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The First Mention Principle 

Where Great Bible Doctrines Begin 

Introduction 

The Bible is not a religious junk drawer filled with disconnected sayings, inspirational 
scraps, historical trivia, and doctrinal fragments tossed together by accident. It is one Book 
with one Author, one unfolding revelation, one scarlet thread, and one divine design 
stretching from Genesis to Revelation. God does not introduce His great doctrines 
carelessly. He plants them, names them, develops them, illustrates them, and finally 
brings them to their appointed fullness. The opening appearance of a subject often 
contains the seed from which its later biblical development grows. What first appears as an 
acorn in Genesis may stand as a mighty oak by Revelation, but the nature of that oak was 
already present in the seed. The first mention principle recognizes that God knows where 
He puts His words, when He introduces His doctrines, and what surrounding 
circumstances He chooses to accompany them. 

This principle is not a mechanical superstition, a shortcut around careful study, or a license 
to build an entire doctrine upon one word while ignoring the rest of Scripture. The first 
mention is a doorway, not the whole house; a seed, not the whole harvest; a spring, not the 
whole river. The immediate passage establishes the original setting, while later Scripture 
expands the doctrine, supplies distinctions, corrects false conclusions, and brings the 
truth to maturity. Every first mention must be studied in its context and then traced through 
the Bible. A man who finds one early occurrence and refuses to examine anything that 
follows has not discovered a principle; he has merely found an excuse to stop reading. God 
planted the seed, but He expects the student to follow the growth. 

The first mention principle rests upon confidence that the Bible interprets itself. Scripture 
says in First Corinthians 2:13 that the Holy Ghost teaches by “comparing spiritual things 
with spiritual.” Isaiah 28 speaks of truth coming “precept upon precept; line upon line; here 
a little, and there a little.” One passage supplies what another develops. A word introduced 
in the books of Moses may reappear in the Psalms, receive prophetic enlargement in 
Isaiah, find personal manifestation in Jesus Christ, obtain doctrinal explanation through 
Paul, and reach prophetic completion in Revelation. The Bible carries its own dictionary, 
commentary, cross-references, illustrations, and conclusions within its pages. Men 
frequently reach for outside authorities before allowing the Book to finish its own sentence. 
They consult a shelf full of experts and return with less certainty than they possessed when 
they began. The Bible has suffered more from educated interruption than from honest 
reading. 



The King James Bible will be allowed to speak exactly as it stands throughout this series. 
There will be no attempt to correct God with a lexicon, drag every English word before a 
panel of dead languages, or apologize because the Authorized Text says something more 
definite than modern scholarship prefers. The words God preserved are not approximate 
suggestions waiting for a professor to repair them. They are pure words, tried words, settled 
words, and profitable words. A man can study context, compare passages, recognize 
grammar, observe repetition, and trace doctrine without treating his Bible like a broken 
appliance shipped without instructions. When God places a word in a particular location, 
surrounded by particular people, actions, judgments, promises, and consequences, those 
details deserve more respect than the latest theory manufactured in a classroom where 
certainty is treated like a contagious disease. 

Careful study must distinguish between the first occurrence of an exact word and the 
earlier presence of the doctrine itself. Sin entered through Adam in Genesis 3, but the exact 
word “sin” first appears in Genesis 4:7. Men believed God before Deuteronomy 32, yet the 
exact word “faith” first appears when God describes Israel as “children in whom is no faith.” 
Holiness belongs eternally to God and holy things appear earlier, but the exact word 
“holiness” first shines in Exodus 15:11. Fear enters human experience when Adam says, “I 
was afraid,” while the exact word “fear” appears later in Genesis 9:2. These distinctions do 
not weaken the principle; they demonstrate the precision required to use it honestly. The 
careless reader announces a contradiction, while the diligent reader notices that God may 
reveal the reality before naming it directly. 

The doctrine must also be kept within its proper historical and dispensational setting. Noah 
is not a member of the Body of Christ merely because he found grace. Abraham is not 
preaching the complete Church Age gospel in Genesis 15 merely because he believed God. 
Israel does not become the Church because both are called to holiness and service. The 
kingdom promised to Israel does not dissolve into a religious feeling because believers 
today enjoy spiritual blessings in Christ. The law, grace, Israel, the Church, the Tribulation, 
the Millennium, the earthly calling, and the heavenly calling must remain where God 
placed them. Application may cross dispensational boundaries; doctrinal identity cannot. 
A verse can instruct every believer without addressing every believer directly. Failure to 
recognize that difference has produced enough theological soup to float every 
denomination in town. 

Genesis and the early books of the Bible are the nursery of doctrine, but nothing in that 
nursery is childish. Election, sin, sacrifice, blood, substitution, grace, faith, judgment, 
resurrection, covenant, prophecy, and kingdom all begin taking recognizable form before 
human philosophy has cleared its throat. Genesis does not provide an abstract systematic 



theology arranged by committee. It gives truth flesh, blood, names, places, choices, altars, 
graves, floods, births, conflicts, and covenants. God teaches doctrine through history 
because men may ignore a definition while remembering a murder in a field, an ark on dry 
ground, a son carrying wood, or a nation standing beside a sea filled with its enemies. 
Divine truth does not float above life. It enters history wearing work clothes. 

The first doctrine examined in this series is blood, and its first mention comes from the 
ground beneath murdered Abel. “The voice of thy brother’s blood crieth unto me,” God tells 
Cain. Blood enters Scripture as a witness. It speaks concerning life taken, guilt incurred, 
justice demanded, and judgment approaching. That crimson line will continue through the 
Passover, the tabernacle, the sacrifices, the prophets, Calvary, and the songs of Revelation. 
Abel’s blood cries for an accounting; Christ’s blood speaks better things. The modern 
religious world may prefer a cleaner gospel without blood because blood offends cultured 
sensibilities, but God put it near the beginning of His Book and at the center of redemption. 
A bloodless gospel is a lifeless gospel, no matter how tasteful the brochure. 

Love first appears in connection with Abraham and Isaac: “Take now thy son, thine only son 
Isaac, whom thou lovest.” The Holy Ghost does not introduce love through romance, 
friendship, poetry, or emotional comfort. He presents a father, an only son, a mountain, 
wood, a knife, and a sacrifice. Long before John 3:16 declares that God gave His only 
begotten Son, Genesis 22 casts the shadow of Calvary across Moriah. Biblical love is not 
an emotional puddle where truth and holiness are invited to drown. Love gives, obeys, 
surrenders, and trusts God with what is dearest. The first mention prevents a sentimental 
generation from redefining love as unconditional approval of everything God condemns. 
Love without truth is merely rebellion speaking softly. 

Worship first appears in the same chapter when Abraham says, “I and the lad will go yonder 
and worship, and come again to you.” The first recorded use of the word has an altar but no 
auditorium, surrender but no stage, obedience but no applause, and resurrection faith but 
no religious entertainment. Music certainly has a biblical place in worship, but Genesis 22 
refuses to let music become its definition. Abraham calls the offering of Isaac worship 
before he knows how God will intervene. True worship begins when God is treated as God 
and the worshipper ceases negotiating protected territory. A man can sing loudly while 
living rebelliously, raise his hands while withholding his heart, and cry during a chorus while 
refusing the plainest command in his Bible. Heaven is not fooled by good acoustics. 

Grace first appears in Genesis 6:8 against the black background of a world marked by 
wicked imaginations, corruption, violence, giants, forbidden intrusion, and approaching 
judgment. “But Noah found grace in the eyes of the LORD.” Grace does not arrive because 
humanity is improving; it arrives because humanity is doomed without divine provision. 



Noah does not manufacture grace, deserve grace, purchase grace, or teach God to become 
gracious. He finds it in the Lord’s eyes. That grace warns him of things not seen, provides 
the pattern for an ark, produces obedient faith, preserves his household, and carries a 
remnant through judgment. Grace is not God pretending sin does not matter. It is God 
providing refuge because sin matters enough to bring the flood. 

The exact word “faith” first appears negatively in Deuteronomy 32:20, where God calls 
Israel “children in whom is no faith.” The nation had witnessed plagues, crossed the Red 
Sea, eaten manna, drunk from the rock, seen the glory, heard God’s voice, and possessed 
His covenant. Yet miracles before the eyes did not produce settled confidence in the heart. 
They had enough evidence to fill a library and enough unbelief to fill a wilderness with 
graves. The doctrine itself appears earlier in Abel, Enoch, Noah, and Abraham, but the first 
occurrence of the exact word shows what happens when faith is missing. Faith is not 
believing whatever the heart desires with sufficient enthusiasm. It is taking God at His word 
when feelings, circumstances, majorities, and giants vote against Him. 

Fear first appears in experience when fallen Adam says, “I was afraid,” while the exact word 
first appears when God places the fear and dread of man upon the animal creation after 
the flood. Guilt makes man flee the God above him; divine order makes the beasts fear the 
man placed over them. Scripture will later distinguish tormenting fear, cowardly fear, the 
fear of man, and the clean fear of the Lord. The Bible does not throw them all into a 
therapist’s wastebasket. The fear of man brings a snare, but the fear of the Lord begins 
wisdom. One fear makes Saul obey the crowd; the other makes the apostles obey God 
rather than men. A man who fears God properly discovers that most of the world’s threats 
have been wearing oversized costumes. 

Sin first receives its name in Genesis 4:7, where God warns Cain that “sin lieth at the door.” 
Sin is pictured as a predatory thing crouching at the threshold, desiring entrance and 
dominion. Cain’s bloodless offering is rejected, his pride becomes anger, his anger shelters 
hatred, his hatred arranges deceit, and his deceit creates the opportunity for murder. Three 
verses after sin is named, blood cries from the ground. The sequence is not accidental. Sin 
enters; death follows. Modern language renames sin as brokenness, dysfunction, 
authenticity, preference, or an unfortunate response to circumstances. God calls it a beast 
waiting outside the door. You may rename the animal, polish its collar, and introduce it to 
polite society, but it still intends to eat the furniture and kill the occupant. 

The word “prophet” first appears in Genesis 20:7 when God identifies Abraham as a 
prophet after Abraham has acted deceitfully concerning Sarah. The introduction 
demolishes both prophet worship and cynical perfectionism. Abraham’s failure is real, but 
God’s calling is also real. The Lord does not excuse the prophet; He exposes him, protects 



Sarah, corrects Abimelech, and then appoints Abraham to pray for the endangered 
household. The prophet receives God’s word, speaks for God, warns concerning judgment, 
and intercedes for those beneath danger. Scripture never teaches that divine calling makes 
sin harmless, nor does it teach that a flawed vessel makes divine truth false. God puts 
treasure in earthen vessels so nobody with functioning eyesight will confuse the pot with 
the treasure. 

Kingdom first appears in Exodus 19:6, where God calls Israel “a kingdom of priests, and an 
holy nation.” The word enters Scripture attached to a real nation, covenant responsibility, 
priestly service, holiness, and God’s government upon earth. It does not appear as an 
invisible religious mood floating without a throne, territory, or king. Israel’s later failure 
under the law does not cancel God’s promises to Abraham and David. Her rejection of 
Christ does not transform the Church into spiritual Israel or move David’s throne into the 
human heart. The King will return, Israel will be restored, Satan will be bound, and Christ 
will reign over the earth. Replacement theology is covenant theft committed with a fountain 
pen, but changing the names on paper does not alter the Owner’s will. 

Holiness first appears as the subject of Israel’s song beside the Red Sea: “Who is like unto 
thee, O LORD, among the gods? who is like thee, glorious in holiness?” Holiness begins 
with the incomparable character of God. It is glorious to the redeemed and fearful to His 
enemies because the same sea that opens for Israel closes upon Egypt. God’s holiness 
does not make Him harmless; it guarantees His opposition to evil. It also determines the 
calling of those He redeems. Israel is brought out of Egypt before receiving the law, and the 
Church Age believer is saved by grace before being commanded to walk in practical 
holiness. Salvation is not earned by separation, but salvation separates the redeemed unto 
God. Grace without holiness becomes indulgence, while holiness without grace becomes 
human bondage. Scripture joins what religious extremists tear apart. 

These ten doctrines do not stand as isolated museum pieces. Blood answers sin. Grace 
provides refuge from judgment. Faith receives what God reveals. Love supplies the 
sacrifice. Worship bows at the altar. Fear recognizes divine holiness. The prophet speaks 
God’s warning and intercedes for men. The kingdom brings the world beneath God’s 
righteous government. Holiness separates the true God from every rival and His people 
from every counterfeit. The doctrines interlock because the Author is one. Pull one truth 
from its setting and the entire structure suffers. Remove sin and blood becomes 
unnecessary. Remove holiness and judgment becomes unjust. Remove grace and 
salvation becomes impossible. Remove faith and the gift remains rejected. Remove Israel 
and kingdom prophecy becomes a theological shell game. 



Every trail ultimately leads to Jesus Christ. He is the righteous One whose blood speaks 
better things than Abel’s. He is the only begotten Son given in love. He is the Lamb provided 
by God and the One before whom true worship bows. He is full of grace and truth, the 
Author and Finisher of faith, the refuge from judgment, the Prophet greater than Moses, the 
King who will occupy David’s throne, and the Holy One of God. The doctrines begin in seed 
form, but they do not mature into abstract systems. They converge in a Person. A man may 
master terminology, memorize charts, debate covenants, and identify every first 
occurrence while remaining spiritually blind to the One standing at the center. Bible study 
that does not exalt Christ has examined the road signs while missing the destination. 

The practical purpose of this series is therefore greater than accumulating interesting 
observations. The first mentions reveal how God defines truths that modern religion has 
softened, reversed, commercialized, or emptied of meaning. Blood has been removed, 
love sentimentalized, worship commercialized, grace abused, faith psychologized, fear 
medicated, sin renamed, prophets counterfeited, the kingdom spiritualized, and holiness 
mocked. The remedy is not another religious trend. It is a return to the Book. When men 
redefine the vocabulary, they eventually replace the God who gave it. The battle over 
doctrine always becomes a battle over words because words carry meaning, and meaning 
governs belief. The devil questioned God’s words in Genesis 3 and has been issuing revised 
definitions ever since. 

These studies will begin where God begins, follow the doctrine where Scripture leads, 
preserve the distinctions God placed in the Book, and allow later revelation to complete 
the picture. There will be no attempt to rescue God from His own language or make the 
Bible acceptable to an age that hates its Author. Truth does not need cosmetic surgery 
before appearing in public. It needs to be opened, believed, preached, and obeyed. The 
first mention principle offers a disciplined way to watch revelation grow from its earliest 
appearance toward its full doctrinal form. The roots may lie deep in Genesis, Exodus, and 
Deuteronomy, but the branches reach into the Gospels, Pauline epistles, prophetic books, 
and Revelation. 

The invitation is simple: open the King James Bible and watch where God plants His words. 
Notice the soil, the setting, the people, the conflicts, the promises, and the consequences. 
Follow each doctrine through sacrifice and covenant, law and grace, Israel and the Church, 
judgment and redemption, history and prophecy. The path will expose man, exalt Christ, 
clarify doctrine, and cut through centuries of religious fog. Great Bible doctrines do not 
begin in councils, creeds, seminaries, commentaries, or denominational headquarters. 
They begin where God placed them in His Book. The seed is already there. The task is to 
stop trampling over it long enough to see what God intended it to become. 



1 of 10: The First Mention Principle — Blood: The Voice That Crieth From the Ground 

Key Passage: Genesis 4:10 — “And he said, What hast thou done? the voice of thy 
brother’s blood crieth unto me from the ground.” 

The first mention of blood in the Bible is not tucked inside a medical discussion, buried in a 
ceremonial footnote, or polished for the delicate tastes of respectable religion. It appears 
at the scene of the first murder, where a rejected worshipper has killed an accepted 
worshipper and then attempted to hide the evidence from Almighty God. Genesis 4:10 
gives blood a voice before it gives it a definition. Abel is dead, Cain is lying, the ground is 
holding the body, but the blood is still preaching. Men can silence a witness, bury a corpse, 
manufacture an excuse, and walk away with a straight face, but they cannot make innocent 
blood stop talking in the courtroom of heaven. The first mention plants the doctrinal seed: 
blood represents life poured out, testifies concerning guilt, demands an accounting, and 
brings the sinner face to face with the Judge. Before human government built a courthouse, 
blood had already entered evidence before the throne of God. 

The first mention principle recognizes that God frequently plants the controlling seed of a 
doctrine when its subject first appears and then develops that seed throughout later 
revelation. It is not a superstitious trick by which every first occurrence is twisted into an 
entire theology without regard to context. The immediate passage must speak first, and the 
rest of Scripture must confirm, enlarge, correct, and complete the doctrine. Genesis 4 
does exactly that with blood. The word first appears in connection with worship, sacrifice, 
righteousness, rejection, hatred, murder, testimony, judgment, and the curse. Those 
themes do not disappear as the Bible advances; they deepen until they arrive at Calvary, 
where the righteous One is slain by wicked hands and His blood becomes the dividing line 
between the pardoned sinner and the condemned unbeliever. God does not scatter 
doctrines across Scripture like a careless farmer spilling seed from a torn sack. He plants 
them deliberately, waters them progressively, and brings them to perfection in Jesus Christ. 

Blood is one of the great scarlet lines running from Genesis to Revelation. It stains the 
ground beneath Abel, marks the doors of Israel in Egypt, fills the basins of the tabernacle, 
flows around the brazen altar, enters the holy place, and reaches its fulfillment at the cross. 
It is preached in Acts, explained in Romans, exalted in Hebrews, celebrated in Revelation, 
and despised by every religious system that thinks man can approach God by polishing his 
character. The Bible does not teach that God saves sinners because they mean well, join 
something, reform themselves, endure a ceremony, or learn to speak in the subdued tones 
of professional piety. Redemption has a price, sin carries a sentence, and life must answer 
for life. The modern church may remove blood from its songs to avoid frightening the 



nursery, but heaven has never adopted the revised hymnal. God introduced blood in 
Genesis 4, and redeemed saints are still singing about it in Revelation 5. 

1. The First Blood Followed the First False Worship 

Genesis 4 begins with two brothers approaching God, but they do not approach Him in the 
same manner. Cain brings “of the fruit of the ground an offering unto the LORD,” while Abel 
brings “of the firstlings of his flock and of the fat thereof.” Cain’s offering is attractive, 
cultivated, and bloodless. Abel’s offering requires death. Cain presents what his hands 
have produced from a ground God has already cursed; Abel presents a substitute whose 
life has been poured out. Hebrews 11:4 settles the matter: “By faith Abel offered unto God 
a more excellent sacrifice than Cain.” Since “faith cometh by hearing, and hearing by the 
word of God,” Abel was not experimenting with religious creativity. He believed what God 
had revealed and approached accordingly. Cain invented an improved program. The first 
false religion did not begin in a tavern, casino, or pagan temple; it began beside an altar 
with a man offering God something God had not required. 

God had already demonstrated the necessity of death in Genesis 3:21 when He made 
coats of skins for Adam and Eve. Fig leaves represented man’s attempt to cover his shame 
with the work of his own hands, but God rejected the vegetable wardrobe and supplied a 
covering that required the death of another. Scripture does not use the word “blood” in 
Genesis 3, yet the doctrinal groundwork is plainly present. Innocent life was given so guilty 
man could be covered. Cain had that testimony behind him, but he still brought produce 
from the cursed ground. He did not deny that God existed; he denied God’s right to 
prescribe the approach. That is religion in its Sunday clothes—acknowledging God while 
refusing His terms. A man can be sincere, industrious, generous, and lost. Cain probably 
arranged his fruit beautifully, but no arrangement of vegetables can substitute for shed 
blood. Hell will contain multitudes who brought God their best while rejecting what God 
demanded. 

The Lord had respect unto Abel and his offering, but unto Cain and his offering He had not 
respect. Notice that God connects the worshipper with the offering. Abel is accepted with 
his sacrifice; Cain is rejected with his. Cain responds not with repentance but rage. His 
countenance falls, jealousy ripens, and false worship produces persecution of the true 
worshipper. That pattern marches through Scripture and church history: the man who 
refuses God’s sacrifice soon resents the man who receives it. Cain’s religion cannot 
produce acceptance, so he attempts to eliminate the evidence that another approach has 
been accepted. He talks with Abel in the field and rises up against him. The bloodless 
worshipper becomes the bloodthirsty murderer. Religion without God’s blood has always 
been remarkably willing to shed the blood of those who trust it. Cain had an altar, an 



offering, and a religious vocabulary, but the devil does not mind attending worship when 
the blood is left outside. 

2. The Blood Spoke When the Dead Man Could Not 

After Cain kills Abel, the Lord asks, “Where is Abel thy brother?” God is not gathering 
information. He is drawing the criminal into the light and giving him opportunity to confess. 
Cain answers, “I know not: Am I my brother’s keeper?” The first murderer immediately 
becomes a liar, and then he decorates the lie with insolence. Sin rarely travels alone. 
Murder brings deceit, deceit brings defiance, and defiance attempts to put God in the 
witness box. Cain behaves as though the Almighty needs directions to the crime scene. Yet 
while Cain claims ignorance, the blood speaks with perfect knowledge. God asks, “What 
hast thou done?” That question tears through every excuse. Cain’s hands may have been 
washed, his weapon hidden, and Abel’s body covered, but heaven had already heard the 
testimony. God does not need fingerprints when the blood itself has taken the stand. 

The expression “the voice of thy brother’s blood crieth unto me” establishes innocent 
blood as a witness demanding righteous judgment. Abel’s blood does not whisper, 
negotiate, or submit a polite complaint. It cries. That cry reaches a God whose eyes are in 
every place and whose justice cannot be bribed, delayed forever, or confused by clever 
counsel. Numbers 35:33 later declares that blood defiles the land and that the land cannot 
be cleansed of shed blood except by the blood of him who shed it. Deuteronomy 21 deals 
with innocent blood when a slain man is found and the murderer is unknown. Second Kings 
9 recalls the blood of Naboth and his sons, which God saw and repaid. Men may classify 
murder as politics, necessity, choice, war, convenience, or medical procedure, but 
innocent blood does not learn the new terminology. It continues crying under its original 
name. 

That cry reappears prophetically in Revelation 6, where the souls of those slain for the word 
of God ask, “How long, O Lord, holy and true, dost thou not judge and avenge our blood?” 
God’s patience must never be mistaken for moral indifference. Judgment delayed is not 
judgment cancelled. The millstones of God may grind more slowly than impatient men 
desire, but they never misplace the account. Abel stands at the head of a long procession 
of righteous blood, for Christ Himself spoke of “righteous Abel” in Matthew 23:35 and 
charged that generation with the blood of the prophets. Every tyrant imagines that dead 
witnesses cannot testify, but heaven keeps better records than earthly governments. God 
heard Abel without a microphone, a news report, or an eyewitness statement. A grave may 
close a man’s mouth on earth, but it can amplify his cause before God. 

3. The Life of the Flesh Is in the Blood 



The doctrine develops after the flood when God tells Noah, “But flesh with the life thereof, 
which is the blood thereof, shall ye not eat.” Genesis 9 joins blood directly to physical life 
and then establishes human accountability for shedding man’s blood. “Whoso sheddeth 
man’s blood, by man shall his blood be shed: for in the image of God made he man.” This is 
not merely dietary instruction. It reveals the sacred character of human life and supplies 
the foundation for human government and capital punishment. Man is not an advanced 
animal, a fortunate accident, or a chemical puddle that learned to vote. He bears the image 
of God, and the deliberate destruction of that life demands an accounting. The same age 
that lectures society about human dignity while slaughtering children and excusing murder 
has managed to lose both ends of the sentence. It rejects the image of God and then 
wonders why human life becomes cheap. 

