiplication, and a worldwide channel of blessing through Abraham. Nothing in 
the passage suggests that “nation” meant a future spiritual institution composed chiefly of 
Gentiles. Abram walked upon real ground, journeyed through identifiable places, and 
received promises concerning physical descendants. Genesis 13:15 records God saying, 
“For all the land which thou seest, to thee will I give it, and to thy seed for ever.” The word 
“land” does not become “heaven” because a commentator owns an eraser. God knew how 
to promise heaven if He meant heaven. He named land because He meant land, and He 
attached that land to Abraham’s seed because He meant Abraham’s seed. 

The line of the covenant was then narrowed through Isaac and Jacob. Ishmael was 
Abraham’s son, but Genesis 17:19 says, “my covenant will I establish with Isaac.” Isaac had 
two sons, yet Romans 9:13 records, “Jacob have I loved, but Esau have I hated.” God 
changed Jacob’s name to Israel, and Jacob’s twelve sons became the heads of the twelve 
tribes. Thus Israel is not a vague title for everyone who admires Abraham’s faith. It is a 
divinely identified nation with a recorded genealogy, a covenant history, and tribal divisions 
preserved throughout Scripture. Romans 9:4–5 says that to the Israelites pertain “the 
adoption, and the glory, and the covenants, and the giving of the law, and the service of 
God, and the promises.” Paul did not write that those things once pertained to Israel until a 
church committee voted to repossess them. Israel’s disobedience brought judgment, but 
judgment upon a covenant people does not abolish the covenant-maker’s faithfulness. 

The nation’s election was not based upon Israel’s size, merit, military strength, or moral 
superiority. Deuteronomy 7:7–8 declares that the Lord did not choose Israel because they 
were more numerous than other peoples, “for ye were the fewest of all people,” but 
because He loved them and would keep the oath sworn unto their fathers. Israel repeatedly 



failed, rebelled, murmured, worshipped idols, rejected prophets, and finally rejected the 
Messiah. The Old Testament is not a public-relations brochure issued by Jerusalem; it 
exposes the nation’s sins with embarrassing honesty. Yet Israel’s failure magnifies God’s 
faithfulness rather than cancelling it. If a divine promise survives only while its recipient 
behaves properly, it was never much of a promise. God disciplines Israel because Israel 
belongs to Him. The rod is evidence of a relationship, not proof that the relationship has 
vanished. Divine election rests upon God’s word, and God does not misplace His 
covenants when His people misbehave. 

2. Israel Received Earthly Covenants and a Coming Throne 

The Abrahamic covenant contained promises concerning seed, land, nationhood, blessing, 
and worldwide influence. In Genesis 15:18, the Lord marked the territory “from the river of 
Egypt unto the great river, the river Euphrates.” These are not mystical rivers flowing through 
a believer’s emotional life. They are geographical boundaries attached to a national 
promise. Israel has never permanently possessed the full extent of that territory in peace 
and righteousness, which means the promise awaits fulfillment. Some solve this difficulty 
by spiritualizing the land until a map becomes a metaphor. That does not interpret the 
covenant; it launders it. God did not need several chapters of names, borders, tribal 
inheritances, and landmarks merely to say that Christians would enjoy spiritual peace. The 
land promise will be fulfilled because the One who measured it does not default on His 
property agreements. Heaven and earth may pass away, but God’s words will not report to 
a foreclosure office. 

The Davidic covenant added the promise of a throne and an everlasting kingdom. In 2 
Samuel 7:12–16, God promised David a seed, a throne, and a kingdom established for ever. 
Gabriel repeated that covenant to Mary in Luke 1:32–33, declaring that Jesus “shall be 
great, and shall be called the Son of the Highest: and the Lord God shall give unto him the 
throne of his father David.” David’s throne was not located in the third heaven. It was an 
earthly throne in Jerusalem governing Israel. Jesus Christ is now seated at the Father’s right 
hand, but the Father’s throne and David’s throne are not two labels pasted onto the same 
chair. Revelation 3:21 distinguishes them when Christ says, “I also overcame, and am set 
down with my Father in his throne,” and then promises future authority to the overcomer. 
The Son will return, take David’s throne, and rule the nations exactly as the prophets 
declared. 

The new covenant likewise names its recipients. Jeremiah 31:31 says, “I will make a new 
covenant with the house of Israel, and with the house of Judah.” The passage promises 
national restoration, internal transformation, forgiveness of sins, and an enduring 
relationship secured by the same God who established the ordinances of the sun, moon, 



and stars. The Church receives spiritual blessings through the blood of the new covenant, 
for every blessing of salvation rests upon Christ’s sacrifice, but enjoying benefits purchased 
by that blood does not change the names written into Jeremiah’s promise. The house of 
Israel remains the house of Israel, and the house of Judah remains the house of Judah. A 
Gentile believer may dine at a table spread through Israel’s Messiah without stealing the 
deed to Israel’s house. Religious systems have spent centuries changing the address on 
God’s mail, yet Romans 11 assures us that the original recipient has not disappeared. 

3. The Church Is a New Body Revealed Through Paul 

The Church which is Christ’s body is not merely Israel repaired, enlarged, and given a 
Gentile nickname. Ephesians 2:15 says that Christ made believing Jews and Gentiles “one 
new man.” A new man is not an old nation wearing new clothes. Through the cross, the 
middle wall of partition was broken down, and both were reconciled unto God in one body. 
First Corinthians 12:13 explains the divine operation: “For by one Spirit are we all baptized 
into one body, whether we be Jews or Gentiles.” Entrance into this body does not depend 
upon natural descent, circumcision, law-keeping, or citizenship in Israel. It comes through 
the Spirit’s work when a sinner believes the gospel. Within the body, the Jew holds no 
saving advantage over the Gentile, and the Gentile possesses no ground for boasting over 
the Jew. Both enter as condemned sinners and stand complete only in Christ. Calvary 
levels the ground without bulldozing God’s prophetic boundaries. 

Paul calls this body a mystery. Ephesians 3:5 says that it “was not made known unto the 
sons of men” in other ages as it was revealed unto Christ’s apostles and prophets by the 
Spirit. Colossians 1:26 describes it as “the mystery which hath been hid from ages and 
from generations, but now is made manifest to his saints.” Israel’s kingdom was not a 
hidden mystery; the prophets preached it repeatedly. They wrote about the land, the 
throne, the Messiah, Israel’s scattering, Israel’s regathering, the judgment of the nations, 
and the righteous reign to come. What had been hidden was a spiritual body in which 
believing Jews and Gentiles would be joined to the risen Christ as members of His body, of 
His flesh, and of His bones. If the Church were simply Israel under another name, Paul’s 
mystery would be about as mysterious as sunrise at breakfast. The Church was hidden 
because it was distinct from the prophetic program openly revealed to Israel. 

This new body possesses a predominantly heavenly calling and destination. Philippians 
3:20 declares, “For our conversation is in heaven; from whence also we look for the 
Saviour, the Lord Jesus Christ.” Ephesians 2:6 says that God has raised believers up 
together and made them sit together “in heavenly places in Christ Jesus.” Israel’s promises 
center upon a restored nation, a cleansed land, Jerusalem exalted, and Messiah ruling from 
David’s throne. The Church awaits Christ’s descent into the air, the resurrection of its dead, 



and the transformation of living saints according to 1 Thessalonians 4:13–18. These 
programs meet in Jesus Christ, but meeting in Christ does not make every promise 
identical. The head and the bridegroom may be the same Person without the body 
becoming the twelve tribes. God’s house contains more than one room, and rightly dividing 
the Bible keeps a man from moving Israel’s furniture into the Church’s chamber. 

4. Israel’s Present Blindness Is Partial and Temporary 

Romans 11 begins with a question that replacement theology keeps answering incorrectly: 
“Hath God cast away his people?” Paul answers, “God forbid.” He then presents himself as 
living evidence, saying, “For I also am an Israelite, of the seed of Abraham, of the tribe of 
Benjamin.” Israel’s national rejection of Christ did not prevent individual Jews from 
believing, and it did not transform believing Jews into proof that the nation had ceased to 
exist. Paul entered the body of Christ upon believing the gospel, yet he still knew his natural 
ancestry and tribal identity. Throughout this present age, Jews and Gentiles are saved in 
precisely the same manner: by grace through faith in Jesus Christ. A Jewish pedigree 
cannot save a man, but Jewish unbelief cannot make God forget the pedigree He recorded. 
Salvation is individual in the present, while Israel’s promised restoration remains national 
and future. 

Paul describes Israel’s condition as “blindness in part.” The words “in part” prevent anyone 
from teaching total blindness, and the word “until” prevents anyone from teaching 
permanent blindness. Israel has stumbled, but Romans 11:11 asks, “have they stumbled 
that they should fall?” Again the answer is, “God forbid.” Through Israel’s fall, salvation 
came unto the Gentiles, “for to provoke them to jealousy.” If Israel had been permanently 
erased, there would be nobody left to provoke and no future fullness to anticipate. The 
Church Age is therefore not God’s admission that His original plan failed. It is the gracious 
outworking of a mystery purpose while Israel remains under temporary judicial blindness. 
God can pause one revealed program while completing another without losing His place. 
Men misplace their reading glasses and forget what page they were on; the Almighty does 
neither. 

The olive-tree illustration in Romans 11 has been twisted into a crowbar for prying Israel out 
of her promises. Paul says that some natural branches were broken off because of unbelief 
and that believing Gentiles, branches from a wild olive tree, were grafted in. But he 
immediately warns, “Boast not against the branches.” The wild branch does not bear the 
root; the root bears the wild branch. Moreover, verse 23 says that the natural branches can 
be grafted in again, and verse 24 declares that this restoration accords with their proper 
nature. The illustration teaches Gentile humility, not Gentile takeover. It concerns 
participation in the place of divine blessing, not the conversion of the Church into Israel. 



The fellow who reads a warning against boasting and uses it to boast that he replaced Israel 
has performed a religious somersault and landed on the verse backward. 

5. Israel Will Pass Through Judgment and Be Restored 

Israel’s future restoration does not mean the nation escapes judgment. Scripture never 
teaches that natural descent from Abraham provides salvation apart from faith. John the 
Baptist warned religious Israelites in Matthew 3:9 not to say within themselves, “We have 
Abraham to our father.” Paul’s burden in Romans 10:1 was “that they might be saved,” and 
he declared that Christ is the end of the law for righteousness to every one that believeth. 
An unsaved Jew needs Jesus Christ as certainly as an unsaved Gentile. Covenant election 
does not excuse personal unbelief. Nevertheless, Israel’s national guilt and coming 
chastisement do not repeal her national promises. God will bring the nation through the 
time of Jacob’s trouble, purge the rebels, preserve a remnant, and prepare that remnant to 
receive the King. The furnace is severe, but the Refiner has not confused the silver with the 
ashes. 

The Tribulation is filled with unmistakably Jewish and earthly features. Revelation identifies 
144,000 servants sealed from the named tribes of Israel. Jerusalem, the temple, the two 
witnesses, the covenant, the daily sacrifice, and the abomination of desolation stand at the 
center of the prophetic scene. Matthew 24 directs attention to Judaea, the sabbath day, the 
holy place, and Daniel’s prophecy. These details do not describe the ordinary life of the 
body of Christ. They belong to the resumption and completion of God’s dealings with Israel 
and the nations after the Church’s departure. A reader must work hard not to see Israel 
there; unfortunately, some religious workmen arrive with very large paintbrushes. They 
paint “the Church” over every Jewish name and then wonder why the prophetic picture 
resembles nothing the prophets drew. Right division lets the labels remain where God 
placed them. 

At the climax of that trouble, Israel will look upon the One whom the nation pierced. 
Zechariah 12:10 foretells a spirit of grace and supplication poured upon the house of David 
and the inhabitants of Jerusalem, followed by national mourning. Zechariah 13 opens with 
a fountain for sin and uncleanness, while Zechariah 14 brings the Lord to the mount of 
Olives in visible judgment. Romans 11 gathers those promises into its declaration, “And so 
all Israel shall be saved.” This does not mean every Jew who ever lived will be saved 
regardless of faith. It describes the believing nation that emerges from judgment to receive 
her Deliverer. The ungodly are purged; the remnant believes; the Messiah turns away 
ungodliness from Jacob. Israel’s restoration will not be accomplished by diplomacy, 
military ingenuity, or international applause. It will be accomplished by the pierced King 
returning in power. 



6. Christ Will Fulfill Israel’s Kingdom Promises Literally 

After His resurrection, the disciples asked Jesus in Acts 1:6, “Lord, wilt thou at this time 
restore again the kingdom to Israel?” Christ did not rebuke them for believing in a literal 
kingdom or inform them that Israel had become an obsolete theological expression. He 
corrected their concern about timing: “It is not for you to know the times or the seasons.” 
The kingdom’s certainty remained; its schedule belonged to the Father’s authority. The 
disciples had spent forty days hearing Christ speak “of the things pertaining to the kingdom 
of God,” and their expectation of Israel’s restoration was not the result of missing His 
lecture. The kingdom was postponed in its public establishment, not spiritualized out of 
existence. A delayed train is still a train. Only a theologian could watch it approach on the 
prophetic track and announce that it had evolved into a feeling in the heart. 

At the Second Advent, Jesus Christ will return as Israel’s King and the world’s rightful Ruler. 
Isaiah 9:6–7 places the government upon His shoulder and declares that He will sit “upon 
the throne of David, and upon his kingdom.” Jeremiah 23:5 promises David “a righteous 
Branch” who “shall reign and prosper, and shall execute judgment and justice in the earth.” 
The location is earth, the throne is David’s, and the government is real. Revelation 19 
presents the King descending in judgment; Revelation 20 presents His thousand-year reign. 
During that kingdom, Israel will be gathered, cleansed, planted in the land, and made the 
head among the nations under Messiah. The world has never seen such a government 
because the world has never welcomed such a Governor. Men campaign for peace while 
rejecting the Prince of Peace, which is like firing the physician and demanding that the fever 
organize its own hospital. 

The distinction remains visible even in the final pages of Scripture. Revelation 21 describes 
the New Jerusalem with twelve gates bearing “the names of the twelve tribes of the 
children of Israel” and twelve foundations bearing “the names of the twelve apostles of the 
Lamb.” God preserves both sets of names in the architecture of eternity. Unity under Christ 
does not require historical amnesia. The redeemed share one everlasting glory while God’s 
varied purposes display the manifold riches of His wisdom. Israel does not become the 
Church, and the Church does not become Israel; both find every hope fulfilled through the 
same Lord Jesus Christ. God’s distinctions are not walls of hostility erected by human 
pride. They are lines of divine order drawn by perfect wisdom. Sinful men divide what God 
joins and join what God divides, then call the resulting confusion spiritual maturity. 

7. Replacement Theology Makes God a Covenant Breaker 

If the Church has permanently replaced Israel, then the plain language of the covenants 
cannot be trusted. God promised Abraham’s physical seed a land for ever, promised David 



an enduring throne, promised Israel and Judah a new covenant, and repeatedly foretold 
Israel’s regathering after worldwide dispersion. If all those promises are quietly transferred 
to a different people, words no longer possess stable meaning. “Israel” can mean the 
Church, “land” can mean heaven, “Jerusalem” can mean a religious institution, and “for 
ever” can mean until the recipient fails. Once that method enters the pulpit, the interpreter 
becomes lord over the text. He does not believe the promises; he repossesses them. 
Replacement theology dresses the theft in clerical robes, but changing the burglar’s 
wardrobe does not return the silverware. God’s faithfulness to Israel is a public 
demonstration that His words survive human failure. 

The same method eventually threatens the believer’s security. If Israel’s disobedience 
compelled God to revoke unconditional promises sworn to the fathers, why should a 
Christian feel secure when he fails? The replacement teacher may insist that Church 
promises remain firm, but he has already established a god who changes covenant 
recipients when they become inconvenient. Romans 11 answers that danger by declaring, 
“For the gifts and calling of God are without repentance.” God does not regret His sovereign 
calling or reverse His sworn purposes. Israel’s history demonstrates the severity of divine 
chastening, but Israel’s future demonstrates the immutability of divine promise. The 
Christian’s confidence rests upon the same unchanging character. God can judge His 
people without denying His word, chastise His sons without disowning them, and purge a 
nation without cancelling its future. His rod is real, but so is His oath. 

Recognizing Israel’s election does not require approving every decision made by a modern 
government, excusing every individual Jew, or imagining that political citizenship grants 
eternal life. Scripture permits no such foolishness. Governments must be judged morally, 
sinners must be called to repentance, and every person must come to God through Jesus 
Christ. Yet neither political disagreement nor Jewish unbelief authorizes Christians to 
despise the people from whom came the Scriptures, the covenants, the apostles, and 
“Christ concerning the flesh.” Anti-Semitism is not doctrinal courage; it is rebellion against 
Romans 11 wearing a cheap prophetic costume. The Church should preach the gospel to 
the Jew, thank God for the Jewish root that bears it, and await Israel’s promised restoration 
without boasting. Grace leaves no room for racial pride, whether it marches beneath a 
national flag or sits smugly beneath a church steeple. 

Conclusion 

Israel and the Church are two distinct peoples operating within the one infallible purpose of 
the one faithful God. Israel is the elect nation descended from Abraham, Isaac, and Jacob, 
possessing earthly covenants, a promised land, David’s throne, and a future kingdom 
under Messiah. The Church is the body of Christ, formed by the Holy Ghost from believing 



Jews and Gentiles, possessing a heavenly calling and awaiting its gathering unto Christ. 
These truths do not compete. They fit together when the Bible is allowed to define its own 
terms and maintain its own order. Confusion begins when a reader decides that God’s 
distinctions offend his system and therefore must be sanded away. But the Bible is not 
obligated to fit inside anybody’s confession, chart, catechism, or denominational attic. 
Systems must bow to Scripture. Scripture does not bow to systems. 

The present age has not buried Israel; it has displayed the riches of God’s grace among the 
Gentiles while Israel experiences blindness in part. That blindness has an appointed 
ending. The fulness of the Gentiles will come in, the Church will be gathered to her Head, 
God will resume His prophetic dealings with Israel, the nation will pass through judgment, 
and the believing remnant will welcome the returning Deliverer. Jesus Christ will sit upon 
David’s throne, rule the nations with a rod of iron, and fulfill every word spoken by the 
prophets. No promise will be misplaced, spiritualized into vapor, or surrendered to human 
unbelief. History may appear tangled from the ground, but God is not improvising above it. 
He wrote the destination before the journey began, and no rebellion of man can tear the 
final page from His Book. 

The distinction between Israel and the Church is not a minor debate for men who enjoy 
drawing prophetic charts. It protects the character of God, the authority of Scripture, the 
clarity of the gospel, the order of prophecy, and the believer’s confidence in divine 
promises. If God means Israel when He says Israel, His words can be trusted. If His 
covenant with Abraham survives Israel’s failure, His grace toward the believer rests upon an 
equally unshakable foundation. The final verdict is therefore simple: the Church has not 
replaced Israel, inherited Israel’s name, or cancelled Israel’s future. Israel remains Israel, 
the Church remains the Church, and Jesus Christ remains Lord of both. Let every preacher, 
teacher, and reader keep the distinction God made. The Almighty needs no editor, His 
covenants need no undertaker, and Israel’s empty prophetic chair is already reserved for 
the nation He promised to restore. 

 

 

2 of 10: Things That Differ — Sinai’s Chains and Calvary’s Liberty: Why Law and Grace 
Cannot Share the Throne 

Key Passage: Romans 6:14 

“For sin shall not have dominion over you: for ye are not under the law, but under grace.” 



Romans 6:14 draws a line that religion has spent nearly two thousand years trying to 
smudge: “ye are not under the law, but under grace.” The verse does not say that a Christian 
is under grace for salvation but placed back under the law for security. It does not say that 
grace handles the beginning while Moses manages the remainder. Paul tells believers who 
have been baptized by the Spirit into Jesus Christ, joined to His death, and raised to walk in 
newness of life that they stand under an entirely different governing principle. Sin’s 
dominion is broken, not because the law has been repaired, relaxed, or reduced to a more 
manageable list, but because the believer has died and risen with Christ. Law commands 
life from a guilty man and condemns him when he fails; grace gives life to a dead sinner and 
empowers him to walk with God. Those two systems cannot occupy the same throne. 

The law is holy, just, and good because it came from a holy, just, and good God. The trouble 
was never in the law; the trouble was in the sinner standing beneath it. A perfectly straight 
ruler does not straighten a crooked board by being laid beside it. It only reveals how 
crooked the board already is. In the same manner, the law exposed sin, defined 
transgression, condemned the guilty, governed Israel under the Mosaic covenant, and 
pointed toward the coming Redeemer. It could reveal the disease, but it could not raise the 
dead. It could demand righteousness, but it could not place righteousness inside the 
unrighteous. Grace announces that Jesus Christ fulfilled the law, endured its curse, shed 
His blood for sinners, rose from the dead, and freely justifies every ungodly man who 
believes. The law displays what man owes God; grace reveals what God provided for man 
through Christ. 

Mixing law and grace does not create balanced Christianity. It produces a crippled gospel 
limping between Sinai and Calvary, unsure whether Christ finished the work or merely 
made the down payment. Under that religious mixture, the sinner is told to trust Christ, 
keep commandments, endure faithfully, observe selected ordinances, avoid disqualifying 
sins, and hope that the final inspection goes well. Grace may be printed on the church sign, 
but Moses is sitting behind the desk reviewing applications. Scripture will have none of it. 
John 1:17 says, “For the law was given by Moses, but grace and truth came by Jesus Christ.” 
The distinction is not between a bad God at Sinai and a good God at Calvary; the same God 
authored both arrangements for different purposes. The distinction is between a covenant 
that exposes and condemns transgression and a finished redemption that saves the guilty 
apart from works. 

1. The Law Was Given to Israel at Sinai 

The Mosaic law was not given to Adam, Noah, Abraham, the Egyptians, or the Gentile 
nations. It was given to Israel after God redeemed that nation physically from Egypt. Exodus 
19 records Israel’s arrival at Sinai, where the Lord reminded them, “I bare you on eagles’ 



wings, and brought you unto myself.” He then proposed a covenant specifically to “the 
house of Jacob” and “the children of Israel.” The people answered, “All that the LORD hath 
spoken we will do,” and the covenant relationship was established with blood. The 
commandments, judgments, sacrifices, priesthood, tabernacle, holy days, dietary 
restrictions, and civil penalties formed one national system governing a redeemed earthly 
people. The law was Israel’s covenant constitution, not a floating religious code addressed 
indiscriminately to every person in every century. When God addressed Israel, He knew 
whom He was addressing, even if modern readers sometimes behave as though the 
envelope arrived without a name. 

Moses emphasized the covenant’s national identity in Deuteronomy 4:7–8: “For what 
nation is there so great, who hath God so nigh unto them” and “what nation is there so 
great, that hath statutes and judgments so righteous as all this law?” Psalm 147:19–20 
says that God showed His word unto Jacob and His statutes and judgments unto Israel, 
adding, “He hath not dealt so with any nation.” The Gentiles possessed conscience and the 
witness of creation, and they were accountable to God for sin, but they did not stand under 
Israel’s Mosaic covenant. Romans 2:14 recognizes “the Gentiles, which have not the law,” 
while Romans 3:19 says that what the law says, “it saith to them who are under the law.” 
Those expressions would be meaningless if everybody everywhere had always occupied 
the same covenant position. God’s distinctions are neither accidental nor decorative. They 
are the hinges upon which sound doctrine turns. 

The law also came after the promises made to Abraham. Galatians 3:17 says that the law, 
arriving four hundred and thirty years afterward, could not disannul the covenant previously 
confirmed by God in Christ. Verse 19 asks, “Wherefore then serveth the law?” and answers, 
“It was added because of transgressions, till the seed should come to whom the promise 
was made.” The word “added” identifies a beginning, while the word “till” points toward an 
intended termination of its covenantal administration. The law entered history for a defined 
purpose and period. It did not replace the Abrahamic promises, and it was never designed 
as the final instrument of redemption. A scaffolding is valuable while a building is being 
raised, but only a fool mistakes the scaffolding for the finished house. The law surrounded 
Israel, restrained transgression, revealed holiness, and prepared the way for the promised 
Seed, Jesus Christ. 

2. The Law Exposes Sin but Cannot Cure It 

Romans 3:20 states the law’s diagnostic purpose plainly: “by the law is the knowledge of 
sin.” The law shines divine light into the human heart and exposes what sinners prefer to 
keep in the basement. Romans 7:7 says, “I had not known sin, but by the law,” and Paul 
uses coveting as his example. Human society may excuse lust, rename rebellion, market 



greed, applaud pride, and diagnose wickedness until sin enters the room wearing a 
laboratory coat. God’s commandment tears away the costume. It identifies the thought, 
motive, word, and deed as transgression against His holiness. The law does not flatter 
human nature or congratulate men for comparing favorably with worse neighbors. It places 
the sinner beside God’s perfect standard, where every mouth is stopped and all the world 
becomes guilty. The mirror is doing its job when the face looks dirty, but nobody washes his 
face with the mirror. 

The law condemns because it demands complete obedience. Deuteronomy 27:26 
declares, “Cursed be he that confirmeth not all the words of this law to do them.” Galatians 
3:10 repeats the verdict: “Cursed is every one that continueth not in all things which are 
written in the book of the law to do them.” The law does not grade upon a religious curve. 
James 2:10 explains that whoever keeps the whole law and yet offends in one point “is 
guilty of all.” One broken link drops the weight, however polished the remaining links may 
appear. Men divide the law into convenient compartments, congratulate themselves for 
keeping the portions they prefer, and quietly place the troublesome commandments in 
storage. But a covenant is not a cafeteria where the customer selects nine 
commandments, leaves the sabbath on the counter, and calls the tray righteousness. The 
law demands all, continually, from the heart. 

Because man is sinful, the commandment that promised life became an occasion of 
death. Romans 7:10 says, “the commandment, which was ordained to life, I found to be 
unto death.” That was not because the commandment created evil, but because sin used 
the commandment to expose and provoke the rebellion already dwelling in the flesh. Tell 
fallen man what he must not touch, and suddenly the forbidden object glows like a prize 
behind glass. The law says, “Thou shalt not covet,” but it supplies no new nature capable of 
fulfilling the demand. It can arrest the criminal, present the evidence, pronounce the 
sentence, and escort him to the cell; it cannot turn the criminal into a righteous son. 
Hebrews 7:19 says, “For the law made nothing perfect.” The courtroom can condemn a 
murderer, but the judge’s sentence cannot resurrect the victim or regenerate the murderer. 

3. The Law Could Never Justify a Sinner 

Scripture repeatedly denies justification by the works of the law. Galatians 2:16 states it 
three times in one verse: “a man is not justified by the works of the law,” believers have 
trusted Christ “that we might be justified by the faith of Christ,” and “by the works of the law 
shall no flesh be justified.” The Holy Ghost apparently anticipated religious men attempting 
to squeeze works back through every crack in the sentence. Justification is God’s judicial 
declaration that the believing sinner is righteous in Jesus Christ. The law can present 
charges, produce witnesses, and secure a guilty verdict, but it cannot provide the 



defendant with Christ’s righteousness. Romans 3:28 therefore concludes, “a man is 
justified by faith without the deeds of the law.” Without means without. It does not mean 
mostly without, temporarily without, or without until a religious organization submits its 
additional terms and conditions. 

Israel’s sacrificial system could not perfect the conscience or remove sin permanently. 
Hebrews 10:1 says that the law possessed “a shadow of good things to come, and not the 
very image of the things.” Its sacrifices were offered repeatedly because their repetition 
announced their incompleteness. Hebrews 10:4 declares, “For it is not possible that the 
blood of bulls and of goats should take away sins.” Those sacrifices were appointed by God 
and required under the covenant, but they pointed beyond themselves to the Lamb of God. 
An animal could die as a temporary substitute and ceremonial covering, but no goat 
understood the commandment it had allegedly broken, and no bull could bear the moral 
guilt of a human soul. The altar smoked year after year because the final Sacrifice had not 
yet come. Religion admires the shadow because shadows can be managed; grace brings 
the Substance, and the Substance ends the shadow’s employment. 

If righteousness could come by the law, Calvary was unnecessary. Galatians 2:21 says, “if 
righteousness come by the law, then Christ is dead in vain.” That verse leaves no middle 
ground. Either the law can make a sinner righteous, in which case the Son of God suffered 
needlessly, or Christ’s death was necessary because the law could never save. Every 
addition of human merit to the gospel is therefore an insult directed at the cross. The 
religious man may call his contribution baptism, sacraments, perseverance, 
commandment-keeping, membership, charity, or moral reform, but once he makes it a 
condition of justification, he declares Christ’s work insufficient. He brings his pocket 
change to Calvary and offers to help pay a debt settled by the blood of God’s Son. Heaven 
is not impressed by the tip. Redemption was purchased in full before the sinner 
contributed anything except the sins that made it necessary. 

4. Christ Fulfilled the Law and Bore Its Curse 

Jesus Christ did not come to violate the law or expose a flaw in it. He said in Matthew 5:17, 
“I am not come to destroy, but to fulfil.” He was made under the law according to Galatians 
4:4, yet He lived without sin, obeyed perfectly, satisfied every righteous demand, and 
fulfilled the prophetic shadows written concerning Him. Where Adam failed in a garden, 
Christ obeyed in a wilderness. Where Israel failed under commandments engraved in 
stone, Israel’s Messiah magnified the law through a spotless life. He alone could ask, 
“Which of you convinceth me of sin?” and receive no answer. The law inspected Him from 
every angle and found no crack. He was the unblemished Lamb, the faithful Servant, the 



righteous Branch, and the only man who never owed death a payment. Yet the sinless One 
deliberately went to the cross for sinners who owed more than they could ever pay. 