Leviticus 17:11 gives the great doctrinal declaration: “For the life of the flesh is in the 
blood.” God continues, “and I have given it to you upon the altar to make an atonement for 
your souls.” Blood is not magical fluid operating independently of death; it signifies a life 
offered in the place of another. The altar is where the innocent substitute answers for the 
guilty worshipper. The animal’s blood is shed because sin has placed the sinner under the 
sentence of death. God says, “I have given it.” Atonement is therefore not man’s invention 
ascending toward heaven but God’s provision descending to sinners. Man did not think up 
the altar any more than a condemned prisoner invents his own pardon. The Lord supplied 
the means by which guilty people could stand in covenant relationship with Him, and every 
drop upon that altar pointed beyond itself to a better sacrifice. 

The verse also says, “it is the blood that maketh an atonement for the soul.” Modern religion 
prefers to speak of influence, moral example, community, healing, and belonging because 
those words allow the sinner to retain his dignity. Blood strips away the costume. It 
announces that sin is not a social inconvenience but a capital offense against a holy God. 
Atonement requires more than education because the sinner is guilty, more than therapy 
because the sinner is condemned, and more than improvement because the old nature 
cannot be renovated into righteousness. You do not polish a corpse and call it resurrection. 
The life must be given, the sentence must be answered, and God must accept the 
substitute. Leviticus does not flatter man’s potential; it reveals God’s provision. The blood 
upon the altar says simultaneously that sin deserves death and that mercy has provided 
another to die in the sinner’s place. 

4. The Blood Marked the Difference Between Judgment and Deliverance 

In Exodus 12, Israel is enslaved in Egypt and the final plague is approaching. God 
commands each household to take a lamb without blemish, kill it, and strike its blood upon 
the two side posts and upper doorpost of the house. The promise is wonderfully precise: 



“when I see the blood, I will pass over you.” God does not say, “When I see your nationality, 
sincerity, suffering, good intentions, or theological education.” Israelites inside a bloodless 
house would have faced the same judgment as Egyptians, while anyone sheltered 
according to God’s provision was safe. The difference was not the character of the people 
behind the door but the blood displayed upon it. Judgment passed through the land, death 
entered the unprotected houses, and redemption began for the people under the blood. 
Egypt might have admired the lamb, discussed the lamb, or complimented Israel’s religious 
symbolism, but only applied blood stood between the firstborn and death. 

The Passover blood was not placed where Israel could sit inside admiring it. It was placed 
outside, where God saw it. Assurance rested upon the word of God concerning the blood, 
not upon the emotional condition of those within the house. A trembling Israelite beneath 
the blood was safe; a confident Egyptian without it was condemned. Feelings did not 
strengthen the blood, and fear did not weaken it. That truth ought to rescue believers who 
spend their lives examining their spiritual pulse instead of believing God’s testimony 
concerning His Son. Salvation does not depend upon maintaining a certain emotional 
temperature. Some days the heart sings, and some days it limps, but the finished work of 
Christ does not rise and fall with the weather inside a man’s head. Faith rests where God 
has placed acceptance. The blood was enough for God, and therefore it was enough for 
everyone sheltered behind the door. 

Israel’s Passover deliverance belongs to Israel’s national history and must not be emptied 
of its literal setting. God redeemed a real people from a real bondage, judged Egypt’s real 
gods, and began bringing His covenant nation toward a promised land. Yet the New 
Testament authorizes the greater connection when First Corinthians 5:7 declares, “For 
even Christ our passover is sacrificed for us.” The lamb was a type; Christ is the fulfillment. 
The lamb had to be without blemish; Christ “did no sin.” Not a bone of the Passover lamb 
was broken, and not a bone of Christ was broken. The lamb died before deliverance, and 
Christ died to accomplish redemption. The preacher does not have to paint imaginary 
details on the door to make the picture work. God drew the picture Himself, and Calvary 
fits it so perfectly that unbelief needs more faith to deny it than faith needs to receive it. 

5. The Blood of Animals Could Never Take Away Sin 

Under the law, God established sacrifices, priests, altars, washings, feast days, and the 
Day of Atonement for Israel. Blood flowed continually because sin continually exposed 
guilt. Hebrews 9:22 states, “And almost all things are by the law purged with blood; and 
without shedding of blood is no remission.” The word “almost” matters, and so does the 
phrase “by the law.” The verse is not permission to invent a crude slogan detached from its 
covenant setting; it summarizes the legal system God gave Israel and the indispensable 



place of sacrificial blood within it. The tabernacle was not decorated according to the 
tastes of a religious committee. Every curtain, vessel, priestly act, and blood application 
taught that sinful man cannot stroll casually into the presence of holiness. God is 
approachable only on the ground He provides. Familiarity may breed contempt among 
men, but unauthorized familiarity with God breeds corpses in the Old Testament. 

On the Day of Atonement, the high priest entered the holy place with blood, first for himself 
and then for the people. He did not enter because he had achieved personal perfection or 
because Israel had enjoyed an unusually obedient year. He entered according to divine 
command with the blood of another. Yet Hebrews 10:4 declares, “For it is not possible that 
the blood of bulls and of goats should take away sins.” Those sacrifices provided 
ceremonial atonement within the covenant and pointed forward to Christ, but they could 
never permanently remove sin from the conscience or perfect the worshipper. Their 
repetition advertised their limitation. Every fresh sacrifice was another bill arriving in the 
mail, proving the account had not received its final settlement. The altar kept smoking 
because the ultimate payment had not yet been manifested. Animal blood could portray 
substitution, but only the blood of the sinless Son of God could accomplish eternal 
redemption. 

Old Testament saints were not saved because livestock possesses redeeming virtue. God 
accepted believers according to the revelation and covenantal provisions He had given 
them, while the actual judicial basis for every saved sinner in every age rests in the sacrifice 
of Christ. Romans 3:25 says God set forth Christ “to declare his righteousness for the 
remission of sins that are past, through the forbearance of God.” Calvary reached 
backward as well as forward in its sufficiency. Nevertheless, we must not force the full 
content of Church Age revelation into the mind of an Israelite standing beside the 
tabernacle. Progressive revelation is real, and dispensational distinctions matter. The 
Israelite knew what God had commanded him; the Church now knows the mystery of 
redemption accomplished through the cross and proclaimed by the apostles. One 
payment settles the entire account, but God revealed the details according to His own 
timetable, not according to a theologian’s chart drawn backward over every page. 

6. The Blood of Christ Speaks Better Things 

Hebrews 12:24 brings the first mention to its glorious contrast by identifying “the blood of 
sprinkling, that speaketh better things than that of Abel.” Abel’s blood cried from the 
ground for justice against the murderer. Christ’s blood speaks from heaven concerning a 
sacrifice that satisfies justice and provides mercy for the guilty. Abel’s blood exposed Cain; 
Christ’s blood cleanses the believer. Abel’s blood brought a curse upon the murderer; 
Christ was “made a curse for us.” Abel died because of another man’s sin, but Christ 



willingly died bearing the sins of others. Abel’s blood demanded that the account be 
answered; Christ’s blood announces that the account has been paid. The comparison does 
not weaken divine justice. It magnifies it, because God does not pardon sinners by 
pretending their crimes never occurred. At Calvary, mercy does not bribe the Judge; the 
Judge Himself provides the payment His righteousness demands. 

Christ’s blood is precious because of the Person whose blood it is. Acts 20:28 charges 
elders to feed “the church of God, which he hath purchased with his own blood.” The 
purchaser is God, the price is His own blood, and the purchased possession is His Church. 
First Peter 1:18–19 says believers were not redeemed with corruptible things such as silver 
and gold, “But with the precious blood of Christ, as of a lamb without blemish and without 
spot.” Silver can purchase property, influence politicians, erect cathedrals, and buy a 
preacher a velvet chair, but it cannot redeem one soul. Gold dazzles men because men are 
easily dazzled. Heaven measures value differently. All the wealth of all the kingdoms of the 
world could not purchase one pardon, while one offering of Christ obtained eternal 
redemption for everyone who receives Him by faith. 

Hebrews repeatedly declares the finality of that sacrifice. Christ entered once into the holy 
place, “having obtained eternal redemption for us.” Hebrews 10:12 says, “But this man, 
after he had offered one sacrifice for sins for ever, sat down on the right hand of God.” He 
sat down because the redemptive work was finished. There is no continuing sacrifice, no 
renewed immolation, and no priest on earth repeatedly presenting Christ as an offering for 
sin. Rome may dress repetition in gold, incense, Latin, and centuries of ceremony, but 
religious antiques do not overrule “once” and “for ever.” A sacrifice continually offered is a 
sacrifice never completed. Christ did not leave the cross with an installment plan. His 
blood does not require supplementation from sacraments, suffering, purgatory, human 
merit, or ecclesiastical bookkeeping. When the Son of God cried, “It is finished,” heaven 
did not answer, “Subject to additional terms and conditions.” 

7. The Blood Secures the Believer and Will Triumph Forever 

For the Church Age believer, salvation is received by grace through faith apart from works. 
Romans 3:24–25 speaks of being “justified freely by his grace through the redemption that 
is in Christ Jesus,” whom God set forth “to be a propitiation through faith in his blood.” 
Ephesians 1:7 declares, “In whom we have redemption through his blood, the forgiveness 
of sins, according to the riches of his grace.” Colossians 1:14 repeats that possession: “In 
whom we have redemption through his blood, even the forgiveness of sins.” These verses 
do not say believers are trying to obtain redemption, hoping to preserve redemption, or 
waiting for a religious institution to approve redemption. “We have” is present possession. 
The blood is God’s receipt declaring that the price has been paid. A believer’s security rests 



upon Christ’s accomplished work, not his fluctuating performance. If human failure could 
cancel eternal redemption, it was neither eternal nor redemption. 

First John 1:7 says, “the blood of Jesus Christ his Son cleanseth us from all sin.” “All” is a 
dangerous word for anyone trying to keep sinners dependent upon a religious treadmill. It 
leaves no hidden category for sins that Christ forgot, no special shelf for failures requiring a 
second Calvary, and no unpaid balance for a priesthood to manage. This does not 
encourage careless living. The blood that cleanses also establishes God’s ownership and 
calls the believer to holiness. First Corinthians 6:20 says, “For ye are bought with a price: 
therefore glorify God in your body, and in your spirit, which are God’s.” Grace does not turn 
sin into a pet; it delivers the sinner from sin’s condemnation and teaches him to deny 
ungodliness. The man who uses the blood as an excuse to wallow in what crucified Christ 
has understood neither the cost of redemption nor the claims of his Redeemer. 

The blood remains central through the prophetic conclusion of Scripture. Revelation 1:5 
praises Christ who “loved us, and washed us from our sins in his own blood.” Revelation 
5:9 declares, “thou wast slain, and hast redeemed us to God by thy blood.” During the 
Tribulation, a great multitude comes out of great tribulation having “washed their robes, 
and made them white in the blood of the Lamb.” Revelation 12:11 says the faithful 
overcome the accuser “by the blood of the Lamb, and by the word of their testimony.” 
These passages must be handled in their proper prophetic settings; the Church, Tribulation 
saints, Israel, and the nations are not one featureless religious soup. Yet across those 
distinctions stands one unchanging truth: Satan accuses, sin stains, judgment 
approaches, and the Lamb’s blood prevails. The devil has many weapons, but he has never 
developed an answer to the blood. 

The Bible’s first mention of blood establishes the pattern with terrifying clarity. A righteous 
man is slain, innocent blood is poured out, the guilty murderer is exposed, and God 
Himself calls the sinner to account. Cain tries religion without revelation, anger without 
repentance, murder without responsibility, and denial without success. His entire system 
collapses before one sentence from God: “the voice of thy brother’s blood crieth unto me 
from the ground.” The blood sees through his offering, his countenance, his conversation, 
his concealment, and his excuse. Sin promised Cain mastery but made him a fugitive. 
False worship promised acceptance but produced rejection. Hatred promised relief but 
multiplied his misery. The first blood in Scripture therefore warns every sinner that guilt 
cannot be buried deeply enough to escape God. What the ground conceals, heaven hears. 

Yet the crimson trail does not end at Abel’s grave. It proceeds to the coats of skins, Noah’s 
covenant, Abraham’s altar, the Passover door, the Levitical sacrifices, the mercy seat, the 
cross, the heavenly sanctuary, and the songs surrounding the throne. Each stage adds light 



until Jesus Christ stands at the center as the Lamb of God. Abel’s blood cries that justice 
must act; Christ’s blood declares that justice has been satisfied for the believer. The law 
displays the debt; Calvary pays it. The altar presents the pattern; the cross supplies the 
substance. The animal dies unwillingly and without understanding; Christ lays down His 
life by His own authority. The first mention is the seed, but the cross is the full-grown tree 
under whose saving shadow guilty sinners may find refuge. God did not change His mind 
about blood. He revealed, stage by stage, the Blood that all the earlier blood anticipated. 

The final question is not whether a man admires the doctrine, understands every type, 
appreciates old hymns about the blood, or belongs to a church that uses biblical language. 
The question is whether he has personally trusted the Lord Jesus Christ and His finished 
work. Cain stood near an altar and remained lost. Religious proximity cannot replace 
obedient faith. God has provided the sacrifice, declared the terms, and opened the way. 
The sinner must cease presenting his produce from the cursed ground and receive the 
righteousness God supplies through His Son. Blood first speaks from the earth concerning 
guilt; at last it speaks from heaven concerning redemption. Between those two voices 
stands the cross. Men may edit the blood out of their preaching, scrape it from their 
theology, and apologize for it before an offended world, but God has placed it at the heart 
of His Book. What God has written in blood, no bloodless religion has authority to erase. 

 

 

2 of 10: The First Mention Principle — Love: A Father, His Son, and the Place of 
Sacrifice 

Key Passage: Genesis 22:2 — “And he said, Take now thy son, thine only son Isaac, 
whom thou lovest, and get thee into the land of Moriah; and offer him there for a burnt 
offering upon one of the mountains which I will tell thee of.” 

The first appearance of love in the King James Bible does not occur in a courtship, at a 
wedding, between two friends, or in a mother’s arms. It appears in Genesis 22:2 between a 
father and his only son, with a mountain ahead, an altar waiting, wood prepared, and a 
sacrifice demanded. God could have introduced love in any setting He pleased, but He 
planted the word where death, obedience, surrender, faith, and substitution would define it 
before sentimental religion could dilute it. The first mention does not present love as an 
emotion seeking personal satisfaction. It presents love as something costly, obedient, and 
willing to surrender what is dearest. Abraham loves Isaac, yet God commands him to place 
Isaac upon the altar. The chapter immediately demolishes the modern notion that love 



means protecting ourselves from every painful command. Biblical love is not a feather 
pillow for the feelings; it is a road that sometimes climbs a mountain carrying wood. 

The first mention principle is remarkably powerful here because every major feature of 
Genesis 22 points beyond Abraham and Isaac to God the Father and the Lord Jesus Christ. 
There is a father, an only son, a beloved son, a journey to a designated place, wood laid 
upon the son, a question concerning the lamb, submission to the father, an altar, a 
predicted sacrifice, and deliverance associated with resurrection. None of that is 
accidental decoration. God wrote history with prophetic ink. Before Moses described the 
Passover lamb, before David wrote of pierced hands and feet, before Isaiah spoke of the 
Lamb brought to the slaughter, Genesis had already presented a father leading his beloved 
son toward sacrifice. The shadow of Calvary fell across Mount Moriah centuries before a 
Roman soldier ever lifted a hammer. Men call such connections coincidence because 
“coincidence” is the unbeliever’s favorite wastebasket for evidence he does not intend to 
examine. 

Genesis 22 also establishes the moral character of biblical love. Love does not overthrow 
truth, cancel holiness, excuse rebellion, or make obedience unnecessary. Abraham’s love 
for Isaac does not become an excuse for disobeying God, and his obedience to God does 
not prove that he lacks love for Isaac. Both realities stand together. The strongest human 
affection must remain beneath the authority of the One who gave the loved one in the first 
place. That principle cuts across the modern family altar, where parents sometimes make 
idols of their children and then call the idolatry compassion. A father who loves his child 
will not help that child rebel against God, affirm sin, despise truth, or walk cheerfully 
toward destruction. Love does not hold hands with someone while escorting him to hell. 
Genesis 22 introduces love under divine authority because love separated from God’s word 
soon becomes nothing more than sanctified selfishness wearing a tender expression. 

1. The Command That Put Love to the Test 

Genesis 22 opens with the words, “And it came to pass after these things, that God did 
tempt Abraham.” The context makes clear that God is proving Abraham, not enticing him to 
commit evil. James 1:13 declares that God cannot be tempted with evil, “neither tempteth 
he any man.” The same Bible that records the test supplies the distinction. God tests faith 
to reveal its quality; Satan tempts the flesh to produce sin. A schoolmaster gives an 
examination so knowledge may be demonstrated, while a thief offers a bribe so integrity 
may be destroyed. God had led Abraham through years of promises, failures, corrections, 
delays, and mercies. Now the patriarch’s faith is brought to the mountain, where 
confession must become conduct. Untested faith can make impressive speeches beside 



the fireplace. Tested faith must rise early, saddle the ass, split the wood, and begin walking 
before it knows how God will resolve the command. 

God calls, “Abraham,” and Abraham answers, “Behold, here I am.” The answer is 
immediate, but the command that follows strikes directly at the center of his earthly hope: 
“Take now thy son, thine only son Isaac, whom thou lovest.” God identifies Isaac in stages, 
and each phrase tightens around Abraham’s heart. He is not merely a young man in the 
household. He is “thy son,” “thine only son Isaac,” and the one “whom thou lovest.” The 
Lord knows precisely what He is asking and precisely what Isaac means to Abraham. Divine 
testing is not random cruelty; it touches the place where faith and idolatry must be 
separated. God had given Isaac, guarded Isaac, and attached covenant promises to Isaac. 
Abraham must now trust the Giver when the command appears to threaten the gift. Faith 
that trusts God only while His gifts remain untouched is often faith in the gifts with God’s 
name written on the label. 

The command requires Abraham to offer Isaac “for a burnt offering upon one of the 
mountains” God would show him. Scripture nowhere presents this incident as divine 
approval of human sacrifice. The law would later condemn the abominations of nations 
that burned their sons and daughters, and God stops Abraham before the knife falls. This is 
a unique proving of Abraham connected with a unique prophetic picture. The very 
command creates a problem only God can solve: Isaac is the promised seed, yet Isaac is to 
be offered. Abraham does not resolve the tension by correcting God, revising the 
command, or organizing a committee to reinterpret the plain words. He obeys while 
believing the promise. Modern unbelief demands that God explain every road before the 
first step; faith moves because God has spoken. If God must submit His plans for human 
approval, then man is god and heaven is merely his advisory board. 

2. The Only Son of Promise 

Isaac is called Abraham’s “only son,” although Ishmael had been born years earlier. The 
expression does not deny Ishmael’s historical existence. It identifies Isaac’s unique 
covenant position as the son through whom God’s promise would be established. Genesis 
21:12 had declared, “for in Isaac shall thy seed be called.” Isaac was the miraculous son 
promised to Abraham and Sarah when natural strength had failed and human possibility 
had expired. Ishmael represented an attempt to produce by the flesh what God had 
promised to accomplish by His power. Isaac represented the performance of God’s word. 
In the line of covenant promise, Isaac stood alone. The skeptic finds a contradiction 
because he reads the Bible with all the care of a bull inspecting stained glass. The context 
supplies the answer: Isaac is the unique son of promise, the appointed heir, and the one in 
whom Abraham’s named seed would continue. 



Hebrews 11:17 calls Isaac Abraham’s “only begotten son.” That language deliberately 
strengthens the connection with Jesus Christ, whom John 3:16 identifies as God’s “only 
begotten Son.” The comparison is not equality. Isaac is a type; Christ is the eternal Son and 
fulfillment. Isaac’s birth was miraculous, but Christ’s birth was virgin. Isaac was designated 
as a sacrifice, but Christ actually died. Isaac required a substitute, while Christ became the 
Substitute. Isaac carried wood toward an altar, but Christ bore His cross toward Calvary. 
Isaac returned from the place of sacrifice in a figure, while Christ literally arose bodily from 
the dead. Types are divine pictures, not doctrinal duplicates. A photograph of a king may 
bear his likeness, but it does not wear his crown or rule his kingdom. Genesis 22 gives the 
likeness; the Gospels reveal the King. 

The phrase “whom thou lovest” is the first biblical doorway into the doctrine of love, and 
behind that doorway stands the relationship of father and son. This prepares the reader for 
the declarations heard during Christ’s earthly ministry. At His baptism the Father says, 
“This is my beloved Son, in whom I am well pleased.” On the mount of transfiguration the 
voice again declares, “This is my beloved Son, in whom I am well pleased; hear ye him.” 
Calvary was not the disposal of someone unloved or the punishment of an unwilling victim 
caught in a divine disagreement. The Father loved the Son, and the Son loved the Father. 
John 14:31 records Christ saying, “that the world may know that I love the Father; and as 
the Father gave me commandment, even so I do.” The cross displays love within the 
Godhead before it displays love toward sinners. 

3. The Obedience That Rose Early 

Genesis 22:3 says, “And Abraham rose up early in the morning.” There is no recorded 
bargaining, postponement, public performance, or attempt to soften the command. 
Abraham prepares the animal, takes two young men and Isaac, splits the wood, and goes 
“unto the place of which God had told him.” Prompt obedience is one of the clearest 
evidences that faith has conquered the will. Delayed obedience commonly dresses itself 
as careful consideration, but often it is rebellion checking the exits. Abraham does not wait 
until afternoon in hopes that God will revise the instructions by noon. He rises early. Love 
for God moves his feet while love for Isaac weighs upon his heart. The passage never 
suggests that Abraham becomes cold, detached, or emotionally numb. Faith is not the 
absence of feeling; it is obedience that refuses to make feeling sovereign. The heart may 
tremble while the feet continue toward the place God appointed. 

Abraham’s obedience must be understood in light of his earlier justification. Genesis 15:6 
says, “And he believed in the LORD; and he counted it to him for righteousness.” Romans 4 
uses that passage to establish justification by faith apart from works. Genesis 22 occurs 
years later and demonstrates the reality of the faith already counted for righteousness. 



James 2, written to the twelve tribes scattered abroad, points to the offering of Isaac and 
says Abraham’s faith wrought with his works and by works was made perfect. His action 
brought faith to its mature expression; it did not purchase the promise with human merit. 
Scripture does not contradict itself, though religious systems have built comfortable 
careers pretending that it does. Paul addresses the sinner’s justification before God; James 
exposes a profession that produces no corresponding action. Abraham believed God in 
Genesis 15, and his conduct displayed that faith in Genesis 22. 

This distinction guards Church Age salvation from every attempt to mix grace with works. 
Ephesians 2:8–9 states plainly, “For by grace are ye saved through faith,” and adds, “Not of 
works, lest any man should boast.” The believer is accepted in Christ because of Christ’s 
finished work, not because he has successfully reproduced Abraham’s trial. Yet verse 10 
says believers are created in Christ Jesus “unto good works.” Works are the fruit of 
salvation, not its root; the evidence of life, not the price of life. Abraham’s altar cannot be 
turned into a tollbooth at the entrance to grace. At the same time, a profession that never 
obeys, never sacrifices, never changes direction, and never produces anything but religious 
noise deserves biblical examination. Faith alone saves in this present dispensation, but 
saving faith does not make disobedience respectable. Grace removes boasting; it does not 
baptize laziness. 