At Calvary, Christ bore the law’s curse in the sinner’s place. Galatians 3:13 declares, 
“Christ hath redeemed us from the curse of the law, being made a curse for us.” The cross 
was not a tragic misunderstanding or a sentimental exhibition of love detached from 
judgment. God “made him to be sin for us, who knew no sin,” that believers “might be made 
the righteousness of God in him” according to 2 Corinthians 5:21. Isaiah 53 says that the 
Lord laid upon Him the iniquity of us all. Every charge the law could bring against the sinner 
was answered by Christ’s substitutionary death. The lightning of judgment struck the 
appointed Rod so that those sheltered in Him would live. Grace does not sweep sin 
beneath heaven’s carpet; it points to the place where sin received its full and dreadful 
sentence. 

Colossians 2:14 says Christ blotted out “the handwriting of ordinances that was against 
us,” took it out of the way, and nailed it to His cross. Ephesians 2:15 likewise speaks of His 
abolishing “the law of commandments contained in ordinances” to create believing Jews 
and Gentiles as one new man. The veil was rent, the final blood was shed, the true High 
Priest entered by His own sacrifice, and the old covenant arrangement reached its God-
appointed conclusion. Romans 10:4 says, “For Christ is the end of the law for 
righteousness to every one that believeth.” A man who reaches the end of a road does not 
prove his devotion by backing the automobile toward the starting line. Christ did not carry 
sinners from Egypt to the foot of Sinai; He carries believers out of condemnation and 
places them in Himself, where the law’s sentence has already been executed. 

5. Grace Justifies the Ungodly Through Faith 

Grace begins where human boasting ends. Romans 4:5 speaks of the man “that worketh 
not, but believeth on him that justifieth the ungodly,” declaring that “his faith is counted for 
righteousness.” God does not justify people because they have made themselves godly 
enough to deserve it. He justifies the ungodly who believe on Jesus Christ. Romans 3:24 
calls sinners “justified freely by his grace through the redemption that is in Christ Jesus.” 
The word “freely” shuts the cash register. Salvation is not a divine installment plan with 
faith as the first payment and good works covering the remaining balance. It is the gift of 
God, purchased by Christ and received by faith. The sinner brings no righteousness for God 
to recognize; he receives the righteousness of God through Christ. Grace does not help a 
man save himself. Grace saves the man who cannot save himself at all. 

Ephesians 2:8–9 leaves religion without a loose thread to pull: “For by grace are ye saved 
through faith; and that not of yourselves: it is the gift of God: Not of works, lest any man 



should boast.” Salvation originates in grace, is received through faith, and excludes works 
as its cause. Baptism is not the cause, church membership is not the cause, endurance is 
not the cause, and improved behavior is not the cause. The believer is saved because 
Christ died for his sins, was buried, and rose again according to 1 Corinthians 15:1–4. Faith 
rests upon that finished gospel rather than upon the sinner’s unfinished performance. 
Religion keeps a ledger because it hopes God can be persuaded by arithmetic. Grace 
points to an empty tomb and announces that the account has been settled. God receives 
the believer in His Son, not the Son plus a suitcase of religious receipts. 

Grace also secures what grace begins. The believer is justified, reconciled, redeemed, 
sealed with the Holy Spirit, placed into Christ’s body, and given eternal life. Romans 5:1 
says, “Therefore being justified by faith, we have peace with God through our Lord Jesus 
Christ.” Ephesians 1:13 says that after believing the gospel, Christians are “sealed with that 
holy Spirit of promise.” Colossians 2:10 declares, “ye are complete in him.” A person 
cannot be more complete than complete. The Christian’s security rests upon Christ’s 
merit, Christ’s blood, Christ’s resurrection, Christ’s intercession, and Christ’s promise. If 
continued law-keeping were necessary to remain justified, peace with God would last only 
until the believer’s next failure. That is not peace; it is a ceasefire negotiated by human 
performance. Grace gives peace because the war ended at Calvary, and the risen Christ 
does not renegotiate His victory every Monday morning. 

6. Grace Does Not Give Sin a Permission Slip 

The declaration that believers are not under the law does not mean Christians are free to 
live like the devil and send grace the repair bill. Romans 6:1 asks, “Shall we continue in sin, 
that grace may abound?” Paul’s answer is “God forbid.” The believer has been joined to 
Christ’s death and resurrection; therefore, he is to reckon himself dead unto sin and alive 
unto God. Grace breaks sin’s dominion rather than granting sin diplomatic immunity. Titus 
2:11–12 says that the grace bringing salvation teaches believers to deny ungodliness and 
worldly lusts and to “live soberly, righteously, and godly, in this present world.” Law 
threatens from outside; grace teaches and transforms from within. The Christian does not 
pursue holiness to become God’s son. He pursues holiness because grace has already 
made him accepted in the Beloved and called him to walk worthy of that calling. 

The Church is not under the Mosaic covenant, but it is not without divine instruction. Paul’s 
epistles contain commands governing truthfulness, purity, marriage, work, worship, 
generosity, forgiveness, church order, spiritual warfare, and separation from evil. First 
Corinthians 9:21 describes the believer as “not without law to God, but under the law to 
Christ.” Galatians 6:2 commands Christians to “Bear ye one another’s burdens, and so 
fulfil the law of Christ.” The Holy Ghost does not lead believers into adultery, idolatry, theft, 



drunkenness, bitterness, or deceit. Many moral truths revealed in the Mosaic law reflect 
God’s unchanging holiness and are repeated as direct instruction to the Church, but the 
believer obeys them from his position in Christ, not as a subject trying to earn life under 
Sinai’s covenant. Grace changes the relationship without lowering the standard. 

The Holy Spirit supplies what engraved stone never could. Romans 8:3–4 says that what the 
law could not do, “in that it was weak through the flesh,” God accomplished by sending His 
Son, “that the righteousness of the law might be fulfilled in us, who walk not after the flesh, 
but after the Spirit.” The weakness was not in God’s command but in fallen flesh. Grace 
places the believer under the ministry of the indwelling Spirit, who produces love, joy, 
peace, longsuffering, gentleness, goodness, faith, meekness, and temperance. Galatians 
5:23 adds, “against such there is no law.” A Spirit-filled Christian will exceed the shallow 
righteousness of a man who merely checks religious boxes. One can avoid murder while 
nursing hatred, avoid adultery while feeding lust, and observe ceremonies while 
possessing a heart like a sewer. Grace reaches where stone tablets never entered. 

7. Mixing Law and Grace Corrupts the Gospel 

The earliest churches faced men who attempted to add Mosaic requirements to faith in 
Christ. Acts 15 records certain teachers telling Gentile believers, “Except ye be 
circumcised after the manner of Moses, ye cannot be saved.” That was not a harmless 
preference concerning worship style. It was a direct attack upon the sufficiency of Christ. 
Peter described the Mosaic law as “a yoke upon the neck of the disciples, which neither our 
fathers nor we were able to bear,” and affirmed, “through the grace of the Lord Jesus Christ 
we shall be saved.” The council refused to place Gentiles under that covenant. False 
teachers have been rebuilding the yoke ever since, occasionally sanding it smooth and 
engraving the word “grace” upon the side. But a decorated yoke remains a yoke. Whenever 
works are made necessary for justification, the gospel ceases to be good news and 
becomes a probation notice. 

Galatians confronts this corruption with apostolic severity. Paul asked the Galatians, “Are 
ye so foolish? having begun in the Spirit, are ye now made perfect by the flesh?” They had 
received the Spirit by the hearing of faith, yet false teachers persuaded them that spiritual 
completion required returning to law. Paul did not commend their balance or celebrate 
their diversity of theological opinion. He said that anyone preaching another gospel was 
accursed. Galatians 5:4 warns those seeking justification by the law, “Christ is become of 
no effect unto you,” and “ye are fallen from grace.” They had abandoned the doctrinal 
ground of grace for a principle incapable of justifying them. A gospel with one drop of 
human merit is no longer the gospel of grace, just as one drop of poison does not become 
health food because it is served in a communion cup. 



Right division protects the Christian from both legalism and lawlessness. Legalism places 
the believer beneath commandments never capable of producing life, while lawlessness 
uses freedom as an occasion to the flesh. Grace rejects both frauds. It teaches that 
salvation is entirely free and holy living is entirely proper; justification is settled, yet service 
will be judged; sonship is secure, yet fellowship can be broken; eternal life cannot be lost, 
yet reward can be forfeited at the Judgment Seat of Christ. The Christian obeys because he 
is saved, not in order to stay saved. He serves from gratitude, not terror; through the Spirit, 
not the flesh; under Christ, not Sinai. That order matters. Put works before salvation and 
grace disappears. Put works after salvation as its fruit, and the workmanship of Ephesians 
2:10 stands exactly where God placed it. 

Conclusion 

The law and grace came from the same God, but they were not given to perform the same 
work. The law was delivered through Moses to Israel as a national covenant. It defined 
righteousness, exposed transgression, regulated worship and civil life, condemned 
disobedience, and pointed forward through types and sacrifices to Jesus Christ. It was 
holy, but it could not impart holiness to fallen flesh. It was righteous, but it could not justify 
the unrighteous. It was clear, but it could not create obedience in a dead heart. Grace 
came through Jesus Christ because the Son of God accomplished what the law demanded 
and bore what the law pronounced. Sinai revealed the debt; Calvary paid it. The 
commandments identified the criminal; Christ died in his place. The law closed every 
mouth before God; grace opens heaven to every sinner who believes. 

No sinner can be saved by arranging a partnership between his works and Christ’s blood. 
God does not accept joint ownership of redemption. If salvation is by grace, it cannot be 
earned; if it is earned, it is no longer grace. Romans 11:6 declares, “if by grace, then is it no 
more of works: otherwise grace is no more grace.” The two principles exclude each other as 
grounds of justification. The law says, “Do, and live,” while grace says, “Believe on the Lord 
Jesus Christ, and thou shalt be saved.” The law places righteousness before the sinner as a 
demand; grace places righteousness upon the believer as a gift. Religion keeps trying to 
marry Sinai to Calvary, but the ceremony cannot be performed. One condemns the guilty; 
the other justifies the ungodly. One reveals the wound; the other applies the cure. The 
cross does not assist the law in saving sinners. It declares that the saving work is finished. 

The believer must therefore stand fast in the liberty wherewith Christ has made him free 
and refuse every attempt to become entangled again with the yoke of bondage. That liberty 
is not permission to sin; it is freedom from sin’s dominion, the law’s condemnation, and 
religion’s endless invoice. Grace secures the believer in Christ, places the Spirit within him, 
teaches him to deny ungodliness, and produces service that flows from love rather than 



fear of damnation. Moses remains a faithful servant in the house, but Jesus Christ is the 
Son over His own house. The schoolmaster performed his appointed task, but faith has 
come and the child of God is no longer under that schoolmaster. Let Sinai thunder where 
God placed it, and let Calvary proclaim the liberty Christ purchased. The law may expose 
the chains, but only grace can break them—and broken chains have no business being 
polished and fastened around a Christian’s neck again. 

 

 

3 of 10: Things That Differ — The Free Gift and the Costly Walk: Salvation Is Not 
Discipleship 

Key Passage: Ephesians 2:8–10 

“For by grace are ye saved through faith; and that not of yourselves: it is the gift of God: Not 
of works, lest any man should boast. For we are his workmanship, created in Christ Jesus 
unto good works, which God hath before ordained that we should walk in them.” 

Ephesians 2:8–10 establishes the order that religious men continually reverse. Salvation 
comes first as “the gift of God,” received by grace through faith and explicitly declared to be 
“not of works.” Good works come afterward because the saved believer is God’s 
workmanship, “created in Christ Jesus unto good works.” The passage does not place 
works beside faith as a second instrument of salvation, nor does it hide them inside the 
word faith and pretend nothing was added. A sinner is saved without works and then saved 
unto good works. That one small word, “unto,” keeps the cart behind the horse and the 
coffin out of the driver’s seat. Salvation is the new birth of a condemned sinner through 
faith in the finished work of Jesus Christ; discipleship is the costly walk of a saved person 
learning to obey, serve, suffer, and follow his Lord. Confuse the two, and grace receives a 
bill for something God called free. 

Salvation and discipleship are closely related, but they are not identical. Every Christian 
ought to be a faithful disciple, yet not every Christian becomes one. Salvation concerns a 
sinner’s eternal relationship to God; discipleship concerns a believer’s practical fellowship, 
growth, testimony, usefulness, sacrifice, and reward. Salvation is received in a moment 
when the sinner believes the gospel; discipleship unfolds through daily choices after 
salvation. Salvation rests entirely upon Christ’s cross; discipleship requires the believer to 
take up his own cross. The cross of Christ pays for sin, while the believer’s cross represents 
surrendered service. No man can carry his cross well enough to improve upon Calvary, and 
no man’s self-denial can add one drop to Christ’s blood. Yet multitudes of preachers take 
commands addressed to followers concerning service and force them into the invitation to 



salvation. They turn a free gift into an obstacle course and call the confusion spiritual 
depth. 

This distinction does not cheapen discipleship. It preserves both the freeness of salvation 
and the seriousness of Christian service. Grace is not opposed to faithful works; grace is 
opposed to works as the price, cause, or maintenance of justification. Once saved, the 
believer is called to present his body a living sacrifice, deny himself, endure hardness, 
separate from evil, suffer for righteousness, and obey the word of God. Those demands are 
real, and disobedience carries consequences. A careless Christian may lose fellowship, 
testimony, usefulness, reward, health, opportunity, and even physical life under God’s 
chastening. What he cannot lose is the eternal life God placed within him. The Lord does 
not pretend rebellion is discipleship, but neither does He rename His gift every time one of 
His children stumbles. Sonship is established by birth; faithful service is demonstrated by 
obedience. A son may become a poor servant without becoming unborn. 

1. Salvation Is the Free Gift of God 

Romans 6:23 places two wages side by side: “the wages of sin is death; but the gift of God 
is eternal life through Jesus Christ our Lord.” Death is earned; eternal life is given. Sin pays 
wages because sinners have worked for them, but God bestows salvation because Christ 
paid the entire price. A wage and a gift are not two versions of the same transaction. If the 
recipient must earn, deserve, maintain, or repay it as a condition of ownership, it was never 
a gift. Romans 4:4 says, “Now to him that worketh is the reward not reckoned of grace, but 
of debt.” God owes salvation to nobody. The finest religious man ever polished by human 
approval remains a guilty sinner before divine holiness. Grace does not reward the worthy; 
it saves the ungodly who believe. Heaven will contain no boasting section where 
successful applicants compare spiritual résumés and congratulate themselves for helping 
Christ get them there. 

The gospel by which sinners are saved is stated plainly in 1 Corinthians 15:1–4: “Christ died 
for our sins according to the scriptures,” He “was buried,” and “he rose again the third day 
according to the scriptures.” Salvation rests upon facts accomplished by Christ, not 
promises of future performance made by the sinner. The question is not whether a man will 
surrender everything, abandon every sin, maintain lifelong obedience, or prove himself 
worthy of entrance. The question is whether he will believe on the Lord Jesus Christ. Paul 
told the Philippian jailer in Acts 16:31, “Believe on the Lord Jesus Christ, and thou shalt be 
saved.” He did not hand the trembling man a discipleship contract with several 
probationary clauses printed in small type. The sinner’s confidence must rest entirely upon 
Christ’s death, burial, and resurrection, because anything resting partly upon the sinner 
will eventually collapse beneath the sinner’s weight. 



John 5:24 gives salvation the certainty religious probation cannot provide: “He that heareth 
my word, and believeth on him that sent me, hath everlasting life.” The believer “shall not 
come into condemnation” but “is passed from death unto life.” The verbs are not waiting for 
a future performance review. The believer hath life and is passed from death unto life. 
Eternal life is not temporary life issued until the Christian misses enough devotional 
appointments. The moment a sinner trusts Christ, he is justified, reconciled, redeemed, 
sealed by the Holy Spirit, baptized into Christ’s body, and made accepted in the Beloved. 
None of those blessings arrives gradually as the believer becomes a better disciple. Growth 
affects maturity, fellowship, usefulness, and reward, but it does not improve the perfection 
of the believer’s standing in Christ. God does not save sinners halfway and ask them to 
finish the rescue by swimming behind the lifeboat. 

2. Faith Receives What Christ Finished 

Biblical faith is not confidence in confidence, positive thinking, emotional sincerity, or 
mental agreement with a few religious facts. Saving faith receives Jesus Christ and rests 
upon His finished work as the only answer to sin. Romans 3:24 speaks of being “justified 
freely by his grace through the redemption that is in Christ Jesus,” while Romans 3:28 
concludes, “a man is justified by faith without the deeds of the law.” Faith contributes no 
merit. It is the empty hand receiving what grace provides. A beggar does not purchase 
bread by opening his hand, and a drowning man does not earn rescue by taking hold of the 
rope. The value lies in the provision, not the hand receiving it. Christ is the Saviour; faith 
does not become a second saviour standing beside Him. The moment men turn faith into a 
disguised work containing every future act of obedience, they have merely painted the 
works wagon and parked it inside the gospel. 

Salvation rests upon Christ’s faithfulness, not the sinner’s ability to make a flawless 
commitment. Second Timothy 1:12 records Paul saying, “I know whom I have believed,” 
and expressing confidence that Christ was able to keep what had been committed unto 
Him. The believer’s security lies in the Keeper. Jesus said in John 10:28, “I give unto them 
eternal life; and they shall never perish, neither shall any man pluck them out of my hand.” 
Eternal life is something Christ gives, and the promise “never perish” does not contain an 
exception for Christians who later prove disappointing. Every Christian will disappoint God 
in some measure because every Christian still carries the flesh. If salvation depended upon 
the quality of the believer’s future discipleship, nobody could possess assurance until his 
dying breath, and even then he might worry that his final thought spoiled the record. That is 
not good news; it is religious suspense with funeral music. 

The thief beside Christ provides a clear illustration. He possessed no time to be baptized, 
join a local assembly, restore his reputation, perform Christian service, study doctrine, or 



demonstrate years of faithful perseverance. He acknowledged his guilt, recognized Christ’s 
innocence and kingship, and appealed to Him in faith. Jesus answered, “To day shalt thou 
be with me in paradise.” The thief’s hands were nailed where they could perform no works, 
which is an inconvenient detail for anybody trying to make works part of justification. He 
was saved by the mercy of the King dying beside him. His discipleship record contained no 
missionary journeys or decades of sacrificial service, yet Christ’s promise was sufficient. 
God did not place that account in Scripture to encourage delay or excuse unfaithfulness. 
He placed it there to show that salvation depends upon the Saviour, even when the sinner 
reaches Christ with nothing but guilt, faith, and a few remaining breaths. 

3. Discipleship Demands a Costly Surrender 

When Jesus spoke of discipleship, He used the language of cost. Luke 14:27 says, 
“whosoever doth not bear his cross, and come after me, cannot be my disciple.” He then 
gave illustrations of a man counting the cost before building a tower and a king considering 
his resources before entering battle. The subject is following, sacrifice, and fitness for 
discipleship. Christ was not explaining how His blood would justify an ungodly sinner 
during the present Church Age. He was confronting crowds attracted by miracles and 
popularity but unwilling to follow Him when obedience became expensive. A disciple must 
value Christ above possessions, relationships, comfort, reputation, and life itself. The Lord 
wants no volunteer who signs the enlistment paper while keeping one foot pointed toward 
the exit. Discipleship is not a weekend hobby for religious spectators. It is the deliberate 
surrender of one’s life to the authority and service of Jesus Christ. 

Matthew 16:24 records Christ saying to His disciples, “If any man will come after me, let 
him deny himself, and take up his cross, and follow me.” Notice the language: “come after 
me” and “follow me.” The passage concerns the path of the disciple, not the payment for 
eternal life. Self-denial does not mean a sinner makes himself worthy of regeneration by 
achieving sufficient misery. It means the follower refuses to enthrone self above the will of 
God. The believer’s cross is not every inconvenience, difficult relative, headache, or unpaid 
bill. It is the willing acceptance of shame, loss, opposition, and suffering encountered 
through obedience to Christ. Some Christians call an uncomfortable chair a cross while 
avoiding the first command that might cost them popularity. The cross is not decorative 
jewelry for the flesh; it is an instrument upon which the flesh’s demand to rule must be 
denied. 

Paul described the same costly walk in Romans 12:1 when he besought believers to 
present their bodies “a living sacrifice, holy, acceptable unto God,” calling it their 
“reasonable service.” He addressed men already called brethren and already instructed 
concerning justification, peace with God, union with Christ, and freedom from 



condemnation. Their presentation did not purchase salvation; it was the proper response 
to “the mercies of God” already received. Consecration follows mercy. Service follows 
sonship. Dedication follows redemption. Paul did not say, “Present your bodies so that God 
may consider saving you.” He said that saved men should yield themselves because of 
what God had done. This order guards grace while giving service its full weight. The 
sacrifice is living because the believer must climb onto the altar repeatedly, and the flesh 
has an irritating habit of crawling off whenever obedience threatens its schedule, wallet, 
comfort, or applause. 

4. Hard Discipleship Sayings Must Remain in Their Setting 

The earthly ministry of Jesus Christ took place under the law and within God’s kingdom 
dealings with Israel. Galatians 4:4 says Christ was “made under the law,” and Romans 15:8 
calls Him “a minister of the circumcision for the truth of God, to confirm the promises 
made unto the fathers.” Before Calvary, the full revelation of the gospel of grace and the 
mystery of the body of Christ had not yet been delivered through Paul. Therefore, 
statements made to Israel, the Twelve, kingdom disciples, or Tribulation saints must not be 
dragged carelessly into the Church Age plan of salvation. All Scripture is profitable for the 
Christian, but not every command is addressed directly to the Christian. Noah’s 
construction plans are profitable, but nobody proves faith by building an ark in the 
backyard. Right division does not discard Scripture; it protects Scripture from religious 
kidnapping. 

Passages concerning enduring unto the end, selling all, confessing Christ before 
persecutors, or physically fleeing during unparalleled tribulation have definite settings. 
Matthew 24:13 says, “he that shall endure unto the end, the same shall be saved,” within a 
discourse involving the abomination of desolation, Judaea, the sabbath day, false Christs, 
worldwide tribulation, and Christ’s visible coming. That passage is not Paul’s answer to the 
Philippian jailer wearing a prophetic disguise. Luke 18 records Christ commanding a rich 
ruler to sell all and follow Him, exposing the man’s covetous heart within an encounter 
under the law. If that command constituted the universal Church Age plan of salvation, 
nearly every congregation would need to replace its invitation hymn with an auction. These 
passages must be believed exactly where God placed them. A verse removed from its 
address can become a loaded pistol in the hands of a doctrinal child. 

This does not mean Christ’s discipleship demands are ignored. They reveal the 
uncompromising claims of the rightful King and provide powerful application to believers 
who would follow Him faithfully. But application is not doctrinal identity. The Christian can 
learn courage from David without collecting five stones to kill a local giant, learn obedience 
from Abraham without moving to Canaan, and learn surrender from the Twelve without 



claiming their kingdom commission as his gospel. The believer should deny himself, 
forsake anything that rivals Christ, confess the Lord boldly, and endure suffering faithfully. 
He does those things because he belongs to Christ, not to persuade Christ to let him 
belong. Sound doctrine asks who is speaking, to whom, under what arrangement, at what 
point in revelation, and for what purpose. False doctrine finds a severe sentence, tears off 
the mailing label, and delivers it to frightened Christians with postage due. 

5. A Saved Person Can Be an Unfaithful Disciple 

First Corinthians destroys the theory that every genuine Christian will necessarily produce 
an impressive record of discipleship. Paul addressed the Corinthians as “sanctified in 
Christ Jesus” and called them saints, yet he also called them carnal. They tolerated 
division, pride, envy, lawsuits, disorder at the Lord’s supper, misuse of spiritual gifts, and 
even gross immorality. First Corinthians 3:1 says Paul could not speak unto them as 
spiritual but “as unto carnal, even as unto babes in Christ.” They were in Christ, but they 
behaved like infants governed by the flesh. Paul did not conclude that their carnality proved 
they had never believed. He rebuked them as God’s children whose conduct contradicted 
their position. A dirty child needs washing and correction, not a new birth certificate every 
evening. Carnality is wicked, destructive, and shameful, but calling it impossible does not 
make the Corinthian epistles disappear. 

Lot provides another uncomfortable witness. His conduct in Genesis was compromised, 
worldly, and disastrous. He chose the well-watered plain near Sodom, moved into the city, 
sat in its gate, lost moral influence over his family, and escaped with little more than his life. 
Yet 2 Peter 2:7 calls him “just Lot,” while verse 8 refers to “that righteous man.” His standing 
before God did not make his choices righteous, and his failures did not make God’s 
description false. Lot was delivered from Sodom, but he carried the smell of its smoke into 
the wreckage of his family. That is not an advertisement for carnal Christianity; it is a 
warning about how much a justified man can lose without losing justification. The doctrine 
of eternal security does not make sin harmless. It makes chastening fatherly, loss real, and 
wasted discipleship tragically possible. 

Demas illustrates the same danger in Christian service. In Philemon 24, Paul called him a 
fellowlabourer, but 2 Timothy 4:10 records, “Demas hath forsaken me, having loved this 
present world.” The text does not say Demas lost eternal life; it says he abandoned Paul’s 
work because the present world captured his affection. Believers can forsake fields in 
which they once labored. They can quench the Spirit, grieve the Spirit, neglect gifts, 
abandon sound assemblies, love money, court popularity, and waste opportunities. God 
will chasten His children, and persistent rebellion may bring severe temporal judgment, 
even physical death as 1 Corinthians 11:30 demonstrates. But discipline does not convert 



sonship into probation. A father chastens a son because he is a son. The fact that an 
unfaithful believer cannot lose salvation should never soothe rebellion; it should make 
rebellion more shameful because grace deserved something better. 

6. Service Earns Reward, Not Eternal Life 

First Corinthians 3:11–15 distinguishes the foundation from the building erected upon it. 
“Other foundation can no man lay than that is laid, which is Jesus Christ.” Upon that 
foundation, believers may build with gold, silver, precious stones, wood, hay, or stubble. At 
the Judgment Seat of Christ, the fire will try “every man’s work of what sort it is.” Faithful 
work receives reward; worthless work is burned. Yet verse 15 says of the believer whose 
work is consumed, “he himself shall be saved; yet so as by fire.” That sentence is fatal to 
the notion that final salvation depends upon a successful discipleship record. The man 
loses his work, not Christ’s salvation. He arrives with smoke on his clothes and nothing in 
his hands, but he arrives. The foundation holds even when the building upon it proves fit 
only for a bonfire. 

A reward is not a gift, and a gift is not a reward. Salvation is “the gift of God,” while Christian 
service may receive recompense at Christ’s Judgment Seat. Second Corinthians 5:10 says 
believers must all appear there “that every one may receive the things done in his body, 
according to that he hath done, whether it be good or bad.” This judgment concerns the 
saved and their service, not the determination of their eternal destination. Crowns may be 
gained or lost. Opportunities to reign may be forfeited. Praise from Christ may be received 
or missed. Tears may accompany the exposure of a squandered life. Grace does not erase 
accountability; it moves accountability to its proper courtroom. Christ will not retry the 
charge of sin already judged at Calvary, but He will evaluate what His purchased servants 
did with their bodies, time, gifts, doctrine, motives, and opportunities. 

Second Timothy 2:11–13 preserves these distinctions with remarkable precision. “If we be 
dead with him, we shall also live with him.” Life rests upon union with Christ. “If we suffer, 
we shall also reign with him.” Reigning is connected with faithful suffering. “If we deny him, 
he also will deny us.” In context, the denial concerns the privilege and reward associated 
with reigning, not Christ revoking eternal life. The next line settles the matter: “If we believe 
not, yet he abideth faithful: he cannot deny himself.” The believer is a member of Christ’s 
body, and Christ will not deny Himself. Faithlessness can cost a servant his crown, but it 
cannot force the Head to amputate a member sealed into His body. Religion throws life, 
service, reward, inheritance, fellowship, and reigning into one bucket, stirs vigorously, and 
serves the confusion as deep doctrine. The Bible keeps each item in its proper place. 

7. Grace Produces Discipleship Without Making It the Price 



Grace saves freely, but the grace that saves also teaches. Titus 2:11–14 says the grace of 
God instructs believers to deny ungodliness and worldly lusts, live soberly, righteously, and 
godly, and look for the blessed hope. Christ “gave himself for us” not only to redeem 
believers from iniquity but to purify “a peculiar people, zealous of good works.” Good works 
are therefore the proper fruit of salvation, never its purchase price. The tree must be alive 
before it bears fruit. Nailing apples to a dead trunk may impress a distant observer, but it 
does not produce life. Religious performance can imitate morality without regeneration, 
while genuine spiritual fruit grows through the indwelling Spirit as the believer yields to 
God. Grace does not lower holiness; it supplies the new life from which holiness can grow. 
Law commands fruit from a dead tree. Grace makes the tree alive and then tends it. 

Love becomes the controlling motive of true discipleship. Second Corinthians 5:14 says, 
“For the love of Christ constraineth us,” because believers judge that if One died for all, 
then those who live should no longer live unto themselves but unto Him who died and rose 
again. Fear of losing salvation can produce nervous religious activity, but it cannot produce 
the grateful devotion grace deserves. The believer looks at Calvary and realizes that he has 
been bought with a price; therefore, he should glorify God in his body and spirit. Christ 
owns him by redemption, yet He does not threaten to unsave him every time he serves 
poorly. The strongest call to surrender is not the possibility that Christ may abandon His 
child. It is the certainty that Christ never abandoned His child, even when saving him 
required the agony, blood, darkness, and judgment of the cross. 

The proper distinction therefore strengthens evangelism and discipleship at the same time. 
To the lost sinner, the message is clear: stop trusting yourself and believe the gospel of 
Jesus Christ. To the saved believer, the message is equally clear: you were bought with a 
price, so stop living as though you belong to yourself. The sinner is not told to reform 
sufficiently before receiving life, and the saint is not permitted to use eternal life as a 
hammock for the flesh. Grace opens the door freely, then calls the redeemed man to walk 
worthy of his vocation. The Church should preach salvation without muddying the 
invitation and discipleship without cushioning the demand. A gift with an admission charge 
is not a gift, and a discipleship without sacrifice is not discipleship. The Bible guards both 
truths without forcing either one to murder the other. 

Conclusion 

Salvation and discipleship meet in Jesus Christ, but they answer different questions. 
Salvation answers, “How can a condemned sinner receive eternal life?” The answer is by 
grace through faith in Christ’s finished work, without works. Discipleship answers, “How 
should a saved person live for the Lord who redeemed him?” The answer includes 
surrender, obedience, self-denial, suffering, service, holiness, endurance, and daily 



dependence upon the Holy Spirit. Salvation is birth; discipleship is growth. Salvation 
establishes sonship; discipleship develops faithful service. Salvation provides a foundation 
that cannot be replaced; discipleship concerns what the believer builds upon it. Salvation 
is received once; discipleship must be chosen repeatedly. If those distinctions are erased, 
assurance disappears, works invade the gospel, and difficult passages become weapons 
against Christians whom Christ promised never to cast out. 

The cost of salvation was not cheap, but the sinner does not pay it. Jesus Christ paid it with 
His own blood. The cost of discipleship, however, is borne by the believer who chooses to 
follow his Lord through a hostile world. That believer may surrender possessions, 
ambitions, comforts, relationships, reputation, opportunities, and even physical life. Such 
sacrifice does not purchase eternal life; it demonstrates that eternal life has become more 
precious than the fading merchandise of this world. The martyr’s blood does not 
supplement Christ’s blood. The missionary’s labor does not improve Christ’s 
righteousness. The faithful servant’s crown does not become his ticket into heaven. 
Everything acceptable in Christian service grows from a salvation already secured in Christ. 
Calvary saves the sinner; the believer’s cross shapes the servant. Confusing those crosses 
leaves Christ’s work diminished and man’s work inflated. 

The final verdict is plain: salvation is free, discipleship is costly, and neither truth must be 
sacrificed to protect the other. The sinner should come to Christ empty-handed, trusting 
nothing but His death, burial, and resurrection. The believer should rise from that place of 
grace ready to put both hands to the work, knowing that his labor is not in vain in the Lord. 
No one earns sonship by serving, but every son owes service to the Father who received 
him. No one keeps eternal life by carrying a cross, but every Christian should carry his 
cross for the One who carried sin to Calvary. Let religion stop charging admission for God’s 
gift, and let carnal Christianity stop advertising free grace as an excuse for an empty life. 
Salvation gives the believer heaven without a price; discipleship asks what he will do on 
earth because heaven is already his. 

 

 

4 of 10: Things That Differ — Perfect in Christ, Imperfect in Conduct: Standing Is Not 
State 

Key Passage: Colossians 2:9–10 

“For in him dwelleth all the fulness of the Godhead bodily. And ye are complete in him, 
which is the head of all principality and power.” 



Colossians 2:10 does not say the believer is gradually becoming complete in Christ, may 
become complete if he behaves, or will be complete after religion finishes repairing what 
Calvary left undone. It says, “ye are complete in him.” That is the believer’s standing: his 
unchangeable position before God because he has been placed into Jesus Christ. His daily 
state is another matter. A Christian who is complete in Christ can be incomplete in 
understanding, inconsistent in conduct, immature in judgment, cold in fellowship, 
negligent in prayer, and shamefully governed by the flesh. His position is perfect because 
Christ is perfect; his condition fluctuates because he remains a fallible man walking 
through a sinful world in an unredeemed body. Standing answers where and in whom the 
believer is accepted. State describes how faithfully he is presently walking. Confuse those 
two, and either grace is destroyed by legalism or holiness is smothered beneath a pillow of 
carnal excuses. 

The distinction appears throughout Paul’s epistles. He addresses believers according to 
what they are in Christ and then rebukes them for conduct completely unworthy of that 
position. The Corinthians were “sanctified in Christ Jesus” and called saints in 1 
Corinthians 1:2, yet Paul later called them carnal, corrected their divisions, exposed their 
pride, condemned their toleration of fornication, and brought order to their corrupted 
worship. Their standing did not excuse their state, and their state did not erase their 
standing. God did not call their sins virtues simply because they were saved, nor did He 
declare them unsaved every time their flesh showed itself. The modern preacher usually 
prefers one ditch or the other. He either threatens Christians with hell whenever they 
stumble or assures them that conduct hardly matters because they are secure. The Bible 
keeps the road between both ditches and lets neither legalism nor lawlessness take the 
steering wheel. 

A Christian must know what God made him in Christ before he can understand how he 
should live for Christ. The practical commands of the epistles are built upon accomplished 
doctrinal facts. Romans first explains condemnation, justification, identification, and 
security before urging believers to present their bodies as living sacrifices. Ephesians 
spends three chapters declaring the believer’s spiritual blessings, redemption, sealing, 
resurrection, heavenly position, and membership in Christ’s body before saying, “I 
therefore…beseech you that ye walk worthy of the vocation wherewith ye are called.” The 
walk does not create the vocation; it should correspond to it. Conduct does not 
manufacture standing; it should reflect standing. God does not tell dead sinners to imitate 
Christian behavior until spiritual life appears. He gives life through the gospel and then 
commands His children to walk according to the life they have received. Grace establishes 
the relationship; obedience adorns it. 



1. The Believer’s Standing Is Entirely in Christ 

The believer’s standing begins with justification. Romans 5:1 declares, “Therefore being 
justified by faith, we have peace with God through our Lord Jesus Christ.” Justification is 
God’s judicial declaration that the believing sinner is righteous on the basis of Jesus 
Christ’s finished work. It is not a gradual improvement in behavior, a divine guess about 
future faithfulness, or a temporary verdict subject to weekly review. Romans 5:2 says that 
through Christ “we have access by faith into this grace wherein we stand.” The ground 
beneath the Christian is grace, not personal merit. His peace with God depends upon the 
unchanging value of Christ’s blood rather than the shifting quality of his morning conduct. If 
standing depended upon state, the believer would move in and out of justification every 
time his thoughts wandered. That is not peace with God; it is a spiritual revolving door 
operated by the flesh. 

God does more than forgive the believer’s sins; He imputes righteousness. Romans 4:6 
describes “the blessedness of the man, unto whom God imputeth righteousness without 
works.” Second Corinthians 5:21 says that God made Christ “to be sin for us, who knew no 
sin; that we might be made the righteousness of God in him.” At Calvary, Christ took the 
believer’s guilt; upon believing, the sinner receives Christ’s righteousness. That exchange is 
the foundation of standing. God does not merely examine the Christian’s latest week and 
decide that he appears presentable enough for another audience. He sees the believer in 
His Son. The Christian’s own righteousness would make poor courtroom clothing, for Isaiah 
64:6 compares human righteousnesses to “filthy rags.” Religion keeps ironing the rags and 
calling the smell sanctification. Grace removes them and clothes the sinner in a 
righteousness heaven itself cannot improve. 

Ephesians 1:6 says believers are “accepted in the beloved.” Acceptance is located in 
Christ, not in fluctuating emotions, visible success, or flawless conduct. The believer may 
feel accepted one morning and rejected that afternoon, but feelings are weather reports 
from the soul, not official decrees from heaven. God’s declaration stands when emotions 
shake. Colossians 3:3 says, “For ye are dead, and your life is hid with Christ in God.” A life 
hidden with Christ in God is not hanging from the thin thread of human consistency. The 
believer is joined to the One seated at the Father’s right hand, and Christ’s acceptance 
becomes the measure of his own. God would have to reject His beloved Son before He 
could reject anyone standing in that Son. The Christian should grieve over sin, but he 
should never insult Christ’s sufficiency by imagining that a bad day has made the Saviour 
less acceptable. 

2. The Believer’s State Concerns His Daily Walk 



While standing is fixed in Christ, the believer’s state changes according to his walk. 
Ephesians 4:1 commands Christians to “walk worthy of the vocation wherewith ye are 
called.” A worthy walk does not mean becoming worthy of salvation; it means living in a 
manner suited to the calling already received. Paul repeatedly uses the word “walk” 
because the Christian life unfolds step by step through ordinary decisions. Believers may 
walk in newness of life, walk after the Spirit, walk in love, walk as children of light, and walk 
circumspectly. They may also walk as men, indulge the flesh, grieve the Spirit, and soil their 
testimony. The standing remains heavenly while the shoes travel through a dirty world. A 
man does not lose his citizenship because mud splashes his coat, but a citizen 
representing his king ought not roll cheerfully in the ditch and call the mud liberty. 

Fellowship rises and falls with the believer’s state. First John 1:6 says, “If we say that we 
have fellowship with him, and walk in darkness, we lie, and do not the truth.” The passage 
does not say that every act of darkness reverses the new birth. It says that darkness 
contradicts fellowship with God. Relationship and fellowship are not identical. A 
disobedient son remains his father’s son, but conversation across the supper table may 
become painfully strained. Sin introduces distance, silence, shame, and chastening into 
the believer’s practical communion with God. Prayer becomes hindered, Scripture 
becomes unwelcome, worship becomes mechanical, and spiritual appetite weakens. The 
carnal Christian often complains that God feels far away after spending the week marching 
steadily in the opposite direction. God did not move. The child wandered, and fellowship 
cannot flourish while cherished sin sits in the room demanding the father’s chair. 

Spiritual maturity also belongs to state rather than standing. A new believer is as fully 
accepted in Christ as an aged saint, but he is not equally mature, knowledgeable, tested, or 
useful. First Peter 2:2 instructs newborn babes to “desire the sincere milk of the word, that 
ye may grow thereby.” Growth takes time, nourishment, obedience, correction, and 
exercise. The youngest Christian possesses all of Christ but has not yet learned to let Christ 
possess every chamber of his life. He may understand the gospel while remaining confused 
about doctrine, unstable in decisions, easily offended, and vulnerable to false teaching. 
God does not throw the infant out of the family because he cannot walk steadily. Neither 
does a wise parent congratulate him for refusing to grow. Birth settles membership in the 
family; maturity determines whether the child becomes a faithful, discerning, and 
productive adult. 

3. Positional Sanctification Is Not Practical Holiness 

Sanctification also contains a distinction between position and practice. First Corinthians 
6:11 tells believers, “ye are washed, but ye are sanctified, but ye are justified in the name of 
the Lord Jesus, and by the Spirit of our God.” In that sense, sanctification is already 



accomplished. God has set the believer apart in Christ and separated him unto Himself. 
The weakest Christian is positionally sanctified because his standing rests in the Sanctified 
One. Hebrews 10:10 says believers “are sanctified through the offering of the body of Jesus 
Christ once for all.” The offering was made once, and the positional result does not require 
repetition. Religious systems prefer a salvation that needs constant servicing because a 
finished work is bad for business. But Christ did not place the believer upon an assembly 
line where sacraments, ceremonies, and human mediators slowly install missing pieces. In 
Him, the believer is complete. 

Practical sanctification concerns the progressive separation of the believer’s conduct from 
sin unto God. First Thessalonians 4:3 says, “For this is the will of God, even your 
sanctification,” immediately applying that truth to abstaining from fornication and 
possessing the body in holiness and honour. The same people already sanctified in Christ 
are commanded to live sanctified lives. Their practice should increasingly match their 
position. Second Corinthians 7:1 urges believers to cleanse themselves “from all filthiness 
of the flesh and spirit, perfecting holiness in the fear of God.” This perfection is not the 
completion of Christ’s saving work but the maturing of the believer’s walk. Grace gives him 
a perfect position instantly; growth teaches him to live consistently with it over time. The 
tailor has provided the garment, but the wearer must stop dragging its sleeves through the 
mud. 

The flesh explains why the believer’s state remains imperfect. Galatians 5:17 says, “For the 
flesh lusteth against the Spirit, and the Spirit against the flesh: and these are contrary the 
one to the other.” Salvation does not improve, educate, baptize, or rehabilitate the old 
nature. God gives the believer a new nature and the indwelling Holy Spirit, but the flesh 
remains hostile to God until the body is changed. Romans 7 records the conflict of a man 
who delights in the law of God after the inward man while discovering another law 
operating in his members. The Christian therefore must reckon himself dead to sin, yield 
his members to God, mortify the deeds of the body, and walk in the Spirit. Anyone claiming 
the flesh has become sinlessly perfect should ask his family for an independent 
inspection. They usually possess additional evidence. 

4. Scripture Records Carnal Saints Without Excusing Carnality 

The Corinthian church provides the clearest demonstration that a believer’s state may fall 
far beneath his standing. Paul told them in 1 Corinthians 3:1, “I could not speak unto you as 
unto spiritual, but as unto carnal, even as unto babes in Christ.” The words “in Christ” 
identify their standing; the word “carnal” identifies their state. They belonged to Christ but 
behaved like unsaved men. Envy, strife, division, pride, toleration of fornication, lawsuits 
among brethren, disorder at the Lord’s supper, and misuse of spiritual gifts filled the 



church. Paul never treated those sins lightly. He rebuked them with apostolic force, 
commanded discipline, and warned of divine judgment. Yet he did not solve every failure by 
declaring the offenders had never been saved. That convenient doctrine avoids the 
uncomfortable task of admitting how badly real Christians can behave when the flesh 
rules. 

Lot offers another solemn example. Second Peter 2:7 calls him “just Lot,” and verse 8 twice 
identifies him as righteous. Yet Genesis records a life scarred by compromise. Lot pitched 
his tent toward Sodom, moved into the city, sat in its gate, lost influence with his sons-in-
law, endangered his family, and escaped judgment with little to show for years spent in the 
plain. His standing was righteous before God, but his state became worldly, weak, and 
destructive. Scripture does not whitewash Lot to protect eternal security, nor does it revoke 
God’s declaration to satisfy works-based religion. He was saved “yet so as by fire” in a vivid 
historical picture, delivered while his possessions burned and his family collapsed. A 
secure standing is no insurance policy against the earthly wreckage produced by a carnal 
state. Grace preserves the soul, but it does not preserve every consequence the flesh has 
earned. 

David’s fall likewise demonstrates the difference between relationship and fellowship, 
though his setting under the law must not be confused with the Church’s position in Christ. 
David committed adultery, arranged a man’s death, concealed his guilt, and endured 
terrible consequences within his household. Psalm 51 records his cry, “Restore unto me 
the joy of thy salvation.” He did not ask God to restore salvation itself in that line; he asked 
for its joy. Sin had darkened his state, crushed his spirit, silenced his praise, and damaged 
his usefulness. Nathan confronted him directly, and David confessed, “I have sinned 
against the LORD.” God put away his sin, yet the sword did not depart from his house. 
Forgiveness does not always cancel consequences. Some scars remain after fellowship is 
restored, standing as road signs that warn other travelers where the ditch begins. 

5. Confession Restores Fellowship, Not Justification 

First John 1:9 is addressed within a letter written to believers concerning fellowship: “If we 
confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all 
unrighteousness.” This confession does not mean a Christian is judicially rejustified every 
time he names a sin. Christ’s one sacrifice has already settled the believer’s 
condemnation, and Romans 8:1 says, “There is therefore now no condemnation to them 
which are in Christ Jesus.” Confession restores practical communion with the Father by 
bringing the believer’s judgment of sin into agreement with God’s judgment. God does not 
ask for excuses, revised terminology, or psychological explanations. He asks for 
confession. Sin does not become smaller because it receives a softer name. A believer 



cannot enjoy clean fellowship while hiding dirt beneath religious vocabulary and hoping 
omniscience overlooks the lump in the carpet. 

The washing of the disciples’ feet in John 13 supplies a fitting picture. When Peter 
demanded that Christ wash his hands and head as well, Jesus answered, “He that is 
washed needeth not save to wash his feet, but is clean every whit.” The entire washing 
corresponds beautifully to the once-for-all cleansing connected with salvation, while the 
washing of the feet pictures the repeated cleansing needed as believers walk through a 
defiling world. The saved person is “clean every whit” in standing, yet his feet still collect 
dust in his daily state. He does not require another spiritual birth whenever he sins; he 
requires confession, cleansing, and restored communion. Religion either tries to bathe the 
whole man again every Sunday or refuses to wash the feet at all. Christ’s words leave room 
for neither error. The bath remains effective, and the dirty feet remain dirty until they are 
washed. 

Confession must be honest and specific. Proverbs 28:13 says, “He that covereth his sins 
shall not prosper: but whoso confesseth and forsaketh them shall have mercy.” A Christian 
should not mumble a vague apology for “mistakes” while cherishing the sin by name in 
private. God calls pride pride, bitterness bitterness, lust lust, dishonesty dishonesty, and 
rebellion rebellion. Genuine confession agrees with those verdicts and turns from the 
conduct that broke fellowship. It also makes matters right with others where possible. A 
thief who confesses to God while keeping the stolen money has not yet developed much 
enthusiasm for cleansing. Restoration may require apology, restitution, church discipline, 
changed habits, broken associations, and renewed obedience. Standing assures the 
believer that he can approach the Father; state determines whether he approaches with a 
clean conscience or drags an unconfessed corpse into the prayer closet. 

6. Chastening Is Fatherly Correction, Not Eternal Condemnation 

Hebrews 12 distinguishes chastening from condemnation by placing discipline within the 
father-son relationship. “For whom the Lord loveth he chasteneth, and scourgeth every son 
whom he receiveth.” Chastening is evidence of sonship, not the cancellation of it. God 
corrects His children because He loves them and intends that they partake of His holiness. 
An earthly father does not discipline the neighborhood’s children with the same authority 
he exercises over his own household. Likewise, divine chastening demonstrates ownership. 
It may involve inward conviction, loss of peace, exposed sin, broken plans, sickness, 
material loss, public shame, or other severe consequences according to God’s wisdom. 
The rod is not pleasant, but it is merciful. God cares too much about His children to let 
them play comfortably on the highway while destruction approaches. Grace has a tender 
heart, but it is not too tender to use a switch. 



First Corinthians 11 reveals how serious chastening can become. Because certain 
believers abused the Lord’s supper, Paul wrote, “For this cause many are weak and sickly 
among you, and many sleep.” The word “sleep” refers to the physical death of believers. Yet 
verse 32 explains, “when we are judged, we are chastened of the Lord, that we should not 
be condemned with the world.” Their temporal judgment prevented identification with the 
world’s final condemnation. Some Christians imagine eternal security means God merely 
frowns from a distance while rebellion continues unchecked. Corinth should cure that 
fantasy. A believer may go home early because he refused correction on earth. God can 
end a servant’s opportunity without ending a son’s eternal life. The undertaker may receive 
what hell never will. Security should produce reverence, not presumption, because the 
Father who keeps His children also knows precisely how to chasten them. 

The difference between chastening and condemnation rests upon Calvary. Isaiah 53 says, 
“the chastisement of our peace was upon him,” and Romans 8:3 declares that God 
condemned sin in the flesh of His Son. The believer’s judicial punishment for sin fell upon 
Christ. Therefore, God’s dealings with His child are corrective rather than penal in the 
sense of paying for guilt. No sickness, sorrow, loss, or hardship can add payment to 
Christ’s blood. The Christian may reap what he has sown and endure painful discipline, but 
he is not helping Jesus finish redemption through personal misery. Calvary exhausted 
condemnation for everyone in Christ. The Father’s rod trains the child; it does not retry the 
criminal case. Confusing those actions turns every trial into a possible sentence of 
damnation and leaves the believer examining circumstances instead of resting in the 
written promise of God. 

7. Standing Secures the Believer While State Determines Reward 

The believer’s standing guarantees salvation, but his state affects service and reward. First 
Corinthians 3:11 identifies Jesus Christ as the only foundation, and the following verses 
describe believers building upon that foundation with gold, silver, precious stones, wood, 
hay, or stubble. The fire at the Judgment Seat of Christ tries every man’s work. A faithful 
workman receives reward; the careless builder suffers loss. Yet Scripture says, “he himself 
shall be saved; yet so as by fire.” His building may burn while the foundation remains. 
Salvation depends upon the foundation; reward depends upon the building. Religious 
confusion pours both into the same bucket and then threatens to burn the man with his 
lumber. The Bible lets the fire test the work without pretending Christ’s foundation is 
combustible. A saved man can waste his life, but he cannot make Jesus Christ an 
inadequate foundation. 

Second Corinthians 5:10 says believers must appear before the Judgment Seat of Christ to 
receive according to what they have done in the body, “whether it be good or bad.” This 



coming evaluation gives enormous weight to the believer’s daily state. Hidden motives will 
be exposed, neglected opportunities revealed, careless words examined, sacrifices 
remembered, and faithful labor rewarded. Eternal security does not erase that 
appointment. It ensures that the judgment concerns service rather than final destination. 
The Christian will not stand there to discover whether Christ kept His promise; he will stand 
there to answer for what he did after receiving it. Some will possess crowns to cast before 
the Lord, while others will watch years of religious activity rise like smoke. Heaven will be 
secure, but not every arrival will be equally triumphant. Grace guarantees entrance; 
faithfulness determines whether the servant enters with a harvest or an ash bucket. 

Understanding standing and state therefore produces both assurance and urgency. 
Assurance comes from knowing that salvation rests wholly in Christ. Urgency comes from 
knowing that conduct matters to the Father, affects others, shapes testimony, invites 
chastening, and will be evaluated by Christ. The doctrine leaves no room for boasting and 
no room for loafing. The Christian cannot brag about his standing because Christ supplied 
it; he cannot excuse his state because Scripture commands obedience. Legalism makes 
the believer stare continually at himself to determine whether he remains accepted. 
Lawlessness tells him to stop looking at his conduct altogether. Grace directs his eyes first 
to Christ for security and then to his walk for honest examination. The mirror cannot save 
him, but once saved, he has no business refusing to look into it. 

Conclusion 

The believer’s standing is everything God has made him in Jesus Christ: justified, 
redeemed, reconciled, accepted, sanctified, sealed, complete, seated in heavenly places, 
and joined eternally to Christ’s body. His state is the present condition of his fellowship, 
growth, obedience, holiness, testimony, and usefulness. Standing is perfect because it is 
measured by Christ; state remains imperfect because it is expressed through a believer still 
capable of yielding to the flesh. Standing does not improve on good days or deteriorate on 
bad ones. State can change before breakfast. One is the settled result of the gospel; the 
other is the daily battlefield of Christian living. The wise believer never tries to build 
assurance upon changing state, but he never uses secure standing to excuse a shameful 
state. Grace provides a rock beneath his feet and then commands those feet to walk 
cleanly. 

When standing and state are confused, false doctrine multiplies quickly. One preacher 
sees a Christian fall and concludes that salvation has been lost, making Christ’s keeping 
power dependent upon human performance. Another sees that salvation is secure and 
concludes that holiness is optional, treating the blood of Christ like a blanket thrown over a 
hog pen. Both errors dishonor grace. God can preserve His child eternally while chastening 



him severely. He can declare the believer righteous in Christ while condemning the 
believer’s conduct as sinful. He can forgive fully while allowing bitter consequences to 
remain. He can guarantee heaven while withholding reward. There is no contradiction 
because relationship, fellowship, salvation, service, sonship, chastening, and reward are 
not interchangeable terms. A Bible properly divided has room for every one of them; a 
system built upon confusion must keep throwing verses out the window. 

The final truth is both comforting and convicting: the Christian is perfect in Christ, but his 
conduct is not yet perfect. He should rest completely in the first fact and labor earnestly 
because of the second. When he sins, he must not pretend grace approves it or despair as 
though Christ has abandoned him. He must confess it, forsake it, receive the Father’s 
cleansing, submit to correction, and resume a worthy walk. His standing gives him 
confidence to return; his state gives him reason to return quickly. The saint is eternally 
secure, but his flesh belongs squarely under the rod. God’s purpose is not merely to bring 
His children to heaven but to conform them to the image of His Son. The believer is already 
complete in Christ, and that settled completeness is the strongest reason he should stop 
living as though Christ’s work made no difference. 

 

 

5 of 10: Things That Differ — Caught Up Before Wrath, Returning After It: The Rapture Is 
Not the Second Advent 

Key Passage: 1 Thessalonians 4:16–18 

“For the Lord himself shall descend from heaven with a shout, with the voice of the 
archangel, and with the trump of God: and the dead in Christ shall rise first: Then we which 
are alive and remain shall be caught up together with them in the clouds, to meet the Lord 
in the air: and so shall we ever be with the Lord. Wherefore comfort one another with these 
words.” 

First Thessalonians 4 describes a meeting in the air, not a march to Armageddon. The Lord 
Himself descends from heaven, the dead in Christ rise, living believers are caught up, and 
the entire company meets Christ in the clouds. Paul concludes, “Wherefore comfort one 
another with these words.” Nothing in the passage mentions Jerusalem under siege, the 
mount of Olives splitting, armies gathering against Israel, the beast cast into the lake of fire, 
or Christ sitting upon David’s throne. Those events belong to the Second Advent and its 
immediate consequences. At the Rapture, Christ comes for His Church; at the Second 
Advent, He returns with His saints. At the Rapture, believers leave the earth to meet Him 
above it; at the Second Advent, Christ descends to the earth and takes possession of it. 



Two events may concern the same Lord without occurring at the same time or 
accomplishing the same purpose. 

Confusing the Rapture with the Second Advent does not simplify prophecy. It empties two 
sets of passages into one doctrinal bucket and then complains that the contents do not 
mix. First Corinthians 15 and 1 Thessalonians 4 reveal resurrection, transformation, and 
translation. Zechariah 14, Matthew 24, 2 Thessalonians 1, and Revelation 19 reveal visible 
judgment, national deliverance, military destruction, and earthly dominion. One body of 
Scripture speaks to the Church’s hope; the other completes Israel’s prophetic program and 
brings judgment upon the nations. The Rapture is connected with a mystery revealed 
through Paul, while the Second Advent was proclaimed openly by Israel’s prophets. One 
could not be known clearly before its revelation; the other had been announced for 
centuries. When men weld them together, they do not produce a stronger prophetic 
structure. They produce a vehicle with two steering wheels pointed in opposite directions 
and blame the road when it lands in a ditch. 

The distinction also guards the pre-Tribulation hope of the Church. The body of Christ is not 
appointed to endure Daniel’s seventieth week, the time of Jacob’s trouble, or the 
outpouring of divine wrath described in Revelation. Believers await Jesus Christ, not the 
Antichrist; the heavenly Bridegroom, not the abomination of desolation; the trump of God, 
not the mark of the beast. The Tribulation prepares Israel and the nations for the public 
return of the King. The Rapture completes Christ’s body, raises the Church’s dead, changes 
its living members, and removes that heavenly people before God resumes His declared 
dealings with Israel. Any prophetic scheme requiring Christians to watch for the beast 
before they watch for Christ has placed the blessed hope behind the devil’s timetable. Paul 
did not tell the Church to comfort one another with survival manuals for the Antichrist. He 
pointed them upward to the Lord Himself. 

1. The Rapture Is a Mystery Revealed to the Church 

First Corinthians 15:51 begins, “Behold, I shew you a mystery.” Paul then explains, “We 
shall not all sleep, but we shall all be changed.” Resurrection itself was not an unrevealed 
mystery. Job expected to see God in his flesh, Daniel wrote of sleepers awakening from the 
dust, and Martha knew her brother would rise “at the resurrection at the last day.” The 
mystery involved an entire company of living believers being changed instantly without 
passing through death. “In a moment, in the twinkling of an eye,” mortality puts on 
immortality and corruption puts on incorruption. That transformation belongs to those in 
Christ. The Church’s hope is not merely survival through political catastrophe or 
preservation inside divine wrath. It is supernatural removal from the earth and 
instantaneous conformity of the believer’s body to the risen Lord. The undertaker loses his 



customers, the cemetery surrenders its captives, and gravity receives no opportunity to 
appeal. 

Paul calls this expectation “that blessed hope” in Titus 2:13: “Looking for that blessed 
hope, and the glorious appearing of the great God and our Saviour Jesus Christ.” Believers 
are instructed to look for Christ. Philippians 3:20 says, “our conversation is in heaven; from 
whence also we look for the Saviour, the Lord Jesus Christ.” First Thessalonians 1:10 
describes converted saints waiting “for his Son from heaven,” who “delivered us from the 
wrath to come.” The object of the Church’s watchfulness is a Person, not a prophetic 
obstacle course. If the beast must first rule openly, establish his system, persecute saints, 
and enter a rebuilt temple, then the Church’s immediate expectation becomes those signs 
rather than Christ. The doctrine may still use the word “hope,” but it has packed the 
suitcase with plagues, seals, trumpets, and the Antichrist’s travel itinerary. 