4. The Three-Day Journey and Resurrection Faith 

The journey to Moriah lasts three days. Genesis 22:4 says, “Then on the third day Abraham 
lifted up his eyes, and saw the place afar off.” For three days Isaac is under the sentence of 
death in Abraham’s mind, yet Abraham continues forward because he believes God’s 
promise concerning him. Hebrews 11:19 explains Abraham’s reasoning: “Accounting that 
God was able to raise him up, even from the dead.” Abraham knew Isaac must live because 
God had said, “In Isaac shall thy seed be called.” Therefore, if obedience brought Isaac to 
death, the promise required God to bring him through death. Abraham had never watched a 
resurrection, but faith does not require a precedent when it possesses a promise. Unbelief 
wants six documented examples, three expert opinions, and a favorable weather report. 
Faith needs one sentence from God. 

Abraham tells the young men, “Abide ye here with the ass; and I and the lad will go yonder 
and worship, and come again to you.” The pronouns preach. “I and the lad” will go, and 
“we” will come again. Abraham expects both of them to return. He does not know that a 
ram is caught in a thicket ahead, but he knows the God who made the promise cannot lie. 
Hebrews says Abraham received Isaac from the dead “in a figure.” The events therefore 
form a resurrection pattern: the beloved son is appointed to death, passes beneath that 
sentence for three days, and returns alive. The third day will later thunder through Scripture 



until Christ rises according to the Scriptures. Moriah is not Calvary in full, but it is one of 
God’s early signposts. Anyone who misses the arrow has spent too much time admiring the 
paint on the sign. 

The first mention of love is therefore inseparable from faith in resurrection. Abraham’s love 
does not cling to Isaac by denying God’s command; it entrusts Isaac to the God who raises 
the dead. This corrects the possessiveness that frequently masquerades as love. Human 
affection says, “This belongs to me, and God must not touch it.” Faith says, “This came 
from God, belongs to God, and remains under God’s power even when I cannot understand 
His hand.” Parents do not own their children as private property. They are stewards charged 
to train them in the nurture and admonition of the Lord, release them into God’s will, and 
refuse to protect them from every costly act of obedience. A love that keeps someone from 
obeying God is not protection; it is a velvet chain. Abraham’s faith opened his hand 
because he knew the promise was safer in God’s keeping than Isaac was in his arms. 

5. The Wood Laid Upon the Son 

Genesis 22:6 says, “And Abraham took the wood of the burnt offering, and laid it upon 
Isaac his son.” The father carries the fire and the knife, while the son carries the wood upon 
which he is to be offered. The picture points unmistakably toward John 19:17, where Jesus, 
“bearing his cross went forth into a place called the place of a skull.” Isaac bears the 
instrument associated with his intended death; Christ bears the cross upon which He will 
actually die. The wood does not leap onto Isaac by accident, and the cross does not 
overtake Christ unexpectedly. Both journeys proceed beneath the father’s direction. Yet 
Christ’s sacrifice surpasses the type infinitely. Isaac does not know the entire plan as the 
journey begins, while Christ came into the world knowing the work He would finish. The 
cross was not an emergency measure assembled after Israel rejected her Messiah; it stood 
within God’s redemptive purpose. 

As they proceed, Scripture twice says, “they went both of them together.” That quiet 
sentence contains tremendous doctrinal weight. Abraham is not dragging a rebellious son 
toward the altar, and Isaac does not run when the truth becomes apparent. Isaac asks, 
“Behold the fire and the wood: but where is the lamb for a burnt offering?” Abraham 
answers, “My son, God will provide himself a lamb for a burnt offering.” Father and son 
continue together. In the fulfillment, the Father and Son are united in the work of 
redemption. Jesus says in John 10:17–18, “I lay down my life, that I might take it again,” and, 
“No man taketh it from me, but I lay it down of myself.” Wicked men are guilty of crucifying 
Him, but they did not trap an unwilling Saviour. Christ offered Himself through the eternal 
Spirit. Divine love walked to Calvary in complete agreement. 



Abraham builds the altar, arranges the wood, binds Isaac, and lays him upon it. Isaac’s 
submission is essential to the picture. Whatever his precise age, he is capable of carrying 
the wood and could have resisted an elderly father, yet Scripture records no struggle or 
escape. The son submits to the father’s will. Centuries later, Christ prays in Gethsemane, 
“nevertheless not my will, but thine, be done.” His submission does not mean inferiority of 
deity; it displays perfect obedience within His incarnate mission. Philippians 2 says He 
“became obedient unto death, even the death of the cross.” The world defines freedom as 
refusing every authority, but its rebellion merely exchanges a Father’s will for the devil’s 
leash. Isaac bound upon the wood appears helpless, yet his submission makes him a 
figure of the strongest obedience history would ever witness—the Son of God willingly 
laying down His life. 

6. The Lamb God Would Provide 

Isaac’s question reaches across the Bible: “Where is the lamb?” Abraham’s answer is one 
of the greatest prophetic declarations in Genesis: “God will provide himself a lamb for a 
burnt offering.” Immediately, Abraham sees a ram caught in a thicket by his horns, and the 
ram is offered “in the stead of his son.” The ram is the immediate substitute, but the 
promised Lamb appears in the fullness of revelation. John the Baptist eventually points to 
Jesus and declares, “Behold the Lamb of God, which taketh away the sin of the world.” God 
does not merely provide something; in the Person of His Son, God provides Himself the 
required sacrifice. The wording is exact, the picture deliberate, and the fulfillment glorious. 
Human religion asks sinners to bring enough merit to God. The gospel announces that God 
has supplied what sinners could never bring. 

The ram dies in Isaac’s place. That phrase, “in the stead of his son,” is the heart of 
substitution. Either Isaac comes off the altar and the ram remains upon it, or Isaac remains 
and there is no substitute. One lives because another dies. At Calvary, the sinless Christ 
stands in the place of guilty sinners. Isaiah 53 says, “the LORD hath laid on him the iniquity 
of us all,” and First Peter 2:24 declares that Christ “his own self bare our sins in his own 
body on the tree.” The cross is more than an example of courage or an exhibition of political 
injustice. It is a substitutionary sacrifice. Liberal religion admires Jesus as a martyr while 
rejecting the atoning blood, which is like praising a lifeboat’s paint while drilling holes 
through its hull. Remove substitution and Calvary may remain emotionally moving, but it no 
longer saves anyone. 

Abraham names the place Jehovah-jireh, declaring, “In the mount of the LORD it shall be 
seen.” Second Chronicles 3:1 later identifies Mount Moriah as the location where Solomon 
began building the house of the Lord. The place of Abraham’s sacrifice becomes 
associated with Israel’s temple and sacrificial worship. God layers the picture carefully: the 



son of promise, the substitute, the mount, the altar, and later the temple all converge 
within the unfolding revelation of sacrifice. Yet those shadows must never be mistaken for 
the substance. Neither Moriah, the temple, nor animal blood could complete redemption. 
Christ fulfilled what the entire system anticipated. When the true Lamb arrived, the 
shadows had reached their appointed goal. A man who abandons Christ to crawl backward 
into the shadows is like someone closing his eyes at noon so he can continue studying a 
candle. 

7. The Love Revealed at Calvary 

John 3:16 completes what Genesis 22 begins: “For God so loved the world, that he gave his 
only begotten Son.” The first mention presents Abraham, his only son, and an intended 
sacrifice; the great gospel declaration presents God, His only begotten Son, and the actual 
gift through which believing sinners receive everlasting life. Genesis says, “whom thou 
lovest.” John says, “God so loved.” Genesis places the wood upon Isaac; the Gospel places 
the cross upon Christ. Genesis provides a substitute for the son; at Calvary the Son 
becomes the Substitute for others. No ram appears to release Jesus from the cross. No 
heavenly voice stops the nails. He drains the cup, bears the curse, and finishes the work 
because God’s love did not merely point toward sacrifice—it supplied the sacrifice. Calvary 
is love with wounds in its hands, not sentiment with flowers in its vocabulary. 

God’s love must be defined by the cross rather than by modern feelings. Romans 5:8 
declares, “But God commendeth his love toward us, in that, while we were yet sinners, 
Christ died for us.” First John 4:10 adds, “Herein is love, not that we loved God, but that he 
loved us, and sent his Son to be the propitiation for our sins.” Love begins with God, acts 
toward enemies, provides propitiation, and deals honestly with sin. It does not pretend 
wrath is imaginary or holiness negotiable. The cross proves both the greatness of divine 
love and the horror of human sin. If sinners could be saved through education, sincerity, 
religion, or good behavior, Calvary was unnecessary. God did not bruise His beloved Son to 
make a decorative religious symbol. The cross was necessary because sin is deadly, 
judgment is real, and no lesser price could satisfy divine righteousness. 

John 3:16 also refuses the false doctrine of universal salvation. God loved the world and 
gave His Son, but the verse distinguishes the believer from the one who perishes. Love 
provides salvation freely; it does not force salvation upon unbelief. John 3:18 says, “he that 
believeth not is condemned already.” The same chapter that contains the Bible’s most 
famous declaration of love contains an unmistakable sentence of condemnation. Modern 
religion quotes the first half and hides the verdict in the basement, hoping God will not 
notice the remodeling. Biblical love warns because danger is real, calls for faith because 
Christ must be received, and speaks of perishing because rejection has consequences. A 



preacher who refuses to warn sinners of hell does not love them more than God does. He 
merely loves their approval more than he loves their souls. 

Conclusion 

Genesis 22 establishes from the first appearance of love that true love is inseparable from 
sacrifice, truth, faith, and obedience. Abraham loves Isaac, but he loves God above Isaac. 
He obeys a command he cannot naturally reconcile with the promise because he knows 
God cannot deny His own word. Isaac submits, bears the wood, and goes with his father 
toward the altar. The ram takes Isaac’s place, the beloved son returns alive in a figure, and 
the mountain receives a name declaring that the Lord will provide. Every element presses 
forward toward a greater Father, a greater Son, a greater sacrifice, and an actual 
resurrection. This is not romance painted across a sunset. It is love tested beneath the 
shadow of a knife. The Bible introduces love with enough steel in it to cut through every 
sentimental counterfeit that would later borrow the word while rejecting its God. 

The practical demand is severe because everyone possesses an Isaac—someone, 
something, some dream, some attachment, or some promise that the heart is tempted to 
place beyond God’s reach. The issue is not whether the thing is evil. Isaac was God’s gift 
and the channel of God’s promise. The danger arose when the gift could have become 
more precious than the Giver. God does not command believers to imitate Abraham by 
sacrificing their children; He commands them to yield themselves to Him and refuse every 
rival throne. Romans 12:1 calls believers to present their bodies “a living sacrifice, holy, 
acceptable unto God.” The altar for the Christian is not a means of earning salvation but the 
reasonable response of one already redeemed. We do not surrender so God will love us. 
We surrender because He loved us and gave His Son for us. 

The first mention points to the final measure: love gives. Abraham was willing to give his 
beloved son, but God actually gave His. Christ “loved me, and gave himself for me.” He 
“loved the church, and gave himself for it.” He “hath loved us, and hath given himself for us 
an offering and a sacrifice to God.” Scripture does not leave love floating in the fog of 
human emotion; it nails it to a cross and seals it with an empty tomb. Any love that excuses 
sin, despises truth, resists obedience, and refuses sacrifice may be popular, soothing, and 
marketable, but it did not come from Genesis 22 or Calvary. God planted the doctrine upon 
Moriah and brought it to full bloom at Golgotha. A father, his beloved son, the wood, and 
the place of sacrifice tell the story: love is not proved by what it says while nothing is 
required. Love is proved by what it gives when everything is at stake. 

 

 



3 of 10: The First Mention Principle — Worship: Bowing Down at the Place of Surrender 

Key Passage: Genesis 22:5 — “And Abraham said unto his young men, Abide ye here 
with the ass; and I and the lad will go yonder and worship, and come again to you.” 

The first occurrence of the word “worship” in the King James Bible is found in Genesis 22:5, 
and its setting permanently exposes the shallow definitions manufactured by modern 
religion. Abraham is not entering an auditorium where the lights have been lowered, the 
stage has been fogged, and a musician is repeating four words until everyone mistakes 
dizziness for the Holy Ghost. He is standing at the foot of a mountain with a knife, fire, 
wood, and a divine command that reaches for the dearest possession of his heart. He calls 
what he is about to do “worship.” The first mention therefore joins worship to revelation, 
obedience, sacrifice, surrender, faith, and resurrection hope. It contains no audience 
waiting to be entertained and no performer hoping to be noticed. There is only a man who 
has heard from God and is prepared to obey Him when obedience costs more than a song. 

That does not mean singing, praise, thanksgiving, and musical instruments have no place 
in biblical worship. The Psalms settle that question without asking permission from either 
the dry formalist or the nightclub church. Scripture commands God’s people to sing unto 
the Lord, praise Him with understanding, and make melody in the heart. But music is an 
expression of worship; it is not the definition of worship. A man may sing loudly while living 
rebelliously, raise both hands while withholding his heart, and cry during a chorus while 
refusing the plainest command in his Bible. Tears are not always surrender, and goose 
bumps are not the fruit of the Spirit. Genesis 22 places worship where religious theatre 
cannot survive—at an altar where self must come down from the throne. Worship begins 
when God is treated as God, not when the band reaches the bridge. 

The first mention principle does not teach that every detail of Genesis 22 supplies a direct 
command for every believer in every dispensation. Abraham is a patriarch before the law, 
Isaac is the covenant son of promise, and the command to offer him is a unique test 
containing a deliberate picture of Calvary. God stopped Abraham and never established 
child sacrifice as acceptable worship. Yet the doctrinal character of worship revealed here 
continues throughout Scripture. True worship responds to God’s word, acknowledges His 
worth, yields to His authority, approaches on the ground He provides, and trusts Him 
beyond visible circumstances. False worship begins when man decides that sincerity can 
replace revelation and religious excitement can replace obedience. God does not accept 
worship merely because someone attaches His name to it. Cain tried that beside an altar 
and discovered that heaven does not grade religious inventions for effort. 

1. Worship Begins With What God Has Said 



Genesis 22:1 records that God called Abraham by name, and Abraham answered, “Behold, 
here I am.” The worship that follows begins with divine revelation. Abraham does not select 
Moriah because the scenery inspires him, invent a sacrifice because it expresses his 
personality, or ask the surrounding nations how they conduct their services. God speaks; 
Abraham hears; Abraham obeys. That order is the backbone of biblical worship. God 
reveals Himself and prescribes the acceptable response. Man does not discover God by 
wandering through his imagination and then decorating the result with religious language. 
Romans 10:17 says, “So then faith cometh by hearing, and hearing by the word of God.” 
Worship without the word quickly becomes a mirror in which man admires his own 
preferences. If God has not spoken, the worshipper has no reliable knowledge of whom he 
is worshipping, how He may be approached, or what He requires. 

Abraham’s worship is governed by exact instructions. He must take Isaac, travel to the land 
of Moriah, and offer him upon “one of the mountains which I will tell thee of.” The 
destination is not left to Abraham’s convenience. God appoints the person, the sacrifice, 
and the place. That pattern develops throughout Scripture. Noah builds according to God’s 
dimensions, Moses constructs the tabernacle according to the pattern shown in the 
mount, Israel worships where God places His name, and the priest enters the holy place 
according to divine order. Nadab and Abihu later offer “strange fire before the LORD, which 
he commanded them not,” and the fire of God answers their creativity. Evidently, heaven 
does not share the modern enthusiasm for worship innovation when innovation contradicts 
revelation. God is not impressed because disobedience has professional lighting and a 
talented keyboard player. 

This establishes a truth the modern church desperately needs: good intentions cannot 
sanctify unauthorized worship. Saul spared what God commanded him to destroy and then 
claimed the animals were reserved “to sacrifice unto the LORD.” Samuel answered, 
“Behold, to obey is better than sacrifice, and to hearken than the fat of rams.” Saul 
attempted to perfume rebellion with worship language, but God still smelled rebellion. 
Religious flesh loves sacrifice when it may select the sacrifice, control the ceremony, and 
receive applause for generosity. It objects when God names the thing to be surrendered. 
Abraham does not bring Ishmael, a servant, or a substitute of his own choosing. He 
responds to what God actually said. Worship is not man offering God whatever happens to 
be convenient; it is man bowing before God’s right to determine the terms. 

2. Worship Walks the Road of Obedience 

Abraham rises early, saddles his ass, takes two young men and Isaac, cleaves the wood, 
and begins the journey. His worship is visible in preparation before it is spoken in 
declaration. He does not spend three days discussing obedience while remaining at home. 



Every step toward Moriah says that God’s word has greater authority than Abraham’s 
natural understanding. Worship is therefore not confined to a scheduled hour inside a 
religious building. It appears in what a man does after he closes the Bible and faces the 
command he has read. The worshipper who sings “All to Jesus” while reserving his habits, 
money, relationships, ambitions, and private life has confused a lyric with a fact. Heaven is 
not deceived by rhyme. Abraham’s feet testify that he means what his mouth confesses, 
and the road to Moriah becomes part of the altar experience. 

True obedience does not require complete understanding before it moves. God had 
promised that Abraham’s seed would be called in Isaac, yet God now commands that Isaac 
be offered. The command appears to collide with the promise, but Abraham knows the God 
who made both cannot lie. Hebrews 11:19 explains that he accounted “that God was able 
to raise him up, even from the dead.” Abraham does not understand the method, but he 
trusts the Person. Modern religion reverses that order: it demands a complete explanation 
of the method before deciding whether God is trustworthy. Faith obeys with unanswered 
questions because it has a settled answer concerning God’s character. Worship says, “God 
is right even when I cannot see how the pieces fit.” Unbelief says, “God must make the 
pieces fit before I will admit He is right.” 

Obedience is not legalism merely because it requires something. Legalism attempts to 
earn justification or spiritual acceptance through human performance; biblical obedience 
is the proper response of faith to divine authority. Abraham had already believed God in 
Genesis 15:6 and had righteousness counted to him. Genesis 22 does not show him 
purchasing justification with Isaac; it shows the faith he possessed operating through 
action. For the Church Age believer, salvation is “by grace through faith” and “not of works,” 
yet the same passage says believers are created in Christ Jesus “unto good works.” Grace 
saves without works, then teaches the saved man to obey. It does not rescue him from hell 
so he can enthrone himself as a smaller god. Worship under grace is not payment for 
salvation; it is the redeemed creature answering the Redeemer with yielded obedience. 

3. Worship Places the Dearest Thing Upon the Altar 

God identifies Isaac as “thy son, thine only son Isaac, whom thou lovest.” Every phrase 
presses upon Abraham’s heart. Isaac is not an unwanted burden or a disposable 
possession. He is the son of promise, the child given by miracle, the heir through whom 
God said the covenant line would continue. The test concerns something good that could 
become ultimate. Idolatry does not always place a wicked thing above God; often it places 
one of God’s gifts where only God belongs. A marriage, child, ministry, position, dream, or 
blessing can become an idol when the heart says, “God may command everything except 
this.” The altar reveals the exception clause hidden inside the profession. Worship begins 



where the worshipper stops negotiating protected territory and admits that the Giver 
retains authority over every gift. 

This surrender does not mean the believer must abandon responsibilities, destroy 
blessings, or manufacture pain to prove devotion. God is not glorified by foolishness 
dressed as sacrifice. Abraham acts upon a direct command in a unique historical and 
prophetic setting. Nevertheless, Romans 12:1 gives the Church a clear application: 
“present your bodies a living sacrifice, holy, acceptable unto God, which is your reasonable 
service.” The Christian altar is daily yielded life. God lays claim to the body, mind, time, 
speech, conduct, and members of the believer because that believer has been bought with 
a price. A living sacrifice has a notorious tendency to crawl off the altar when the fire gets 
warm, which explains why surrender must be renewed in practice. Consecration is not a 
dramatic photograph from yesterday; it is obedience wearing work clothes today. 

Abraham’s surrender also exposes worship that costs nothing. David later refuses to offer 
unto the Lord “of that which doth cost me nothing.” The widow gives two mites, and Christ 
values her offering above the abundance cast in by the rich because she gives out of 
poverty. Mary breaks the costly ointment upon Christ while Judas calculates the market 
value and disguises greed as concern for the poor. Worship reveals worth by what it 
willingly yields. Cheap religion wants maximum blessing for minimum surrender, rather like 
a customer demanding heaven’s entire inventory with a coupon clipped from his own 
righteousness. Biblical worship does not purchase God’s favor, but it does confess His 
worth. What a man will never surrender often reveals what he secretly worships, no matter 
how frequently he uses God’s name. 

4. Worship Believes in the God of Resurrection 

At the foot of the mountain, Abraham tells the young men, “I and the lad will go yonder and 
worship, and come again to you.” That statement is not careless speech. Abraham expects 
both himself and Isaac to return. Hebrews 11 supplies the inspired explanation: he 
believes God can raise Isaac from the dead. The first mention of worship therefore includes 
resurrection faith. Abraham is not approaching the altar in hopeless fatalism; he is trusting 
the God whose promise reaches beyond death. He sees no ram, possesses no explanation, 
and has never witnessed anyone rise from the grave, yet he knows Isaac cannot remain 
dead if God’s word concerning Isaac is to stand. Faith does not deny the knife, wood, or 
fire. It simply recognizes that none of them can cancel a promise from the living God. 

The words “come again” turn worship from surrender without hope into surrender 
grounded in divine power. Abraham does not worship death; he worships the God who can 
conquer it. Pagan worship often trembles before death, bargains with spirits, venerates 



tombs, and attempts to manipulate unseen powers. Biblical worship looks through death 
toward resurrection. The Christian does not gather around a dead founder whose bones 
remain in a decorated grave. Jesus Christ declared, “I am the resurrection, and the life,” 
entered death voluntarily, and came out bodily on the third day. First Corinthians 15 states 
that if Christ be not raised, faith is vain and believers remain in their sins. Christian worship 
without the resurrection is a funeral service with better music. The empty tomb turns praise 
from wishful thinking into a response to accomplished victory. 

Abraham receives Isaac from the dead “in a figure.” For three days the son is under the 
sentence of death in his father’s reckoning, and on the third day he returns from the place 
of sacrifice alive. The doctrinal picture points forward to Christ, but the fulfillment 
surpasses the shadow. Isaac is spared when another dies in his stead; Christ is the One 
who dies in the stead of sinners. Isaac descends Moriah without having entered physical 
death; Christ rises after actually bearing sin and exhausting its penalty. This resurrection 
hope gives Christian worship backbone in sorrow, persecution, sickness, and loss. 
Believers do not praise because earthly circumstances always improve. They praise 
because death has already lost its final claim. The world’s songs expire at the grave; the 
believer’s song gains its fullest voice on the other side. 

5. Worship Approaches at the Place God Appoints 

Abraham says, “we will go yonder and worship.” The word “yonder” identifies a particular 
place appointed by God. Abraham does not worship at any mountain that suits his 
convenience. He travels to the place God reveals. Second Chronicles 3:1 later records that 
Solomon began building the house of the Lord “at Jerusalem in mount Moriah.” The location 
of Abraham’s offering becomes associated with the temple, priesthood, altar, and national 
worship of Israel under the law. God would tell Israel in Deuteronomy 12 to seek the place 
where He chose to put His name. Israel was not authorized to borrow every high place, 
grove, altar, and ceremony from the nations and relabel the mixture as worship. God’s 
chosen nation had a chosen place and prescribed order. 