The Rapture also concerns a distinct company: “the dead in Christ” and those believers 
“which are alive and remain.” The expression “in Christ” identifies members of His spiritual 
body, baptized into that body by one Spirit according to 1 Corinthians 12:13. Old Testament 
Israel possessed resurrection promises, and Tribulation saints will also be raised according 
to God’s order, but 1 Thessalonians 4 addresses the Church concerning departed 
Christians. Paul did not want the Thessalonians ignorant or sorrowing as those without 
hope. Their loved ones had not missed Christ’s coming; the dead in Christ would rise first. 
Then the living would be caught up with them. This is a family gathering for Christ’s body, 
not the worldwide trial of rebellious nations. God knows whom He is summoning, even if 
prophecy teachers keep answering every telephone in the house. 

2. The Direction and Location of the Two Events Differ 

At the Rapture, the decisive movement is upward. Christ descends from heaven, but the 
text does not say He continues to the earth. Believers are “caught up” into the clouds “to 
meet the Lord in the air.” The meeting place is named, and it is above the earth. John 14:3 
gives the purpose: “I will come again, and receive you unto myself; that where I am, there 
ye may be also.” Christ receives His people and takes them to the place He prepared in the 
Father’s house. The Church’s departure is therefore a removal from earth to heaven. The 
Lord comes into the air for His saints, gathers them to Himself, and brings them where He 
is. A man must ignore every directional word in the passage before he can turn that upward 
gathering into Christ’s downward procession to a battlefield. 

At the Second Advent, Jesus Christ descends all the way to the earth. Zechariah 14:4 says, 
“his feet shall stand in that day upon the mount of Olives, which is before Jerusalem on the 
east.” The mountain splits, Israel is delivered, the nations are judged, and “the LORD shall 



be king over all the earth.” Revelation 19 pictures heaven opened and Christ riding forth 
upon a white horse, followed by the armies of heaven. He comes to smite the nations and 
tread the winepress of divine wrath. The destination is not a cloud where saints meet Him 
and return to the Father’s house. It is the rebellious world He will conquer and govern. The 
feet that do not touch earth in 1 Thessalonians 4 stand upon a named mountain in 
Zechariah 14. Geography may be dull to a spiritualizer, but it is remarkably effective at 
preventing doctrinal fraud. 

The directions also explain how Christ can come both for and with His saints. First 
Thessalonians 4 has the saints ascending to Him. Revelation 19:14 has heavenly armies 
following Him downward, “clothed in fine linen, white and clean.” Earlier in the chapter, fine 
linen is identified with “the righteousness of saints.” Jude 14 declares, “Behold, the Lord 
cometh with ten thousands of his saints,” and Zechariah 14:5 says, “the LORD my God 
shall come, and all the saints with thee.” The saints must first be gathered to Christ before 
they can return with Christ. The Rapture assembles the army in heaven; the Second Advent 
brings it behind the conquering King. Those who combine both events have the Church 
meeting Christ in the air and immediately reversing direction without ever reaching the 
place He promised to prepare. Their prophetic itinerary includes a heavenly layover lasting 
approximately the length of a theological hiccup. 

3. The Participants and Audiences Are Different 

The Rapture passages address the body of Christ. Paul repeatedly says “we,” “brethren,” “in 
Christ,” and “together with them.” First Thessalonians was written to a local Church 
composed of believers awaiting God’s Son from heaven. First Corinthians 15 concerns 
those who belong to Christ and bear the image of the heavenly. The event completes the 
redemption of the believer’s body described in Romans 8:23. No nation is assembled for 
judgment, no earthly tribe is singled out, and no army surrounds Jerusalem. The Rapture is 
neither God gathering political Israel back to her land nor Christ separating sheep nations 
from goat nations. It is the Head summoning His body. The Church began through a 
supernatural operation of the Holy Ghost, and its earthly pilgrimage ends through a 
supernatural gathering to Christ. God does not need the United Nations to approve the 
evacuation order. 

The Second Advent passages focus upon Israel, Jerusalem, and the nations. Matthew 24 
describes Judaea, the holy place, the sabbath day, the abomination spoken of by Daniel, 
unparalleled tribulation, and the gathering of elect associated with Christ’s visible return. 
Zechariah 12–14 centers upon Jerusalem surrounded by hostile nations and Israel 
mourning for the One whom they pierced. Revelation 19 presents the beast, the false 
prophet, earthly kings, and their armies gathered against Christ. Matthew 25 follows the 



Advent with the judgment of living nations based upon their treatment of Christ’s 
“brethren” during the Tribulation. These are not descriptions of the Church quietly 
assembling on Sunday morning. They belong to Israel’s prophetic crisis and the nations’ 
confrontation with the returning King. A reader must change the addresses, relocate the 
cities, and repaint the participants before making those passages the Church’s Rapture. 

This distinction does not deny that saved people exist during the Tribulation. Revelation 
describes witnesses, sealed Israelites, and a multitude that comes “out of great 
tribulation.” God will save and preserve people during that period, but their existence does 
not prove the Church remains upon earth. People were saved before the Church was 
formed, and people will be saved after the Church is removed. Salvation in different ages 
does not make every redeemed company identical. Noah, Abraham, Israel, the body of 
Christ, Tribulation saints, and millennial believers all depend ultimately upon God’s 
provision through Jesus Christ, yet Scripture distinguishes their callings and settings. A 
family Bible may contain several family records without turning every person into the same 
child. The presence of saints in Revelation’s judgments no more proves the Church is there 
than the presence of saints in Genesis proves Pentecost occurred before Abraham met 
Melchizedek. 

4. One Event Is Imminent While the Other Follows Signs 

The Church is taught to await Christ with expectancy. Paul wrote in 1 Corinthians 1:7 that 
believers were “waiting for the coming of our Lord Jesus Christ.” Philippians 3:20 says they 
look for the Saviour, and 1 Thessalonians 1:10 says they wait for God’s Son from heaven. 
No intervening prophetic sign is placed between the Church and that expectation. Paul 
included himself among those who might be alive: “we which are alive and remain.” He did 
not claim to know the date, but his language permitted an immediate hope. Imminency 
means the Rapture can occur without the Church first watching a required sequence of 
Tribulation signs unfold. The believer lives ready because Christ’s summons does not await 
his approval or the completion of his five-year ministry calendar. Churches plan as faithful 
stewards, but they watch as people whose departure could interrupt the meeting. 

The Second Advent, by contrast, follows a detailed sequence of recognizable events. 
Daniel’s seventieth week unfolds, the covenant is confirmed, sacrifice is interrupted, the 
abomination of desolation stands in the holy place, the beast exercises authority, the mark 
is enforced, judgments fall, armies gather, and cosmic disturbances announce the 
approaching King. Matthew 24:29 says, “Immediately after the tribulation of those days” 
the sun is darkened, the moon withholds light, the stars fall, and the sign of the Son of man 
appears. Revelation 19 places Christ’s descent after seals, trumpets, vials, Babylon’s fall, 
and the beast’s rise. Once those events begin, the Second Advent occupies an identifiable 



place in the prophetic schedule. It is not signless. A student who says the Rapture and 
Advent are identical must either make the Rapture wait behind every sign or throw Christ’s 
stated sequence into the wastebasket. 

Attempts to identify the “last trump” of 1 Corinthians 15 with the seventh trumpet of 
Revelation collapse under examination. Paul wrote Corinthians years before John received 
Revelation, and he called the signal “the trump of God,” while Revelation’s seven trumpets 
are sounded by angels as judgments upon the earth. The Corinthians passage changes 
believers; the seventh trumpet announces kingdom victory amid Tribulation judgment. The 
word “last” does not mean the last trumpet blast God can ever permit in all eternity. 
Scripture contains different trumpet sequences serving different purposes, just as the last 
bell of a school day is not the last bell that will ever ring anywhere. A shared instrument 
does not create a shared event. Trumpets can summon an assembly, announce 
movement, warn of danger, and herald a king. Context determines which blast is sounding, 
and context refuses to let Revelation’s judgment trumpet kidnap the Church’s resurrection. 

5. The Purposes of the Two Comings Differ 

The Rapture delivers the Church from the coming wrath. First Thessalonians 1:10 says 
Jesus “delivered us from the wrath to come,” while 1 Thessalonians 5:9 declares, “For God 
hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ.” The 
surrounding passage discusses the day of the Lord arriving as a thief upon those saying 
“Peace and safety,” yet believers are not of darkness that the day should overtake them as a 
thief. Their appointment is different. Revelation 3:10 promises deliverance “from the hour 
of temptation, which shall come upon all the world, to try them that dwell upon the earth.” 
Christ does not merely promise protection from certain judgments while leaving the 
Church inside the appointed hour. He promises to keep His faithful assembly “from” that 
worldwide period. The Bridegroom removes His bride before turning to judge the harlot and 
the rebellious world. 

The Tribulation is divine wrath from its opening, not merely during its final minutes. In 
Revelation 5, the Lamb takes the sealed book; in Revelation 6, the Lamb opens the seals. 
The resulting conqueror, warfare, famine, death, martyrdom, terror, and cosmic 
disturbance unfold under Christ’s authority. By the sixth seal, earth’s rulers cry to the 
mountains and rocks, “Fall on us, and hide us from the face of him that sitteth on the 
throne, and from the wrath of the Lamb.” Men may debate when they recognize the wrath, 
but the Lamb did not need their recognition before opening His book. A courtroom 
sentence does not become judicial only when the criminal finally admits the judge is angry. 
The entire seventieth week belongs to God’s prophetic dealings with Israel and the nations, 



with judgments intensifying toward the Second Advent. The Church has no appointment 
inside that hour. 

The Second Advent does not remove Christ’s enemies from wrath; it destroys them in 
wrath. Second Thessalonians 1:7–8 presents the Lord Jesus “revealed from heaven with his 
mighty angels, In flaming fire taking vengeance on them that know not God.” Revelation 19 
shows the beast and false prophet cast alive into the lake of fire while the remaining armies 
are slain by the sword proceeding from Christ’s mouth. Isaiah 63 pictures the returning 
Warrior with garments stained from treading the winepress. This is not the comforting 
reunion of 1 Thessalonians 4. It is the public invasion of the rightful King. At the Rapture, 
Christ changes His saints; at the Advent, He crushes His adversaries. At the Rapture, the 
air becomes a meeting place; at the Advent, the earth becomes a battlefield. Calling both 
events the same because Christ appears in each is like calling a wedding and a war 
identical because the same man attends both. 

6. Daniel’s Seventieth Week Belongs to Israel’s Program 

Daniel 9:24 states that seventy weeks are determined “upon thy people and upon thy holy 
city.” Daniel’s people are Israel, and his holy city is Jerusalem. The prophecy concerns the 
finishing of transgression, the ending of sins, reconciliation for iniquity, everlasting 
righteousness, fulfilled vision and prophecy, and the anointing of the most Holy. After sixty-
nine weeks, Messiah is cut off, Jerusalem is destroyed, and one final week remains. That 
seventieth week is not assigned to the Church, a mystery body unrevealed in Daniel’s day. 
It belongs to the completion of Israel’s prophetic calendar. The present Church Age stands 
between the sixty-ninth and seventieth weeks because Israel’s Messiah was rejected and 
God revealed His mystery purpose among the Gentiles. The prophetic clock did not break; 
it paused where Scripture’s events require it. God keeps better time than those who insist 
every hand must move during the intermission. 

Jeremiah 30:7 calls this coming crisis “the time of Jacob’s trouble,” while promising that 
Jacob “shall be saved out of it.” The trouble bears Jacob’s name because Israel occupies 
the center of the period. God uses it to judge the rebellious world, punish Israel’s enemies, 
purge unbelief from the nation, preserve a remnant, and prepare that remnant to receive 
Jesus Christ. The temple, sacrifices, holy city, twelve tribes, two witnesses, flight from 
Judaea, and abomination of desolation all testify that Israel’s suspended program has 
resumed. The Church must be distinguished from that national dealing. Placing Christ’s 
body inside Jacob’s trouble because both contain saints is like sending another family’s 
children to answer when Jacob’s name is called. The period ends when Israel’s Deliverer 
comes out of Sion and turns ungodliness from Jacob, exactly as Romans 11:26–27 
promises. 



Second Thessalonians 2 assures believers that the day of Christ was not already present 
and ties the revelation of the man of sin to the removal of a restraining power. Paul begins 
by referring to “the coming of our Lord Jesus Christ, and by our gathering together unto 
him,” the very hope taught in 1 Thessalonians 4. He then explains that the mystery of 
iniquity is restrained until “he who now letteth will let, until he be taken out of the way.” The 
Holy Ghost’s restraining ministry through the body of Christ will not continue in its present 
form once that body is caught up. Then the Wicked one is revealed and advances toward 
destruction at Christ’s public coming. The Church does not need to remain on earth to help 
the Antichrist complete his résumé. Its removal clears the stage for Israel’s seventieth 
week and the lawless one’s brief hour. 

7. The Second Advent Establishes the Earthly Kingdom 

The Rapture takes the Church to Christ; the Second Advent brings the King to His earthly 
throne. Luke 1:32–33 promised that Jesus would receive “the throne of his father David” 
and reign over the house of Jacob. Isaiah 9:7 connects His government with “the throne of 
David, and upon his kingdom.” Zechariah 14:9 declares, “the LORD shall be king over all the 
earth.” These promises require a visible reign upon the earth following Christ’s defeat of His 
enemies. Revelation 20 identifies its duration as a thousand years and presents saints 
reigning with Christ. The Second Advent therefore completes the hope of Israel’s prophets 
and inaugurates Messiah’s millennial government. The Church’s Rapture does not itself 
place Christ’s feet upon Olivet or remove the beast from power. It gathers the heavenly 
people before the final earthly drama reaches its appointed conclusion. 

At the Second Advent, Israel is nationally delivered and restored. Zechariah 12 describes 
Jerusalem under siege and the Lord destroying the nations that come against it. The house 
of David and Jerusalem then look upon the One whom they pierced and mourn in 
repentance. Zechariah 13 opens a fountain for sin and uncleanness, and Zechariah 14 
brings the Lord to the mount of Olives. Romans 11 summarizes the result: “And so all Israel 
shall be saved,” when the Deliverer comes from Sion and turns ungodliness from Jacob. 
This is not the conversion of the Church under another name. It is the fulfillment of God’s 
covenant with Israel. The Rapture concerns a completed body in Christ; the Advent 
concerns a repentant remnant receiving Israel’s King. God can keep more than one 
appointment without confusing the guests, the destination, or the purpose. 

Confusing these events robs both of their proper glory. It deprives the Church of an 
imminent blessed hope by forcing it to wait for the Antichrist, and it deprives Israel of literal 
prophetic fulfillment by turning her national deliverance into Church symbolism. It 
transforms comfort into terror, mystery into familiar prophecy, ascent into descent, the air 
into Jerusalem, the Bridegroom into the Warrior, and the Judgment Seat into Armageddon. 



Then, after exchanging every label in the room, the interpreter congratulates himself for 
simplifying the furniture. Right division restores order. Christ will come for His Church 
before the Tribulation, complete His heavenly people, evaluate their service, and prepare 
them to return with Him. After the seventieth week reaches its climax, He will descend 
visibly, destroy His enemies, rescue Israel, and establish His promised kingdom. Every 
event keeps its address, and every promise reaches its rightful recipient. 

Conclusion 

The Rapture and the Second Advent are not two names for one event viewed from different 
windows. Their revelations, audiences, movements, locations, participants, signs, 
purposes, and results differ. The Rapture was revealed as a mystery concerning the 
Church; the Second Advent was proclaimed by Israel’s prophets. At the Rapture, the dead 
in Christ rise and living believers are changed; at the Advent, rebellious armies are 
destroyed and Israel’s remnant is delivered. At the Rapture, saints ascend to meet Christ in 
the air; at the Advent, Christ descends with His saints and stands upon the mount of 
Olives. One removes the Church before wrath; the other brings wrath to its terrible climax. 
One takes believers to the place prepared above; the other establishes Christ’s righteous 
government below. These distinctions do not divide Christ’s coming improperly. They allow 
every passage to speak without being forced into another passage’s uniform. 

The Church’s hope is therefore not the beast, the mark, the abomination, the seals, the 
trumpets, the vials, or the armies surrounding Jerusalem. Its hope is Jesus Christ. Believers 
may face persecution, suffering, disease, warfare, poverty, and death during this present 
age; Scripture never promises a padded journey through a friendly world. But ordinary 
tribulation caused by Satan and sinful men is not the same as the appointed Tribulation in 
which the Lamb opens the sealed book and God completes Daniel’s final week. The 
Church is not promised escape from all trouble, but it is promised deliverance from that 
coming wrath. The difference is not cowardice. It is covenant, chronology, and Scripture. 
Noah did not prove courage by swimming beside the ark, and the Church will not prove 
faithfulness by refusing the door Christ opens before judgment falls. 

The final order stands firm. Jesus Christ will descend from heaven with a shout, the voice of 
the archangel, and the trump of God. The dead in Christ will rise first. Living believers will 
be changed and caught up with them to meet the Lord in the air, and so shall they ever be 
with Him. The Tribulation will then bring Israel and the nations to their appointed crisis. At 
its conclusion, heaven will open, the King of kings will ride forth with His saints, His feet will 
stand upon Olivet, His enemies will fall, Israel will receive her Deliverer, and the kingdoms 
of this world will become His. The Church is caught up before wrath and returns with Christ 
after it. That is not an escape invented by frightened Christians. It is the blessed hope 



written by the Holy Ghost—and the Antichrist does not get to stand between the Bride and 
her Bridegroom. 

 

 

6 of 10: Things That Differ — Rewards for the Redeemed, Judgment for the Damned: 
Two Thrones That Never Meet 

Key Passages: 2 Corinthians 5:10; Revelation 20:11–12 

“For we must all appear before the judgment seat of Christ; that every one may receive the 
things done in his body, according to that he hath done, whether it be good or bad.” 

“And I saw a great white throne, and him that sat on it, from whose face the earth and the 
heaven fled away; and there was found no place for them. And I saw the dead, small and 
great, stand before God; and the books were opened.” 

The Judgment Seat of Christ and the Great White Throne are separated by their 
participants, purposes, timing, standards, and verdicts. At the Judgment Seat, saved 
members of Christ’s body have their Christian service examined for reward or loss. At the 
Great White Throne, the unsaved dead stand before God, are judged according to their 
works, and are cast into the lake of fire. The first concerns servants already accepted in 
Christ; the second concerns sinners who died without Christ. The first takes place after the 
Church is caught up and before it returns with Christ; the second occurs after the 
thousand-year kingdom and the final rebellion. God does not place His redeemed children 
and His condemned enemies in one courtroom to discover which group behaved better. He 
does not retry Calvary at one throne and offer a late appeal at the other. Two thrones mean 
two appointments, two companies, and two entirely different outcomes. 

Religious tradition has compressed nearly every biblical judgment into one enormous 
courtroom at the end of history. In that confused scene, saints and sinners rise together, 
angels review everybody’s moral record, good deeds are weighed against bad deeds, and 
eternal destiny hangs upon which side tips the scale. The picture may furnish dramatic 
paintings, but it does not come from rightly divided Scripture. The Bible identifies 
judgments involving the Church, Israel, living nations, fallen angels, Tribulation survivors, 
millennial rebels, and the unsaved dead. These judgments cannot be identical merely 
because the same righteous God presides over them. A traffic court and a murder trial both 
involve a judge, but only a man determined to lose his license would insist that the charges 
and penalties must therefore be the same. Context identifies who stands before God, when 
the judgment occurs, what is examined, and what verdict follows. 



No believer appears at the Judgment Seat to learn whether Christ’s blood was sufficient. 
That question was settled when the sinner believed the gospel and was justified freely by 
grace. Romans 8:1 declares, “There is therefore now no condemnation to them which are in 
Christ Jesus.” The Christian’s eternal life, sonship, redemption, sealing, and acceptance 
rest in Christ, not in the quality of the works later tested. Likewise, no lost sinner appears at 
the Great White Throne hoping the books will reveal enough charity, religion, and civic 
respectability to purchase eternal life. The throne is not a final opportunity to negotiate 
salvation after death. The books expose works, God’s verdict demonstrates perfect justice, 
and the lake of fire receives everyone not found written in the book of life. Calvary is the 
place of mercy offered now; the Great White Throne is the place where rejected mercy 
gives way to final judgment. 

1. Scripture Reveals More Than One Judgment 

The word “judgment” does not automatically identify one event. At Calvary, God judicially 
dealt with the believer’s sins in the body of Jesus Christ. Isaiah 53:6 says, “the LORD hath 
laid on him the iniquity of us all,” and 1 Peter 2:24 declares that Christ “bare our sins in his 
own body on the tree.” The believer’s condemnation fell upon his Substitute. That is why 
Jesus could say, “He that heareth my word, and believeth on him that sent me, hath 
everlasting life,” and “shall not come into condemnation.” The Christian is not waiting to 
discover whether God will charge those sins to him a second time. To punish both the 
Substitute and the believer for the same guilt would make Calvary an unfinished 
transaction. Christ did not issue a partial receipt. When He cried, “It is finished,” heaven did 
not stamp the account “subject to later review.” 

Believers also judge themselves during the present life. First Corinthians 11:31 says, “For if 
we would judge ourselves, we should not be judged.” Christians are commanded to 
examine their conduct, confess sin, correct wrongdoing, and walk honestly before God. 
When they refuse, the Father may chasten them. The next verse explains, “when we are 
judged, we are chastened of the Lord, that we should not be condemned with the world.” 
Chastening is therefore distinguished from the world’s condemnation. It can be severe: 
some Corinthians were weak, sickly, and asleep in death because they abused the Lord’s 
supper. Yet divine discipline remained fatherly correction, not a reversal of justification. 
God may take an unfaithful servant out of earthly service without sending His child to hell. 
The grave can close a Christian’s opportunity, but it cannot reopen the condemnation 
Christ closed at the cross. 

Scripture also describes Christ judging living nations in Matthew 25 after His return, Israel 
being purified through the Tribulation, and fallen angels reserved unto judgment. These 
settings differ from both the Church’s examination and the Great White Throne. Matthew 25 



has living nations gathered before Christ when He sits upon “the throne of his glory,” with 
His treatment of “my brethren” central to the verdict. Revelation 20 has the dead standing 
before a great white throne after the Millennium, when earth and heaven flee away. The 
people, time, throne, and circumstances differ. A reader who pours every judgment into 
one bowl soon produces a doctrinal stew containing sheep, goats, angels, Christians, 
Israelites, nations, and resurrected sinners. Then he wonders why every spoonful 
contradicts the previous one. Right division does not multiply judgments needlessly; it 
recognizes the distinctions God plainly recorded. 

2. The Judgment Seat Belongs to the Redeemed 

Second Corinthians 5:10 says, “we must all appear before the judgment seat of Christ.” The 
pronoun “we” refers to Paul and the believers he addresses. The preceding verses speak of 
Christians who possess the earnest of the Spirit, walk by faith, and desire to be absent from 
the body and present with the Lord. These are not condemned sinners dragged unwillingly 
from hell. They are members of Christ’s body appearing before their Saviour and Head. 
Romans 14:10 likewise asks, “why dost thou judge thy brother?” and adds, “for we shall all 
stand before the judgment seat of Christ.” The setting concerns brethren tempted to 
despise and condemn one another over doubtful matters. Paul reminds them that every 
believer will answer personally to Christ. The Judgment Seat has no visitors’ gallery for 
busybodies taking notes on their neighbors. Each servant has enough material in his own 
account. 

This judgment follows the Rapture of the Church. First Thessalonians 4 describes Christ 
raising the dead in Christ and catching living believers up to meet Him in the air. Once 
gathered to the Lord, the Church’s service is examined and rewarded before it returns with 
Christ at the Second Advent. Revelation 19 presents the Lamb’s wife prepared, clothed in 
fine linen, and associated with the marriage supper before heaven opens and Christ 
descends in judgment. The heavenly armies follow Him wearing “fine linen, white and 
clean,” which the chapter connects with “the righteousness of saints.” The sequence 
places the Church with Christ before His public return to earth. The Judgment Seat 
therefore belongs between the Church’s gathering and its return with the King. It is not 
postponed until the Great White Throne more than a thousand years later, after the present 
earth and heaven have fled. 

The person seated as Judge is Jesus Christ. The One who saved the believer will evaluate 
the believer’s service. This fact provides comfort without removing solemnity. Christ knows 
every hidden motive, secret sacrifice, resisted temptation, neglected duty, spoken word, 
wasted hour, and unseen act of faithfulness. Human applause cannot bribe Him, 
denominational titles cannot impress Him, and carefully managed reputations cannot 



conceal the heart. First Corinthians 4:5 says the Lord “will bring to light the hidden things of 
darkness, and will make manifest the counsels of the hearts.” Much that appears 
successful on earth may prove hollow in heaven, while obscure service forgotten by men 
may shine under Christ’s inspection. The Judgment Seat will be the end of public relations. 
Nobody will hire a press secretary to explain why a life of wood, hay, and stubble should be 
reconsidered as gold. 

3. Christian Works Will Be Tried by Fire 

First Corinthians 3:11 establishes the foundation: “For other foundation can no man lay 
than that is laid, which is Jesus Christ.” Every genuine believer stands upon that 
foundation. Paul then describes the materials placed upon it: “gold, silver, precious stones, 
wood, hay, stubble.” These materials represent differing qualities of Christian work. Some 
endure fire; others disappear in it. The issue is not whether the foundation survives, for 
Jesus Christ cannot be burned, weakened, or removed. The issue is what the believer built 
after being placed upon Him. A life may be crowded with religious activity and still contain 
little that survives divine examination. Motion is not ministry, noise is not power, 
attendance is not obedience, and a full calendar is not necessarily a fruitful life. Wood can 
build an impressive structure before the match is struck. 

First Corinthians 3:13 says, “the fire shall try every man’s work of what sort it is.” Christ 
examines the sort, not merely the size. He judges quality, motive, faithfulness, doctrine, 
obedience, and whether the work followed His word. A small act performed in love and 
truth may outlast a celebrated ministry erected through vanity. First Corinthians 13:3 warns 
that a man may give away all his goods and even surrender his body to be burned, yet 
without charity it profits him nothing. Correct action with corrupt motive can lose its 
reward. The Lord does not need human statistics to discover spiritual worth. Men count 
crowds, money, buildings, followers, views, and titles because those figures fit neatly into 
reports. Christ weighs what no spreadsheet can measure. Heaven’s fire has little respect 
for impressive numbers when self occupied the pulpit and Christ was kept in the foyer. 

Doctrine will also matter at the Judgment Seat. Paul charged Timothy to take heed unto 
himself and unto the doctrine, and he warned against teachers whose words would eat as 
a canker. A servant cannot spend his life mishandling Scripture, confusing Israel with the 
Church, mixing law with grace, weakening the gospel, and feeding error to God’s people 
without consequence. Second Timothy 2:15 connects approval with rightly dividing the 
word of truth. The workman seeks to be “approved unto God,” not merely popular with an 
audience. False doctrine may build large platforms because error often advertises better 
than truth, but a crowd cannot vote stubble into gold. Christ’s examination will expose 
whether the servant preached the word, guarded the gospel, honored the King James Bible, 



edified the Church, and refused the merchandise of religious fashion. Earth issues 
credentials; the fire tests whether they meant anything. 

4. Reward Can Be Lost Without Salvation Being Lost 

First Corinthians 3:14 promises, “If any man’s work abide which he hath built thereupon, he 
shall receive a reward.” Reward is connected with abiding work. Scripture speaks of crowns 
associated with faithful service, disciplined living, pastoral care, love for Christ’s 
appearing, endurance under temptation, and winning souls. These rewards are not 
ornamental trinkets for spiritual vanity. They reflect Christ’s approval and may relate to 
positions of responsibility in His coming reign. Revelation 22:12 records Christ saying, 
“behold, I come quickly; and my reward is with me, to give every man according as his work 
shall be.” Salvation is given according to grace; reward is rendered according to work. 
Confusing them either makes salvation earned or reward meaningless. God keeps the gift 
and the wages in separate envelopes because He knows the difference between receiving 
life and being compensated for service. 

Verse 15 presents the opposite result: “If any man’s work shall be burned, he shall suffer 
loss.” The loss is real. Years can be wasted, opportunities buried, gifts neglected, truth 
compromised, and influence spent upon things with no eternal value. A believer may enter 
Christ’s presence with nothing from his Christian labor surviving the fire. Yet the verse 
continues, “but he himself shall be saved; yet so as by fire.” The work burns; the man is 
saved. The reward is lost; eternal life remains. That single sentence overturns every 
scheme making final salvation dependent upon faithful performance. The man’s arrival is 
not triumphant, but it is secure because he stands upon Christ. He reaches glory smelling 
of smoke, holding an empty toolbox, and realizing too late that a lifetime of religious 
sawdust does not become mahogany merely because it was stored inside a church. 