Those instructions belong to Israel’s covenant setting and must not be stolen by a church 
hierarchy seeking to establish another earthly holy city. Jerusalem is Jerusalem, Israel is 
Israel, and the Church is not a replacement Israel inheriting national promises through 
theological burglary. During Christ’s earthly ministry, the Samaritan woman raised the 
dispute between worship on Mount Gerizim and worship at Jerusalem. Jesus answered, “Ye 
worship ye know not what: we know what we worship: for salvation is of the Jews.” He did 
not flatten all religious claims into equal paths. The Samaritans possessed zeal mixed with 
corruption, and sincerity did not repair their doctrinal error. Christ acknowledged the 



historical place of Jerusalem and the Jewish channel of revelation while announcing that a 
new hour was coming. Truth distinguishes before grace invites. 

Jesus declared, “the hour cometh, when ye shall neither in this mountain, nor yet at 
Jerusalem, worship the Father.” Under the present dispensation, worship is not dependent 
upon pilgrimage to an earthly shrine, access to a temple building, or the presence of a 
Levitical priest. The believer has access to God through Jesus Christ and is indwelt by the 
Holy Ghost. The local church gathers for prayer, preaching, praise, fellowship, giving, and 
the ordinances, but the building is not an Old Testament temple and the platform is not a 
Jewish altar. Calling church furniture an altar does not restore Leviticus any more than 
calling the foyer a Jordan River makes it flow. The place God appoints now is spiritual union 
with Christ. No sinner approaches the Father through geography, ceremony, Mary, saints, 
relics, priests, or architecture, but only through the Son. 

6. Worship Must Be in Spirit and in Truth 

John 4:23–24 gives the governing New Testament declaration: “the true worshippers shall 
worship the Father in spirit and in truth,” for “God is a Spirit: and they that worship him must 
worship him in spirit and in truth.” Both requirements are absolute. Spirit without truth 
becomes emotional confusion, while truth without spiritual reality becomes dead 
formalism. The Holy Ghost never leads a congregation contrary to the Book He inspired, 
and the Bible never authorizes cold orthodoxy that knows every doctrinal term while 
possessing no love for God. True worship engages the inward man under the authority of 
revealed truth. It is neither uncontrolled sensation nor polished lifelessness. One crowd 
tries to manufacture fire without an altar; the other proudly maintains an altar while 
forbidding anything to burn. God requires spirit and truth together. 

Worship in spirit is not merely intense human emotion. A crowd can be emotionally 
manipulated by lighting, rhythm, repetition, volume, expectation, and a skilled performer. 
The flesh can cry during a song and curse in the parking lot before the final chord stops 
vibrating. Spiritual worship arises from the regenerated inner man through the Holy Spirit. 
Philippians 3:3 identifies believers as those who “worship God in the spirit, and rejoice in 
Christ Jesus, and have no confidence in the flesh.” That last phrase shuts the door on 
performance religion. The flesh loves a stage because a stage offers visibility, but the Spirit 
glorifies Christ. The question is not whether the service generated excitement; a football 
game can accomplish that without one verse of Scripture. The question is whether Christ 
was exalted, truth governed the assembly, and believers responded to God rather than to 
religious showmanship. 



Worship in truth requires sound doctrine. God cannot be worshipped acceptably through 
lies about His nature, His Son, His word, His gospel, or His appointed way of salvation. 
Jesus prayed, “Sanctify them through thy truth: thy word is truth.” The worshipper must 
therefore come under the authority of Scripture rather than using worship as an escape 
from Scripture. A beautiful song containing false doctrine does not become true because 
the melody is moving. Poison served in a golden cup remains poison, though the choir 
hums while you drink it. Colossians 3:16 connects singing with letting “the word of Christ 
dwell in you richly in all wisdom.” Biblical music teaches, admonishes, and directs the 
heart toward the Lord. Worship does not switch off the mind; it brings the mind, heart, and 
will into submission to truth. 

7. Worship Reveals Who Occupies the Throne 

The conflict of Scripture is repeatedly a conflict over worship. Satan tells Christ in Matthew 
4:9, “All these things will I give thee, if thou wilt fall down and worship me.” The devil desires 
the position that belongs to God, and every temptation he offers is ultimately an exchange 
of worship. He offers kingdoms, pleasure, power, approval, and immediate satisfaction if 
man will bow. Jesus answers with Scripture: “Thou shalt worship the Lord thy God, and him 
only shalt thou serve.” Worship and service are joined because the object of worship 
becomes the master of conduct. Men serve what they value supremely. A person may deny 
having idols while arranging his time, money, convictions, and loyalties around one. 
Idolatry does not require a stone statue; it only requires something that receives what 
belongs exclusively to God. 

Israel’s golden calf demonstrates how counterfeit worship borrows God’s language. Aaron 
builds an altar before the calf and proclaims, “To morrow is a feast to the LORD.” The 
people do not announce that they are abandoning all religion; they combine an idol with 
the Lord’s name. That mixture provokes divine wrath. Religious apostasy commonly keeps 
familiar vocabulary while emptying it of biblical meaning. It speaks of Jesus without the 
biblical Jesus, salvation without the blood, worship without truth, love without holiness, 
and grace without repentance. Attaching “Christian” to pagan practice does not convert it. 
A label can change what men call the bottle, but it cannot change what is inside. God is not 
obligated to accept everything performed in His name, and Matthew 7 proves that many 
who say “Lord, Lord” will discover that religious activity never replaced a genuine 
relationship with Him. 

Prophecy reveals the final contest over worship. Revelation 13 shows the world 
worshipping the dragon and the beast, while an image is established and economic 
pressure is used against those who refuse. The devil’s program ends where it began—with a 
creature demanding the worship due the Creator. In contrast, Revelation 4 and 5 show 



heavenly worship surrounding God and the Lamb. The redeemed sing, “Thou art worthy,” 
because Christ was slain and redeemed them to God by His blood. Revelation 22:9 gives 
the final command when the angel refuses John’s reverence and says, “worship God.” 
Heaven has no celebrity platform, creature cult, or throne for religious personalities. Every 
crown comes down before the rightful King. Worship will finally be purified of every rival, 
counterfeit, performer, idol, and devilish claim. The entire universe will learn what Abraham 
confessed on Moriah: God alone is worthy of everything. 

Conclusion 

The first mention of worship leaves no room for the cheap substitute commonly marketed 
under that name. Abraham stands beneath Moriah and says, “I and the lad will go yonder 
and worship.” Ahead lies an altar; upon Isaac’s back lies the wood; in Abraham’s hand are 
the fire and knife; within his heart rests the promise of God. Worship is not identified by 
comfort, atmosphere, applause, or musical excellence. It is a yielded response to divine 
revelation. Abraham has heard God, believes God, obeys God, and trusts God with what he 
loves most. The first worshipper does not ask whether the service will meet his needs. He 
asks nothing at all. He walks toward the place God appointed, prepared to surrender 
everything while believing that the God of resurrection cannot break His word. 

The passage therefore examines every profession of worship. Does it begin with Scripture 
or preference? Does it produce obedience or merely emotion? Does it exalt God or display 
performers? Does it require surrender or promise constant comfort? Does it rest upon truth 
or survive by repetition, atmosphere, and borrowed excitement? These questions do not 
condemn biblical music, joyful praise, or heartfelt emotion. They restore them to their 
proper place. When truth fills the heart, praise should rise. When grace is understood, 
thanksgiving should overflow. When Christ is seen in the Scriptures, the redeemed should 
sing. But music without obedience is noise, emotion without truth is fog, and sacrifice 
without faith is religious labor. The altar must remain beneath the song, or the song will 
eventually become a concert performed for the flesh. 

Genesis 22 points beyond Abraham’s worship to the Father’s provision. Abraham says, 
“God will provide himself a lamb,” and the Scriptures eventually reveal Jesus Christ, the 
Lamb of God. Through His death, burial, and resurrection, believers now draw near with 
boldness, offer praise, present their bodies as living sacrifices, and serve the living God. 
True worship does not attempt to complete Christ’s sacrifice; it flows from His completed 
sacrifice. It does not earn redemption; it answers redemption. It does not enthrone the 
worshipper’s feelings; it bows the worshipper’s entire life. The first mention settles the 
matter at the mountain: worship is what happens when faith takes God seriously enough to 
obey Him, love values Him above every gift, and hope trusts Him beyond death. Anything 



less may fill a building, move a crowd, and sell a recording, but Abraham would not have 
recognized it on the road to Moriah. 

 

 

4 of 10: The First Mention Principle — Grace: One Man Found What a Dying World 
Needed 

Key Passage: Genesis 6:8 — “But Noah found grace in the eyes of the LORD.” 

The first mention of grace appears against one of the darkest backgrounds in the Bible. 
Genesis 6 does not introduce grace in Eden before sin, in Abraham’s tent during peace, or 
inside a tabernacle glowing with divine glory. Grace first shines over a world God has 
determined to destroy. Human wickedness is great, every imagination of the thoughts of 
man’s heart is only evil continually, violence fills the earth, and all flesh has corrupted his 
way. The sons of God have crossed a forbidden boundary, giants are in the earth, and 
Satan’s assault upon the promised seed has moved into high gear. Humanity is not sick and 
waiting for therapy; it is corrupt and rushing toward judgment. Then two words break 
through the darkness: “But Noah.” Grace appears where ruin is complete because grace is 
not God’s reward for a world improving itself. It is God’s provision when judgment is 
deserved and rescue must come from Him. 

Genesis 6:8 says, “But Noah found grace in the eyes of the LORD.” Noah did not 
manufacture grace, purchase it, earn it, organize it, inherit it from civilization, or persuade 
God to lower the standard. He found it. The verse points away from Noah’s hands and 
toward God’s eyes. Grace begins with what the Lord sees and supplies, not with what fallen 
man drags into court as evidence of his worthiness. The world around Noah had religion, 
culture, achievement, appetite, entertainment, and violence enough to fill every hour, but it 
did not have a remedy for the wrath coming upon it. One man found what the whole world 
needed, and he found it where modern man seldom looks—in the eyes of the Lord. 
Humanity studies itself in a mirror and calls the reflection promising; Noah looked toward 
God and found the only thing standing between his household and a watery grave. 

The first mention establishes the pattern that Scripture will develop fully. Grace appears 
before judgment falls, provides a divinely designed refuge, warns of things not yet seen, 
calls for faith, produces obedience, preserves a remnant, and carries that remnant into a 
new beginning. Grace does not deny the corruption described in the preceding verses. It 
does not persuade God to rename violence, overlook rebellion, or congratulate sinners for 
being authentic. Grace takes sin so seriously that an ark must be constructed and a world 
must die. The sentimental counterfeit preached today imagines grace as God smiling 



weakly while man continues digging his grave. Biblical grace brings blueprints, commands, 
warning, separation, and a door that will not remain open forever. Grace is free to the 
recipient, but it is never cheap in its operation. It provides a refuge before the rain and 
demands that man believe God while the ground is still dry. 

1. Grace Appeared When Human Corruption Was Full 

Genesis 6:5 says, “GOD saw that the wickedness of man was great in the earth.” The same 
chapter that says Noah found grace repeatedly emphasizes what God saw. Men saw 
progress, marriages, mighty men, renown, building, commerce, and the ordinary rhythm of 
life. God saw wickedness. Men measured civilization by its accomplishments; God 
examined “every imagination of the thoughts of his heart.” The divine verdict was not that 
man occasionally made unfortunate choices under social pressure. His inward machinery 
produced evil continually. The heart had become a factory working overtime with no 
Sabbath day. Christ later said the days preceding His coming would resemble the days of 
Noah, when men ate, drank, married, and continued normal life until judgment interrupted 
the schedule. A society can appear busy, prosperous, and advanced while heaven has 
already written one word across its account: corrupt. 

The passage says, “the earth also was corrupt before God, and the earth was filled with 
violence.” Corruption describes inward ruin; violence reveals its outward fruit. When man 
throws off divine authority, he does not become nobly independent. He becomes governed 
by lust, pride, fear, and force. The antediluvian world was not progressing upward toward 
enlightenment; it was rotting while congratulating itself on its maturity. Genesis 6:12 adds, 
“for all flesh had corrupted his way upon the earth.” The corruption had reached the flesh 
itself amid the invasion involving the sons of God and giants, striking at the human line 
through which the promised seed would come. Satan had heard the prophecy of Genesis 
3:15 and was not sitting in a rocking chair awaiting defeat. The devil corrupts what God 
purposes to use, and then modern scholars call the supernatural details mythology 
because unbelief always brings an eraser to passages it cannot domesticate. 

God’s response proves that grace is not indifference. He tells Noah, “The end of all flesh is 
come before me,” and announces that He will destroy them with the earth. Divine patience 
has a boundary. Genesis 6:3 declares, “My spirit shall not always strive with man.” That 
sentence ought to be nailed above every pulpit preaching a god who never says enough. 
The Lord is longsuffering, but longsuffering is not everlasting permission to rebel. Second 
Peter 3:9 says He is “not willing that any should perish,” yet the same chapter declares that 
the heavens and earth are reserved unto fire against the day of judgment. Grace warns 
because wrath is real. A doctor who conceals a fatal diagnosis to preserve the patient’s 



mood is not compassionate, and a preacher who hides judgment to preserve attendance is 
merely a smiling accomplice to destruction. 

2. Noah Found Grace Before His Works Were Recorded 

The order of the passage matters. Verse 8 says Noah found grace; verse 9 then describes 
him as “a just man and perfect in his generations” who “walked with God.” Grace appears 
before the record of his obedience because grace is not wages paid after a man completes 
a religious contract. Romans 11:6 later draws the line plainly: “And if by grace, then is it no 
more of works: otherwise grace is no more grace.” Grace and debt cannot occupy the same 
side of the ledger. If God owes a man salvation because of performance, the payment is 
wages, not grace. Religion dislikes that truth because it removes man’s boasting rights. The 
flesh would rather pay a penny toward an infinite debt than admit it has nothing. It wants its 
name engraved somewhere on the ark, even if only beneath a small plaque reading, 
“Assisted slightly with salvation.” 

Noah’s righteous character is real and must not be erased. Scripture calls him just, 
identifies him as perfect in his generations, and says he walked with God. Second Peter 2:5 
calls him “a preacher of righteousness.” Grace did not leave Noah indistinguishable from 
the corrupt world around him. It separated him in walk, testimony, family line, and conduct. 
Yet Noah’s righteousness never means that he was sinless or independent of divine mercy. 
After the flood, Scripture openly records his failure involving wine and nakedness. The Bible 
does not airbrush its servants until they resemble stained-glass statues. God tells the truth 
about both their faith and their flesh. Noah was preserved by grace, walked by faith, obeyed 
God, and still remained a descendant of Adam who needed mercy. Grace does not 
discover perfect men; it takes guilty men and brings them under God’s provision. 

This order guards the gospel from two opposite errors. One error says human works earn 
acceptance; the other says grace makes works irrelevant. Scripture destroys both. 
Ephesians 2:8–9 declares salvation “by grace” and “through faith,” “not of works,” while 
verse 10 says believers are “created in Christ Jesus unto good works.” Works do not 
produce salvation, but salvation produces a new relationship to works. Noah did not build 
the ark so he could force God to become gracious. He built because he believed the God 
whose grace had provided the warning and the way of escape. Hebrews 11:7 begins, “By 
faith Noah.” The hammer did not replace faith; it demonstrated faith. A profession that 
never lifts a hammer, changes direction, or obeys a command is not impressive merely 
because it owns religious vocabulary. Empty faith talks about rain while continuing to 
schedule picnics. 

3. Grace Warned of Judgment Not Yet Seen 



Hebrews 11:7 says Noah was “warned of God of things not seen as yet.” No rain had begun, 
no fountains of the great deep had broken up, and no ark had ever been needed. God’s 
warning concerned a judgment entirely outside Noah’s experience. Faith therefore rested 
upon God’s word rather than visible evidence. Noah did not wait until water reached his 
ankles before deciding the prophecy deserved investigation. By then, the ark would have 
been a poor weekend project. He moved with fear while the sun still shone and the world 
continued its routine. Faith acts before sight because it treats God’s testimony as more 
certain than present appearances. Unbelief wants the flood delivered to its doorstep 
before purchasing lumber, then complains that God provided insufficient notice when the 
water reaches the roof. 

Noah’s preaching also reveals grace. Second Peter identifies him as a preacher of 
righteousness, and First Peter 3:20 speaks of “the longsuffering of God” waiting in the days 
of Noah “while the ark was a preparing.” Every day of construction was another day of 
warning. Every board placed upon that vessel preached that judgment was coming and 
refuge had been provided. The ark rising on dry ground stood like a wooden sermon no 
passerby could honestly misunderstand. God did not strike the world without testimony. 
He warned, waited, and displayed the means of escape while men continued in unbelief. 
Grace gave them time, but time did not convert them. Longsuffering offers opportunity; it 
does not manufacture repentance in a heart determined to resist. 

Christ’s comparison in Matthew 24 shows the world continuing ordinary life until the flood 
came and “took them all away.” Eating, drinking, marrying, and giving in marriage are not 
inherently sinful, but the people conducted normal life with no regard for God’s warning. 
Their routine became a sedative. They confused delay with cancellation and normal 
weather with permanent safety. That is how judgment overtakes a careless generation. Men 
do not have to shake their fists at heaven every morning; they need only live as though God 
has never spoken. Grace warns them through Scripture, conscience, preaching, 
providence, and the testimony of believers, but they file every warning under fanaticism. 
The ark looked ridiculous until the first drop fell. Truth often appears foolish to a doomed 
age because the age judges by the forecast while God judges by His decree. 

4. Grace Provided an Ark According to God’s Pattern 

God did not merely tell Noah that destruction was coming; He gave him exact instructions 
for an ark. The dimensions, material, rooms, covering, window, and door originated with 
God. Noah was not told to design a vessel according to personal preference or consult the 
shipbuilders of a civilization marked for destruction. Grace supplies the refuge it 
commands the sinner to enter. The ark was not a human achievement climbing toward God 
like Babel; it was a divine provision carrying helpless occupants above judgment. Noah 



worked upon it, but he did not invent the plan, create the promise, send the flood, or keep 
the vessel afloat by personal power. Salvation begins in the mind and mercy of God. Man’s 
contribution is not architectural genius but believing submission to what God has revealed. 

The ark had one door. Genesis 6:16 does not describe competing entrances for different 
temperaments, cultures, and religious traditions. Christ later says in John 10:9, “I am the 
door: by me if any man enter in, he shall be saved.” He also declares in John 14:6, “I am the 
way, the truth, and the life: no man cometh unto the Father, but by me.” The ark provides a 
fitting picture of exclusive refuge, though the historical vessel and salvation in Christ must 
not be confused in every detail. One door was sufficient because God appointed it. The 
modern world calls exclusivity hateful while practicing exclusivity everywhere else. It 
demands the correct door at an airport, bank vault, operating room, and courtroom, but 
suddenly becomes broad-minded when eternal life is involved. Heaven has one Door 
because there is one Saviour. 

Genesis 7:16 says, “and the LORD shut him in.” Noah entered according to God’s 
command, and God secured the door before judgment fell. Those inside were preserved 
through the flood; those outside could not negotiate entry once the rain began. The 
shutting of the door reveals both security and finality. Grace keeps those who are within 
God’s provision, but grace rejected does not guarantee endless opportunity. For the Church 
Age believer, security rests in Christ, who gives eternal life and says His sheep “shall never 
perish.” The Holy Spirit seals the believer “unto the day of redemption.” We do not build 
eternal security upon every mechanical detail of Noah’s ark, but the picture agrees 
beautifully with the doctrine revealed plainly elsewhere: when God saves, He does not 
hand the keeping of the soul back to the weakness that needed rescue. 

5. Grace Produced Exact Obedience 

Genesis 6:22 states, “Thus did Noah; according to all that God commanded him, so did 
he.” Genesis 7:5 repeats, “And Noah did according unto all that the LORD commanded 
him.” The repetition is God’s testimony concerning faith expressed in obedience. Noah did 
not construct half an ark, reduce the dimensions, replace gopher wood with something 
fashionable, or install several additional doors to appear inclusive. He obeyed “all.” 
Selective obedience is often rebellion carrying a highlighter. It marks promises in yellow, 
commands in invisible ink, and then congratulates itself for loving the Bible. Noah’s 
obedience concerned details because the God who gave the details had authority over 
them. Grace did not make accuracy unnecessary; it made accuracy possible and 
meaningful as the response of faith. 



This obedience condemned the world. Hebrews 11:7 says Noah “prepared an ark to the 
saving of his house; by the which he condemned the world.” His faithful action exposed 
their unbelief. Every blow of his hammer testified that he believed God, while every 
mocking spectator testified that he did not. Noah did not need to pronounce a personal 
curse over each neighbor; his obedience drew the line. A believer’s separated life still has 
that effect. When one man refuses dishonesty, filth, drunkenness, fornication, corrupt 
entertainment, and religious compromise, those who indulge such things often feel judged 
before he says a word. Light irritates people who have arranged the furniture comfortably in 
the dark. The answer is not to dim the light so darkness can relax. Grace teaches believers 
to walk differently in a world approaching judgment. 

Titus 2:11–12 later states that “the grace of God that bringeth salvation” teaches believers 
to deny “ungodliness and worldly lusts” and live “soberly, righteously, and godly, in this 
present world.” Grace is therefore not only a pardon; it is a teacher. It does not teach the 
believer to rename sin, celebrate bondage, or excuse disobedience with the slogan 
“nobody is perfect.” Nobody being perfect is the reason grace was needed, not a license to 
become comfortably wicked. Romans 6:1 asks, “Shall we continue in sin, that grace may 
abound?” and answers, “God forbid.” The person who uses grace to defend rebellion has 
enrolled in the wrong classroom. Biblical grace rescues from sin’s condemnation, breaks 
sin’s dominion, and instructs the redeemed man to live as one awaiting the Lord. 

6. Grace Preserved a Remnant Through Judgment 

Only eight souls entered the ark: Noah, his wife, his three sons, and their wives. The small 
number does not prove God’s plan failed; it proves the world refused His warning. Truth is 
not determined by majority vote. If the entire antediluvian population laughed while eight 
obeyed, the laughter did not alter the weather. The majority can be unanimous and still 
drown. Scripture repeatedly preserves a remnant when apostasy becomes widespread: 
Noah’s family through the flood, Lot from Sodom, seven thousand in Elijah’s day, and a 
faithful remnant of Israel according to the election of grace. God’s truth does not require 
popular approval to survive. A narrow road remains right when a broad road is crowded, 
and an ark remains safe when everyone outside has better social connections. 

First Peter 3:20 says eight souls “were saved by water,” yet the water itself was the 
instrument destroying the old world while the ark carried Noah’s family safely through it. 
The following verse calls baptism “the like figure” and immediately denies that the saving 
issue is “the putting away of the filth of the flesh,” pointing instead to “the answer of a good 
conscience toward God” by the resurrection of Jesus Christ. Water baptism does not wash 
away sin or regenerate the Church Age believer. Christ’s blood cleanses sin, and the gospel 
saves when received by faith. The flood account cannot be recruited as a swimming lesson 



for sacramental salvation. Water separated Noah from the condemned world, but the 
refuge God provided stood between him and the water’s destructive power. 