Eternal security does not make the loss insignificant. Paul warned in 2 John 8, “Look to 
yourselves, that we lose not those things which we have wrought, but that we receive a full 
reward.” First Corinthians 9:27 shows Paul disciplining his body lest, after preaching to 
others, he should become “a castaway.” The context concerns service, discipline, and 
obtaining an incorruptible crown, not Paul fearing that Christ’s righteousness might fail. A 
castaway is disapproved for usefulness and reward. The Christian can lose his testimony, 
ministry, health, opportunities, crown, inheritance associated with reigning, and the Lord’s 
commendation. He cannot lose the life hidden with Christ in God. Security should not 
make a believer careless; it should make carelessness more shameful. The servant cannot 
be fired from sonship, but he can arrive before his Lord with a résumé composed largely of 
ashes. 



5. The Great White Throne Follows the Millennium 

Revelation 20 places the Great White Throne after Christ’s thousand-year reign and Satan’s 
final rebellion. The chapter describes the devil bound in the bottomless pit, saints reigning 
with Christ for a thousand years, Satan released at the end, nations deceived, fire 
descending from God, and the devil cast into the lake of fire. Only then does John say, “And 
I saw a great white throne.” The timing could hardly be clearer. This judgment does not 
occur at the Rapture, before the Tribulation, at the Second Advent, or at the beginning of 
the Millennium. It stands at the end of the present creation’s history, immediately before 
the new heaven and new earth appear in Revelation 21. Anyone moving it earlier must carry 
it past a thousand-year marker, a final rebellion, and the destruction of the present earth. 
That is heavy furniture to relocate merely to preserve a traditional chart. 

The throne is “great” because no higher appeal exists and “white” because its judgment is 
absolutely pure. The One seated upon it possesses such majesty that “the earth and the 
heaven fled away; and there was found no place for them.” Human courts can be 
influenced, delayed, mistaken, bribed, intimidated, or reversed. This throne cannot. No 
technicality hides guilt, no eloquent attorney confuses the record, and no political 
connection obtains a favorable ruling. The creation itself flees before the Judge, leaving the 
sinner with no scenery behind which to hide. Men who spent life insisting that God should 
stay out of their affairs will receive their wish only long enough to discover that no place 
remains outside His authority. The throne does not ask whether the dead recognize its 
jurisdiction. Resurrection has already delivered the summons, and omnipotence enforces 
attendance. 

The people standing there are called “the dead, small and great.” Revelation 20:5 had 
already distinguished the blessed and holy participants in the first resurrection from “the 
rest of the dead,” who lived not again until the thousand years were finished. At the Great 
White Throne, the sea gives up its dead, and death and hell surrender the dead within 
them. Kings and beggars, scholars and fools, celebrities and forgotten laborers stand 
together. Earthly rank evaporates because death never respected business cards, and the 
throne will not begin. These people died outside Christ and are raised for final judgment. 
They are not members of the Church waiting to see whether they retained salvation. The 
redeemed have already lived and reigned with Christ. The Great White Throne is the 
resurrection and judgment of the lost, where social distinctions end but personal 
accountability remains. 

6. The Books Establish Guilt, Not a Path to Salvation 



Revelation 20:12 says, “the books were opened: and another book was opened, which is 
the book of life.” The dead are “judged out of those things which were written in the books, 
according to their works.” God maintains a perfect record. Every deed, word, secret, 
motive, rejected warning, resisted witness, abused opportunity, and deliberate 
transgression is known. Ecclesiastes 12:14 says, “God shall bring every work into 
judgment, with every secret thing.” Romans 2:16 speaks of the day when God judges “the 
secrets of men by Jesus Christ.” The books require no corrections, missing exhibits, or 
witness recollections. Human memory fades conveniently around personal guilt, but 
heaven’s record does not suffer data loss. The sinner may have rewritten his history for 
friends, family, and himself, but the original copy remains in God’s possession without a 
single erasure. 

Judgment according to works does not mean salvation could have been earned by 
producing enough good works. Romans 3:20 says, “by the deeds of the law there shall no 
flesh be justified in his sight,” while Ephesians 2:8–9 declares salvation to be by grace 
through faith, “not of works.” The books demonstrate the justice of condemnation and 
measure the individual record; they do not provide a staircase out of the courtroom. One 
sin establishes guilt before a holy God, and every unsaved person already stands 
condemned for refusing the light God provided. John 3:18 says the unbeliever “is 
condemned already” because he has not believed in the name of the only begotten Son of 
God. The Great White Throne does not transform good deeds into blood at the last minute. 
Charity cannot wash sin, sincerity cannot resurrect the spirit, and religion cannot forge 
Christ’s signature in the book of life. 

The final issue is stated in Revelation 20:15: “And whosoever was not found written in the 
book of life was cast into the lake of fire.” Death and hell are also cast into that lake, which 
Scripture calls “the second death.” Hell is therefore not the final destination; it is a present 
place of torment that ultimately surrenders its dead to judgment. The lake of fire is final, 
conscious, irreversible punishment. No purifying process, second probation, postmortem 
evangelism, or religious payment follows. The dead do not approach the throne to request 
another altar call. Their earthly opportunities ended at death, and Hebrews 9:27 says, “it is 
appointed unto men once to die, but after this the judgment.” Men joke about hell because 
laughter makes an inexpensive curtain, but the Great White Throne will pull it down and 
leave reality standing uncovered. 

7. Confusing the Thrones Corrupts Both Grace and Judgment 

When the Judgment Seat and Great White Throne are merged, Christians lose assurance. 
They are taught to imagine themselves standing beside the damned while God weighs their 
sins and good deeds to determine whether Christ will keep them. The result is fear dressed 



as humility. Believers begin trusting sacraments, endurance, moral improvement, church 
loyalty, or last-minute repentance instead of resting entirely in Christ’s finished work. 
Romans 8:33 asks, “Who shall lay any thing to the charge of God’s elect? It is God that 
justifieth.” The Judge Himself has already justified the believer. Christ intercedes, the Spirit 
seals, and eternal life belongs to everyone in the Son. A doctrine that drags justified saints 
before the Great White Throne for possible damnation does not magnify holiness. It 
accuses the blood of losing evidence between Calvary and eternity. 

The same confusion weakens Christian accountability by making the Judgment Seat only 
another name for salvation. Once a believer correctly rejects salvation by works, he may 
mistakenly conclude that future evaluation hardly matters. But Christ will examine every 
servant. Grace saves without works, then places the saved person under a solemn 
responsibility to serve. Time, money, influence, doctrine, body, opportunities, gifts, and 
motives belong to the Lord who bought him. Colossians 3:24–25 reminds servants that 
they will receive “the reward of the inheritance” from the Lord Christ, while “he that doeth 
wrong shall receive for the wrong which he hath done.” Security does not cancel 
stewardship. The Christian will not lose heaven, but he can lose everything he might have 
laid at Christ’s feet. A crown forfeited forever is not recovered by shrugging and saying, “At 
least I made it.” 

Confusion also gives the lost false hope. If the Great White Throne is portrayed as a 
balanced review where decent people may still be admitted, sinners postpone the gospel 
and trust their moral résumé. Scripture offers no such comfort. Today is the day of 
salvation. Christ has died, been buried, risen again, and now offers eternal life freely to all 
who believe. The sinner who rejects Him is not neutral; he remains condemned already, 
with wrath abiding upon him. At death, his opportunity to believe ends. At the Great White 
Throne, his works will not rescue him but expose him. The right distinction therefore gives 
two urgent messages: to the Christian, “Serve faithfully, for your work will be tried,” and to 
the lost, “Believe now, for your final judgment offers no escape.” Mercy has a door, but it is 
located before death, not behind the white throne. 

Conclusion 

The Judgment Seat of Christ and the Great White Throne never merge. The Judgment Seat 
belongs to redeemed members of Christ’s body after their gathering to Him. Their 
foundation is secure, their salvation settled, and their service examined for reward or loss. 
The Great White Throne belongs to the unsaved dead after the Millennium and final 
rebellion. Their works are exposed, God’s justice vindicated, and everyone absent from the 
book of life cast into the lake of fire. At one throne, fire tests the believer’s building while the 
man remains saved. At the other, books expose the sinner’s record before final 



condemnation. One concerns stewardship; the other concerns damnation. One may end 
with reward or shame; the other ends with the second death. Treating them as one event 
does not honor God’s justice. It ignores the plain labels He placed above both courtrooms. 

For the believer, the Judgment Seat should produce neither terror of hell nor careless 
indifference. Christ has borne all condemnation, but Christ will still examine the life 
purchased by His blood. Every day supplies materials for that coming fire. Quiet 
obedience, sound doctrine, sacrificial love, faithful witness, prayer, endurance, and service 
performed for Christ may endure as gold, silver, and precious stones. Pride, compromise, 
selfish ambition, religious performance, wasted opportunity, and work built contrary to 
Scripture will vanish like dry grass in a furnace. The wise Christian does not serve to remain 
saved. He serves because he is saved, because he belongs to Christ, and because he longs 
to hear the approval of the Lord who gave everything for him. Grace removes the fear of 
damnation without removing the fear of wasting a redeemed life. 

For the unsaved, the Great White Throne stands as the final warning beyond which no 
warning remains. No denomination, ceremony, charitable record, family heritage, excuse, 
or comparison with worse sinners can substitute for Jesus Christ. The books will open, the 
record will speak, and the Judge will make no mistake. Yet that day has not arrived for the 
living. The gospel door remains open, and the blood shed at Calvary still cleanses every 
sinner who believes. The choice is not between behaving well and behaving badly before 
the final throne. It is between receiving Christ now and facing judgment without Him later. 
The redeemed will stand before their Saviour for reward; the damned will stand before their 
Judge for sentence. Two thrones, two companies, two verdicts—and only the cross 
determines at which appointment a man will appear. 

 

 

7 of 10: Things That Differ — The King’s Earthly Throne and God’s Spiritual Rule: Two 
Kingdoms Commonly Confused 

Key Passages: Matthew 4:17; John 3:3 

“From that time Jesus began to preach, and to say, Repent: for the kingdom of heaven is at 
hand.” 

“Jesus answered and said unto him, Verily, verily, I say unto thee, Except a man be born 
again, he cannot see the kingdom of God.” 

Matthew 4:17 announces that “the kingdom of heaven is at hand,” while John 3:3 declares 
that a man must be born again to see “the kingdom of God.” The first statement is delivered 



publicly to Israel by her promised King as He begins His earthly ministry. The second is 
spoken personally to Nicodemus, a ruler of the Jews whose religion, ancestry, education, 
and position could not produce spiritual life. One passage announces the nearness of a 
promised kingdom; the other identifies the new birth required to perceive and enter God’s 
spiritual rule. The expressions can overlap because both kingdoms center in the same King, 
yet they do not carry identical emphasis in every passage. The kingdom of heaven concerns 
the visible, earthly, Davidic government promised to Israel. The kingdom of God 
emphasizes God’s spiritual and moral dominion, entered through regeneration. One 
concerns a throne manifested upon earth; the other begins with God ruling within. 

These distinctions do not describe two rival kingdoms or two competing gods. Jesus Christ 
is King over both, and His Second Advent will bring the visible government of heaven into 
perfect agreement with the spiritual rule of God. Yet unity under one King does not erase 
differences in form, sphere, entrance, development, or prophetic purpose. A man may 
outwardly associate with the professing sphere of the kingdom of heaven and remain a 
counterfeit, as the tares, bad fish, and foolish virgins demonstrate. No unregenerate man 
can enter the kingdom of God in its saving reality, for “that which is born of the flesh is 
flesh.” The flesh can join a movement, repeat a creed, wave a religious flag, and sit beneath 
a steeple. It cannot manufacture the new birth. Political membership may be recorded by a 
clerk, but spiritual citizenship must be created by the Holy Ghost. 

Failure to recognize these truths has produced an impressive collection of errors. Some 
have turned Israel’s promised kingdom into the Church, spiritualized David’s throne, and 
transferred Jewish national promises to Gentile institutions. Others have attempted to 
build Christ’s kingdom through armies, elections, legislation, social reform, or 
ecclesiastical empires. Still others have taken kingdom passages involving Israel, law, 
Tribulation endurance, or millennial government and forced them into the Church Age 
gospel of grace. The result is a doctrinal machine that baptizes nations, Christianizes 
governments, puts sinners under kingdom conditions, and calls political influence spiritual 
victory. God never commanded the Church to capture Caesar’s throne and polish it for 
Jesus. The King will establish His own government when He returns. Until then, the Church 
preaches reconciliation, wins sinners to Christ, and waits for the One whose kingdom 
requires no campaign contribution. 

1. Kingdom Language Must Be Read in Its Context 

The phrase “kingdom of heaven” appears prominently in Matthew, the Gospel that presents 
Jesus Christ as Israel’s King and repeatedly connects Him with Abraham, David, prophecy, 
and the promised throne. Matthew opens by calling Him “the son of David, the son of 
Abraham.” Wise men arrive asking, “Where is he that is born King of the Jews?” John the 



Baptist announces that the kingdom of heaven is at hand, Christ repeats the proclamation, 
and the Twelve carry it specifically to Israel. This setting is not accidental decoration. It 
locates the kingdom announcement within God’s covenant dealings with the nation 
expecting David’s Son. Heaven is the source of the kingdom’s authority, but earth is the 
sphere where that authority will be publicly manifested. The phrase does not mean 
believers float among clouds playing harps while David’s throne evaporates into 
symbolism. It means heaven’s King will rule the earth. 

The phrase “kingdom of God” is broader and emphasizes the authority, righteousness, life, 
and spiritual rule of God. Romans 14:17 says, “For the kingdom of God is not meat and 
drink; but righteousness, and peace, and joy in the Holy Ghost.” First Corinthians 4:20 
declares, “the kingdom of God is not in word, but in power.” Colossians 1:13 says believers 
have been delivered from the power of darkness and translated “into the kingdom of his 
dear Son.” This kingdom is presently experienced through spiritual life and submission to 
God, even while the world’s political systems remain in rebellion. It cannot be reduced to 
territory, ceremonies, food regulations, or outward profession. A man enters it through the 
new birth, not through natural descent, national citizenship, infant sprinkling, or an entry in 
a parish register. God’s kingdom has no immigration office where dead sinners can obtain 
spiritual passports by completing religious paperwork. 

Parallel Gospel passages sometimes use “kingdom of heaven” and “kingdom of God” in 
connection with similar events or sayings. That overlap should be acknowledged rather 
than explained away. The same King, authority, truth, and future reign can appear under 
both expressions because the two spheres meet and ultimately unite under Christ. Yet 
overlap does not demand complete identity in every context. A man’s home and family 
overlap, but the house is not the wife and children. The kingdom of heaven and kingdom of 
God may describe the same scene from different doctrinal angles: one emphasizing the 
heavenly government manifested on earth, the other emphasizing God’s sovereign spiritual 
rule. Sound interpretation lets immediate context determine the emphasis. False systems 
find one parallel expression, declare every distinction abolished, and use a single shared 
window to argue that the entire building has only one room. 

2. The Kingdom of Heaven Fulfills Israel’s Earthly Hope 

Israel’s prophets foretold a literal kingdom upon earth. Isaiah 9:6–7 promises a Son upon 
whose shoulder the government will rest and declares that He will sit “upon the throne of 
David, and upon his kingdom.” Jeremiah 23:5 says God will raise unto David “a righteous 
Branch,” adding, “a King shall reign and prosper, and shall execute judgment and justice in 
the earth.” Daniel 2:44 foretells that the God of heaven will set up a kingdom that destroys 
the kingdoms of men and “shall stand for ever.” These prophecies speak of government, 



kings, nations, judgment, land, Jerusalem, and earthly righteousness. They are not poetic 
aliases for the Church holding prayer meetings under hostile governments. The prophets 
expected heaven to intervene in earth’s politics by installing heaven’s chosen King. They 
were not mistaken simply because later commentators developed an allergy to literal 
thrones. 

The Davidic covenant requires this earthly reign. God promised David in 2 Samuel 7 that his 
house, kingdom, and throne would be established for ever. Gabriel repeated the promise to 
Mary in Luke 1:32–33: “the Lord God shall give unto him the throne of his father David,” and 
Christ “shall reign over the house of Jacob for ever.” David’s throne was an earthly throne 
ruling Israel from Jerusalem. Jesus Christ now sits with His Father in His Father’s throne, as 
Revelation 3:21 plainly states, but He will one day sit upon His own throne. Those thrones 
cannot be collapsed merely because the same divine Person has the right to both. A son 
may sit beside his father without the family chair becoming the mayor’s office. Christ’s 
present heavenly session guarantees His future earthly reign; it does not cancel the 
specific throne God promised Him through David. 

When John and Jesus announced that the kingdom of heaven was at hand, the offer was 
genuine because the King was present. Matthew 10 records Christ sending the Twelve to 
“the lost sheep of the house of Israel” with the message, “The kingdom of heaven is at 
hand.” Their signs—healing the sick, cleansing lepers, raising the dead, and casting out 
devils—were credentials of the approaching kingdom’s power. Isaiah had foretold opened 
blind eyes, unstopped deaf ears, restored strength, and creation’s renewal under Messiah. 
The miracles were samples of coming government, not carnival tricks for attracting a 
crowd. Israel stood face to face with her King and received visible evidence of His identity. 
The tragedy was not that the kingdom was imaginary. The tragedy was that the nation’s 
rulers preferred their religious seats to David’s Son and demanded a Roman cross instead 
of His righteous throne. 

3. The Kingdom of God Requires Spiritual Birth 

Nicodemus came to Jesus by night carrying everything religion could supply except life. He 
was a Pharisee, a ruler of the Jews, and a recognized teacher in Israel. He possessed 
ancestry, doctrine, position, morality, and scriptural knowledge, yet Christ told him, “Ye 
must be born again.” Natural birth had placed Nicodemus within Israel, but it could not 
place him within the kingdom of God. “That which is born of the flesh is flesh; and that 
which is born of the Spirit is spirit.” Flesh may be trained, restrained, educated, perfumed, 
dressed for worship, and given an impressive title. It remains flesh. The kingdom of God 
cannot be inherited through bloodline or entered by religious improvement. God does not 



renovate the old nature and issue it a certificate. He imparts new life from above through 
the regenerating work of the Holy Spirit. 

First Corinthians 6:9–11 says the unrighteous shall not inherit the kingdom of God and 
names sins characteristic of the lost world. Paul then tells the Corinthian believers, “And 
such were some of you: but ye are washed, but ye are sanctified, but ye are justified.” Their 
entrance did not come through improved citizenship or observance of Israel’s ceremonies. 
It came through the saving operation of God in Christ. Galatians 5:21 gives the same 
warning concerning the works of the flesh, while Romans 8:9 says that anyone without the 
Spirit of Christ is none of His. The kingdom of God in its spiritual reality cannot be 
populated by unregenerate professors. Religious institutions can collect hypocrites as 
barns collect dust, but the Holy Ghost never accidentally regenerates a man who has not 
believed the gospel. Heaven’s records contain no clerical errors. 

The Church presently lives beneath God’s spiritual rule while awaiting Christ’s visible 
kingdom. Believers have been translated into the kingdom of God’s dear Son, yet they 
remain strangers and pilgrims in a world governed by “the god of this world.” Jesus Christ is 
already Lord, but the nations do not yet submit publicly to His rod of iron. The Church 
therefore does not mistake present spiritual blessings for the completed earthly reign 
promised by the prophets. Christians possess righteousness, peace, and joy in the Holy 
Ghost while governments rage, creation groans, and Satan walks about seeking whom he 
may devour. The kingdom of God is present spiritually without the kingdom of heaven being 
established politically in its millennial fullness. Ignoring that distinction makes every war, 
cemetery, hospital, and corrupt legislature a rather stubborn problem for anyone claiming 
the promised kingdom has already arrived. 

4. The Two Kingdoms Overlap Without Becoming Identical 

Jesus Christ belongs at the center of both kingdoms. Where the King is present, the 
authority of God is displayed and the promised rule of heaven draws near. That explains 
why the Gospel writers can describe similar sayings with different kingdom expressions. 
Christ’s miracles demonstrated both God’s spiritual power over Satan and the physical 
conditions of the coming earthly kingdom. When He cast out devils, He said in Matthew 
12:28, “then the kingdom of God is come unto you.” The act showed God’s authority 
invading Satan’s occupied territory. When He healed bodies and commanded nature, He 
displayed the power that will characterize His earthly reign. One miracle could therefore 
bear witness to both spiritual dominion and future governmental restoration. A single 
sunrise can illuminate a church and a courthouse without making the church the 
courthouse. 



The Millennial reign will bring the two emphases into open harmony. Jesus Christ will sit 
upon David’s throne, govern the nations, restore Israel, judge righteously, and establish 
visible heavenly authority across the earth. At the same time, regenerated people will 
worship God, Israel will know the Lord, and righteousness will characterize the King’s 
administration. The spiritual rule of God and the earthly government of heaven will meet 
under the same sovereign. Isaiah 11 describes both inward righteousness and outward 
governmental action: the Spirit rests upon Messiah, He judges the poor with righteousness, 
smites the earth with the rod of His mouth, and fills the earth with the knowledge of the 
Lord. The overlap becomes complete without erasing the distinguishable truths. The throne 
is physical, the King is spiritual and righteous, the government is visible, and its authority 
comes from heaven. 

The kingdom of God also extends beyond the thousand-year earthly administration into 
eternity. First Corinthians 15:24 speaks of Christ delivering up the kingdom to God the 
Father after He has put down all opposing rule and authority. Revelation 21–22 then 
presents the new heaven, new earth, New Jerusalem, throne of God and the Lamb, and 
servants reigning for ever and ever. The Davidic and millennial purposes reach their 
appointed fulfillment within God’s larger everlasting dominion. Thus the kingdom of God 
cannot be confined to one thousand years or one national boundary, though it embraces 
Christ’s millennial reign. The kingdom of heaven emphasizes heaven’s government 
manifested in connection with the earth; the kingdom of God reaches to the eternal rule 
from which that government proceeds. God’s plan is larger than one administration, but 
“larger” does not mean vague enough for every label to be thrown away. 

5. The Kingdom Mysteries Reveal Outward Mixture 

After Israel’s leaders accused Christ of casting out devils by Beelzebub in Matthew 12, the 
public presentation of the kingdom entered a new phase. Matthew 13 records Christ 
speaking “the mysteries of the kingdom of heaven” in parables. A mystery is not the denial 
of a literal kingdom; it is truth concerning the kingdom’s intervening form during the King’s 
rejection and absence. The promised public throne did not immediately appear because 
the King was rejected, yet kingdom profession and influence would continue through the 
age until His return. The parables describe sowing, growth, mixture, corruption, counterfeit 
profession, and final separation. Christ did not announce that David’s throne had melted 
into the Church. He revealed conditions between the rejected King’s departure and His 
future manifestation. Prophecy had not failed. Israel had rejected the King, and God 
disclosed an interval the religious rulers had not anticipated. 

The wheat and tares demonstrate outward mixture. The field is the world, the good seed 
represents children of the kingdom, and the tares are children of the wicked one. Both grow 



together until the harvest, when angels separate them. The net similarly gathers good and 
bad fish before the final division. These pictures show that outward kingdom profession 
can include counterfeits who will not survive divine judgment. Christendom has provided 
centuries of illustrations: political churches, unsaved clergy, persecuting institutions, 
sacramental machinery, and religious empires claiming Christ’s name while resisting His 
word. A church building can contain believers and hypocrites, just as a field can contain 
wheat and weeds. The presence of tares does not mean regeneration failed; it means 
outward profession is broader than inward possession. The devil has always been willing to 
attend church when permitted to choose the doctrine and chair the committee. 

The mustard seed and leaven likewise warn against confusing abnormal outward 
expansion with pure spiritual triumph. The mustard seed grows into an unnatural tree large 
enough for birds to lodge in its branches, and earlier in the chapter birds represent wicked 
agents removing the word. The leaven hidden in three measures of meal spreads until the 
whole is leavened, and Scripture consistently uses leaven as a picture of corruption. These 
parables do not celebrate an increasingly Christianized world marching toward perfection. 
They forecast a kingdom profession expanding into a great religious system infiltrated by 
evil before the King’s return. The visible religious structure becomes large enough to 
impress politicians and shelter predators while truth is quietly corrupted within it. Size is 
not purity, influence is not righteousness, and a bird-filled tree is not necessarily a revival 
merely because somebody installed stained glass among the branches. 

6. The Church Is Christ’s Body, Not the Promised Earthly Kingdom 

The Church is called the body of Christ, the bride of Christ, God’s building, and a holy 
temple, but it is not identified as the Davidic kingdom promised to Israel. Ephesians 3 calls 
the Church a mystery hidden in God during previous ages. Israel’s kingdom was no 
mystery; prophets had described its King, capital, land, government, judgments, blessings, 
and worldwide reach. The mystery was that believing Jews and Gentiles would be joined 
into one spiritual body in Christ during Israel’s temporary blindness. This body has a 
heavenly calling and awaits its gathering to Christ before the Tribulation. The kingdom of 
heaven concerns the government Christ will establish upon earth after that Tribulation. 
Confusing the Church with the kingdom steals Israel’s throne, lowers the Church’s calling, 
and turns a mystery body into a renamed Jewish commonwealth. That is not progressive 
revelation. It is doctrinal identity theft with a hymnal tucked beneath its arm. 

The Church’s present commission is to preach the gospel of the grace of God, make known 
the word of God, edify believers, and serve as the pillar and ground of the truth. It is not 
commissioned to conquer nations politically or establish the Millennium before Christ 
returns. Second Corinthians 5 calls believers ambassadors for Christ, beseeching sinners 



to be reconciled to God. An ambassador represents a government while residing in a 
foreign land; he does not seize the host nation’s palace and declare himself king. The 
Church influences society through truth, godly conduct, prayer, evangelism, and righteous 
testimony, but it cannot regenerate a culture through legislation. Laws may restrain evil, 
and Christians should stand for righteousness, yet a clean statute book cannot give a dead 
sinner spiritual life. The ballot box has never contained the blood of Christ. 

Kingdom-building language often disguises unbelief in Christ’s future return. Men 
announce that the Church must transform society, capture institutions, Christianize 
governments, and gradually deliver a righteous world to Jesus. Scripture says the present 
age grows darker, apostasy advances, evil men wax worse and worse, and Christ returns to 
destroy rebellious kingdoms personally. The stone in Daniel 2 is not a religious voting bloc 
slowly persuading the image to reform. It strikes the image, breaks it, and becomes a 
mountain filling the earth. Revelation 19 does not show Christ returning to congratulate the 
Church for completing the Millennium without Him. The King arrives in judgment because 
mankind’s governments have united against Him. Christians should oppose evil and do 
good, but they must not mistake polishing Babylon’s doorknob for constructing New 
Jerusalem. 

7. The Returning King Will Establish Both Righteousness and Rule 

The kingdom of heaven will be established openly at the Second Advent. Revelation 19 
shows Jesus Christ descending as King of kings and Lord of lords to smite the nations. 
Zechariah 14 places His feet upon the mount of Olives and declares, “the LORD shall be 
king over all the earth.” Revelation 20 then describes His thousand-year reign. The kingdom 
arrives through divine intervention, not gradual human improvement. Christ does not 
request the beast’s resignation, enter coalition talks with the false prophet, or wait for 
international recognition. He destroys His enemies with the sword proceeding from His 
mouth and takes what already belongs to Him. Human government began with rebellion 
and will end with rebellion, but the final election has only one Candidate, and He counts 
opposition differently than a polling agency. The nail-scarred hand will hold the rod of iron. 

Israel will occupy her promised place beneath Messiah. The nation will be gathered, 
purified, forgiven, planted in the land, and brought under the new covenant. Jeremiah 31:33 
says God will put His law in their inward parts and write it in their hearts. Ezekiel 36 
promises a new heart and a new spirit, followed by national dwelling in the land given to the 
fathers. Thus the future kingdom includes both earthly restoration and spiritual renewal. 
Israel does not merely receive territory while remaining inwardly rebellious, nor does she 
receive spiritual blessing while every land promise disappears. God fulfills both. The 
outward government and inward rule unite beneath Christ. Replacement theology tries to 



keep the spiritual blessing for the Church while mailing the land deed to the shredder. God 
keeps the whole covenant because partial faithfulness would be unfaithfulness with better 
stationery. 

The nations will also experience Christ’s righteous government. Isaiah 2 says they will 
come to the mountain of the Lord, receive His law from Zion, beat swords into plowshares, 
and cease learning war. Isaiah 11 describes creation itself transformed as the wolf dwells 
with the lamb and the earth fills with the knowledge of the Lord. These promises have never 
been fulfilled through the Church Age. Wars continue, creation groans, Satan remains 
active, and the nations do not submit to instruction from Jerusalem. The kingdom is still 
future because the King has not yet returned to impose it. When He does, the earth will not 
wonder whether His reign is merely spiritual. Government, law, peace, judgment, worship, 
agriculture, creation, and international relations will testify that heaven’s authority has 
taken public control. Even the politicians will understand it, though considerably later than 
the Bible believer did. 

Conclusion 

The kingdom of heaven and the kingdom of God belong to one divine plan under one Lord, 
but they must not be treated as interchangeable expressions in every passage. The 
kingdom of heaven emphasizes the visible, earthly rule promised to Israel under David’s 
Son. The kingdom of God emphasizes God’s spiritual and moral dominion, entered through 
the new birth and presently experienced by believers. Their spheres overlap because Jesus 
Christ governs both, and their truths will unite openly when He establishes His millennial 
kingdom. Yet the distinction remains necessary. Natural men can attach themselves 
outwardly to religious profession, but only regenerated men possess spiritual life. The 
Church can proclaim the coming King, but it cannot manufacture His throne. Israel can be 
temporarily blinded, but her kingdom promises cannot be transferred to another people. 
Every word keeps its place when every kingdom keeps its proper emphasis. 