After the flood, Noah steps into a cleansed earth and builds an altar. God establishes His 
covenant, gives the rainbow as its token, orders human society, and places new 
responsibilities upon Noah and his descendants. Grace preserves life for a purpose. Noah 
is not rescued merely to float forever in private safety; he emerges to worship, serve, 
multiply, and live under God’s command in a changed world. The dispensational setting 
must remain clear. Noah is not a member of the Body of Christ, the ark is not literally the 
Church, and the covenant of Genesis 9 is not the gospel of the grace of God. Yet legitimate 
doctrinal pictures remain. God judges sin, preserves those who believe His word, and 
brings the spared remnant into appointed service. Grace does not merely remove a man 
from danger; it puts him on new ground under divine ownership. 

7. Grace Reached Its Full Revelation in Jesus Christ 

John 1:17 says, “For the law was given by Moses, but grace and truth came by Jesus Christ.” 
This does not mean grace was absent before Christ, for Noah found it centuries before 
Moses. It means grace and truth arrived in their full personal manifestation through the Son 
of God. Noah found grace in the eyes of the Lord; believers behold grace in the face of 
Jesus Christ. The law exposes sin and declares the righteous standard, while Christ fulfills 
righteousness and provides redemption for those who cannot save themselves. John 1:14 
calls Him “full of grace and truth.” Not grace without truth, which becomes indulgence, and 
not truth without grace, which leaves the guilty under condemnation. In Christ, holiness is 
not compromised and mercy is not prevented. The cross satisfies justice while opening the 
door of salvation to the ungodly. 

Paul was given a particular stewardship concerning “the dispensation of the grace of God” 
for the Gentiles. That present dispensation must not be flattened backward into Genesis or 
confused with Israel under the law. Noah had grace, Abraham had grace, and David knew 
the blessedness of forgiven iniquity, but the revelation of the Body of Christ, Jew and 
Gentile joined in one spiritual organism, was a mystery revealed through Paul. Today the 
sinner is justified freely by God’s grace through the redemption in Christ Jesus. He is saved 
by believing that Christ died for his sins, was buried, and rose again. He is not placed inside 
Christ by ark construction, law keeping, circumcision, water baptism, endurance through 
the Tribulation, or membership in a human institution. Religious flesh keeps adding 
handles to the gift because it hates receiving anything while empty-handed. 

Ephesians 1:7 declares, “In whom we have redemption through his blood, the forgiveness 
of sins, according to the riches of his grace.” Ephesians 2:7 speaks of “the exceeding riches 



of his grace in his kindness toward us through Christ Jesus.” Grace is not measured by the 
sinner’s poverty but by God’s riches. Where sin abounded, grace did much more abound. 
That does not make sin small; it makes grace greater. Noah’s world demonstrates sin 
reaching upward until judgment descends, while the ark demonstrates mercy providing a 
way through judgment. Calvary reveals the ultimate provision: the judgment falls upon the 
Substitute, and the believer is placed safely in Christ. Noah was shut inside a wooden 
vessel; the Church Age believer is sealed in the risen Saviour. The flood could not reach 
Noah without first overwhelming the ark, and condemnation cannot reach the believer 
without first overthrowing Christ—which will never happen. 

Conclusion 

The first mention of grace settles several matters before religion has time to muddy the 
water. Grace appears in a world worthy of judgment, not a world gradually earning divine 
approval. It is found in the eyes of the Lord, not produced by human hands. It warns before 
destruction, provides an appointed refuge, calls for faith, produces obedience, preserves a 
remnant, and leads the delivered into service. Noah does not negotiate the terms, improve 
the blueprint, or keep one foot outside the ark in case popular opinion changes. He 
believes God concerning things not seen as yet and acts upon that revelation. Grace is 
God’s initiative from beginning to end, yet the faith that receives it does not remain seated 
beside the lumber discussing how wonderful an ark might be. 

Genesis 6 also crushes the popular lie that grace means God has relaxed His attitude 
toward sin. The same chapter that first mentions grace announces the destruction of the 
world. The same God who provides the ark opens the fountains of the deep. The same 
longsuffering that waits while the ark is preparing eventually shuts the door. Grace does not 
abolish judgment; it provides deliverance before judgment arrives. The cross carries the 
same testimony. If sin were a minor defect, the Son of God would not have needed to bleed 
and die. Calvary measures both the severity of sin and the greatness of grace. Men who 
turn grace into permission to continue in rebellion have taken God’s lifeboat, drilled holes 
through the floor, and called the sinking experience liberty. 

One man found what a dying world needed, and what Noah found in promise and provision 
is now declared openly through Jesus Christ. The sinner does not need self-improvement 
before approaching God; he needs rescue. He must cease trusting religion, morality, 
sacraments, good intentions, and personal merit, and receive by faith the salvation Christ 
finished. The believer, already secure in Christ, must then allow grace to teach him sober, 
righteous, and godly living while he warns a careless world of judgment to come. The ark 
door stood open during the days of divine longsuffering, but it did not stand open forever. 
Grace has a voice, a refuge, and an invitation, but it also has an hour in which the door 



closes. Noah found grace before the rain. Wisdom still seeks God’s refuge while the sky is 
clear. 

 

 

5 of 10: The First Mention Principle — Faith: The Tragedy of a Generation in Whom Is No 
Faith 

Key Passage: Deuteronomy 32:20 — “And he said, I will hide my face from them, I will 
see what their end shall be: for they are a very froward generation, children in whom is 
no faith.” 

The exact word “faith” first appears in the King James Bible as part of a divine indictment: 
“children in whom is no faith.” Scripture does not introduce the word by praising a 
congregation full of spiritual confidence but by exposing a generation that possessed 
extraordinary privileges and still refused to trust God. Israel had witnessed the plagues of 
Egypt, passed through the Red Sea, eaten bread from heaven, drunk water from the rock, 
followed the pillar of cloud and fire, and heard God speak at Sinai. Yet after all those 
miracles, God looked upon them and found no faith. They had evidence enough to fill a 
library and unbelief enough to fill a cemetery. Their problem was not insufficient proof; it 
was a heart unwilling to trust the God who supplied the proof. The first mention therefore 
places faith where it must be examined—not in religious vocabulary, but in man’s response 
to God’s revealed word. 

The doctrine of faith is present long before Deuteronomy 32, even though the exact English 
word has not yet appeared. Hebrews 11 says Abel offered by faith, Enoch walked by faith, 
Noah prepared the ark by faith, and Abraham obeyed by faith. Genesis 15:6 states that 
Abraham “believed in the LORD; and he counted it to him for righteousness.” The thing 
existed before the word first appeared, just as blood was shed in Genesis 3 before “blood” 
was first written in Genesis 4. Yet God deliberately introduces the exact word “faith” 
negatively, forcing the reader to consider the disaster produced by its absence. Some 
truths are best appreciated by observing the ruin left when men reject them. A lighthouse 
looks useful from the shore, but it looks indispensable when the ship is breaking upon the 
rocks. Deuteronomy 32 shows a nation wrecking itself because it would not take God at His 
word. 

Faith is not positive thinking, emotional confidence, imagination energized by desire, or a 
blind leap into darkness. Biblical faith has an object, and that object is the God who has 
spoken. It rests upon revealed truth rather than human optimism. A man may believe 
sincerely that poison is medicine, but sincerity will not change the label after he drinks it. 



Strong faith in a lie is still fatal. The power is not in believing hard enough; the power is in 
the truth and faithfulness of the One believed. Israel’s tragedy was not that the people 
lacked religious feeling. They sang after crossing the sea, trembled at Sinai, promised 
obedience, built a tabernacle, offered sacrifices, and observed appointed days. Their 
failure lay beneath all that activity: they did not steadfastly believe God. Religious motion 
can continue after faith has departed, much like a wheel spinning after the axle has broken. 

1. The First Mention Appears in the Song of Moses 

Deuteronomy 32 belongs to the song Moses taught Israel near the end of his life. 
Deuteronomy 31 says the song would serve as a witness against the nation when they 
entered the land, enjoyed its abundance, turned to other gods, and broke the covenant. 
Moses is not addressing the Body of Christ or preaching Church Age justification by faith 
alone. He is speaking to Israel under the Mosaic covenant as the nation prepares to enter 
the earthly inheritance promised through Abraham, Isaac, and Jacob. The song rehearses 
God’s character, Israel’s corruption, coming judgment, and eventual national vindication. It 
is history written beforehand in the form of a witness. Israel would later be unable to claim 
that her apostasy and chastening had taken God by surprise. The song was already waiting 
to testify before the crime was committed. 

Moses begins by commanding heaven and earth to hear. He declares, “He is the Rock, his 
work is perfect,” and says, “a God of truth and without iniquity, just and right is he.” Before 
God charges Israel with having no faith, He establishes that He is completely faithful. 
Israel’s unbelief cannot be blamed upon any defect in God’s character. His work is perfect, 
His ways are judgment, and His word is true. The nation’s faithlessness appears against the 
bright background of His faithfulness. Unbelief always tries to put God on trial, but 
Deuteronomy 32 places man in the dock. The sinner claims he cannot trust God while 
trusting his feelings, appetites, culture, politicians, professors, and the devil’s oldest 
advertisements. He demands that God produce identification while accepting every lie that 
arrives wearing a lab coat. 

The song recounts how the Lord found Jacob in a waste howling wilderness, led him, 
instructed him, kept him as the apple of His eye, and carried him as an eagle bears her 
young. God gave Israel the increase of the fields, honey out of the rock, oil out of the flinty 
rock, and the finest produce. The response was not enduring gratitude. “Jeshurun waxed 
fat, and kicked.” Prosperity became the fertilizer of apostasy. Israel forsook God, lightly 
esteemed the Rock of salvation, sacrificed unto devils, and forgot the God who formed 
them. A full stomach did not produce a faithful heart. Men frequently promise they would 
trust God if He supplied more, while Scripture shows that abundance often gives unbelief 



better furniture. Israel did not starve her way into apostasy; she became fat enough to kick 
the One who fed her. 

2. Covenant Privilege Could Not Replace Faith 

God calls Israel “children in whom is no faith.” They are children by national covenant 
relationship, separated from the Gentile nations and entrusted with divine revelation, yet 
that privilege does not guarantee personal faithfulness. Romans 9:4 later identifies Israel’s 
advantages: the adoption, glory, covenants, law, service of God, promises, and fathers 
belonged to them. Nevertheless, the same chapter says, “For they are not all Israel, which 
are of Israel.” Physical descent and covenant privilege did not automatically produce a 
believing heart. A man could be circumcised, attend the feasts, hear Moses read, bring an 
animal to the altar, and remain inwardly rebellious. Religious heritage may place a Bible in 
a man’s hand, but it cannot place faith in his heart. God has no grandchildren produced by 
family tradition; every individual must answer His word. 

The phrase “a very froward generation” explains the character behind their unbelief. 
“Froward” describes a people turned aside, contrary, stubborn, and unwilling to walk 
straight with God. Their lack of faith is not presented as an unfortunate intellectual 
limitation deserving applause for honesty. It is moral rebellion. Psalm 78 says Israel 
“believed not in God, and trusted not in his salvation,” although He had commanded 
clouds above, opened the doors of heaven, rained down manna, and gave them angel’s 
food. They questioned whether God could furnish a table in the wilderness after walking 
through a sea He had divided. Unbelief has a short memory and a large mouth. It forgets 
yesterday’s miracle before breakfast and demands another sign by lunch. The issue was 
never God’s inability to prove Himself; it was Israel’s determination to doubt Him. 

Privilege without faith increases accountability. Christ later pronounced severe judgment 
upon cities that witnessed His mighty works and did not repent. To whom much is given, 
much is required. Israel’s miracles did not become spiritual souvenirs placed safely in a 
national museum; they testified concerning the God the nation was obligated to trust. The 
same principle applies wherever Scripture has been preached clearly. A man raised under 
the sound of the gospel is not saved by familiarity with Christian words. He may know every 
verse of “Amazing Grace,” explain the order of service, recognize when the preacher is 
nearing his conclusion, and still die without Christ. Sitting in a church does not create faith 
any more than sitting in a garage turns a man into an automobile. Exposure to truth 
becomes condemnation when the exposed heart continually refuses it. 

3. The Doctrine Appeared Before the Word 



Abel demonstrates faith in Genesis 4 by bringing a more excellent sacrifice than Cain. 
Hebrews 11:4 says explicitly, “By faith Abel offered unto God.” His faith responded to divine 
revelation concerning acceptable approach. Cain brought the fruit of the cursed ground, 
while Abel brought of the firstlings of his flock and the fat thereof. Abel’s faith was not a 
vague belief that some higher power might appreciate religious effort. It acted upon what 
God had made known. Enoch then walked with God and was translated that he should not 
see death, having the testimony that he pleased God. Hebrews 11:6 immediately explains, 
“without faith it is impossible to please him.” The first generations establish that faith 
approaches God on God’s terms, walks with God in a wicked age, and looks beyond death. 

Noah was “warned of God of things not seen as yet” and moved with fear to prepare an ark. 
His faith did not wait for rain because the warning from God was sufficient evidence. 
Abraham later went out “not knowing whither he went” because God had commanded and 
promised. These men did not leap into darkness; they walked by light the world rejected. 
Noah had God’s warning, Abraham had God’s call, and both acted accordingly. Faith may 
not know every detail of the road, but it knows who issued the directions. A traveller does 
not need to own the mapmaker’s mind before following an accurate map. Modern man 
says he will believe after he sees, while God repeatedly shows that genuine faith moves 
because He has spoken and eventually sees what unbelief dismissed. 

Genesis 15:6 gives the foundational statement concerning Abraham: “And he believed in 
the LORD; and he counted it to him for righteousness.” Romans 4 uses that verse to 
establish justification by faith apart from works, and Galatians 3 identifies those of faith as 
blessed with faithful Abraham. Yet dispensational precision must remain. Abraham was not 
trusting a fully revealed account of the death, burial, and resurrection as preached after 
Calvary, nor was he a member of the Body of Christ. He believed the revelation God gave 
him concerning the promised seed. The basis upon which God can justify any sinner is 
ultimately Christ’s sacrifice, but the content revealed and required at different stages of 
Scripture is not identical. Faith always takes God at His word; rightly dividing determines 
which word God has given to whom. 

4. Faith Comes by Hearing the Word of God 

Romans 10:17 states, “So then faith cometh by hearing, and hearing by the word of God.” 
Biblical faith is not self-generated confidence. It is produced by receiving God’s testimony. 
The word reveals the object, content, and promise upon which faith rests. Remove 
Scripture and faith soon degenerates into imagination wearing church clothes. People 
speak of “having faith” without identifying what they believe, why they believe it, or whether 
God ever said it. That is not biblical faith; it is optimism with a religious accent. A person 
cannot claim a promise God never made and then charge God with unfaithfulness when 



the fantasy collapses. Faith does not write the check and demand that heaven sign it. Faith 
reads what God has written, believes His signature, and acts within the boundaries of His 
revelation. 

Hebrews 11:1 says, “Now faith is the substance of things hoped for, the evidence of things 
not seen.” Faith gives present substance to hope because God’s promise is certain, though 
fulfillment remains unseen. It is not evidence against reason but evidence grounded in 
divine testimony. The believer does not see heaven, the resurrection body, or the coming of 
Christ with physical eyes, but he possesses the word of One who cannot lie. Human 
testimony is accepted daily in courtrooms, classrooms, banks, and homes, yet unbelief 
suddenly declares all testimony invalid when God speaks. Men trust a weather forecast 
compiled by strangers and carry an umbrella, then call Noah foolish for trusting the 
Creator’s forecast and building an ark. The problem is not the concept of faith; it is the 
sinner’s refusal to grant God the credibility routinely granted to men. 

Hebrews 11:6 joins faith to God’s character: “he that cometh to God must believe that he 
is, and that he is a rewarder of them that diligently seek him.” Faith believes both God’s 
existence and His moral faithfulness. It does not approach Him as an impersonal force, a 
cosmic vending machine, or a decorative idea useful during emergencies. He is the living 
God who speaks, commands, judges, rewards, and keeps covenant. Faith is only as sound 
as its object, and the object of biblical faith cannot fail. Feelings fluctuate, circumstances 
change, friends disappoint, institutions decay, and the flesh lies before breakfast. God 
remains true. Faith therefore does not stare continually at itself to measure its own 
intensity. It looks away from self toward the faithful God. A weak hand may receive a strong 
promise because the strength lies in the Promiser. 

5. Unbelief Turned the Wilderness Into a Graveyard 

Israel’s wilderness history demonstrates the cost of having no faith. The people saw Egypt 
judged, walked through the divided sea, and sang of God’s triumph in Exodus 15. Within 
days they murmured over bitter water. They watched bread descend from heaven and then 
questioned whether God could provide flesh. They saw water flow from a rock and still 
accused Moses of bringing them out to die. Each trial revealed that yesterday’s deliverance 
had not settled tomorrow’s trust. Their faith rose with visible miracles and collapsed when 
circumstances changed. That is not steady confidence in God; it is spiritual weather 
watching. A believer governed by sight praises when the pantry is full and puts God on 
probation when the cupboard looks thin. 

The decisive failure came at Kadesh-barnea. Twelve spies entered Canaan, and all twelve 
saw the same land, fruit, cities, and giants. Ten measured God’s promise by the size of the 



enemy; Joshua and Caleb measured the enemy by the size of God. The majority gave an evil 
report, and the congregation wept, murmured, and proposed returning to Egypt. Numbers 
14 records God asking, “How long will this people provoke me? and how long will it be ere 
they believe me, for all the signs which I have shewed among them?” The unbelief was 
aggravated by accumulated evidence. Ten frightened committee members outweighed the 
word of Almighty God because fear had been given the chairmanship. Majorities can count 
heads, but they cannot rewrite promises. 

Hebrews 3 interprets the disaster: “they could not enter in because of unbelief.” Their 
carcasses fell in the wilderness, and an entire generation lost entrance into the land. This 
concerns Israel’s national experience and inheritance under that covenant; it must not be 
carelessly used to teach that a sealed Church Age believer loses eternal life whenever faith 
wavers. Nevertheless, the warning carries legitimate force. Unbelief robs God’s people of 
obedience, usefulness, rest, victory, and reward. Hebrews warns against “an evil heart of 
unbelief, in departing from the living God.” Sin hardens through deceitfulness, and unbelief 
makes retreat appear reasonable. The wilderness became a forty-year cemetery because a 
generation trusted giants more than God. Fear looked at the walls; faith should have 
remembered the Red Sea. 

6. Faith Alone Receives Church Age Salvation 

In the present dispensation, the gospel is declared in First Corinthians 15: Christ died for 
our sins according to the Scriptures, was buried, and rose again the third day according to 
the Scriptures. The sinner is saved by receiving that gospel through faith, not by law 
keeping, circumcision, water baptism, sacraments, church membership, endurance 
through Tribulation judgments, or personal merit. Romans 3:28 concludes, “that a man is 
justified by faith without the deeds of the law.” Galatians 2:16 repeats that a man is “not 
justified by the works of the law, but by the faith of Jesus Christ.” Religion keeps dragging 
works back into the courtroom because the flesh cannot endure a verdict in which Christ 
receives all the glory. It would rather contribute a rusty penny than admit heaven’s riches 
are entirely a gift. 

Faith is not a meritorious work secretly smuggled into a grace system. It is the empty hand 
receiving what Christ purchased. Romans 4 contrasts faith with works by saying, “to him 
that worketh not, but believeth on him that justifieth the ungodly, his faith is counted for 
righteousness.” God justifies the ungodly who believe, not improved sinners who have 
accumulated enough religious credit. Ephesians 2:8 says salvation is “by grace” and 
“through faith,” then adds, “and that not of yourselves: it is the gift of God.” The blood 
provides the price, grace provides the gift, and faith receives it. A man who boasts about his 
faith has misunderstood faith, because genuine faith turns attention away from the 



receiver toward the Saviour. Nobody brags about the excellence of his hand after accepting 
a million-dollar gift. 

Once saved, the believer is sealed with the Holy Spirit “unto the day of redemption” and 
given eternal life. Salvation does not survive because the believer’s faith remains 
emotionally strong every hour; it survives because Christ remains faithful to His promise. 
Second Timothy 2:13 says, “If we believe not, yet he abideth faithful: he cannot deny 
himself.” That verse does not excuse apostasy or promise reward to the unfaithful; the 
context includes suffering loss and denial of reigning. It does establish that Christ’s 
character is not rewritten by human weakness. The believer may damage fellowship, 
testimony, usefulness, joy, and reward through unbelief, but he does not repeatedly enter 
and exit the Body of Christ like a customer passing through a revolving door. Eternal life that 
expires when performance fails was temporary probation from the beginning. 

7. Faith Must Be Kept in a Faithless Age 

Second Corinthians 5:7 says, “For we walk by faith, not by sight.” The verse addresses the 
believer’s daily course, especially in view of mortality, the absent Lord, the resurrection 
body, and the Judgment Seat of Christ. Walking by faith means ordering life according to 
unseen realities revealed in Scripture. Sight says the present world is permanent; faith says 
it is passing. Sight values applause, possessions, ease, and immediate advantage; faith 
remembers that every believer will appear before Christ. Sight counts only what can be 
deposited, photographed, or displayed; faith lays up treasure where thieves cannot break 
through. The world considers that foolish because it evaluates life with a ruler too short to 
reach beyond the grave. Faith lives today beneath the verdict of eternity. 

Faith also operates defensively and offensively in spiritual warfare. Ephesians 6:16 
commands the believer to take “the shield of faith,” whereby he can quench “all the fiery 
darts of the wicked.” Satan fires accusations, fears, doubts, temptations, distortions, and 
apparent contradictions, hoping something will penetrate the mind and ignite the flesh. 
Faith answers with what God has said. The shield is not confidence in personal toughness; 
it is reliance upon divine truth. First Timothy 1:19 warns of those who put away faith and a 
good conscience and concerning faith “have made shipwreck.” A conscience repeatedly 
violated weakens practical confidence before God. Men do not usually shipwreck in the 
harbor; they drift from the chart, ignore warnings, and discover too late that sincerity 
cannot float a vessel split upon a rock. 

The closing days of the Church Age are marked not by universal spiritual improvement but 
by departure from the faith. First Timothy 4:1 warns that “some shall depart from the faith, 
giving heed to seducing spirits, and doctrines of devils.” Second Timothy 4 describes 



people turning their ears from truth unto fables. Against that background Paul can say, “I 
have fought a good fight, I have finished my course, I have kept the faith.” Faith must be 
guarded because deception targets it. Luke 18:8, in its prophetic setting concerning the 
Son of man’s coming and an elect remnant crying for vengeance, asks, “Nevertheless when 
the Son of man cometh, shall he find faith on the earth?” Human history does not end with 
man becoming divine; it ends with the returning Christ finding a world drunk on deception 
and ripe for judgment. 

Conclusion 

The first occurrence of “faith” is a funeral bell ringing over a generation that possessed 
everything except trust in God. Israel had the covenant, law, miracles, priesthood, 
tabernacle, manna, rock, glory, and promises, yet God called them “children in whom is no 
faith.” Their privileges did not substitute for belief, and their experiences did not guarantee 
obedience. They forgot the Rock, trusted visible circumstances, feared giants, followed 
idols, and turned divine blessings into fuel for rebellion. The first mention warns that a man 
can stand near holy things without believing the Holy One. He can memorize doctrine, 
speak religious language, admire faithful ancestors, and still possess a heart that treats 
God as unreliable. Faith is not inherited through bloodlines, transferred by ceremony, or 
created by proximity to a pulpit. 

The history of Scripture answers that tragedy by displaying men and women who acted 
upon God’s word. Abel brought the appointed sacrifice, Enoch walked with God, Noah built 
before rain, Abraham departed without a map, Sarah judged Him faithful who had 
promised, Moses chose affliction with God’s people, and the faithful endured because they 
saw Him who is invisible. Their circumstances differed, and the content of revelation 
unfolded across dispensations, but faith consistently treated God’s word as true. Today 
that word directs the sinner to the finished work of Jesus Christ. Christ died for sins, was 
buried, and rose again. The gospel does not ask the sinner to admire that news, improve 
himself around it, or add religious installments to it. It commands him to believe on the 
Lord Jesus Christ. 

A generation without faith may possess technology, education, religion, wealth, 
entertainment, and enough information to drown an honest inquirer, yet remain as 
spiritually bankrupt as Israel at Kadesh. Faith still comes by hearing, and hearing by the 
word of God. The believer must therefore open the Book, believe what it says, walk 
according to its promises, resist the devil’s lies, and keep the faith until his course is 
finished. Circumstances will argue, feelings will fluctuate, experts will sneer, and the world 
will continue voting against God by overwhelming margins. None of that changes one 
syllable He has spoken. Israel’s carcasses testify to the price of unbelief; Christ’s empty 



tomb testifies to the triumph of faith. The tragedy of “no faith” need not become the epitaph 
written over the life of anyone willing to take God at His word. 

 

 

6 of 10: The First Mention Principle — Fear: From a Guilty Sinner Hiding to a Creation 
Put Under Man 

Key Passages: Genesis 3:10 — “And he said, I heard thy voice in the garden, and I was 
afraid, because I was naked; and I hid myself.” Genesis 9:2 — “And the fear of you and 
the dread of you shall be upon every beast of the earth, and upon every fowl of the air, 
upon all that moveth upon the earth, and upon all the fishes of the sea; into your hand 
are they delivered.” 

Fear first raises its head in human experience when Adam tells God, “I was afraid.” The 
exact word “fear” does not appear until Genesis 9:2, but the doctrine enters the Bible in 
Genesis 3:10 through a guilty sinner hiding from the voice of his Creator. Before sin, Adam 
enjoyed fellowship with God, possessed dominion over the earth, and had no reason to flee 
among the trees. After sin, the sound of God walking in the garden sends him looking for 
cover. Nothing changed in God’s holiness; something changed in Adam’s condition. Sin 
turned fellowship into flight, openness into concealment, and innocence into terror. Fear 
entered because guilt entered. Adam did not need a breathing exercise, a motivational 
slogan, or a safe place beneath the fig leaves. He needed his sin exposed, judged, and 
covered according to God’s provision. 

Genesis 9:2 supplies the first appearance of the exact word “fear,” and its direction is 
reversed. In Genesis 3, fallen man fears God; in Genesis 9, the animal creation is made to 
fear man. Noah and his sons step into a post-flood world where the relationship between 
humanity and the lower creation has been altered. God renews man’s dominion, permits 
animal flesh for food, establishes accountability for shed human blood, and places fear 
and dread upon the animals. The creature made in God’s image stands above the beasts, 
though sin has marred his rule. The verse will not allow man to reduce himself to another 
animal on the evolutionary ladder. Beasts fear man because God delivered them into man’s 
hand. A civilization that denies man’s God-given distinction eventually treats animals like 
children and children like inconvenient tissue. 

Together these early passages establish the broad biblical doctrine. There is a fear 
produced by guilt, a fear that accompanies creaturely order, a fear that restrains evil, a fear 
of man that becomes a snare, a fear of judgment that carries torment, and a holy fear of the 
Lord that begins wisdom. Scripture does not pour every kind of fear into one bucket and 



label the entire contents unhealthy. Modern thinking commonly treats fear as an emotional 
problem to be managed, while the Bible asks what is feared, why it is feared, and whether 
that fear agrees with truth. Fear can drive a sinner from God or awaken him to seek mercy. 
It can make a coward bow to men or make a saint stand before kings. The man who fears 
everything except God becomes a slave; the man who fears God properly is finally free to 
stop trembling before everything else. 

1. Sin Turned the Voice of God Into a Terror 

Adam says, “I heard thy voice in the garden, and I was afraid.” The voice itself was not new. 
God had spoken to Adam before, giving him his place, purpose, provision, companionship, 
and commandment. The difference lay in Adam’s response after disobedience. He had 
eaten of the tree God forbade, his eyes had been opened, and he now knew himself to be 
naked. The voice that once communicated fellowship now sounded like approaching 
judgment. That is what sin does to the conscience. It does not alter God’s word; it changes 
the sinner’s relationship to that word. A faithful sermon comforts the obedient and disturbs 
the rebellious for the same reason sunlight delights a traveller and terrifies a thief caught 
climbing through a window. 

Adam identifies his nakedness but initially avoids naming his disobedience. “I was afraid, 
because I was naked,” he says, as though the difficulty began with clothing rather than 
rebellion. God immediately asks, “Who told thee that thou wast naked? Hast thou eaten of 
the tree, whereof I commanded thee that thou shouldest not eat?” The Lord drives past the 
symptom to the sin. Fallen man prefers discussing how guilt makes him feel rather than 
what produced the guilt. He will spend years analyzing fear if analysis allows him to avoid 
repentance. God asks a plain question concerning a plain command. Adam’s dread is not 
an inexplicable disorder dropped from the sky; it is the alarm bell of a conscience standing 
near the scene of its own crime. 

The first appearance of fear therefore connects it with hiding. Adam and Eve sew fig leaves 
and conceal themselves among the trees, attempting to cover inward guilt with outward 
arrangements. Their method has never gone out of style. Men hide behind religion, 
education, humor, morality, busyness, medication, philosophy, and respectable 
reputation. They may even hide inside a church, where religious activity provides enough 
noise to drown the questions God is asking. Yet no tree in Eden could block divine sight, 
and no modern camouflage can erase the record of sin. Hebrews 4:13 says all things are 
“naked and opened unto the eyes of him with whom we have to do.” Adam feared because 
he was naked, then discovered that leaves could not hide him from the One who sees the 
heart. 



2. Guilty Fear Flees While Godly Fear Confesses 

Guilty fear attempts escape. When God questions Adam, the man blames “the woman 
whom thou gavest to be with me,” thereby shifting responsibility toward both Eve and God. 
Eve blames the serpent. Neither sinner initially falls down and says, “I have sinned.” Fear 
without repentance becomes an attorney retained by the flesh to argue against the 
evidence. It searches for circumstances, relationships, childhood experiences, pressure, 
temptation, and every available explanation except personal guilt. Scripture recognizes 
influence and temptation, but it never permits either to cancel accountability. The serpent 
beguiled Eve, yet Eve ate. Eve gave to Adam, yet Adam ate. The devil may place the bait 
upon the hook, but the sinner still opens his mouth. 

Godly fear produces the opposite response. David, confronted by Nathan, says, “I have 
sinned against the LORD.” Job declares, “I abhor myself, and repent in dust and ashes.” 
Isaiah sees the Lord and cries, “Woe is me! for I am undone.” Peter falls at Christ’s knees 
and says, “Depart from me; for I am a sinful man, O Lord.” These men do not treat 
conviction as an injury to self-esteem. They agree with God concerning themselves. The 
fear of the Lord brings sin into the light because it recognizes that mercy is found with the 
God against whom the sin was committed. Psalm 130:4 says, “But there is forgiveness with 
thee, that thou mayest be feared.” Forgiveness does not abolish godly fear; it deepens it 
into reverent gratitude. 

God answered Adam’s guilt with judgment and provision. The serpent was cursed, the 
woman and man received the consequences of sin, and death entered human experience. 
Yet Genesis 3:15 promised the coming seed of the woman, and Genesis 3:21 says God 
made coats of skins and clothed Adam and Eve. Their fig leaves were replaced by a 
covering that required death. Guilty fear could not save them, and human covering could 
not cleanse them. God had to provide what they could not produce. That pattern points 
toward Christ, in whom the believing sinner is clothed with righteousness. Religion still 
operates a fig-leaf factory, stitching together works, sacraments, penance, and reputation. 
The garments look impressive until God walks into the garden. 

3. The First Exact Mention Restored Man’s Dominion 

After the flood, God blesses Noah and his sons and tells them to be fruitful, multiply, and 
replenish the earth. Genesis 9 begins a new stage in human government upon a cleansed 
world. Noah is not Adam in sinless Eden, and the earth is not restored to its original 
condition. Death remains, the ground bears the marks of judgment, and man still 
possesses a fallen nature. Nevertheless, God renews human responsibility and places the 
animal creation under man’s hand. The “fear” and “dread” of man upon the beasts serve 



that ordered dominion. Animals are not presented as equal citizens in a community of 
species. God distinguishes humanity because “in the image of God made he man.” 

The permission to eat animal flesh immediately follows: “Every moving thing that liveth 
shall be meat for you.” The fear placed upon animals accompanies their new relationship 
to humanity as food and under human government. Yet God forbids eating flesh with its 
blood and establishes capital accountability for murder: “Whoso sheddeth man’s blood, by 
man shall his blood be shed.” The chapter refuses both worship of creation and careless 
destruction of human life. Animal life may be taken for food, but human life bears a unique 
divine stamp. A society that has discarded Genesis eventually prosecutes someone for 
disturbing a bird’s nest while funding the destruction of an unborn child. Once God’s order 
is rejected, compassion develops remarkably selective eyesight. 

Man’s dominion remains accountable stewardship, not permission for cruelty. Proverbs 
12:10 says, “A righteous man regardeth the life of his beast.” Scripture permits ownership, 
labor, food, and proper use of animals while condemning needless brutality. The fear of 
man upon animals establishes order, but righteous rule reflects the character of the God 
who granted it. Sin turns dominion into exploitation on one side and idolatrous reversal on 
the other. Some men abuse animals as though God never sees; others exalt them as 
though mankind were an ecological disease. Genesis allows neither extreme. Man is 
beneath God and above the beasts. When he refuses to fear the One above him, he soon 
loses the wisdom needed to govern what has been placed beneath him. 

4. The Fear of the Lord Is the Beginning of Wisdom 

Proverbs 9:10 declares, “The fear of the LORD is the beginning of wisdom.” Psalm 111:10 
says the same and adds, “a good understanding have all they that do his commandments.” 
Biblical wisdom does not begin with a degree, an opinion poll, a laboratory, or confidence 
in human reason. It begins when the creature recognizes the Creator’s authority, holiness, 
knowledge, and right to judge. The fool says in his heart there is no God because removing 
God appears to remove accountability. It does not. Closing the courtroom blinds does not 
dismiss the Judge. The fear of the Lord brings the mind into proper alignment with reality. 
Until a man knows where God sits, he will never understand where he stands. 

Proverbs 8:13 defines this fear morally: “The fear of the LORD is to hate evil: pride, and 
arrogancy, and the evil way, and the froward mouth, do I hate.” Godly fear is not merely 
trembling during a storm or speaking softly inside a religious building. It produces hatred of 
what God hates. A man who claims to fear God while loving evil, defending pride, 
celebrating rebellion, and using his mouth against truth has mistaken religious manners for 
holiness. Proverbs 16:6 says, “by the fear of the LORD men depart from evil.” The direction 



matters. False fear hides sin; godly fear leaves it. Religious flesh wants enough fear to 
appear solemn but not enough to interrupt its habits. It enjoys the warning label as long as 
nobody expects it to put down the bottle. 

Psalm 19:9 says, “The fear of the LORD is clean, enduring for ever.” It is clean because its 
object is holy and its effect purifies conduct. It endures because God never ceases to be 
worthy of reverence. Even under grace, the believer is not invited to become casual about 
the Almighty. Hebrews 12:28 commands Christians to “serve God acceptably with 
reverence and godly fear,” followed by the reason: “For our God is a consuming fire.” Grace 
provides access, but access does not convert the throne into a lawn chair. The believer 
comes boldly through Christ, yet the blood that grants boldness also reveals the terrible 
cost of that access. Familiarity with God should deepen reverence, not breed spiritual 
sloppiness. 

5. Sinai Distinguished Terror From Restraining Fear 

Exodus 20 records Israel trembling when God manifests His presence at Sinai. The people 
see thunderings, lightnings, smoke, and the mountain shaking; they stand afar off and tell 
Moses, “let not God speak with us, lest we die.” Moses answers with an apparent 
contradiction that actually defines two kinds of fear: “Fear not: for God is come to prove 
you, and that his fear may be before your faces, that ye sin not.” They are not to collapse in 
hopeless terror, yet they are to retain a reverent fear that restrains sin. One fear drives them 
away from God; the other teaches them not to rebel against Him. The Bible can distinguish 
these without needing a committee to sand down the vocabulary. 

Sinai belongs to Israel under the Mosaic covenant. The nation had been redeemed from 
Egypt, brought to the mountain, and placed under a law containing blessings for obedience 
and curses for disobedience. The Church is not Israel at Sinai, and believers today are not 
placed beneath that national covenant. Romans 6:14 says, “ye are not under the law, but 
under grace.” Yet grace does not turn divine holiness into an expired doctrine. First 
Corinthians 10 applies Israel’s failures as warnings to the Church, showing that lust, 
idolatry, fornication, tempting Christ, and murmuring still provoke God’s displeasure. We 
do not inherit Israel’s covenant curses, but we would be fools to inherit Israel’s sins while 
imagining God has developed a new personality. 

The restraining effect of godly fear is desperately needed in pulpits, homes, and churches. 
When the fear of God departs, men fear losing crowds, salaries, platforms, invitations, 
friends, and public approval. Sin receives a new label, doctrine becomes negotiable, 
discipline disappears, and worship becomes entertainment. Nobody wishes to appear 
“negative,” so the watchman removes the trumpet and installs a suggestion box. Acts 9:31 



describes churches “walking in the fear of the Lord, and in the comfort of the Holy Ghost.” 
Fear and comfort coexist perfectly. The Holy Ghost comforts believers without teaching 
them to despise God’s authority. A church possessing comfort without fear becomes soft; 
a church preaching fear without gospel comfort becomes oppressive. Scripture joins what 
religious extremes tear apart. 

6. The Fear of Man Brings a Snare 

Proverbs 29:25 says, “The fear of man bringeth a snare: but whoso putteth his trust in the 
LORD shall be safe.” Fear of man traps conduct because it gives another sinner control over 
the conscience. The approval of people becomes the bait, and compromise becomes the 
noose. Saul admitted this plainly after disobeying God concerning Amalek: “I feared the 
people, and obeyed their voice.” He had a crown, army, and divine command, yet public 
opinion sat upon the throne of his heart. The man who fears the crowd will eventually 
sacrifice truth to keep the crowd. Popularity is an expensive idol; it accepts convictions as 
payment and never provides lasting satisfaction. 

Peter demonstrates the same danger when he denies Christ beside the fire. Earlier he had 
promised loyalty unto death, but the questions of servants exposed his confidence in the 
flesh. He feared association with the rejected Christ more than he feared lying. Yet after the 
resurrection and filling of the Holy Ghost, Peter stands before rulers and says, “We ought to 
obey God rather than men.” The difference is not that authorities became friendlier. The 
apostles were threatened, beaten, imprisoned, and killed. The difference is that the fear of 
God displaced the fear of man. Courage is not the absence of danger; it is the right fear 
governing the soul when danger arrives. A man who kneels before God can stand before 
kings, while a man who refuses that kneeling will eventually crawl before public opinion. 

Second Timothy 1:7 says, “For God hath not given us the spirit of fear; but of power, and of 
love, and of a sound mind.” The fear in that context is cowardice that silences testimony 
and causes shame concerning the Lord and His imprisoned apostle. Paul immediately 
urges Timothy not to be ashamed but to partake of afflictions connected with the gospel. 
Godly fear strengthens witness; cowardly fear suppresses it. The verse does not abolish 
reverence for God, because the same New Testament commands godly fear. It abolishes 
the excuse that timidity comes from the Holy Ghost. God does not lead a preacher to hide 
plain truth because the congregation might frown. The Holy Ghost wrote the Book the 
coward is afraid to preach. 

7. Perfect Love Casts Out the Fear of Judgment 

First John 4:18 says, “There is no fear in love; but perfect love casteth out fear: because fear 
hath torment.” The context concerns confidence in the day of judgment and the believer’s 



settled relationship to God through Christ. The verse does not contradict the command to 
serve God with reverence and godly fear. It addresses tormenting dread of condemnation. 
Romans 8:1 declares, “There is therefore now no condemnation to them which are in Christ 
Jesus.” The saved person does not await the Great White Throne wondering whether 
Christ’s blood was sufficient. He has passed from death unto life, possesses eternal life, 
and is sealed unto the day of redemption. Perfect love drives out the terror of being cast 
away because salvation rests upon Christ’s finished work. 

The believer will still appear before the Judgment Seat of Christ, where service is examined 
and reward may be gained or lost. Second Corinthians 5:10–11 connects that appearing 
with “the terror of the Lord” and persuading men. Eternal security is not divine permission 
to waste the Christian life. The believer’s sins cannot reverse justification, remove him from 
Christ, or send him to the Great White Throne, but his works will be tried by fire. First 
Corinthians 3 says a man may suffer loss while “he himself shall be saved; yet so as by 
fire.” Grace removes condemnation without removing accountability. The lazy servant 
wants security without stewardship, while the legalist wants stewardship without security. 
Scripture provides both a settled standing and a solemn reckoning. 

Prophecy brings fear to its final earthly crisis. During the Tribulation, the beast demands 
worship and uses death and economic pressure against those who refuse his mark. 
Revelation 14:7 answers that system with the everlasting gospel: “Fear God, and give glory 
to him; for the hour of his judgment is come.” That message belongs to its prophetic setting 
and is not Paul’s gospel formula for the present Church Age. Yet its command exposes the 
final choice: fear the beast who can kill the body, or fear God whose judgment reaches 
beyond death. When Christ returns at the Second Advent, the world will discover that the 
opinions of kings, armies, merchants, and false prophets carry no weight before His sword. 
Men who would not fear God in mercy will fear Him in judgment. 

Conclusion 

Fear first appears when Adam hides, and the exact word first appears when God places 
fear upon the animal creation under man’s hand. The doctrine begins with order disturbed 
by sin and partially reasserted after judgment. Guilty man fears the God above him, while 
the beasts fear the man appointed over them. From those beginnings Scripture develops 
fear in every direction: the terror of guilt, the restraint of conscience, the snare of human 
approval, the wisdom of reverence, the torment removed by perfect love, and the dread 
accompanying final judgment. The Bible neither worships fear nor dismisses it. It places 
every fear beneath truth and commands the soul to fear the right Person for the right 
reason. 



The practical question is not whether a man experiences fear, but which fear rules him. 
Fear of poverty can make him dishonest. Fear of rejection can make him compromise. Fear 
of suffering can silence his testimony. Fear of man can rewrite his convictions, while guilty 
fear can send him running among the trees with an armful of fig leaves. The fear of the Lord 
cuts those cords. It produces wisdom, hatred of evil, obedience, reverence, courage, and 
clean living. It teaches the believer that God’s approval outweighs the world’s applause and 
that divine judgment is more substantial than human threats. When lesser fears shout, 
godly fear answers with the throne. 

Adam’s words, “I was afraid,” reveal the sinner’s need for a covering he cannot make. The 
gospel reveals that covering in Jesus Christ. The sinner who trusts Christ’s death, burial, 
and resurrection is justified freely, clothed in divine righteousness, and delivered from 
condemnation. He need no longer hide from God as a criminal awaiting sentence; he may 
approach as a son accepted in the Beloved. Yet sonship never turns the Father into an 
equal or grace into irreverence. The redeemed believer can possess bold access and godly 
fear at the same time because both are produced by the cross. Calvary shows that God is 
too holy to ignore sin and too gracious to abandon the sinner who believes. Fear drove 
Adam behind a tree, but faith brings the saved sinner to the throne—covered, accepted, 
reverent, and unafraid of condemnation. 

 

 

7 of 10: The First Mention Principle — Sin: The Beast Crouching at the Door 

Key Passage: Genesis 4:7 — “If thou doest well, shalt thou not be accepted? and if 
thou doest not well, sin lieth at the door. And unto thee shall be his desire, and thou 
shalt rule over him.” 

The word “sin” first appears in Genesis 4:7, where God warns Cain that “sin lieth at the 
door.” The first mention does not introduce sin as an unfortunate mistake, an inherited 
disadvantage, a social disorder, or a cry for therapeutic attention. God presents it as 
something crouching at an entrance, desiring mastery, and waiting for a man to open the 
way. Cain is angry because God rejected his offering, and his countenance has fallen 
because the Almighty refused to compliment disobedience. Instead of repenting, Cain 
stands at the door with resentment boiling inside him while murder waits outside. God 
warns him before the blow falls. Sin has not yet finished what it intends to do, but it is 
already present, ready, and hungry. The first mention therefore shows sin as a master 
seeking entrance, not a harmless visitor asking permission to sit quietly in the parlor. 



Sin existed before the word first appeared. The serpent rebelled before entering Eden, Eve 
was deceived, Adam knowingly disobeyed, shame followed, and death entered the human 
race. Romans 5:12 says, “by one man sin entered into the world, and death by sin.” Adam, 
not Cain, opened the door through which sin entered human experience. Yet Genesis 4 
gives the doctrine its name while showing its development in Adam’s firstborn son. The 
poison swallowed in the garden now works through the bloodline. Adam ate forbidden fruit; 
Cain sheds his brother’s blood. One generation after Eden, disobedience has matured into 
murder. Sin never remains the small private preference advertised at the beginning. It 
grows teeth. The devil shows the bait but keeps the hook beneath the water, then acts 
surprised when the fish begins bleeding. 

The first mention also connects sin with worship, acceptance, anger, responsibility, 
dominion, violence, blood, judgment, and exile. Those themes will develop through the 
remainder of Scripture. Sin corrupts worship, rejects God’s terms, resents the righteous, 
seizes control of the will, produces death, and drives the sinner from God’s presence. Cain 
does not begin the chapter as an atheist. He brings an offering, speaks with God, and 
knows his brother worships. His religion does not deliver him from sin because his religion 
itself refuses revelation. The first man specifically associated with the word “sin” is 
standing near an altar. That fact ought to make every religious man examine himself. 
Church attendance can place a sinner near the truth while pride keeps him outside 
acceptance. The beast is perfectly willing to lie beside a church door if nobody inside 
intends to preach against it. 

1. Sin Entered Before It Received Its Name 

Genesis 3 records the entrance of sin without using the word. God had given Adam one 
clear prohibition: “of the tree of the knowledge of good and evil, thou shalt not eat of it.” The 
command was neither confusing nor burdensome. Adam possessed an entire garden of 
lawful provision and one forbidden tree. Satan approached Eve by questioning God’s word, 
contradicting God’s warning, and promising elevation through disobedience. “Ye shall not 
surely die” remains the devil’s favorite sermon text. He first creates doubt about what God 
said, then denies the consequence, and finally advertises rebellion as enlightenment. 
Every temptation since Eden follows the same crooked road. Sin must first lower 
confidence in Scripture before it can raise confidence in disobedience. 