The distinction protects the gospel from kingdom confusion. Present-day sinners are saved 
by grace through faith in the death, burial, and resurrection of Jesus Christ, not by entering 
Israel’s covenant, obeying Tribulation instructions, building a political order, or proving 
fitness for an earthly government. Once saved, believers submit to God’s spiritual rule and 
live as faithful ambassadors while awaiting Christ. They do not improve the world into the 
Millennium or confuse social influence with regeneration. A nation may adopt righteous 
laws without being born again, and a church may acquire political power while losing 
spiritual power. The kingdom of God does not advance through coercion, and the kingdom 
of heaven will not arrive through negotiation. One enters the heart through the Holy Ghost; 



the other descends in power with the returning King. Neither depends upon the marketing 
department of Christendom. 

Jesus Christ will settle the entire matter when He returns. The rejected King will become 
the reigning King, David’s empty throne will receive its rightful Occupant, Israel will receive 
her Deliverer, the nations will bow, and the spiritual righteousness of God will govern the 
visible affairs of earth. Until then, the Church must preach grace, guard truth, call sinners 
to the new birth, and refuse every counterfeit kingdom offered by politics or religion. God’s 
spiritual rule cannot be entered through earthly machinery, and Christ’s earthly throne 
cannot be built by spiritualizing His promises. The King needs neither a substitute nor a 
campaign manager. He requires believers who will read the Book, respect its distinctions, 
and await His appearing. Heaven will rule the earth, God will rule regenerated hearts, and 
both kingdoms will find their perfect center in the Lord Jesus Christ. 

 

 

8 of 10: Things That Differ — Wet With Water or Placed Into Christ: Water Baptism Is 
Not Spirit Baptism 

Key Passage: 1 Corinthians 12:13 

“For by one Spirit are we all baptized into one body, whether we be Jews or Gentiles, 
whether we be bond or free; and have been all made to drink into one Spirit.” 

First Corinthians 12:13 identifies the baptism that places a sinner into the body of Jesus 
Christ. The baptizer is the Holy Spirit, the body entered is Christ’s spiritual body, and the 
participants include every saved Jew and Gentile, bond and free. No preacher, priest, pool, 
river, font, robe, or drop of physical water appears in the verse. This is not a ceremony 
performed upon the flesh by human hands. It is a supernatural operation performed by the 
Holy Ghost when a sinner believes the gospel. Water baptism can picture that spiritual 
union, publicly testify to faith, and identify a believer with Jesus Christ, but it cannot 
accomplish what only the Spirit can do. A man may enter the baptistry dry and leave it wet 
without getting one inch closer to Christ. Water changes the condition of his clothing; the 
Holy Ghost changes his spiritual position for eternity. 

The Bible mentions several baptisms, and treating every occurrence of “baptism” as water 
is the first mistake made by sacramental religion. Israel was baptized unto Moses “in the 
cloud and in the sea,” yet the Israelites crossed upon dry ground. Jesus spoke of His 
coming suffering as a baptism and asked James and John whether they could be baptized 
with the baptism He faced. John the Baptist announced baptisms involving the Holy Ghost 



and fire, two outcomes that should not be tossed into the same bucket merely because 
they appear in one sentence. Scripture also presents John’s baptism, water baptism 
associated with different commissions and periods, and the Spirit’s baptism into Christ’s 
body. Context determines the subject, the element, the participants, and the purpose. 
When a reader sees the word “baptized,” shouts “Water!” and stops reading, he has not 
interpreted the verse. He has reacted to a religious doorbell. 

The distinction matters because the gospel itself stands at stake. Salvation in the present 
Church Age is by grace through faith in the death, burial, and resurrection of Jesus Christ. 
The sinner is justified by faith without works, redeemed by Christ’s blood, sealed by the 
Holy Spirit, and made complete in Christ. If water baptism is added as a requirement for 
regeneration, justification, forgiveness, or eternal security, salvation ceases to rest entirely 
upon Christ’s finished work. The ceremony becomes a contributing saviour, and the person 
administering it becomes a necessary middleman between the sinner and God. Religion 
likes that arrangement because free grace leaves the cashier with nothing to collect. But 
Paul said in 1 Corinthians 1:17, “Christ sent me not to baptize, but to preach the gospel.” If 
water baptism were part of the gospel that saves, Paul’s statement would divide the saving 
message against itself. 

1. Scripture Contains More Than One Baptism 

Hebrews 6:2 refers to “the doctrine of baptisms,” using the plural because Scripture 
contains several distinct baptisms. First Corinthians 10:1–2 says Israel’s fathers were 
“baptized unto Moses in the cloud and in the sea.” They did not descend into the Red Sea 
and emerge dripping on the opposite shore. Exodus says they walked through “upon the dry 
ground.” Their baptism identified them with Moses, separated them from Egypt, and placed 
them under the leadership of the mediator God appointed. The Egyptians entered the same 
geographical channel but were drowned because identification cannot be reduced to 
contact with water. Israel’s experience demonstrates that baptism in Scripture may 
describe identification and placement without requiring physical immersion. The Bible 
establishes its own vocabulary before any religious institution arrives with a silver bowl and 
a membership ledger. 

Christ described His approaching death as a baptism. In Luke 12:50 He said, “I have a 
baptism to be baptized with; and how am I straitened till it be accomplished!” He was not 
waiting for another trip into Jordan. John had already baptized Him at the beginning of His 
ministry. This later baptism concerned His immersion into suffering, wrath, death, and the 
burden of sin at Calvary. Mark 10:38 records Christ asking James and John, “Can ye drink of 
the cup that I drink of? and be baptized with the baptism that I am baptized with?” The cup 
and baptism pointed toward suffering. No honest reader imagines Jesus asked whether the 



disciples could accompany Him into a baptistry. The context controls the word. Baptism 
carries the idea of overwhelming identification, and the element must be discovered from 
the passage rather than poured into it by tradition. 

John the Baptist distinguished water from the Holy Ghost and fire. Matthew 3:11 records 
him saying, “I indeed baptize you with water unto repentance,” but the coming Christ “shall 
baptize you with the Holy Ghost, and with fire.” The following verse explains the separation: 
wheat is gathered into the garner, while chaff is burned “with unquenchable fire.” Baptism 
with fire is not a pleasant revival experience, a warm sensation during singing, or an extra 
spiritual blessing. In context, it is judgment upon the wicked. Christ baptizes the saved 
company with the Holy Ghost and overwhelms the rejected chaff with fire. Religion has 
sung about wanting the fire to fall because it read the phrase but skipped the next verse. 
That is a dangerous prayer to place in the mouth of anyone standing near unquenchable 
fire. 

2. John’s Water Baptism Belonged to Israel’s Kingdom Preparation 

John’s baptism operated within God’s dealings with Israel before the cross and before the 
revelation of the Church as Christ’s body. Mark 1:4 says, “John did baptize in the 
wilderness, and preach the baptism of repentance for the remission of sins.” He was the 
voice crying in the wilderness, preparing the way of the Lord and calling Israel to repent 
because the kingdom of heaven was at hand. His audience came from Jerusalem, Judaea, 
and the region around Jordan. His baptism publicly separated repentant Israelites from an 
unbelieving nation and prepared a people to receive their Messiah. It belonged to a 
kingdom announcement addressed to Israel, not to Paul’s later revelation of Jews and 
Gentiles baptized by one Spirit into one body. The setting must remain where God placed it. 
John did not establish the First Baptist Church of Jordan County and begin issuing Church 
Age membership cards. 

Jesus submitted to John’s baptism, not because He possessed sin requiring remission, but 
“to fulfil all righteousness.” Matthew 3 presents Him identifying with the believing remnant 
of Israel and being publicly manifested as God’s beloved Son. The Spirit descended like a 
dove, and the Father’s voice declared His approval. Christ’s baptism marked the beginning 
of His public ministry as Israel’s Messiah. It did not regenerate Him, wash away sin, or 
make Him the Son of God. He entered the water sinless and emerged sinless. If the 
ceremony itself mechanically imparted spiritual life or cleansed moral guilt, its application 
to the spotless Lamb would become nonsense. Instead, His baptism was an act of 
obedience, identification, and public presentation. The water testified; it did not transform. 
The same distinction between symbol and saving reality must be maintained when 
Christians are baptized. 



Acts 19 proves that John’s baptism and Christian baptism were not interchangeable. Paul 
encountered disciples at Ephesus who knew only John’s baptism and had not heard 
whether there was any Holy Ghost. Paul explained that John baptized with the baptism of 
repentance, telling the people to believe on Christ who would come after him. When they 
heard this, they were baptized in the name of the Lord Jesus, and the Holy Ghost came 
upon them through Paul’s hands. Their earlier water baptism had not placed them into the 
full position revealed through the gospel. The passage records a transitional group carried 
forward from John’s ministry into the apostolic period. One baptism could not simply be 
assumed equal to another because both involved water. God was moving His dealings from 
Israel’s kingdom preparation toward the revealed body of Christ, and Acts records the 
crossings without pretending every traveler began from the same shore. 

3. Christian Water Baptism Is an Ordinance and Testimony 

Water baptism properly follows personal faith. Acts 8 records the Ethiopian eunuch asking, 
“See, here is water; what doth hinder me to be baptized?” Philip answered, “If thou 
believest with all thine heart, thou mayest.” The eunuch confessed, “I believe that Jesus 
Christ is the Son of God,” and then both men went down into the water. The order is belief 
followed by baptism. The water does not create faith, and an unconscious infant cannot 
offer the confession Philip required. Scripture contains households being baptized, but it 
never records an apostle sprinkling an infant, calling the child regenerated, and placing his 
name upon a covenant roll. Infant baptism is tradition looking for a verse after the 
ceremony has already been scheduled. Biblical baptism belongs to someone capable of 
hearing, believing, and publicly identifying with Jesus Christ. 

The physical form of baptism portrays burial and resurrection. Romans 6:4 says believers 
are “buried with him by baptism into death” and raised to “walk in newness of life.” 
Colossians 2:12 similarly speaks of being “buried with him in baptism” and “risen with him 
through the faith of the operation of God.” The saving reality in these passages is spiritual 
identification with Christ, accomplished by God, while water baptism provides the outward 
picture. Burial is not represented by placing a few drops upon the forehead any more than 
an ocean is represented by a damp napkin. The Ethiopian and Philip “went down both into 
the water” and came “up out of the water.” Immersion displays death, burial, and 
resurrection with clarity. Yet even perfect immersion remains a picture. A photograph of 
bread cannot feed a starving man, and a picture of burial cannot place a sinner into 
Christ’s death. 

As an ordinance, water baptism is important obedience. It publicly announces that the 
believer has trusted Jesus Christ and identifies him with the crucified, buried, and risen 
Lord. It bears testimony before the local church, family, and world. A Christian who refuses 



baptism without legitimate reason disobeys clear instruction and withholds a God-
appointed confession of faith. But disobedience after salvation must not be converted into 
proof that salvation never occurred. Water baptism concerns the disciple’s testimony, not 
the Saviour’s completion of redemption. Paul baptized certain Corinthians, including 
Crispus, Gaius, and the household of Stephanas, yet he thanked God that he had baptized 
few of them because factions were forming around human names. He could speak that 
way only because salvation rested upon the gospel he preached, not upon which preacher 
lowered a convert beneath the water. 

4. Spirit Baptism Places the Believer Into Christ 

The Spirit’s baptism occurs when the sinner believes the gospel. Ephesians 1:13 says, 
“after that ye believed, ye were sealed with that holy Spirit of promise.” First Corinthians 
12:13 says all believers are baptized by one Spirit into one body. The operation is universal 
among saved people, not restricted to an advanced class who achieve a second 
experience. Paul included the carnal Corinthians when he said, “we all.” They possessed 
serious problems, doctrinal immaturity, fleshly divisions, and corrupted conduct, yet every 
genuine believer among them had been baptized into Christ’s body. Spirit baptism 
therefore does not depend upon sinless living, emotional intensity, prolonged prayer, 
human hands, or the ability to speak in tongues. It belongs to the believer’s standing in 
Christ from the moment of salvation. Growth may be slow, but placement is immediate. 

Through Spirit baptism, the believer is identified with Christ’s death, burial, and 
resurrection. Romans 6:3 asks, “Know ye not, that so many of us as were baptized into 
Jesus Christ were baptized into his death?” The passage does not say baptized into water; it 
says baptized “into Jesus Christ.” No minister can place a soul into Christ by manipulating 
an outward element. This is the Holy Spirit’s work, making the believer one with the 
Saviour’s redemptive history. Christ died, and the believer is counted dead with Him. Christ 
was buried, and the believer is identified with that burial. Christ rose, and the believer 
possesses resurrection life. Water can portray these facts, but it cannot create them. The 
Holy Ghost performs the inward operation; the baptistry publishes an outward illustration. 
Confusing them is like mistaking the wedding photograph for the marriage covenant. 

Spirit baptism also joins believers to one another within Christ’s body. First Corinthians 
12:12 says that as the human body has many members yet remains one body, “so also is 
Christ.” The next verse explains how Jews, Gentiles, bond, and free become members of 
that one body: “by one Spirit.” National ancestry, social status, denominational label, and 
human ceremony cannot produce this unity. It is formed supernaturally through common 
union with Christ. Ephesians 4:4–5 therefore declares, “There is one body, and one Spirit,” 
followed by “one Lord, one faith, one baptism.” The baptism essential to the body’s unity is 



the Spirit’s placement of every believer into Christ. Water baptism may testify to that unity, 
but history demonstrates that men can use water to divide believers into enough parties to 
fill a telephone directory. 

5. The Book of Acts Records a Doctrinal Transition 

Acts must be read as a historical transition from Israel’s kingdom offer toward the full 
revelation of the Church’s mystery through Paul. The book begins in Jerusalem with Jewish 
apostles asking about the restoration of Israel’s kingdom. It moves through Judaea and 
Samaria, reaches Gentiles, and eventually centers upon Paul carrying the gospel of grace 
into the Roman world. During that movement, the order involving belief, water, the Holy 
Ghost, apostolic hands, and signs varies among different groups. Jerusalem Jews, 
Samaritans, Gentiles, and disciples of John do not all experience an identical sequence. 
These variations are not contradictions. They are inspired signposts showing God’s 
authenticated movement across covenantal and national boundaries. Building the 
Church’s settled doctrine from one transitional incident while ignoring Paul’s explanatory 
epistles is like constructing a house from the detour signs instead of the final blueprint. 

Acts 2:38 is addressed to Jewish men convicted of participating in the rejection of Israel’s 
Messiah. Peter says, “Repent, and be baptized every one of you in the name of Jesus Christ 
for the remission of sins,” promising the gift of the Holy Ghost. The setting includes 
Jerusalem, Pentecost, Israel’s prophetic hope, apostolic signs, and a national accusation: 
“God hath made that same Jesus, whom ye have crucified, both Lord and Christ.” Peter is 
not yet explaining Paul’s later revelation of justification by faith without works or Spirit 
baptism into one body. The verse must be believed in its apostolic Jewish setting without 
being made the controlling formula for Gentile salvation today. If Acts 2:38 were Paul’s 
gospel in complete form, Paul could never have separated baptism from the gospel in 1 
Corinthians 1:17. The Holy Ghost did not forget Peter’s sermon when inspiring Paul. 

Acts 10 provides the decisive Gentile order. Cornelius and his household heard Peter 
preach that whoever believes in Christ receives remission of sins. “While Peter yet spake 
these words, the Holy Ghost fell on all them which heard the word.” They received the Spirit 
before water baptism. Their spiritual acceptance was already demonstrated by the Spirit’s 
presence, and only afterward did Peter ask, “Can any man forbid water?” Water followed 
salvation; it did not cause it. Acts 15 later uses the event to establish that God purified 
Gentile hearts “by faith” and placed no Mosaic yoke upon them. Cornelius did not reach 
the Spirit through the pool. The Spirit reached him through the believed word. The water 
came afterward as testimony, arriving too late to claim credit for a salvation heaven had 
already authenticated. 



6. Baptismal-Regeneration Texts Must Be Rightly Divided 

Mark 16:16 says, “He that believeth and is baptized shall be saved; but he that believeth 
not shall be damned.” The verse belongs to the apostolic commission accompanied by 
supernatural signs: casting out devils, speaking with new tongues, taking up serpents, 
surviving poison, and healing the sick. Those who insist that the baptismal clause 
establishes the universal Church Age plan of salvation usually become much less literal 
when the next verses produce serpents and deadly drinks. More importantly, Christ says 
the person who “believeth not” is damned. He does not say the person who believes but 
lacks water is damned. Unbelief is the condemning issue. The passage must be read within 
its apostolic and kingdom setting rather than cut in half, framed above a baptismal font, 
and separated from the signs Christ placed immediately beside it. 

Acts 22:16 records Ananias telling Saul, “Arise, and be baptized, and wash away thy sins, 
calling on the name of the Lord.” The verse does not teach that water possesses detergent 
capable of cleansing moral guilt. Saul had already encountered Christ, called Him Lord, 
prayed, received divine direction, and was addressed by Ananias as “Brother Saul.” The 
washing was connected with calling upon the Lord and with Saul’s public identification 
with the Christ he had persecuted. Revelation 1:5 says Jesus Christ “washed us from our 
sins in his own blood.” First Corinthians 6:11 connects washing with the Spirit of God. No 
later verse transfers the cleansing power of Christ’s blood to a baptistry. Water may wash 
dust from the skin, but only blood can answer guilt before God. A plumber can repair the 
baptistry; he cannot repair a sinner’s standing. 

First Peter 3:21 explicitly calls baptism “the like figure” and immediately denies that its 
saving significance lies in “the putting away of the filth of the flesh.” It is “the answer of a 
good conscience toward God” and operates in connection with “the resurrection of Jesus 
Christ.” Noah was saved through the Flood’s judgment because he was inside the ark; the 
same water that lifted the ark destroyed those outside it. The saving reality is union with 
Christ, the true refuge who passed through death and rose again. Water baptism answers 
outwardly to that reality as a figure. Peter does not teach that physical water scrubs sin 
from the soul. He blocks that interpretation within the verse. Sacramental religion reads 
“baptism doth also now save us,” stops before Peter explains how, and drives away with 
half a sentence rattling in the trunk. 

7. The Blood Saves While Water Bears Witness 

The thief on the cross entered paradise without water baptism. He could not descend from 
his cross, locate an administrator, enter water, join an assembly, or demonstrate a record 
of obedience. He acknowledged his guilt, recognized Christ’s innocence and kingdom, and 



appealed to the dying Saviour. Jesus answered, “To day shalt thou be with me in paradise.” 
The account occurred before the full revelation of the Church, yet it still proves that water 
possesses no inherent power without which God is unable to save. The Saviour standing 
beside the thief was sufficient. In the Church Age, Paul makes the matter even clearer: the 
sinner is justified by faith, saved by grace, and sealed by the Spirit upon believing. Water 
never appears as a co-redeemer. Christ can save a man in a desert, hospital bed, prison 
cell, battlefield, airplane, or dying moment where no baptistry exists. 

Making water necessary for salvation also makes the administrator necessary. The sinner 
must locate a qualified person, proper church, correct formula, sufficient water, and 
approved method before God can grant life. Questions then multiply like mosquitoes near 
the baptistry: Was the preacher properly ordained? Were the right words pronounced? Was 
the candidate immersed deeply enough? Did one hand remain above the surface? Was the 
church in the correct succession? Grace disappears beneath religious plumbing. The New 
Testament directs faith to Jesus Christ, whose blood was shed once and whose 
resurrection is eternally sufficient. The sinner receives Him directly through the gospel. No 
human official stands between Christ and the soul. The ordinance is precious when kept in 
its place, but once made a saving instrument, it becomes a rival to the cross and gives men 
authority God reserved for His Son. 

A believer should gladly submit to water baptism because Christ deserves public 
identification from those He saved. Shame over baptism often reveals fear of family, 
society, or religious tradition, and such cowardice should be confronted. Yet obedience 
must grow from security rather than being used to manufacture it. The Christian enters the 
water because the Holy Ghost has already placed him into Christ. He portrays outwardly 
the death, burial, and resurrection already counted to him spiritually. He does not ask 
water to finish what the blood began. The ordinance points away from itself toward Christ, 
just as a road sign serves travelers best when nobody mistakes it for the destination. Honor 
the sign, obey the command, preach the picture—but do not kneel before the pool. Water 
can bear witness to salvation; it cannot produce it. 

Conclusion 

Water baptism and Spirit baptism differ in administrator, element, operation, purpose, and 
result. A human servant administers water baptism to the believer’s body as an outward 
act of obedience and testimony. The Holy Ghost baptizes the believing sinner into Jesus 
Christ as an inward, supernatural, saving operation. Water identifies publicly; the Spirit 
unites eternally. Water pictures burial and resurrection; the Spirit places the believer into 
Christ’s death and resurrection. Water can be delayed, prevented, improperly performed, 
or disobediently refused; Spirit baptism occurs when the sinner believes the gospel. One 



concerns the disciple’s testimony, while the other establishes the believer’s position. Both 
truths matter, but they cannot exchange jobs. God appointed water to illustrate His saving 
work, not to compete for credit with it. 

The distinction protects both grace and obedience. It protects grace by refusing to add a 
human ceremony to Christ’s finished redemption. The sinner is saved by trusting the 
gospel, not by trusting Christ plus water, Christ plus a church, or Christ plus an 
administrator’s hands. It protects obedience by preserving water baptism as a meaningful 
public confession rather than converting it into a magical rite performed upon people who 
may possess no faith. A saved person should be baptized because Christ commanded 
obedience, not because a religious institution threatens that God will revoke grace without 
its assistance. The pool is not a spiritual delivery room, and the minister is not a midwife 
producing the new birth. The Holy Ghost gives life through the believed word; baptism 
testifies that life has been received. 

The final verdict is simple. A sinner must be placed into Christ, not merely placed into 
water. He must be washed in Christ’s blood, not merely have water applied to his flesh. He 
must be sealed by the Spirit, not merely certified by a church. Water baptism is biblical, 
important, and worthy of obedience, but it cannot regenerate the soul, remove guilt, confer 
eternal life, secure salvation, or join anyone to Christ’s body. The thief reached paradise 
without it, Cornelius received the Spirit before it, Paul separated it from the gospel, and 
Peter called it a figure rather than the removal of fleshly filth. A man may leave the baptistry 
with wet clothes, his name upon a roll, and his sins still upon him. Only Jesus Christ 
saves—and the Holy Ghost, not the water, places the believer into Him. 

 

 

9 of 10: Things That Differ — The Kingdom Offer and the Gospel of Grace: Why Every 
Gospel Message Is Not the Same Message 

Key Passages: Matthew 4:23; 1 Corinthians 15:1–4 

“And Jesus went about all Galilee, teaching in their synagogues, and preaching the gospel 
of the kingdom.” 

“Moreover, brethren, I declare unto you the gospel which I preached unto you, which also 
ye have received, and wherein ye stand…For I delivered unto you first of all that which I also 
received, how that Christ died for our sins according to the scriptures; And that he was 
buried, and that he rose again the third day according to the scriptures.” 



Matthew 4:23 calls Christ’s message “the gospel of the kingdom,” while 1 Corinthians 15 
defines Paul’s gospel as the death, burial, and resurrection of Jesus Christ for sins. Both are 
good news, both come from God, and both center ultimately in Jesus Christ, but they are 
not identical proclamations delivered under identical circumstances. The gospel of the 
kingdom announced to Israel that her promised King and earthly kingdom had drawn near. 
The gospel of the grace of God announces to condemned sinners that Christ died for their 
sins, was buried, rose again, and now justifies every person who believes. One was 
preached while the cross remained ahead and was not yet understood by the messengers; 
the other rests openly upon the completed cross and empty tomb. The word “gospel” does 
not erase its surrounding words. A label meaning good news still requires the reader to ask 
what good news God was announcing. 

God’s revelation unfolds progressively through Scripture. Adam did not know everything 
revealed to Moses, Moses did not know everything revealed to David, David did not know 
everything revealed to the Twelve, and the Twelve during Christ’s ministry did not yet 
understand everything later revealed through Paul. God never required people to believe 
information He had not given them, but He always required them to believe and obey the 
revelation appropriate to their setting. The saving value of every acceptable sacrifice and 
every divine promise ultimately rests upon Jesus Christ, the Lamb slain in God’s purpose, 
yet the revealed content presented to men changed as God’s plan advanced. Noah 
believed God concerning a flood, Abraham believed God concerning a promised seed, 
Israel received a covenant through Moses, and the Church now believes a completed 
gospel centered upon Calvary. Progress in revelation does not make God inconsistent. It 
makes the reader responsible to know what God has now revealed. 

When every gospel message is flattened into one timeless formula, passages begin 
contradicting one another. John commands Israel to repent and receive water baptism. 
Jesus sends the Twelve to announce the kingdom while forbidding them to go among 
Gentiles. A rich ruler is told to sell all and follow Christ. Peter tells convicted Israelites at 
Pentecost to repent and be baptized. Paul tells a Gentile jailer, “Believe on the Lord Jesus 
Christ, and thou shalt be saved,” and later declares that Christ sent him “not to baptize, but 
to preach the gospel.” Revelation 14 announces an everlasting gospel commanding earth’s 
inhabitants to fear God because the hour of His judgment has come. Either the Bible is a 
doctrinal yard sale with conflicting prices attached to salvation, or God expects the reader 
to distinguish audiences, periods, purposes, and revealed messages. Right division 
removes the contradictions manufactured by careless handling. 

1. “Gospel” Describes Good News, Not One Unchanging Sentence 



Scripture uses the word “gospel” in more than one doctrinal setting. Galatians 3:8 says the 
Scripture “preached before the gospel unto Abraham,” declaring, “In thee shall all nations 
be blessed.” Abraham did not hear Paul preach 1 Corinthians 15 word for word. He heard 
God’s good news concerning blessing through his promised seed. Hebrews 4:2 says the 
gospel was preached unto Israelites in the wilderness, yet the good news in context 
concerned entering God’s promised rest. Revelation 14:6–7 announces “the everlasting 
gospel” during the Tribulation: “Fear God, and give glory to him; for the hour of his judgment 
is come.” These proclamations are all called gospel because each announces good news 
from God, but their immediate content differs. A newspaper may contain good news about 
a birth, victory, rescue, and wedding without those events becoming identical because the 
same adjective describes them. 

The particular name attached to a gospel identifies its emphasis. Scripture mentions the 
gospel of the kingdom, the gospel of God, the gospel of Christ, the gospel of the grace of 
God, the gospel of the uncircumcision, and the everlasting gospel. These expressions 
share truths and converge upon God’s purpose in Christ, but the Holy Ghost did not attach 
different descriptions merely to fill space. “The gospel of the kingdom” concerns the 
promised kingdom. “The gospel of the grace of God” emphasizes God’s present saving 
grace through Christ’s finished work. “The everlasting gospel” appears as judgment 
approaches a rebellious world worshipping the beast. Careful readers respect those 
labels. Careless readers peel them off, place every proclamation in one unlabeled 
container, and then accuse anyone who notices the ingredients of preaching several 
saviours. There is one Lord Jesus Christ, but the Lord has announced different good news 
at different stages of His plan. 

Galatians 1 does not overturn that principle when Paul condemns “another gospel.” Paul 
addresses churches within the present dispensation that had received his gospel of grace 
and were being corrupted by teachers adding law to Christ. Within the Church Age, no 
alternative saving gospel is permitted. Anyone who adds circumcision, Mosaic observance, 
human merit, sacraments, endurance, or religious works to Paul’s gospel perverts the 
gospel of Christ and stands under apostolic condemnation. Paul is not denying that Noah 
heard good news about an ark or that Israel heard good news about a kingdom. He is 
declaring that no rival message may replace the gospel God has appointed for the body of 
Christ. The doctor may prescribe different instructions during different stages of treatment, 
but the patient has no authority to substitute yesterday’s prescription after the physician 
has issued the present one. 

2. The Gospel of the Kingdom Was Addressed to Israel 



John the Baptist introduced the kingdom message in Matthew 3:2: “Repent ye: for the 
kingdom of heaven is at hand.” He preached to Israel, preparing the way of the Lord and 
calling the nation to produce “fruits meet for repentance.” His water baptism separated a 
believing remnant from a rebellious people expecting Messiah’s arrival. Jesus repeated the 
announcement after John’s imprisonment: “Repent: for the kingdom of heaven is at hand.” 
The kingdom could be declared near because the King stood among them. Israel’s 
prophets had promised a Son of David who would reign from Jerusalem, judge righteously, 
restore the nation, subdue enemies, and bring heavenly government to earth. John was not 
announcing that Christ would soon form a predominantly Gentile body with a heavenly 
calling. That purpose remained a mystery. He was announcing the arrival of Israel’s King in 
fulfillment of Israel’s prophetic hope. 