Eve saw that the tree was good for food, pleasant to the eyes, and desired to make one 
wise. First John 2 later identifies the same threefold avenue as “the lust of the flesh, and 
the lust of the eyes, and the pride of life.” Sin enters through desire separated from God’s 
authority. The fruit had visual appeal, promised personal benefit, and offered 
advancement, but God had forbidden it. That settled the moral question regardless of its 



appearance. Sin frequently looks beneficial at the doorway because temptation never 
displays the morgue in its advertisement. Liquor ads show laughter, not cirrhosis; adultery 
promises excitement, not shattered homes; pride offers a throne, not a fall. The devil 
photographs the bait and crops out the hook. 

Adam was not deceived. First Timothy 2:14 states, “Adam was not deceived, but the 
woman being deceived was in the transgression.” He sinned knowingly and became the 
responsible head through whom sin and death passed upon all men. Romans 5 contrasts 
the disobedience of one man with the obedience of Christ. By Adam’s offence judgment 
came; through Christ’s righteousness the free gift is offered. The Bible does not explain 
human evil as a defect in education or environment. Adam sinned in a perfect garden 
without poverty, abuse, bad government, polluted culture, or inherited trauma. Man’s 
problem is deeper than surroundings. Change the neighborhood, increase the budget, 
improve the school, and leave the sinful heart untouched; the serpent will simply have 
better furniture from which to speak. 

2. Sin Corrupted Worship Before It Produced Murder 

Cain and Abel both bring offerings to the Lord. Cain offers “of the fruit of the ground,” while 
Abel brings “of the firstlings of his flock and of the fat thereof.” Hebrews 11:4 says, “By faith 
Abel offered unto God a more excellent sacrifice than Cain.” Since faith comes by hearing 
the word of God, Abel responds to divine revelation; Cain substitutes the work of his own 
hands. The ground has been cursed because of Adam’s sin, yet Cain brings its produce as 
though human labor can reverse divine judgment. His offering may have been colorful, 
arranged beautifully, and delivered sincerely, but sincerity cannot transform disobedience 
into faith. God is not a county-fair judge awarding ribbons for effort. He had respect unto 
Abel and his offering, but unto Cain and his offering He had not respect. 

Cain becomes “very wroth,” and his countenance falls. God’s rejection of the offering 
exposes what Cain truly worships—himself. Had he cared chiefly about pleasing God, 
correction would have sent him to obtain the proper sacrifice. Instead, wounded pride 
turns against the brother whose acceptance reveals Cain’s error. False religion often 
tolerates every belief except the one God accepts. It can coexist peacefully with 
superstition, philosophy, paganism, and open unbelief, but it hates the blood sacrifice 
because the blood announces that human works are worthless for justification. Cain does 
not despise Abel because Abel injured him. He despises Abel because Abel is righteous. 
First John 3:12 says Cain slew his brother “because his own works were evil, and his 
brother’s righteous.” 



God asks Cain, “Why art thou wroth? and why is thy countenance fallen?” These questions 
offer opportunity for self-examination and repentance. God does not owe Cain an 
explanation, yet He reasons with him before judgment. “If thou doest well, shalt thou not 
be accepted?” The way of acceptance remains available. Cain’s rejection is not arbitrary, 
and God has not hidden the remedy. Cain could abandon pride, acknowledge his error, and 
approach God correctly. Instead, he nurses resentment. Sin feeds upon grievances 
preserved in the heart like spoiled meat in a locked cupboard. The offended flesh replays 
the injury, edits out its own guilt, enlarges another man’s fault, and finally calls vengeance 
justice. Cain’s fallen countenance is the visible shadow of a heart refusing correction. 

3. Sin Lies at the Door Before It Enters the House 

God says, “if thou doest not well, sin lieth at the door.” The picture is that of a creature 
crouching at the threshold, ready to spring. Sin is near, patient, and predatory. It does not 
need to break through a fortified wall if the occupant willingly opens the door. Cain’s anger 
supplies the invitation. The Lord warns him while the murder remains preventable, proving 
that temptation is not compulsion. Cain is responsible for what he chooses next. Men 
frequently speak of sin as though it kidnapped them at gunpoint and forced their 
participation. Scripture speaks differently. The temptation may be fierce, the flesh weak, 
and the devil cunning, but the sinner does not become innocent because the bait was 
attractive. Cain is warned because Cain can and must answer for his response. 

James 1 traces the same progression: “every man is tempted, when he is drawn away of his 
own lust, and enticed.” Then “when lust hath conceived, it bringeth forth sin: and sin, when 
it is finished, bringeth forth death.” The language describes conception, birth, growth, and a 
final offspring named death. Temptation appeals to inward lust; lust welcomes the 
suggestion; sin takes form; death receives the finished product. Cain’s story follows that 
order. Jealousy draws him, anger conceives, deceit arranges a meeting in the field, murder 
rises, and Abel dies. Sin is never content to remain a thought admired privately. What is 
entertained in the heart eventually seeks expression through the body. The private guest 
soon demands the deed to the house. 

The door represents decision and access. Scripture repeatedly uses doors to mark 
entrance, opportunity, and separation. God shut Noah inside the ark before judgment. The 
Passover blood marked Israel’s doors against death. Christ stands at the door and knocks 
in Revelation 3. Here sin lies at Cain’s door awaiting admission. Every heart has thresholds 
where thoughts become consent and desire becomes action. The wise man does not invite 
temptation inside for a theological discussion. Romans 13:14 says, “make not provision for 
the flesh, to fulfil the lusts thereof.” Provision is preparation. A man who stores the fuel, 



strikes the match, and then prays against fire is not fighting temptation; he is staging it. The 
safest time to deal with sin is while it is still outside. 

4. Sin Seeks Dominion Over the Sinner 

God tells Cain, “unto thee shall be his desire, and thou shalt rule over him.” The warning 
includes the issue of dominion. Sin desires to govern Cain, but Cain is commanded not to 
yield the throne. The language exposes sin as more than an isolated act. It is a ruling 
principle seeking control. What begins as tolerated anger becomes a master issuing 
orders. Christ says in John 8:34, “Whosoever committeth sin is the servant of sin.” The 
sinner boasts of freedom while obeying appetites he cannot silence, habits he cannot 
break, and passions he cannot satisfy. Sin promises independence from God and then 
installs itself as a tyrant. Its liberty is a chain with a slogan engraved upon it. 

Romans 6 develops the doctrine for the Church Age believer: “Let not sin therefore reign in 
your mortal body, that ye should obey it in the lusts thereof.” Sin seeks a throne and 
demands obedience through the members of the body. The saved person has died with 
Christ judicially and is commanded to reckon himself dead indeed unto sin but alive unto 
God. “For sin shall not have dominion over you: for ye are not under the law, but under 
grace.” Grace does not deny the battle; it changes the believer’s position and supplies 
power to refuse the old master. Eternal security does not mean sin becomes harmless. A 
saved man can lose fellowship, testimony, joy, health, usefulness, and reward while 
remaining Christ’s purchased possession. Grace breaks sin’s rightful claim; obedience 
must refuse its attempted occupation. 

Romans 7 describes sin working through the flesh with such force that Paul says, “sin that 
dwelleth in me.” The law is holy, just, and good, but it exposes a hostile principle within 
fallen humanity. The commandment identifies coveting; sin takes occasion by the 
commandment; the inward conflict becomes undeniable. The problem is not that God’s 
law is defective but that man’s flesh is corrupt. A straight ruler reveals a crooked line 
without possessing power to straighten it. Religion hands the sinner another ruler and 
congratulates him for improved measurement. Paul cries, “O wretched man that I am! who 
shall deliver me from the body of this death?” The answer is not what, but who: “I thank 
God through Jesus Christ our Lord.” 

5. Sin Finished Its Work in Blood and Exile 

Cain talks with Abel and then rises against him in the field. Sin that lay at the door now 
stands over a corpse. The first explicit mention of sin is followed within three verses by the 
first mention of blood: “the voice of thy brother’s blood crieth unto me from the ground.” 
That sequence is doctrinally exact. Sin enters; blood follows. Romans 6:23 later states, 



“For the wages of sin is death.” Cain’s anger may have seemed inward, private, and 
manageable when God first addressed him, but sin was already carrying a weapon beneath 
its coat. Hatred is murder in seed form. First John 3:15 says, “Whosoever hateth his brother 
is a murderer.” The heart germinates what the hand eventually harvests. 

When God asks, “Where is Abel thy brother?” Cain answers, “I know not: Am I my brother’s 
keeper?” Murder produces lying, and lying immediately grows insolent. Cain attempts to 
hide knowledge from omniscience and then questions God’s right to ask. Sin hardens as it 
advances. The sinner first blushes, then explains, then defends, and finally boasts. What 
once troubled the conscience becomes part of an identity he demands others celebrate. 
Cain does not confess even when confronted by the God who heard the blood. He treats 
the Lord like an investigator lacking evidence. Sin makes men stupid without making them 
humble. A murderer standing beside blood-soaked ground lectures God about privacy. 

Judgment follows. The ground that received Abel’s blood will no longer yield its strength to 
Cain. He becomes a fugitive and vagabond, driven from the place of former occupation. 
Cain complains, “My punishment is greater than I can bear,” but he never says his sin was 
greater than he should have committed. The unrepentant sinner commonly grieves 
consequences while retaining affection for the crime. He weeps over prison, exposure, 
broken relationships, disease, lost reputation, or approaching hell, yet never agrees with 
God concerning the evil itself. Cain goes out “from the presence of the LORD” and builds a 
city. Civilization grows east of Eden, but architecture cannot cure exile from God. A man 
may construct an empire while carrying a fugitive heart. 

6. The Law Exposed Sin but Could Not Remove It 

The law of Moses gave Israel a holy standard and defined transgression with unmistakable 
precision. Romans 3:20 says, “by the law is the knowledge of sin.” The law functions as a 
mirror, exposing dirt but possessing no water with which to wash it. It reveals what man is, 
shuts every mouth, and brings the world guilty before God. Israel’s covenant included 
commandments, sacrifices, priesthood, national blessings, and curses, but fallen flesh 
continually violated the standard. The problem was not that the law asked too much 
righteousness; it was that sin had made man incapable of producing righteousness 
sufficient for justification. A thermometer can prove a man has a fever without possessing 
enough bedside manner to cure him. 

Romans 7 says, “I had not known sin, but by the law.” The command “Thou shalt not covet” 
reaches inward where human courts cannot go. A judge may punish theft after property is 
taken, but God’s command exposes the desire before the hand moves. Sin, taking occasion 
by the commandment, works all manner of concupiscence. The commandment does not 



create the corruption; it provokes and reveals what is already present. Tell fallen flesh not 
to touch a freshly painted wall and suddenly the wall becomes the most fascinating object 
in the county. The law is spiritual, but man is carnal, sold under sin. It diagnoses the 
disease and pronounces the sentence, preparing the sinner to seek righteousness outside 
himself. 

Israel’s sacrifices dealt with covenantal uncleanness and pointed prophetically toward 
Christ, but Hebrews 10:4 says, “it is not possible that the blood of bulls and of goats should 
take away sins.” Repetition demonstrated incompleteness. Every new offering testified that 
the final sacrifice had not yet been manifested. The law was a schoolmaster to bring Israel 
unto Christ, not a ladder by which self-righteous men could climb into heaven. Under the 
present dispensation, believers are not under the Mosaic law but under grace. That 
distinction does not make sin less sinful. It reveals that Christ fulfilled what the law 
demanded and bore its curse. The law writes the debt in black ink; Calvary stamps “paid” 
across the account in blood. 

7. Christ Bore Sin and Broke Its Dominion 

Second Corinthians 5:21 declares, “For he hath made him to be sin for us, who knew no 
sin; that we might be made the righteousness of God in him.” Christ did not become 
personally sinful or morally corrupt. The sinless One was made the judicial sin offering and 
bore the believer’s guilt as Substitute. First Peter 2:24 says He “his own self bare our sins in 
his own body on the tree.” Isaiah 53 states that the Lord laid upon Him the iniquity of us all. 
Cain killed a righteous brother because of his own evil works; at Calvary wicked men killed 
the perfectly righteous Son, who willingly used that death to pay for the sins of His 
murderers. Sin did its worst, and God turned the cross into sin’s defeat. 

The Church Age sinner receives justification through faith in Christ’s death, burial, and 
resurrection. Romans 3:24 says believers are “justified freely by his grace through the 
redemption that is in Christ Jesus.” Salvation is not earned by reform, law keeping, 
sacraments, water baptism, religious membership, or promises to improve. Those 
remedies arrive at a murder scene carrying cosmetics. The sinner needs death answered, 
guilt removed, righteousness supplied, and new life given. Christ accomplishes all four. His 
blood propitiates, His death pays the wages, His righteousness is imputed, and His 
resurrection becomes the guarantee of life. The gospel does not put the old sinner on 
probation; it places the believer in Christ. 

Deliverance from sin includes a new standing immediately and a continuing practical 
battle until glorification. The believer is justified and sealed, yet still carries the flesh. First 
John 1:8 warns, “If we say that we have no sin, we deceive ourselves.” Verse 9 provides 



confession for restored fellowship, not repeated justification: “If we confess our sins, he is 
faithful and just to forgive us our sins.” Eternal security must not be confused with sinless 
perfection, and grace must not be confused with permission. The saved man is 
commanded to yield his members unto God, mortify sinful practices, walk in the Spirit, and 
refuse the old master. Sin still lies near many doors, but the believer no longer owes it rent, 
obedience, or hospitality. 

Conclusion 

The first mention of sin reveals its entire character in one terrible picture. It lies at the door, 
desires the man within, and seeks dominion. Cain is warned before he murders, corrected 
before he is judged, and offered acceptance before exile. He refuses every mercy. His 
bloodless worship feeds pride, pride becomes anger, anger shelters hatred, hatred plans 
deceit, deceit creates opportunity, and murder spills Abel’s blood. Sin never needed a 
complicated strategy; it only needed Cain to keep saying no to God and yes to himself. The 
beast entered because the door was opened from within. 

Cain’s history destroys every soft definition of sin. Sin is not merely brokenness, weakness, 
ignorance, social conditioning, or failure to reach personal potential. It is lawlessness 
against God, corruption within the flesh, and a ruling power that brings forth death. Its 
consequences reach the conscience, body, family, worship, society, land, and eternity. 
Education may refine its methods, government may regulate its outbreaks, and religion 
may disguise its appearance, but only Christ can remove its guilt and break its dominion. 
Putting a necktie on Cain does not resurrect Abel. Humanity does not need better 
camouflage east of Eden; it needs reconciliation with the God whose presence it fled. 

The gospel answers Genesis 4 with Jesus Christ. Sin lay at Cain’s door and entered; Christ 
stands at the sinner’s door and offers life. Cain’s sin shed righteous blood that cried for 
judgment; Christ’s righteous blood was shed to satisfy judgment. Cain went out from the 
presence of the Lord; believers are brought nigh by the blood of Christ. Cain built a city 
while remaining a fugitive; the saved sinner looks for a heavenly home whose builder and 
maker is God. The choice remains personal and urgent. Sin never stops at the threshold 
once welcomed, and death always waits at the end of its hallway. Christ has paid the 
wages, opened the way, and offered the gift of eternal life. The beast crouches at one door, 
but the Saviour stands at another. Wisdom determines which voice receives entrance. 

 

 

8 of 10: The First Mention Principle — Prophet: The Flawed Man Who Spoke for God 



Key Passage: Genesis 20:7 — “Now therefore restore the man his wife; for he is a 
prophet, and he shall pray for thee, and thou shalt live: and if thou restore her not, 
know thou that thou shalt surely die, thou, and all that are thine.” 

The word “prophet” first appears in Genesis 20:7, and its introduction is almost designed to 
offend religious pride. God does not first apply the title to a thundering Elijah confronting 
Baal, a fearless Nathan pointing at David, or an Isaiah standing before the throne. He 
applies it to Abraham immediately after Abraham has concealed the truth concerning 
Sarah and placed her in Abimelech’s household. The first named prophet is a flawed man 
in need of correction. Yet God tells Abimelech, “he is a prophet, and he shall pray for thee.” 
The passage neither excuses Abraham’s failure nor cancels God’s calling. It establishes 
that the prophetic office rests upon divine appointment rather than human perfection. God 
uses clean vessels, but He has never used sinless ones except His own Son. Anyone 
waiting for a flawless preacher will remain unpreached to until Christ personally takes the 
pulpit. 

The first mention identifies several enduring features of the prophetic ministry. A prophet 
belongs to God, receives revelation from God, speaks concerning God’s will, warns men of 
judgment, possesses access to God in prayer, and stands between endangered sinners 
and divine wrath. Abraham does not merely predict a distant event. In Genesis 20, God 
speaks to a king through a dream, identifies Abraham as His prophet, commands the 
restoration of Sarah, threatens death for disobedience, and appoints Abraham to 
intercede. The prophet is therefore not a religious fortune-teller hired to satisfy curiosity 
about next Tuesday. He is God’s representative carrying a word that demands response. 
Modern prophecy merchants commonly specialize in flattering predictions involving 
promotion, money, influence, and vague breakthroughs. Biblical prophets had an irritating 
habit of mentioning sin, repentance, holiness, and judgment—subjects that do not sell 
nearly as many conference tickets. 

The doctrinal seed planted in Genesis 20 grows throughout Scripture. Moses becomes the 
great covenant prophet to Israel; Samuel speaks so faithfully that God lets none of his 
words fall to the ground; Elijah confronts national apostasy; Isaiah announces both 
judgment and Messiah; Jeremiah weeps while speaking words Judah despises; and John 
the Baptist prepares the way of the Lord. The line reaches its supreme fulfillment in Jesus 
Christ, the Prophet like unto Moses, who is also far more than a prophet—the Word made 
flesh, God manifest in the flesh, and the only begotten Son. In the early Church, apostles 
and prophets occupy a foundational ministry, while future prophecy includes witnesses 
whom God will raise during the Tribulation. Rightly dividing these settings prevents a self-



appointed visionary with a microphone from stealing titles that Scripture never handed 
him. 

1. The First Prophet Stumbled in the Matter of Fear 

Genesis 20 finds Abraham journeying toward the south country and dwelling in Gerar. He 
says of Sarah, “She is my sister,” and Abimelech king of Gerar sends for her. Sarah was 
indeed Abraham’s half sister according to Genesis 20:12, but Abraham uses that partial 
fact to conceal their marriage. A half-truth designed to create a false conclusion is a whole 
lie wearing only half its uniform. Abraham had employed the same scheme in Egypt, 
proving that old sins sometimes remember the address after a believer has moved. Years of 
walking with God do not make the flesh trustworthy. The man who built altars, received 
promises, met Melchizedek, and interceded for Sodom still falls where fear once trapped 
him. 

Abraham explains, “Because I thought, Surely the fear of God is not in this place; and they 
will slay me for my wife’s sake.” His failure begins with what he “thought” rather than what 
God had said. God had promised Abraham a seed through Sarah, which meant no king 
could destroy Abraham and permanently take Sarah without overturning the promise. Fear 
made circumstances appear larger than covenant assurance. Abraham judged Gerar as 
godless, then behaved deceptively before the very people he had judged. That is one of 
sin’s driest jokes: the believer fears what unbelievers might do and then damages his 
testimony by doing wrong first. Abraham tried to protect himself with cleverness, but his 
strategy endangered Sarah, Abimelech, and an entire household. Unbelief always sends 
other people the bill. 

The passage does not hide Abraham’s failure because Scripture is history, not public 
relations. God records the blemishes of His servants without surrendering His purpose for 
them. Noah became drunk, Moses spoke unadvisedly, David committed adultery and 
murder, Elijah fled, Jonah rebelled, Peter denied Christ, and Paul required correction 
concerning Jerusalem. Their sins carried consequences and were never approved, but their 
failures did not prove that God had never called them. The Bible refuses both hero worship 
and cynical dismissal. It will not let us pretend God’s servants are flawless, and it will not 
let us declare every flawed servant useless. Grace does not whitewash the crack; it 
demonstrates that the treasure came from God despite the earthen vessel. 

2. God Defended His Calling While Correcting His Servant 

God comes to Abimelech in a dream by night and says, “Behold, thou art but a dead man, 
for the woman which thou hast taken; for she is a man’s wife.” The king has not yet touched 
Sarah, and he protests that he acted “in the integrity of my heart and innocency of my 



hands.” God acknowledges, “Yea, I know that thou didst this in the integrity of thy heart,” 
and reveals that He withheld Abimelech from sinning. The Lord distinguishes between 
deliberate adultery and action taken under deception. He judges facts perfectly, reads 
motives accurately, and prevents the sin before it occurs. Divine sovereignty and human 
responsibility stand together without requiring a philosopher to untangle them with a fork. 

Although Abraham caused the danger, God still identifies him as “a prophet.” That 
declaration is not approval of the deception. God sends Abimelech to confront Abraham 
and requires Abraham to pray for the household. The Lord protects Sarah, preserves the 
promised seed, rebukes the king, exposes the prophet, and resolves the crisis without 
confusing anyone’s responsibility. Abraham cannot boast, Abimelech cannot retain Sarah, 
and the promise cannot fail. God’s calling is larger than Abraham’s lapse, but Abraham’s 
lapse is still dragged into the light. Grace does not allow the prophet to edit the incident out 
of his biography. It restores him by truth, not by pretending the failure never occurred. 

Religious perfectionists often fall into one of two ditches. Some excuse every scandal 
because a gifted man claims an anointing; others discard every ministry the moment they 
discover the minister possesses flesh. Scripture permits neither foolishness. A prophet’s 
calling never licenses adultery, greed, dishonesty, pride, or doctrinal corruption. God 
removed Saul, judged Eli’s house, killed a disobedient prophet, and exposed false 
shepherds throughout Israel. Yet human weakness by itself does not nullify divine truth. If a 
sermon is true only when the preacher is impeccable, nobody has ever heard a true 
sermon. The standard remains the word of God. Character affects credibility and 
usefulness, but truth does not become false because the messenger needs mercy. 

3. The Prophet Stood Between Judgment and the King 

God tells Abimelech, “restore the man his wife,” and then adds, “he shall pray for thee, and 
thou shalt live.” The king’s survival is connected with obedience to God’s command and the 
prophet’s intercession. Abraham, who created the difficulty through fear, is appointed to 
pray for the man endangered by that failure. Divine grace humbles both parties. Abimelech 
must return Sarah to the man who deceived him, and Abraham must pray for the king who 
publicly rebukes him. Pride would prefer cleaner arrangements. God frequently restores 
relationships by requiring each person to do what the flesh finds inconvenient. Abimelech 
cannot say Abraham is too flawed to be God’s prophet, and Abraham cannot say 
Abimelech is too heathen to deserve prayer. 

Genesis 20:17 records, “So Abraham prayed unto God: and God healed Abimelech, and his 
wife, and his maidservants.” The first mention therefore binds prophecy to intercession. A 
true prophet does not merely announce judgment with personal satisfaction; he stands 



before God for the people who need mercy. Abraham had already interceded for Sodom in 
Genesis 18, asking whether God would spare the city for the righteous within it. Moses 
would later plead for Israel after the golden calf. Samuel would say, “God forbid that I 
should sin against the LORD in ceasing to pray for you.” Jeremiah wept over the nation 
whose leaders despised his message. The prophet’s mouth speaks hard truth because his 
heart understands the danger. 