Matthew 10 makes the audience unmistakable. Jesus sent the Twelve forth with explicit 
instructions: “Go not into the way of the Gentiles, and into any city of the Samaritans enter 
ye not.” They were to go “rather to the lost sheep of the house of Israel” and preach, “The 
kingdom of heaven is at hand.” Their commission included healing the sick, cleansing 
lepers, raising the dead, and casting out devils. Those signs authenticated the King and 
previewed conditions under His coming reign. The restriction against Gentiles would be 
unthinkable as the present gospel commission, in which Jew and Gentile are reconciled in 
one body and salvation is offered to all without national distinction. Yet Christ’s command 
was perfectly proper in its setting. Israel held covenant priority in the kingdom offer. A 
command does not become more spiritual when its original address is torn off and mailed 
to somebody else. 

The Sermon on the Mount likewise sets forth the King’s righteous principles in connection 
with His kingdom. It contains instructions concerning reconciliation, purity, prayer, 
almsgiving, fasting, judgment, and obedience. It also speaks of inheriting the earth, seeking 
first the kingdom, entering through a strait gate, and doing the Father’s will. These words 
are true and rich in application, but they were delivered before Calvary to Jewish disciples 
under the law in anticipation of Messiah’s kingdom. They are not Paul’s full explanation of 
justification by faith, Spirit baptism into Christ’s body, or eternal security. When kingdom 
demands are used as the Church Age plan of salvation, the cross is reduced to a footnote 
and discipleship becomes an entrance examination. The King’s constitution is not the 
same document as the sinner’s gospel, even though the same Christ authored both. 

3. The Twelve Preached Before Understanding the Cross 

Luke 9:1–6 records Jesus sending the Twelve to preach the kingdom of God, heal the sick, 
and carry the message from village to village. Verse 6 specifically says they went “preaching 
the gospel.” They were genuine gospel preachers at that time. Yet Luke 18:31–34 later 



records Christ telling those same men that He would be delivered to the Gentiles, mocked, 
spitefully entreated, spitted upon, scourged, killed, and raised the third day. The passage 
then says, “they understood none of these things,” the saying was hidden from them, and 
they did not know what He meant. Therefore, the death, burial, and resurrection defined in 
1 Corinthians 15 could not have been the understood content of the gospel they preached 
in Luke 9. A man cannot clearly preach as his message what Scripture says he neither 
understood nor knew. 

Peter’s reaction in Matthew 16 confirms the point. When Jesus began showing His disciples 
that He must go to Jerusalem, suffer, be killed, and rise again, Peter rebuked Him, saying, 
“Be it far from thee, Lord: this shall not be unto thee.” Christ answered, “Get thee behind 
me, Satan,” because Peter opposed the very cross upon which redemption would be 
accomplished. Peter had already preached the kingdom gospel, performed signs, and 
confessed Jesus as the Christ, yet he resisted the announcement of Christ’s death. If 
Peter’s earlier gospel had been Paul’s later gospel of Christ dying for sins, Peter would have 
been forbidding the central truth he had supposedly preached throughout Israel. The 
contradiction disappears when the messages are distinguished. Peter preached a 
promised kingdom and identified its King before he understood that the King must first die 
and rise again. 

Even after Christ’s death, the disciples initially struggled to understand the resurrection. 
The women’s report of the empty tomb seemed to them “as idle tales, and they believed 
them not.” Thomas refused to believe until he saw the wounds. Christ opened the disciples’ 
understanding so they could comprehend the Scriptures concerning His suffering and 
resurrection. The cross was always present in God’s purpose and foretold in Scripture, but 
it was not the Twelve’s understood saving proclamation during the early kingdom ministry. 
Calvary changed the historical ground. The Lamb had now been slain, the blood shed, the 
tomb emptied, and the risen Christ revealed. Good news could henceforth announce an 
accomplished redemption that no preacher before the event had been able to proclaim as 
completed fact. The gospel did not become truer after Calvary; its revealed content 
became gloriously fuller. 

4. Israel’s Rejection Opened the Way for a New Revelation 

Israel’s rulers rejected the King despite His words, works, signs, and fulfillment of 
prophecy. They attributed the Holy Ghost’s power to Beelzebub, plotted Christ’s death, 
delivered Him to Gentiles, and cried, “We have no king but Caesar.” The cross fulfilled 
God’s redemptive purpose, but it also displayed Israel’s national rejection of Messiah. After 
the resurrection, the apostles continued addressing Israel with the call to repent. Acts 
3:19–21 connects national repentance with “the times of refreshing” and the return of 



Jesus Christ, whom heaven would receive until the times of restitution spoken by the 
prophets. The kingdom hope had not become imaginary, and Israel’s promises had not 
been transferred to the Church. God continued offering the nation testimony through the 
Holy Ghost until resistance hardened and judgment advanced. 

Stephen’s death in Acts 7 marks a decisive rejection by Israel’s leadership. He saw Jesus 
standing at God’s right hand, accused the rulers of resisting the Holy Ghost, and was 
stoned while Saul guarded the witnesses’ clothes. Shortly afterward, the persecutor Saul 
encountered the risen Christ and was called to a distinct apostleship. Acts then 
progressively moves away from Jerusalem’s national center toward Gentile mission under 
Paul. Israel’s fall brought riches to the Gentiles, as Romans 11 later explains, while the 
nation entered partial blindness. God did not discard Israel; He suspended the kingdom’s 
public establishment and revealed a mystery purpose hidden in previous ages. The 
kingdom clock paused while grace opened a previously concealed door. Religious tradition 
often insists the clock and door are the same object because it misplaced both keys. 

The body of Christ is that mystery revealed especially through Paul. Ephesians 3 says that 
Gentiles would be fellowheirs and “of the same body” through the gospel. Ephesians 2 
describes believing Jews and Gentiles made “one new man,” reconciled to God “in one 
body by the cross.” This Church is not merely Israel repaired or enlarged. It is a new spiritual 
organism with a heavenly calling, formed through the baptism of the Holy Ghost. The 
kingdom promised to Israel was openly proclaimed by the prophets; the body of Christ was 
“hid in God.” Paul’s gospel explains the saving foundation upon which that body is formed. 
Israel’s King becomes the Head of a body in which national distinction provides no 
advantage before God. The same Jesus accomplishes both purposes, but one Person can 
be Israel’s King and the Church’s Head without Israel and the Church becoming 
interchangeable names. 

5. Paul Received the Gospel of Grace by Revelation 

Paul insists that his gospel came through revelation from Jesus Christ. Galatians 1:11–12 
says, “the gospel which was preached of me is not after man,” for he neither received it 
from man nor was taught it by man, “but by the revelation of Jesus Christ.” Paul did not 
invent Christianity, improve Christ’s teaching, or compete with the Twelve for religious 
market share. The risen Lord entrusted him with truth suited to the new dispensation. 
Ephesians 3:2 calls it “the dispensation of the grace of God” given to Paul for the Gentiles. 
Acts 20:24 names his ministry “to testify the gospel of the grace of God.” The message was 
Christ’s, but the stewardship was distinctly committed to Paul. Rejecting Paul’s 
apostleship eventually leads to confusion about the Church, the gospel, justification, 



eternal security, spiritual baptism, and every major truth governing the believer’s present 
position. 

Paul defines this gospel in 1 Corinthians 15:1–4. Christ died “for our sins according to the 
scriptures,” was buried, and rose again the third day. The words “for our sins” identify 
substitution. Christ did not merely die as a martyr, example, or rejected reformer. He bore 
the sinner’s guilt, satisfied divine justice, shed redeeming blood, and rose in victory. Paul 
says the Corinthians received this gospel, stood in it, and were saved by it. Romans 1:16 
calls it “the power of God unto salvation to every one that believeth.” No command to sell 
possessions, keep Mosaic ordinances, endure through Daniel’s seventieth week, or obtain 
national entrance into an earthly kingdom appears in the definition. The sinner believes 
what Christ accomplished. Calvary supplies the work; faith receives it. Religion keeps 
arriving with a toolbox at the empty tomb, offering to finish repairs nobody requested. 

Paul calls this message “my gospel” in Romans 2:16, Romans 16:25, and 2 Timothy 2:8. 
The expression does not mean Paul owned a private gospel independent of Jesus Christ. It 
identifies the particular revelation and stewardship Christ committed to him. Romans 
16:25 connects Paul’s gospel with “the preaching of Jesus Christ, according to the 
revelation of the mystery, which was kept secret since the world began.” Paul preached the 
same Lord the Twelve knew, but he proclaimed Christ according to newly revealed truth 
concerning the cross, the one body, Gentile equality, heavenly position, and the Church’s 
hope. His gospel looks back upon a finished sacrifice and risen Head rather than forward to 
an offered earthly throne. Ignoring “my gospel” because it disturbs a theological system is 
like covering a road sign because one dislikes the destination. 

6. Acts Records the Transition Between Programs 

The early chapters of Acts retain strong Jewish and kingdom features. The apostles remain 
in Jerusalem, worship continues around the temple, signs accompany their testimony, and 
Peter addresses “Ye men of Israel.” At Pentecost he accuses the nation of crucifying its 
Lord and Christ, commands repentance and baptism, and appeals to a promise connected 
with Israel and its children. Acts 3 offers times of refreshing upon national repentance. 
These scenes occur before the full Pauline revelation becomes the controlling doctrinal 
light for the body of Christ. Acts is history in motion, not a flat doctrinal floor. God 
authenticates transitions involving Jerusalem Jews, Samaritans, an Ethiopian, Gentiles in 
Cornelius’s house, and disciples who knew only John’s baptism. The order of water, belief, 
apostolic hands, signs, and the Holy Ghost varies because the book records boundary 
crossings. 



As the book progresses, Paul’s saving message appears with increasing clarity. In Acts 
13:38–39, he announces forgiveness through Christ and declares, “by him all that believe 
are justified from all things, from which ye could not be justified by the law of Moses.” In 
Acts 16, the Philippian jailer asks, “What must I do to be saved?” Paul answers, “Believe on 
the Lord Jesus Christ, and thou shalt be saved.” The answer contains no pilgrimage to 
Jerusalem, kingdom citizenship, Mosaic observance, endurance formula, or baptismal 
requirement. Faith rests upon Christ. Acts 18 records Paul’s continued ministry among 
Gentiles, while Acts 28 closes with Israel’s judicial blindness declared and salvation sent 
unto the Gentiles. The book begins with apostles asking about Israel’s restored kingdom 
and ends with Paul preaching in Rome. That movement should be read, not ironed flat. 

The transitional character of Acts explains why it should not be used to overthrow the 
settled doctrine of Paul’s epistles. A person who selects Acts 2:38 as the universal saving 
formula must explain why Cornelius received the Holy Ghost before water in Acts 10 and 
why Paul separated baptism from the gospel in 1 Corinthians 1:17. A person demanding 
Pentecostal signs from Mark or early Acts must also account for later saints who remained 
sick, Timothy’s stomach medicine, and Paul’s inability to heal Trophimus. God’s signs 
authenticated apostles and covenantal transitions; they were not vending-machine prizes 
promised to every church member. The epistles explain the believer’s completed position 
after the historical dust settles. Building doctrine solely from Acts is like establishing 
permanent traffic laws from photographs of a road under construction. 

7. The Present Gospel Must Not Be Polluted With Kingdom Conditions 

Today the sinner is saved by grace through faith, not by works. Ephesians 2:8–9 declares 
salvation to be “the gift of God,” excluding works so that no man can boast. Romans 4:5 
speaks of the person “that worketh not, but believeth on him that justifieth the ungodly.” 
Titus 3:5 says, “Not by works of righteousness which we have done, but according to his 
mercy he saved us.” The gospel does not ask the sinner to clean himself before coming, 
promise lifelong obedience as part of faith, or demonstrate sufficient surrender before God 
regenerates him. It commands him to abandon confidence in himself and trust Jesus 
Christ’s finished work. Faith may be followed by discipleship, baptism, growth, service, and 
good works, but those fruits must remain after salvation. Hang fruit upon a dead tree and 
the tree remains dead, however religious the orchard appears. 

Kingdom conditions corrupt grace when they are imported into the present message. 
“Endure unto the end” from Matthew 24 belongs to a Tribulation discourse involving 
Judaea, the sabbath, the abomination of desolation, and Christ’s visible return. “Sell 
whatsoever thou hast” addressed a rich Jewish ruler whose covetousness exposed him 
under the law. Commands connected with apostolic baptism and kingdom preparation 



must be interpreted within their settings. These passages are profitable and possess valid 
applications, but they cannot rewrite Paul’s gospel. The Christian should endure, surrender 
possessions to God, obey Christ, and receive water baptism after believing. None of those 
acts becomes part of the price or preservation of eternal life. The moment a preacher uses 
a service passage to place salvation on probation, he has made the sinner’s unfinished 
walk a partner in Christ’s finished work. 

The gospel of the kingdom will again be preached in connection with the end. Matthew 
24:14 says, “this gospel of the kingdom shall be preached in all the world for a witness unto 
all nations; and then shall the end come.” The context is the Tribulation, with false Christs, 
persecution, the abomination of desolation, and Christ’s visible return. Revelation 14 
likewise presents the everlasting gospel during the beast’s reign, commanding the world to 
fear God because judgment has arrived. These future proclamations do not authorize 
changing the Church’s present gospel. God will again deal openly with Israel and the 
nations after the Church is removed, and the approaching kingdom will once more become 
immediate news. The future has its appointed message, just as the present has its 
appointed gospel. Stealing tomorrow’s emergency instructions to revise today’s offer of 
grace is not foresight. It is disobedience with a prophecy chart. 

Conclusion 

The gospel of the kingdom and the gospel of the grace of God are not rival stories about 
different Christs. They are distinct proclamations within the unfolding purpose of the same 
God, centered ultimately upon the same Lord Jesus Christ. The kingdom gospel announced 
to Israel that her promised King and earthly government had drawn near. It was preached 
before the Twelve understood Christ’s coming death and resurrection. Paul’s gospel was 
revealed after Calvary and declares the completed saving facts that Christ died for sins, 
was buried, and rose again. One looked toward Israel’s prophetic kingdom; the other forms 
a mystery body with a heavenly calling. Their truths connect within God’s total plan, but 
their audiences, revealed content, historical settings, and immediate expectations cannot 
be carelessly exchanged without producing false doctrine. 

The Church must therefore guard the gospel entrusted to it. Sinners do not need a blended 
message containing a little Sinai, a little kingdom, a little baptism, a little endurance, and 
enough Calvary to make the mixture sound Christian. They need the clear announcement 
that Jesus Christ paid for sin completely and saves every person who believes. Adding 
works does not strengthen faith; it replaces faith’s object. Adding water does not improve 
the blood; it insults the blood’s sufficiency. Adding lifelong performance does not honor 
Christ’s lordship; it makes the sinner’s faithfulness a co-saviour. Paul pronounced a curse 
upon anyone corrupting this gospel because souls hang upon its clarity. A foggy gospel 



does not become profound merely because the preacher needed forty minutes to avoid 
saying, “Believe on the Lord Jesus Christ.” 

The final distinction must remain sharp. John, Jesus, and the Twelve announced the 
kingdom to Israel as the King stood among them. Israel rejected her King, Christ completed 
redemption at Calvary, rose from the dead, and revealed through Paul the gospel governing 
the present dispensation of grace. Today, the lost sinner is not commanded to wait for a 
kingdom, survive the Tribulation, join Israel, sell everything, or enter water to obtain life. He 
is commanded to believe the gospel of Christ’s death, burial, and resurrection. After the 
Church is gathered, God will resume Israel’s prophetic program and the kingdom message 
will again announce the approaching reign. Every message belongs in its appointed setting. 
Right division keeps the kingdom upon its throne, grace at the cross, Israel in her prophecy, 
the Church in Christ—and the sinner’s empty hands away from the finished payment. 

 

 

10 of 10: Things That Differ — Secure in the Son, Accountable as a Servant: Eternal Life 
Is Not Faithful Service 

Key Passages: John 10:28; 1 Corinthians 4:2 

“And I give unto them eternal life; and they shall never perish, neither shall any man pluck 
them out of my hand.” 

“Moreover it is required in stewards, that a man be found faithful.” 

Jesus Christ says, “I give unto them eternal life,” while Paul says that a steward must “be 
found faithful.” Those statements concern the same believer from two different directions. 
Eternal life is Christ’s gift; faithfulness is the servant’s responsibility. The gift is received by 
faith in the finished work of Jesus Christ, while faithful service develops through obedience, 
surrender, spiritual growth, and daily choices after salvation. Eternal life rests upon the 
Giver’s promise; service is evaluated according to the steward’s conduct. A man can be 
completely secure as a son and disgracefully negligent as a servant. Scripture does not 
excuse the negligence, and it does not revoke the sonship. Confusing these truths either 
makes salvation depend upon human performance or makes Christian performance 
practically meaningless. God does neither. He secures His children eternally and holds His 
servants personally accountable, without permitting one truth to strangle the other. 

Eternal security rests upon Christ’s blood, righteousness, resurrection, present 
intercession, sealing Spirit, and unfailing word. Faithful service concerns the believer’s 
fellowship, testimony, usefulness, fruitfulness, reward, and privilege in Christ’s coming 



reign. A negligent Christian may lose joy, peace, health, opportunities, influence, ministry, 
reward, and even physical life beneath God’s chastening. He may arrive at the Judgment 
Seat with his work consumed and his hands empty. What he cannot lose is the eternal life 
God gave him in Christ. If that life could expire, it was temporary life carrying a fraudulent 
label. If Christ’s blood ceased to protect the believer after a serious failure, salvation would 
depend upon the sinner’s ability to supplement Calvary. The cross would make the first 
payment, religious endurance would cover the installments, and death would determine 
whether the account remained current. 

This distinction is the fitting final wall in a series devoted to things that differ. Israel must 
not become the Church, law must not replace grace, discipleship must not become 
salvation, state must not overthrow standing, the Second Advent must not swallow the 
Rapture, the Great White Throne must not absorb Christ’s Judgment Seat, kingdom 
distinctions must not disappear, water must not impersonate the Spirit, and kingdom 
proclamation must not corrupt Paul’s gospel. In the same manner, warnings addressed to 
servants must not be twisted into threats against sons. Right division does not weaken 
responsibility. It tells the believer exactly what can be lost, why faithfulness matters, where 
judgment occurs, and what Christ will examine. False doctrine uses a shotgun loaded with 
every warning verse in the Bible. Sound doctrine identifies the target before pulling the 
trigger. 

1. Eternal Life Is a Present Possession 

John 5:24 gives the believer a present and settled possession: “He that heareth my word, 
and believeth on him that sent me, hath everlasting life.” The verse does not say he may 
obtain life after proving faithful until death. It says he “hath” it. Christ continues, saying the 
believer “shall not come into condemnation” and “is passed from death unto life.” Three 
expressions close three doors against insecurity: present possession, future exemption 
from condemnation, and completed passage from death to life. The believer is not standing 
upon a bridge hoping obedience keeps the boards beneath him. God has already brought 
him across. Feelings may tremble, circumstances may darken, and conduct may require 
stern correction, but the written promise does not develop a nervous condition whenever 
the Christian does. Faith rests upon what Christ said, not upon the emotional weather 
blowing through the believer’s soul. 

First John 5:11–13 likewise says, “God hath given to us eternal life, and this life is in his 
Son.” The person who has the Son has life, and the passage was written so believers “may 
know that ye have eternal life.” Assurance is not presumption when it rests upon God’s 
record. Presumption trusts human merit; assurance trusts Christ. The believer does not 
claim heaven because he feels righteous enough but because God placed life in His Son 



and placed the believer in that Son. A Christian doubting God’s promise may call the 
uncertainty humility, but accusing God of exaggerating “eternal” is a poor way to appear 
modest. Biblical humility abandons confidence in self and receives God’s testimony as 
true. The believer knows he is saved because the Saviour is trustworthy, not because the 
believer has become incapable of failure. 

Eternal life is more than existence without end. Every soul continues consciously 
somewhere. Eternal life is the life of God received through union with Jesus Christ. 
Colossians 3:3 says, “your life is hid with Christ in God,” and verse 4 calls Christ “our life.” 
The Christian’s security is therefore bound to Christ’s own life. Romans 6:23 says the gift of 
God is eternal life “through Jesus Christ our Lord.” God did not place eternal life inside the 
believer as a loose object that falls out whenever the flesh stumbles. He joined the believer 
to the risen Son. To lose that life, the Christian would have to be separated from the One 
who conquered death and now lives for evermore. Religion pictures salvation as a candle 
carried through a hurricane; Scripture pictures it as a life hidden with Christ in God. The 
hurricane is badly outmatched. 

2. Security Rests Upon Christ’s Work, Not the Believer’s Grip 

Jesus said of His sheep, “neither shall any man pluck them out of my hand.” He then added 
that His Father is greater than all and that no man can pluck them from the Father’s hand. 
The believer stands within a double divine grip. Christ does not say nobody else can 
remove the sheep but the sheep may jump out whenever it sins. “Any man” includes the 
believer himself, and “they shall never perish” leaves no exception for self-inflicted failure. 
The sheep may wander, require the Shepherd’s rod, become entangled, and embarrass the 
flock, but ownership remains with the Shepherd who gave His life for it. Security does not 
depend upon the strength of the sheep’s hoof around the Shepherd’s finger. It depends 
upon the pierced hand holding the sheep. A grip strong enough to defeat death is not 
loosened by a Christian’s bad afternoon. 

Christ’s finished sacrifice provides the judicial foundation. Hebrews 10:10 says believers 
“are sanctified through the offering of the body of Jesus Christ once for all.” Verse 14 adds, 
“For by one offering he hath perfected for ever them that are sanctified.” Once, for all, and 
for ever are not the vocabulary of probation. Christ does not return to the cross each time a 
Christian sins, nor does God reopen the case to determine whether another sacrifice is 
needed. The believer’s entire guilt was future when Christ died, yet the blood reached it. If 
post-conversion sins could remove salvation, every Christian would require repeated 
redemption, and Christ’s one offering would perfect nobody for ever. Religious systems 
maintain altars because an unfinished sacrifice keeps the congregation dependent. 
Heaven has no such altar. The Lamb sits because the offering is complete. 



Christ’s present intercession also secures the believer. Hebrews 7:25 says He is “able also 
to save them to the uttermost that come unto God by him,” because “he ever liveth to make 
intercession for them.” Romans 8:34 identifies the risen Christ at God’s right hand making 
intercession, then asks what can separate believers from His love. The answer includes 
tribulation, distress, persecution, famine, nakedness, peril, sword, death, life, angels, 
principalities, powers, present things, future things, height, depth, and every other 
creature. The believer himself is among created things, so he cannot become the one 
creature capable of defeating the list. Christ does not intercede intermittently, depending 
upon the Christian’s latest performance. He “ever liveth” to perform that priestly work. 
Salvation is kept in heaven by a living Advocate, not in the believer’s pocket beside keys he 
regularly misplaces. 

3. Sonship Comes by Birth While Stewardship Requires Faithfulness 

The new birth establishes the believer’s relationship to God. John 1:12 says that those who 
receive Christ are given power “to become the sons of God, even to them that believe on 
his name.” The sinner does not become a son by serving long enough to earn adoption. He 
becomes a son by receiving Christ, after which he is called to live as one. Birth creates a 
relationship that failure may dishonor but cannot reverse. An earthly son can grieve his 
father, waste his inheritance, disgrace the family name, and lose privileges without crawling 
backward into the womb and becoming unborn. Scripture’s picture is stronger because the 
heavenly Father possesses perfect power to preserve what He created. The phrase “born 
again” means something. Religion treats it as a renewable membership certificate because 
permanent birth leaves too little work for the membership committee. 

Stewardship concerns what the son does with what belongs to his Lord. First Corinthians 
6:19–20 says the believer is not his own because he is “bought with a price.” His body, time, 
money, abilities, opportunities, influence, knowledge, and spiritual gifts belong to Christ. 
First Corinthians 4:2 therefore says, “it is required in stewards, that a man be found 
faithful.” The requirement is faithfulness, not celebrity, visible success, or constant 
applause. A steward may manage five talents or two, preach to thousands or teach one 
child, travel among nations or serve quietly in his home and local church. Christ will 
evaluate whether he faithfully used what was entrusted to him. The servant who buries his 
opportunity cannot defend laziness by pointing to another man’s larger assignment. God 
never asked him to possess someone else’s gift; He asked him not to bury his own. 

Sonship and stewardship meet without becoming identical. The believer serves because 
he is a son, not to become one. His relationship supplies the motive, resources, and 
security for service. Romans 12:1 appeals to Christians “by the mercies of God” to present 
their bodies as living sacrifices. Mercy comes first; presentation follows. Ephesians 



establishes the believer’s heavenly position before commanding a worthy walk. Colossians 
declares him complete in Christ before directing his conduct in the home, church, and 
world. Grace always places the root before the fruit. Legalism reverses the order and 
demands fruit from a dead tree, while lawlessness receives life and refuses to bear 
anything but leaves. Biblical Christianity declares the tree alive by God’s grace and then 
commands it to produce fruit worthy of its new nature. Salvation establishes the son; 
discipleship reveals whether the son became a faithful steward. 

4. An Unfaithful Believer Can Suffer Severe Loss 

Sin can destroy fellowship without destroying relationship. First John 1:6 warns that a 
person claiming fellowship with God while walking in darkness is lying. Verse 9 promises 
cleansing when believers confess their sins. This confession does not repeatedly 
reestablish sonship or renew justification. It restores practical communion with the Father. 
David, though living under a different covenantal setting, understood the misery of broken 
fellowship when he prayed, “Restore unto me the joy of thy salvation.” He asked for the joy 
to return, not for God to recreate salvation every morning. A Christian hiding sin may lose 
spiritual appetite, confidence in prayer, delight in Scripture, tenderness of conscience, and 
usefulness in testimony. The family relationship remains, but the supper table grows silent. 
Eternal security is no substitute for clean fellowship, just as a marriage certificate is no 
substitute for faithfulness between husband and wife. 

Sin can also destroy usefulness and opportunity. Paul mentioned Demas as a 
fellowlabourer in Philemon, yet later wrote, “Demas hath forsaken me, having loved this 
present world.” Whatever service Demas might have completed was forfeited when the 
world captured his affection. Others made shipwreck concerning faith, departed from 
sound doctrine, or became vessels unfit for honourable use. A believer may possess gifts 
and waste them, know truth and compromise it, receive a platform and corrupt it, or have 
years available and surrender them to comfort. God can set aside a servant who refuses 
correction. First Corinthians 9:27 records Paul disciplining his body lest, after preaching to 
others, he should become “a castaway”—disapproved for service and crown. Paul did not 
fear that Christ would become an unsuccessful Saviour. He feared reaching the finish line 
as an unapproved runner. 

Persistent sin can cost health and physical life. First Corinthians 11 says some believers 
were weak, sickly, and asleep because they abused the Lord’s supper. Their judgment was 
chastening so they would “not be condemned with the world.” First Corinthians 5 
instructed the church to deliver a sinning man unto Satan “for the destruction of the flesh, 
that the spirit may be saved in the day of the Lord Jesus.” The flesh could be destroyed 
while the spirit remained saved. First John 5:16 also speaks of “a sin unto death.” Security 



therefore does not mean a Christian can sin without consequence. He may go to heaven 
earlier than expected because God ends an earthly life that has become destructive. The 
Lord can dismiss a servant from the field without removing him from the family. A secure 
soul inside a chastened body is no advertisement for rebellion. 

5. Reward, Inheritance, and Reigning Must Be Distinguished From Life 

First Corinthians 3 separates salvation from reward with unmistakable language. Jesus 
Christ is the foundation, while the believer’s work is the structure built upon Him. Gold, 
silver, and precious stones survive the fire; wood, hay, and stubble burn. “If any man’s work 
abide,” he receives reward. “If any man’s work shall be burned,” he suffers loss. Then the 
Holy Ghost adds, “but he himself shall be saved; yet so as by fire.” The building burns, not 
the foundation. The reward disappears, not eternal life. The man enters Christ’s presence 
with nothing from his labor surviving divine examination, yet he remains saved because 
salvation rests upon Christ. Anyone teaching that failure in service proves final damnation 
must argue with a verse that places “suffer loss” and “himself shall be saved” in the same 
sentence. The doctrinal fire has already tested that theory, and it smells strongly of stubble. 

Scripture speaks of crowns given for particular forms of faithfulness. An incorruptible 
crown is associated with disciplined service, a crown of rejoicing with fruitful ministry, a 
crown of righteousness with loving Christ’s appearing, a crown of life with enduring 
temptation, and a crown of glory with faithful pastoral care. These crowns are earned 
rewards, not fragments of eternal life distributed according to merit. Paul could say, “I have 
finished my course, I have kept the faith,” and look forward to the crown laid up for him. The 
course concerned service; life had been secured long before. A runner does not become a 
citizen by winning a race, though a citizen may win honour through running faithfully. 
Heaven is received through Christ’s merit; crowns reflect the believer’s labour. Religion 
cannot resist melting the citizenship papers and medals into one piece of metal, then 
charging admission to the award ceremony. 

Future reigning likewise relates to faithfulness. Second Timothy 2:11–13 says, “If we be 
dead with him, we shall also live with him: If we suffer, we shall also reign with him.” Life 
rests upon union with Christ; reigning is connected with suffering. The passage continues, 
“if we deny him, he also will deny us,” followed immediately by, “If we believe not, yet he 
abideth faithful: he cannot deny himself.” Christ may deny the unfaithful believer the 
privilege connected with reigning, but He cannot deny a member of His own body and 
thereby deny Himself. Service affects position in the kingdom; it does not determine 
possession of eternal life. The believer who refuses Christ’s cross may still reach Christ’s 
heaven, but he will not carry the crown he might have gained. A throne is not promised 
merely because someone occupied a pew. 



6. Warning Passages Must Not Be Used to Cancel Clear Promises 

Scripture contains severe warnings because God takes obedience seriously. Yet every 
warning must be interpreted according to its audience, covenant, setting, and subject. 
Passages addressed to Israel under the law, kingdom disciples, Tribulation saints, or mixed 
companies of professors and believers cannot be forced indiscriminately into Paul’s 
doctrine of the Church. Matthew 24 concerns Judaea, the sabbath, the abomination of 
desolation, unparalleled Tribulation, and Christ’s visible return. “He that shall endure unto 
the end” belongs inside that prophetic setting. It is not a hidden correction to Ephesians 
2:8–9. Hebrews contains warnings rooted in Israel’s covenant history and a transitional 
situation involving Jews tempted to retreat from Christ. James addresses “the twelve tribes 
which are scattered abroad.” The Bible prints addresses because the Holy Ghost did not 
expect mailmen to run the post office by throwing every letter onto one porch. 

Parables of servants must also remain within their stated purpose. A servant may receive 
talents, pounds, authority, or responsibility and then be judged according to his 
stewardship. These passages teach readiness, accountability, kingdom responsibility, and 
the certainty of reckoning. They do not automatically redefine present-day justification as 
wages earned by productivity. A parable may include faithful servants, wicked servants, 
true subjects, false professors, or rebels who never knew the King. Its details must be 
governed by its context rather than harvested as independent salvation formulas. Religion 
sees a servant punished in a kingdom parable and immediately drags a sealed member of 
Christ’s body into the same sentence. That is not careful exposition. It is doctrinal 
kidnapping performed with a red-letter edition. 

Clear Pauline promises establish the Church’s security. Romans 8 declares no 
condemnation for those in Christ and no creature able to separate them from God’s love. 
Ephesians 1 says believers are sealed with the Holy Spirit of promise, while Ephesians 4:30 
says that sealing lasts “unto the day of redemption.” Colossians calls believers complete in 
Christ. Second Timothy 1:12 expresses confidence that Christ can keep what is committed 
unto Him. These passages must govern the believer’s standing. Warnings then address 
fellowship, chastening, fruitfulness, testimony, usefulness, reward, inheritance, or 
particular audiences outside the Church Age. A difficult verse should be studied, not 
discarded, but it should never be sharpened into a knife for cutting clear promises out of 
their context. God does not write security in ink and warnings in acid. 

7. Security Is the Strongest Ground for Faithful Service 

Some object that eternal security encourages sin. Paul answered that slander in Romans 
6:1–2: “Shall we continue in sin, that grace may abound? God forbid.” Grace joins the 



believer to Christ’s death and resurrection, breaks sin’s dominion, places the Spirit within 
him, and calls him to yield his members unto God. Security does not tell the Christian that 
sin is harmless. It tells him that sin is inconsistent with the life he now possesses. A 
prisoner obeying only because the executioner stands nearby may show fear, but a son 
obeying because he loves the father who rescued him shows grace at work. Threatening 
God’s children with hell may produce religious motion, but it cannot produce the love of 
Christ. Fear can drive a slave; gratitude constrains a redeemed servant. 

Titus 2:11–12 says the grace that brings salvation also teaches believers to deny 
ungodliness and worldly lusts and live soberly, righteously, and godly. Grace is not a soft 
chair in which the flesh sleeps. It is a strict instructor whose lessons begin with 
accomplished redemption. The believer learns holiness because he belongs to Christ, not 
because he is attempting to remain eligible for Christ. He seeks purity because his body is 
the temple of the Holy Ghost. He serves because he was bought with a price. He forgives 
because God forgave him. He gives because Christ became poor for his sake. He endures 
because future reward awaits. Every Christian duty grows stronger when rooted in settled 
grace. Legalism keeps one eye on self and the other on the exit; grace fixes both eyes upon 
the Saviour and moves forward. 

The coming Judgment Seat gives urgency to the secured believer’s life. Second Corinthians 
5:10 says all Christians must appear before Christ to receive according to what they have 
done in the body, “whether it be good or bad.” The believer will not discover that Christ’s 
blood carried an expiration date, but he will discover exactly what his service was worth. 
Motives will be revealed, doctrine tested, hidden sacrifices remembered, wasted 
opportunities exposed, and every work measured by Christ. Eternal security guarantees the 
appointment is an evaluation of service rather than a trial for damnation. That distinction 
should produce confidence and godly fear together. The servant need not fear hell, but he 
should fear standing before the One who loved him while holding nothing that survived the 
fire. Grace removes condemnation; it does not remove the blush. 

Conclusion 

Eternal life and faithful service differ in source, reception, security, measurement, and 
consequence. Eternal life comes from God as a free gift through faith in Jesus Christ. It 
rests upon His blood, righteousness, resurrection, intercession, and promise. Faithful 
service comes from the believer yielding what God has given him back to the Lord. It 
requires obedience, discipline, endurance, truth, holiness, sacrifice, and stewardship. 
Failure in service can damage fellowship, ruin testimony, invite chastening, destroy 
usefulness, shorten life, consume reward, and forfeit reigning privileges. It cannot reverse 
regeneration, remove the Spirit’s seal, separate a member from Christ’s body, or turn 



everlasting life into temporary probation. Salvation establishes the son forever; the 
Judgment Seat evaluates how that son served. 

This distinction leaves neither legalism nor lawlessness any ground upon which to stand. 
Legalism threatens the believer’s sonship whenever his stewardship fails, making 
assurance depend upon the flesh. Lawlessness uses secure sonship to dismiss 
stewardship, treating Christ’s purchase as permission for self-rule. Grace condemns both 
errors. The believer cannot keep himself saved, and the believer has no right to live for 
himself. He is secure because Christ is faithful and accountable because Christ is Lord. 
The same cross that guarantees heaven also declares, “ye are not your own.” The same 
Spirit who seals unto redemption can be grieved by sinful conduct. The same Saviour who 
promises “never perish” will test every servant’s work by fire. Security and responsibility do 
not compete. They meet at Calvary, where perfect grace purchased a life that ought to be 
faithfully spent. 

The final verdict is plain. A Christian does not serve in order to remain a son; he serves 
because the Father has made him one. He does not pursue holiness to preserve eternal 
life; he pursues holiness because eternal life now dwells within him. He does not fear the 
Great White Throne; he prepares for the Judgment Seat of Christ. He may lose much 
through unfaithfulness—more than careless Christians imagine—but he cannot lose the 
Saviour who promised to keep him. Let the believer rest completely in Christ and labor 
earnestly for Christ. Let him reject every doctrine that weakens Calvary and every excuse 
that weakens obedience. Eternal life is secure in the Son, faithful service is required of the 
steward, and when those truths remain distinct, grace keeps its glory while the servant 
keeps his feet near the fire. 

 

 

Things That Differ 

Ten Bible Distinctions That Prevent False Doctrine 

Series Conclusion 

The lines have now been drawn, the addresses have been read, and the doctrinal furniture 
has been returned to the rooms where God placed it. Israel is not the Church. Law is not 
grace. Salvation is not discipleship. Standing is not state. The Rapture is not the Second 
Advent. The Judgment Seat of Christ is not the Great White Throne. The kingdom of heaven 
is not identical in every respect to the kingdom of God. Water baptism is not Spirit baptism. 
The gospel of the kingdom is not Paul’s gospel of grace. Eternal life is not faithful service. 



None of these distinctions was invented to complicate the Bible. They were recognized 
because the Bible itself refuses to treat unlike things as identical. The confusion came 
later, when religious men decided that God’s labels interfered with their systems and began 
switching them like price tags at a rummage sale. 

Second Timothy 2:15 remains the controlling command: “Study to shew thyself approved 
unto God.” The workman seeks God’s approval, not the applause of a denomination, 
school, fellowship, publisher, committee, or online audience. Paul says he must be “rightly 
dividing the word of truth.” That means the work involves truth from beginning to end. The 
danger does not arise only when a man quotes error. It arises when he quotes truth out of 
place. Satan quoted Scripture to Jesus Christ, proving that a Bible verse can be used in the 
service of a lie when its purpose is twisted. A verse addressed to Israel can be true and still 
become false doctrine when applied to the Church as its controlling command. A 
Tribulation warning can be true and still corrupt grace when inserted into Paul’s gospel. The 
words remain inspired while the preacher’s application becomes inspired confusion. 

Sound doctrine requires more than collecting verses that contain similar words. It requires 
comparing Scripture with Scripture while respecting people, periods, covenants, 
conditions, and contexts. Isaiah 28:10 says, “precept must be upon precept, precept upon 
precept; line upon line, line upon line; here a little, and there a little.” The Book interprets 
itself, but it does not interpret itself for a man who refuses to read the mailing address. A 
mechanic can possess every correct part for an automobile and still destroy the engine by 
installing the parts wherever they happen to fit. A piston in the glove compartment remains 
a genuine piston, but it is not doing much for transportation. In the same manner, a genuine 
promise placed under the wrong covenant does not become useful merely because the 
preacher shouted while installing it. 

The distinction between Israel and the Church protects the faithfulness of God. The Lord 
called Abraham, confirmed the covenant through Isaac, chose Jacob, formed Israel into a 
nation, promised a land, established David’s throne, and foretold national restoration 
beneath Messiah. Those promises were not written in disappearing ink. Israel’s unbelief 
brought scattering, blindness, and chastisement, but it did not make God a liar. Romans 11 
says the blindness is “in part” and lasts “until” the fulness of the Gentiles comes in. Israel 
remains beloved for the fathers’ sakes because “the gifts and calling of God are without 
repentance.” The Church has not replaced Israel any more than a guest eating at another 
man’s table becomes the owner of the house. Believing Gentiles partake of spiritual 
blessing through Israel’s Messiah, but participation is not possession of somebody else’s 
identity. 



The Church is a new body composed of believing Jews and Gentiles placed into Jesus 
Christ by the Holy Ghost. It was a mystery hidden in God, not the latest stage of a kingdom 
Israel’s prophets had described for centuries. Israel’s calling is national and earthly, 
involving a land, throne, city, and kingdom. The Church’s position is heavenly, seated in 
Christ and awaiting its gathering to Him. Both companies find their hope in the same Lord 
without becoming one prophetic people. When the distinction is erased, Israel’s covenants 
are stolen, the Church is driven into Jacob’s trouble, David’s throne is relocated to heaven, 
and prophecy becomes a religious puppet show in which every figure is made to represent 
the interpreter’s institution. Replacement theology does not honor grace. It portrays God as 
an unreliable landlord who transfers the deed whenever the tenant causes trouble. 

The distinction between law and grace protects the sufficiency of Calvary. The law was 
holy, just, and good, but it could only expose and condemn the sinner. It demanded perfect 
righteousness without supplying fallen flesh the power to produce it. It was a mirror 
revealing dirt, not soap capable of removing it. It was a schoolmaster leading to Christ, not 
a co-saviour remaining beside Him. Jesus Christ fulfilled the law, bore its curse, blotted out 
the handwriting of ordinances, and became “the end of the law for righteousness to every 
one that believeth.” The Christian is not under law but under grace. That does not mean 
God has become indifferent to holiness. It means holiness now grows from the life and 
power of the indwelling Spirit rather than from the flesh trying to climb Sinai with a broken 
leg. 

Every attempt to mix law and grace ends by diminishing Christ. The religious formula 
usually begins with a polite acknowledgment that salvation is by grace and then adds 
enough requirements to leave the sinner uncertain whether grace accomplished anything. 
Believe, but also keep. Trust, but also endure. Receive the gift, but maintain the payments. 
Christ starts the work, Moses inspects it, and the church office retains authority to cancel 
the account. Romans 11:6 knocks that mixture off the table: “if by grace, then is it no more 
of works: otherwise grace is no more grace.” Works cannot become part of the cause of 
salvation without grace ceasing to be grace. They belong afterward as the proper fruit of a 
life already received. The law demands payment from the guilty; grace displays a receipt 
signed in blood. 

The distinction between salvation and discipleship protects the freeness of the gift and the 
seriousness of the walk. Salvation is received by faith in Christ’s death, burial, and 
resurrection. Discipleship requires self-denial, sacrifice, obedience, suffering, endurance, 
and daily surrender. The sinner does not carry his own cross to help Christ pay for sin. 
Christ’s cross saves him completely. The believer then carries his cross because he 
belongs to the Saviour who purchased him. Confusing the two turns discipleship passages 



into tollbooths on the road to eternal life. Men begin charging admission for a gift God 
declared free, and because the charge sounds spiritual, they call the bill commitment. But 
a gift earned through total surrender is wages wearing a ribbon. Grace refuses the disguise. 

The distinction also exposes careless Christianity without threatening eternal life. Every 
saved person ought to become a faithful disciple, yet the Corinthians prove that saved 
people can behave carnally. Lot proves that a righteous man can make decisions that 
reduce his earthly legacy to smoke and family wreckage. Demas proves that a labourer can 
forsake the work because he loves the present world. These accounts are not pillows for 
backsliders. They are warning sirens. A Christian may lose fellowship, usefulness, 
influence, opportunity, reward, health, and physical life. He can waste years that will never 
return and stand before Christ holding nothing but ashes. What he cannot do is make the 
eternal life Christ gave him become temporary because his discipleship failed. Christ 
remains the Saviour even when the Christian becomes a sorry servant. 

Standing and state protect the same truth from two additional attacks. The believer’s 
standing is everything God has made him in Christ: justified, redeemed, reconciled, 
sanctified, accepted, sealed, complete, and seated in heavenly places. His state is the 
present condition of his walk, fellowship, maturity, obedience, testimony, and usefulness. 
Standing is perfect because Christ is perfect. State rises and falls because the believer still 
possesses flesh capable of sin. The Corinthians were saints in standing and carnal in state. 
God neither ignored their conduct nor revoked their position. He addressed them as saved 
people behaving beneath their calling. That distinction permits the Bible to rebuke a 
believer with full force without turning every rebuke into a funeral for eternal security. 

Legalism judges standing by state and therefore leaves the Christian examining himself for 
evidence that Christ still accepts him. Lawlessness points to standing and pretends state 
hardly matters. Both errors stare at half the truth and squint at the rest. The Bible tells the 
believer to rest completely in Christ and judge his conduct honestly. When he sins, he does 
not need another new birth; he needs confession, cleansing, correction, and restored 
fellowship. When God chastens him, the rod does not prove he has been removed from the 
family. Hebrews 12 says the Lord chastens every son He receives. God disciplines His child 
because the relationship remains. A father does not take a birth certificate to the shredder 
every time the son requires a trip to the woodshed. 

The distinction between the Rapture and the Second Advent protects the Church’s blessed 
hope and Israel’s prophetic future. At the Rapture, Christ descends into the air, the dead in 
Christ rise, living believers are changed, and the Church is caught up to meet Him in the 
clouds. At the Second Advent, heaven opens, Christ returns with His saints, His feet stand 
upon the mount of Olives, the beast and his armies are destroyed, Israel is delivered, and 



the kingdom is established. At one event Christ comes for His saints; at the other He 
comes with them. One carries the Church upward; the other brings the King downward. 
One brings comfort to believers; the other brings flaming vengeance upon a rebellious 
world. These are not two camera angles showing the same five minutes. They are distinct 
movements separated by Daniel’s seventieth week. 

The Church therefore waits for Christ, not the Antichrist. It is not appointed to wrath and 
does not need to enter Israel’s Tribulation to prove spiritual courage. That period concerns 
Daniel’s people and holy city, Jacob’s trouble, a rebuilt temple, sacrifice, Judaea, the 
sabbath, twelve tribes, two witnesses, the abomination of desolation, and the final 
deliverance of Israel. The body of Christ possesses a heavenly calling and is removed 
before God resumes that national program. Forcing the Church into the Tribulation does 
not strengthen believers. It replaces expectancy with calculation and makes the blessed 
hope wait in line behind the mark of the beast. Paul told Christians to comfort one another 
with the Lord’s coming, not exchange bunker plans and argue over who packed enough 
canned goods for the fifth seal. 

The Judgment Seat of Christ and the Great White Throne protect the distinction between 
Christian accountability and eternal condemnation. At the Judgment Seat, the believer’s 
service is tested by fire. Gold, silver, and precious stones survive; wood, hay, and stubble 
burn. The faithful servant receives reward. The careless servant suffers loss, “but he 
himself shall be saved; yet so as by fire.” At the Great White Throne, the unsaved dead 
stand before God after the Millennium. The books reveal their works, the book of life settles 
their condition, and those not found written there are cast into the lake of fire. One throne 
may produce crowns or ashes. The other produces final sentence. One examines the 
redeemed servant. The other judges the condemned sinner. God does not seat both men in 
the same defendant’s chair. 

The Christian’s sins were judged at Calvary, but his service will be judged before Christ. 
That truth should produce assurance and godly fear together. He does not need to wonder 
whether Christ will send him to hell, but he should tremble at the possibility of wasting the 
life Christ purchased. Every motive will be revealed, every work examined, every hidden 
sacrifice remembered, and every piece of religious theatre exposed. Human applause will 
not turn hay into gold. Large crowds, polished programs, impressive buildings, academic 
titles, and online numbers will not confuse the fire. A quiet believer serving Christ 
according to the Book may carry more into eternity than a religious celebrity whose 
platform required compromise. Heaven’s scales have never been impressed by earthly 
advertising. 



The distinction between the kingdom of heaven and the kingdom of God protects Israel’s 
earthly hope and the necessity of spiritual birth. The kingdom of heaven emphasizes 
heaven’s visible government established upon earth beneath David’s Son. It involves 
Jerusalem, Israel, nations, judgment, land, government, and the King’s millennial throne. 
The kingdom of God emphasizes the spiritual and moral rule of God, entered through the 
new birth and characterized by righteousness, peace, and joy in the Holy Ghost. The two 
overlap because Jesus Christ is King over both, and they will unite openly when He returns. 
Yet overlap is not total identity in every passage. A man may associate outwardly with 
religious kingdom profession while remaining a tare. No man enters the saving reality of 
God’s kingdom by natural birth, ceremony, political citizenship, or membership in 
Christendom. 

Kingdom confusion has persuaded churches that their commission is to seize governments 
and build the Millennium while Christ remains absent. Religious empires have baptized 
nations, crowned rulers, persecuted dissenters, marched armies, accumulated wealth, 
and called the machinery Christ’s kingdom. Modern versions trade swords for elections, 
marketing, cultural influence, and institutional capture, but the dream remains the same: 
improve Babylon until Jesus mistakes it for Zion. The Church should preach truth, oppose 
wickedness, help the suffering, defend righteousness, and influence society wherever 
possible. But it cannot regenerate a civilization through law, education, or political power. 
Christ will establish His kingdom at the Second Advent, not at the conclusion of a 
successful fundraising campaign. The stone of Daniel 2 does not negotiate with the image. 
It strikes it. 

The distinction between water baptism and Spirit baptism protects the gospel from 
sacramental control. Water baptism is an ordinance administered by men as an outward 
testimony of identification with Christ’s death, burial, and resurrection. Spirit baptism is 
the supernatural act by which the Holy Ghost places the believing sinner into the body of 
Christ. Water touches the flesh; the Spirit changes the believer’s eternal position. Water 
pictures burial; the Spirit joins the believer to Christ’s death and resurrection. Water may 
be delayed, prevented, refused, or improperly performed. Spirit baptism occurs when the 
sinner believes the gospel. No minister, pool, formula, or institution can perform the Holy 
Ghost’s work. The difference between getting into water and getting into Christ is the 
difference between a symbol and salvation. 

Water baptism is important, but it becomes an idol when assigned saving power. Cornelius 
received the Holy Ghost before entering water. Paul separated baptism from the gospel 
when he said, “Christ sent me not to baptize, but to preach the gospel.” Peter called 
baptism a figure and denied that it merely puts away fleshly filth. The thief beside Christ 



entered paradise without a baptistry, denominational certificate, or properly ordained 
administrator. Many church members have gone beneath the water as dry sinners and risen 
as wet sinners because no ceremony can substitute for faith in Christ. The water bears 
witness to salvation; it does not manufacture it. The baptistry makes a fine picture and a 
miserable saviour. It contains enough water to soak a robe but not enough blood to remove 
one sin. 

The distinction between the kingdom gospel and Paul’s gospel of grace protects the 
message that saves sinners today. John, Jesus, and the Twelve announced the approaching 
kingdom to Israel while the King stood among them. The Twelve preached that gospel 
before they understood Christ’s death and resurrection. Luke records them preaching in 
chapter 9 and understanding none of Christ’s description of Calvary in chapter 18. Paul’s 
gospel, received by revelation from the risen Lord, looks back upon the completed cross 
and empty tomb. First Corinthians 15 declares that Christ died for our sins, was buried, and 
rose again the third day. That is the gospel received by the Church, the gospel in which 
believers stand, and the gospel by which sinners are saved. 

Every message called gospel is good news, but the immediate content must be identified. 
Abraham heard good news concerning blessing through his seed. Israel heard the gospel of 
a promised rest. John announced the King. Paul proclaimed completed redemption. 
Revelation announces an everlasting gospel as judgment approaches the beast’s world. 
These messages belong to the one unfolding purpose of God, but they are not one 
unchanging sentence preached with equal content in every age. Today, the sinner is not 
told to join Israel, wait for David’s throne, endure the Tribulation, sell every possession, 
keep Mosaic ordinances, or enter water to obtain eternal life. He is told, “Believe on the 
Lord Jesus Christ, and thou shalt be saved.” Adding yesterday’s covenant conditions or 
tomorrow’s Tribulation warnings to today’s gospel does not enrich grace. It poisons it with 
chronology. 

The final distinction between eternal life and faithful service protects both assurance and 
responsibility. Eternal life is a gift placed in Jesus Christ. Faithful service is a requirement 
laid upon those whom Christ has saved. Jesus says His sheep shall never perish, while 
Paul says stewards must be found faithful. The believer’s security rests upon Christ’s 
blood, righteousness, resurrection, intercession, Spirit, and promise. His reward depends 
upon how he uses the body, time, gifts, truth, opportunities, and resources entrusted to 
him. An unfaithful servant may lose nearly everything associated with usefulness and 
reward without losing the Son who holds him. He may reach heaven empty-handed, but he 
reaches heaven because Christ remains faithful. Eternal security is not a promise that 



rebellion has no consequences. It is a promise that Christ does not become an 
unsuccessful Saviour when His servant becomes a disgrace. 

The believer should therefore reject both fear and carelessness. He need not spend his life 
wondering whether one failure pushed him outside Christ’s hand. Neither should he spend 
his life testing how much sin that hand will tolerate. Grace is not permission to drag Christ’s 
name through the mud; it is the divine reason to walk worthy of Him. The Christian was 
bought with a price, sealed unto the day of redemption, and appointed to appear before 
Christ. He belongs to the Lord in body and spirit. Security gives him courage to serve, 
confess, rise after failure, and continue without imagining that every stumble requires 
another conversion. Accountability gives him reason to watch, pray, obey, labour, and keep 
short accounts with God. Grace removes the gallows from behind the servant without 
removing the Master from before him. 

Taken together, these ten distinctions form a doctrinal defense system. Remove one wall 
and pressure immediately falls upon the others. Replace Israel with the Church, and the 
Church enters Israel’s Tribulation. Put the Church in the Tribulation, and the Rapture 
merges with the Second Advent. Merge those events, and endurance passages begin 
rewriting salvation. Once salvation depends upon endurance, discipleship becomes 
justification, state overthrows standing, law invades grace, and warnings about lost reward 
become threats of hell. Water is then recruited to help save, kingdom commands are 
imported into Paul’s gospel, and the Judgment Seat becomes another Great White Throne. 
False doctrine rarely knocks down one domino and politely leaves the rest standing. It 
pushes until the whole row falls. 

The defense is not loyalty to a chart, personality, school, movement, or denominational 
tradition. It is loyalty to the words of God. The King James Bible does not need correction, 
apology, modernization, or rescue from men who believe the Almighty misplaced His 
vocabulary. It needs to be believed, studied, compared, and rightly divided. A man may 
carry the right Bible and still teach wrong doctrine if pride makes him unwilling to examine 
context. Possessing a sharp sword is no guarantee that the soldier knows which direction 
the blade faces. The workman must study so that he will not be ashamed. God’s approval, 
not human recognition, remains the standard. A thousand people agreeing with an error 
cannot make it true, and one believer standing upon the text does not make it false. 

Right division must also leave the study desk and enter the church, home, conscience, and 
daily walk. These distinctions should clarify preaching, strengthen assurance, sharpen 
evangelism, purify worship, and make the believer more faithful. The preacher who 
understands grace should present the gospel without attaching a religious invoice. The 
Christian who understands security should serve without terror and repent without despair. 



The student who distinguishes Israel from the Church should defend God’s promises and 
reject anti-Semitic poison. The believer awaiting the Rapture should live ready rather than 
calculating signs. The servant expecting Christ’s Judgment Seat should stop wasting time 
on religious sawdust. Doctrine is not a collection of polished bones arranged in a 
theological museum. It is truth meant to govern the living. 

There will always be resistance to these distinctions because confusion protects human 
systems. If salvation is tied to water, the institution administering water gains power. If 
security depends upon works, the religious authority evaluating works gains power. If the 
Church replaces Israel, the institution can inherit every earthly promise it desires. If the 
kingdom is being built now, leaders can demand money and political loyalty in the King’s 
name. If every judgment becomes one judgment, fear can be used to control the 
redeemed. Right division takes those tools out of human hands and returns authority to 
Scripture. That is why the doctrine is often attacked as divisive. It divides truth from the 
religious machinery built by refusing to divide the Book. 

Biblical charity does not require smiling politely while false doctrine poisons souls. Charity 
“rejoiceth in the truth.” It can be patient with a confused learner while remaining severe 
toward a wolf profiting from confusion. It can answer questions gently without pretending 
every answer is equally valid. The Christian should not become arrogant because he 
understands distinctions; knowledge is received, not self-created. But humility is not 
uncertainty, and grace is not doctrinal surrender. A sentry does not demonstrate kindness 
by leaving the gate open for an armed enemy. He demonstrates kindness toward those 
sleeping inside by remaining awake. Truth can be spoken with love, but love never requires 
truth to remove its backbone before entering the conversation. 

The practical question at the end of this series is not whether these distinctions are 
interesting. The question is whether they will govern the way the Bible is read and taught. 
Will Israel be allowed to keep her promises? Will grace remain free? Will discipleship follow 
salvation rather than replace it? Will the believer rest in his standing while correcting his 
state? Will the Church await Christ before wrath? Will the Judgment Seat produce faithful 
service without fear of damnation? Will kingdom passages remain in their settings? Will 
water point toward Christ instead of competing with Him? Will Paul’s gospel be preached 
without additions? Will eternal security produce gratitude rather than carelessness? 
Doctrine becomes useful when the answer moves from the notebook to the life. 

The believer who rightly divides the word can face Scripture without fearing apparent 
contradiction. He understands that different instructions may govern different people 
under different arrangements. He can read the law without placing himself beneath Sinai, 
study Israel without stealing her identity, learn from kingdom passages without corrupting 



grace, and receive practical warning without surrendering eternal security. He can believe 
every word because he does not force every word to address him directly. All Scripture is 
for his learning, but not all Scripture is written to him as its immediate recipient. That 
principle does not remove any part of the Bible. It allows every part to speak with its own 
inspired voice instead of being drafted into a chorus singing the interpreter’s favorite tune. 

The future will vindicate every distinction God made. The Church will be caught up to meet 
Christ in the air. Daniel’s seventieth week will complete Israel’s prophetic trouble. The King 
will return with His saints, stand upon Olivet, destroy His enemies, deliver Jacob, and 
occupy David’s throne. Believers will be rewarded according to service, and the lost dead 
will ultimately stand before the Great White Throne. Israel’s covenants will be fulfilled, the 
kingdom of heaven will be established upon earth, and the spiritual rule of God will operate 
in righteousness beneath the visible King. Every spiritual baptism, every act of grace, every 
faithful service, and every word of God will reach its appointed result. History will not end in 
a doctrinal blur. It will end with God proving that He meant exactly what He said. 

Until then, the charge remains unchanged: study, believe, divide, preach, and stand. Do not 
trade clear doctrine for religious respectability. Do not soften the gospel to make room for 
human merit. Do not surrender Israel’s promises to men with allegorical scissors. Do not 
let the Antichrist stand between the Church and her blessed hope. Do not allow water to 
claim what belongs to the blood, or service to claim what belongs to grace. Keep the 
thrones separate, the kingdoms ordered, the covenants identified, and the people of God in 
their proper places. A straight line may offend those who profit from fog, but the line does 
not need to apologize. God drew it. 

Things that differ must remain different because God’s character stands behind every 
distinction. He is faithful to Israel, gracious to the Church, righteous in judgment, exact in 
prophecy, sufficient in salvation, and worthy of faithful service. His Book is not a bag of 
disconnected sayings waiting for a clever man to arrange them. It is a perfect revelation 
whose parts fit when the reader stops forcing them into the wrong spaces. The confusion 
belongs to men; the order belongs to God. Let the workman put away the religious blender, 
open the King James Bible, read the addresses, believe the words, and rightly divide the 
truth. When the lines are honored, false doctrine loses its hiding places, Christ receives all 
the glory, and the believer can stand approved before God without shame. 

 

 



 