This intercessory work corrects the modern caricature of strong preaching. Biblical 
boldness is not cruelty with a Bible under its arm. The man who warns of hell should care 
whether sinners go there. The preacher who exposes false doctrine should desire the 
deliverance of those trapped beneath it. Jeremiah pronounced terrible judgments, yet 
wished his head were waters and his eyes a fountain of tears. Paul warned night and day 
with tears. Christ pronounced woes upon Jerusalem and then wept over it. Truth without 
compassion becomes a hammer swung for the pleasure of hearing things break; 
compassion without truth becomes a pillow placed beneath a dying man’s head. The 
prophet carries both the warning and the burden. 

4. A Prophet Spoke the Words God Gave Him 

Exodus 7:1–2 clarifies the prophetic function when God tells Moses, “See, I have made thee 
a god to Pharaoh: and Aaron thy brother shall be thy prophet. Thou shalt speak all that I 
command thee: and Aaron thy brother shall speak unto Pharaoh.” Aaron serves as Moses’ 
spokesman, illustrating that a prophet communicates the words of another. The prophet 
does not originate the message; he delivers it. Repeatedly the Old Testament prophets 
declare, “Thus saith the LORD.” Their authority rests neither in personality nor eloquence 
but in the source of their words. A mail carrier does not rewrite the letter because he 
dislikes the tone. His duty is delivery. 

Moses becomes the great covenant prophet through whom God gives Israel the law. 
Deuteronomy 18:18 promises another Prophet like him: “I will put my words in his mouth; 
and he shall speak unto them all that I shall command him.” This shows that prophecy 
includes prediction but is broader than prediction. The prophet proclaims divine revelation, 
explains covenant obligations, exposes sin, announces consequences, and sometimes 
unveils future events. Reducing a prophet to someone who guesses the future is like 
reducing a physician to someone who predicts a fever. The Bible’s prophets spend far more 
time addressing rebellion than satisfying curiosity. Men want tomorrow’s headlines; God 
wants today’s repentance. 

Second Peter 1:21 explains the origin of written prophecy: “For the prophecy came not in 
old time by the will of man: but holy men of God spake as they were moved by the Holy 



Ghost.” Prophecy is not religious genius, heightened intuition, poetic imagination, or a 
private interpretation of circumstances. God moved chosen men to speak His words. Their 
personalities remain visible, but the product is divinely authoritative. This separates 
inspiration from every modern impression introduced with “I feel the Lord told me.” 
Feelings may change after lunch; Scripture does not. A man who claims fresh revelation 
has placed his sentence beside God’s Book and demanded equal attention. That is not 
humility before the Spirit; it is competition with Him. 

5. God Gave Israel Tests for False Prophets 

Under the Mosaic covenant, Israel was commanded to test prophetic claims. 
Deuteronomy 18 says that if a prophet spoke in the Lord’s name and the thing did not follow 
or come to pass, the Lord had not spoken it. A failed prediction was not repaired by 
adjusting the date, spiritualizing the event, blaming insufficient faith among the hearers, or 
releasing an updated edition. The prophet had spoken presumptuously. Modern prophecy 
industries survive through short memories and vague wording. Predict something broad 
enough, and eventually a newspaper can be folded to resemble fulfillment. Scripture’s 
standard had sharper edges. 

Deuteronomy 13 provides another test. Even if a sign or wonder occurred, Israel must 
reject a prophet who used it to lead people after other gods. Supernatural manifestation 
did not outrank sound doctrine. God permitted the test to reveal whether Israel loved Him 
with all the heart and soul. This destroys the belief that anything miraculous must come 
from God. Pharaoh’s magicians produced signs, lying wonders will accompany the man of 
sin, and Revelation describes miraculous deception during the Tribulation. The devil can 
perform enough supernatural advertisement to fill a stadium. Doctrine identifies the spirit 
behind the sign. A wonder that contradicts God’s word is not evidence against Scripture; it 
is evidence that someone ignored Scripture’s warning. 

False prophets characteristically told people what they wanted to hear. Jeremiah 6 says 
they cried, “Peace, peace; when there is no peace.” They healed the hurt of God’s people 
slightly, treating mortal corruption like a scratch requiring a cheerful bandage. Ahab 
gathered hundreds of agreeable prophets while Micaiah stood alone with the true word of 
the Lord. The false prophets had unity, enthusiasm, royal approval, and impressive staging; 
Micaiah had truth and a prison sentence. Majority support has never been the test of 
revelation. Four hundred religious professionals can be wrong before breakfast when one 
despised man stands with what God said. Heaven counts truth, not heads. 

6. Jesus Christ Is the Prophet Greater Than Moses 



Deuteronomy 18 promised that God would raise up a Prophet from among Israel’s brethren 
like unto Moses. Acts 3 applies that prophecy directly to Jesus Christ. He came to Israel, 
spoke the Father’s words, performed signs, called the nation to repentance, exposed 
religious hypocrisy, announced the kingdom, and warned of judgment. Like Moses, He was 
threatened in infancy by a murderous ruler, came out of Egypt, fasted forty days, delivered 
divine revelation, and stood as mediator. Yet Christ infinitely surpasses Moses. Moses was 
faithful as a servant in God’s house; Christ is the Son over His own house. Moses received 
words from God; Christ is the Word made flesh. 

Calling Jesus merely a prophet therefore denies the full revelation of His Person. He is 
Prophet, Priest, and King, but He is also “God manifest in the flesh.” He does not simply 
point toward truth; He says, “I am the truth.” He does not merely announce resurrection; 
He says, “I am the resurrection, and the life.” The prophets declared, “Thus saith the LORD,” 
while Christ repeatedly says, “But I say unto you.” He forgives sins, receives worship, 
commands creation, raises the dead, and declares equality with the Father. Cults are often 
willing to award Jesus an honorary seat among religious teachers as long as He does not 
occupy the throne. Scripture leaves Him no seat beneath deity. 

Christ also fulfills the suffering dimension of prophetic ministry. Jerusalem killed the 
prophets and stoned those sent unto her. Christ came unto His own, and His own received 
Him not. Religious leaders rejected His words, attributed His works to the devil, and 
delivered Him to Rome. At Calvary He bore sin as the Lamb of God; on the third day He rose 
bodily from the grave. His resurrection vindicates every claim and guarantees every 
prophecy concerning His return. The rejected Prophet will come again as King of kings. The 
first advent displayed the Lamb before His shearers; the Second Advent will display the 
Lion before His enemies. Anyone who prefers the gentle teacher while rejecting the 
returning Judge has edited the Prophet’s sermon before reaching the conclusion. 

7. Prophecy Must Be Rightly Divided in the Church and the Future 

Ephesians 2:20 says the Church is “built upon the foundation of the apostles and prophets, 
Jesus Christ himself being the chief corner stone.” Apostles and prophets served a 
foundational purpose during the period when New Testament revelation was being given 
and confirmed. First Corinthians describes prophetic gifts operating in the early assembly 
under strict order and testing. A foundation is laid once; it is not poured again every Sunday 
by someone claiming a private message from heaven. The completed Scriptures furnish 
the man of God “unto all good works.” The Church does not need new revelation 
supplementing the Bible. It needs illumination to understand, courage to preach, and 
obedience to practice the revelation already given. 



A preacher today may speak prophetically in the ordinary sense of proclaiming what 
Scripture says about sin, judgment, and things to come, but he possesses no authority to 
add words to the Bible. His message must be judged by the Book. He cannot claim 
exemption because he had a dream, felt an impression, received a title, or gathered 
followers. First Corinthians 14:29 says, “Let the prophets speak two or three, and let the 
other judge.” Even genuine prophetic ministry in the early Church was not granted freedom 
from examination. How much more should present claims be tested? A man offended 
when Scripture examines his revelation has already revealed which authority he considers 
higher. 

Prophetic ministry will appear again in future settings after the Church is caught up. 
Revelation 11 describes God’s two witnesses prophesying during the Tribulation with 
supernatural signs and judgments. Revelation 14 presents an angel proclaiming the 
everlasting gospel as the hour of judgment arrives. These passages concern a prophetic 
period involving Israel, the nations, the beast, and the approaching Second Advent; they 
must not be dragged backward to replace Paul’s gospel in the present dispensation. God 
has not finished with Israel, and the Church has not inherited her national program. Rightly 
divided prophecy protects both the gospel of grace now and God’s future dealings exactly 
as written. A Bible cut into confusion makes every self-appointed prophet a potential pope. 

Conclusion 

The first mention of “prophet” gives the title to Abraham at a moment when his weakness is 
painfully visible. He has acted from fear, concealed his marriage, endangered Sarah, and 
exposed his testimony before Abimelech. God does not approve the failure, but neither 
does He revoke the calling. He names Abraham His prophet, orders the king to restore 
Sarah, and appoints Abraham to pray for the household. The incident places divine calling, 
human weakness, authoritative revelation, warning, intercession, correction, and 
restoration into the doctrine’s first setting. God’s prophet is not sinless, yet he belongs to 
God and remains accountable to the word he represents. 

That truth should produce humility in every preacher and discernment in every hearer. The 
servant must never use calling as shelter for sin, and the hearer must never make human 
perfection the test of divine truth. Character matters, doctrine matters, accuracy matters, 
and accountability matters. False prophets must be rejected, moral corruption confronted, 
and every claim tested by Scripture. Yet God has always placed treasure in earthen vessels 
so “the excellency of the power may be of God, and not of us.” The cracks remind us that 
the light belongs to heaven. Proud men stare at the vessel until they miss the treasure; 
gullible men worship the vessel until it shatters in their hands. 



The prophetic line finally directs every eye to Jesus Christ. Abraham could pray for 
Abimelech, but Christ “ever liveth to make intercession” for His own. Moses spoke God’s 
commandments, but Christ is the living Word. Israel’s prophets announced judgment and 
salvation, but Christ accomplished salvation and will personally execute judgment. He is 
the flawless Man who spoke for God because He is God manifest in the flesh. Every true 
prophet pointed toward Him, every false prophet competes with Him, and every preacher 
will answer to Him. Genesis 20 begins with a flawed prophet praying that a condemned 
king might live. The gospel reveals the sinless Prophet who died and rose again so 
condemned sinners who believe might live forever. 

 

 

9 of 10: The First Mention Principle — Kingdom: A Nation of Priests Under the Rule of 
God 

Key Passage: Exodus 19:5–6 — “Now therefore, if ye will obey my voice indeed, and 
keep my covenant, then ye shall be a peculiar treasure unto me above all people: for 
all the earth is mine: And ye shall be unto me a kingdom of priests, and an holy 
nation.” 

The word “kingdom” first appears in Exodus 19:6, where God tells Israel, “ye shall be unto 
me a kingdom of priests, and an holy nation.” That first mention immediately fastens the 
doctrine to a real nation, a divine covenant, a priestly calling, holiness, obedience, and 
God’s government upon the earth. The kingdom does not enter Scripture as a vague feeling 
in the heart, a poetic synonym for the Church, or an invisible religious influence sprinkled 
over society. God is speaking to the physical descendants of Abraham, Isaac, and Jacob 
whom He has brought out of Egypt and gathered at Sinai. They have a national identity, an 
earthly destiny, and an appointed role among the nations. The first mention drives stakes 
into the ground, which explains why spiritual thieves spend so much time pulling them up. 
If Israel can be erased at Exodus 19, her promises can be loaded into a church wagon and 
carried away. 

The expression “kingdom of priests” joins government and worship. A kingdom requires a 
king, subjects, law, authority, territory, and administration. Priests stand between God and 
men in appointed service, representing the people before God and communicating divine 
truth to the people. Israel was chosen to display the holiness, law, worship, and righteous 
rule of the Lord before the Gentile nations. She was not chosen because Israel was 
naturally superior. Deuteronomy 7 says God did not set His love upon them because they 
were more numerous, for they were the fewest of all people. He chose them because of His 



love and oath to their fathers. Election is a reason for humility and service, not a medal for 
the flesh to polish while sneering at its neighbors. 

The doctrine develops through the Mosaic covenant, the conquest of Canaan, the throne of 
David, Solomon’s glory, the divided monarchy, captivity, prophetic promises, the ministry of 
Christ, Israel’s rejection of her King, the present mystery of the Church, the Tribulation, the 
Second Advent, and the thousand-year reign. Every stage adds detail without cancelling 
the first setting. Israel’s failures brought chastening and dispersion, but they did not 
convert the nation into the Church or transfer the land covenant to Gentile theologians. 
Romans 11 says, “the gifts and calling of God are without repentance.” God does not make 
unconditional promises with His fingers crossed. The first mention establishes the rails: 
Israel, priesthood, holiness, covenant, and rule. Any kingdom theology that leaves those 
rails may travel quickly, but it is headed into a doctrinal ditch. 

1. The Kingdom Was Announced to a Redeemed Nation 

Exodus 19 occurs after Israel has been redeemed from Egypt by blood and power. The 
Passover lamb has died, the blood has marked the doors, the firstborn have been spared, 
Pharaoh’s army has drowned, and Israel has been brought to Sinai. God reminds Moses, 
“Ye have seen what I did unto the Egyptians, and how I bare you on eagles’ wings, and 
brought you unto myself.” Israel did not rescue herself, defeat Egypt through military 
strength, or negotiate national independence. God judged the oppressor and carried His 
people out. Redemption precedes kingdom responsibility. The nation is brought to God 
before being commissioned before the world. Flesh always reverses that order, attempting 
to earn deliverance through service while remaining in bondage. 

The Lord says, “if ye will obey my voice indeed, and keep my covenant.” The “if” belongs to 
the Mosaic covenant and governs Israel’s enjoyment of national privilege and blessing 
under the law. It does not erase the unconditional promises God previously made to 
Abraham concerning seed, land, and blessing. Scripture contains covenants with differing 
terms, and a reader who pours them all into one bucket will soon baptize himself in 
confusion. Israel’s possession and enjoyment of the land under Moses depended upon 
obedience, while the ultimate fulfillment of God’s oath rests upon His faithfulness. The law 
would expose Israel’s sin and establish the just grounds for chastening, dispersion, and 
eventual restoration under divine mercy. 

God also says, “for all the earth is mine.” Israel’s special position does not imply that God 
owns only one strip of land or has no concern for the Gentiles. The entire earth belongs to 
Him, and He selects Israel for a particular ministry within it. Election narrows the channel 
so blessing can flow outward according to divine order. Through Abraham’s seed all 



families of the earth were to be blessed, and through Israel came the covenants, law, 
service, promises, fathers, and ultimately Christ according to the flesh. God did not choose 
Israel to hide revelation in a national attic. He placed a lampstand among the nations. 
Unfortunately, the lampstand frequently admired its brass while neglecting to give light. 

2. A Kingdom of Priests Joined Rule With Revelation 

The phrase “kingdom of priests” describes a nation intended to mediate divine knowledge 
to the world. Priests approach God according to appointed sacrifice, preserve holy 
distinctions, teach the law, and maintain worship. A kingdom administers authority under a 
ruler. Israel’s calling therefore combined worship and government beneath the Lord. God 
was her true King, and His law was to govern national life. Civil order, sacrifice, calendar, 
diet, land, family, warfare, justice, and worship all stood beneath covenant revelation. 
Modern man divides life into sacred and secular because he wants God confined to a small 
religious room while rebellion occupies the rest of the house. Israel’s law allowed no such 
convenient partition. 

Israel’s priestly calling did not mean every Israelite served as a Levitical priest. Under the 
law, God separated the tribe of Levi and the house of Aaron for specific tabernacle service. 
Korah later ignored that distinction, claimed the entire congregation was holy, and accused 
Moses and Aaron of taking too much authority. The earth opened and supplied Korah with 
an immediate commentary on unauthorized ministry. Israel was priestly among the nations 
while retaining distinctions within the nation. Corporate calling does not erase appointed 
offices. Men frequently use broad spiritual truths to overthrow specific biblical order, then 
call the resulting rebellion equality. God’s order remains order even when the rebel prints a 
freedom banner. 

Holiness was essential to this vocation. God calls Israel “an holy nation,” meaning 
separated unto Him from the idolatry and corruption of surrounding peoples. Leviticus 
repeatedly says, “I am the LORD,” grounding Israel’s conduct in God’s character and 
covenant authority. Separation concerned worship, marriage, food, government, and moral 
practice. Israel could not represent the holy God while borrowing the gods, groves, sexual 
corruption, and child sacrifice of Canaan. The same principle applies spiritually wherever 
God’s people are called to testimony: a witness indistinguishable from the darkness has 
misplaced the lamp. Holiness is not a denominational hobby; it is the visible confession 
that God owns His people. 

3. Israel Failed Under the Conditional Covenant 

The ink was scarcely dry upon Israel’s verbal promise before the nation violated the 
covenant. In Exodus 19 the people answer, “All that the LORD hath spoken we will do.” By 



Exodus 32 they are dancing around a golden calf while Aaron announces “a feast to the 
LORD.” They do not simply abandon religious activity; they combine Egyptian idolatry with 
the Lord’s name. That mixture reveals the speed with which fallen flesh can turn covenant 
privilege into counterfeit worship. Israel had heard God’s voice and seen the mountain 
burn, yet within weeks a metal cow seemed more manageable. Idols are popular because 
they never interrupt the dance with commandments. 

Israel’s later history repeats the pattern. The period of the judges cycles through apostasy, 
oppression, crying, deliverance, and renewed apostasy. The people eventually demand a 
human king so they may be “like all the nations,” rejecting the Lord’s direct kingship. Saul 
disobeys; Solomon’s heart turns after strange women; the kingdom divides; northern Israel 
establishes counterfeit worship; Judah follows idolatry; and both face captivity. The nation 
appointed to display God’s rule repeatedly imitates the nations she was meant to instruct. 
Privilege without obedience becomes aggravated guilt. A lighthouse that chooses darkness 
is more dangerous than an ordinary unlighted stone because ships expect guidance from 
it. 

Yet Israel’s failure does not cancel God’s national purpose. Jeremiah 31 declares that if the 
ordinances of sun, moon, and stars depart, then Israel shall cease from being a nation 
before God. The prophet evidently believed God’s astronomy was more dependable than 
replacement theology. Ezekiel sees dry bones restored, Judah and Israel reunited, David’s 
throne established, and the sanctuary in their midst. Amos promises the raising of David’s 
fallen tabernacle. Zechariah looks toward Jerusalem, the returning King, and nations 
coming to worship. Chastening is real, dispersion is severe, and unbelief has 
consequences, but God’s covenant faithfulness outlasts Israel’s rebellion. If human failure 
can cancel divine oath, nobody has enough Bible left to build assurance. 

4. The Kingdom Was Bound to David’s Throne 

When Israel received a human monarchy, God eventually chose David and established an 
enduring covenant with his house. Second Samuel 7 promises David a seed, house, throne, 
and kingdom. God says, “thy throne shall be established for ever.” Solomon provides an 
immediate historical fulfillment in part, but neither Solomon nor the later kings exhaust the 
language. Their reigns end, the kingdom divides, and the throne becomes vacant under 
Gentile dominion. The promise therefore waits for David’s greater Son. Scripture does not 
solve the vacant throne by moving it invisibly into a Gentile heart. It solves it by promising a 
returning King who possesses David’s legal right and God’s eternal authority. 

Psalm 2 presents the Lord’s Anointed receiving the heathen for His inheritance and the 
uttermost parts of the earth for His possession. Psalm 72 describes righteous judgment, 



universal dominion, abundance, and nations serving the King. Isaiah 9 says the child born 
and Son given will sit “upon the throne of David, and upon his kingdom.” Jeremiah 23 
promises a righteous Branch who will reign as King while Judah is saved and Israel dwells 
safely. These prophecies involve earth, nations, Jerusalem, Israel, righteousness, and 
visible government. Turning them into spiritual influence within the Church does not 
interpret the words; it confiscates them. A throne means a throne until theology needs the 
furniture removed. 

Solomon’s reign gives a temporary picture of kingdom glory. He sits upon the throne, Israel 
dwells safely, the nation enjoys abundance, the temple stands, wisdom goes to the 
nations, and the queen of Sheba marvels at the order of his kingdom. Yet Solomon fails 
through multiplied wives, wealth, and idolatry. The kingdom fractures under Rehoboam, 
proving that no ordinary son of David can carry the everlasting promise. The type points 
forward while its weakness demands fulfillment in Christ. Jesus is greater than Solomon 
because His wisdom is perfect, His throne unshakable, His righteousness absolute, and 
His dominion everlasting. Solomon’s gold eventually became a target for invaders; Christ’s 
kingdom will break invading kingdoms like pottery. 

5. The King and Kingdom Were Presented to Israel 

John the Baptist appears preaching, “Repent ye: for the kingdom of heaven is at hand.” 
Jesus begins His ministry with the same announcement, and the twelve are sent 
specifically to “the lost sheep of the house of Israel” preaching that the kingdom is at hand. 
The accompanying signs—healing the sick, cleansing lepers, raising the dead, and casting 
out devils—authenticate the King and display the powers associated with the coming age. 
The offer is not a generic invitation to improve society. Israel’s promised King stands among 
His covenant people, and the kingdom announced by the prophets has drawn near in His 
Person. The nation’s leaders do not merely reject a teacher; they reject their King. 

Matthew’s expression “kingdom of heaven” emphasizes heaven’s rule over an earthly, 
visible kingdom connected with Israel and Messiah. The “kingdom of God” emphasizes 
God’s spiritual and moral rule and requires new birth for entrance. The expressions overlap 
in passages because the same King governs both, but they should not be flattened 
automatically into one featureless phrase. Romans 14:17 says the kingdom of God is 
“righteousness, and peace, and joy in the Holy Ghost,” while the prophets describe 
Messiah ruling actual nations with a rod of iron. One is spiritually present now; the other 
awaits visible establishment upon earth. The Bible contains no difficulty until someone 
insists that an inward spiritual reality must erase an outward prophetic promise. 



Israel’s leaders attribute Christ’s works to Beelzebub, plot His death, and finally cry, “We 
have no king but Caesar.” The King is crowned with thorns and crucified beneath the title 
“KING OF THE JEWS.” His rejection does not prove the kingdom promises were imaginary; it 
explains their postponement until Israel’s repentance and the King’s return. After His 
resurrection, the apostles ask, “Lord, wilt thou at this time restore again the kingdom to 
Israel?” Christ does not correct the noun, replace Israel with the Church, or say the 
kingdom has become an inward metaphor. He says the times and seasons are in the 
Father’s power. The issue is timing, not cancellation. 

6. The Church Is Not Israel’s Earthly Kingdom 

The present Church was a mystery “which in other ages was not made known unto the 
sons of men” as it was revealed through Paul. In one Body, believing Jews and Gentiles are 
spiritually joined to Christ, blessed with heavenly blessings, and seated together in 
heavenly places. This was not the subject of Israel’s prophets in the same form, nor is the 
Church a repaired version of Israel’s monarchy. The Body of Christ has no earthly capital, 
national boundary, Levitical priesthood, or Davidic throne occupied by a mortal ruler. Its 
Head is in heaven, its citizenship is heavenly, and its gathering to Christ will occur before 
God resumes the climactic prophetic program involving Israel and the nations. 

Believers today have been “translated into the kingdom of his dear Son” and enjoy God’s 
spiritual rule. They are also given direct access to God through Christ and may offer 
spiritual sacrifices. Those truths do not authorize replacement theology. The Church’s 
spiritual privileges do not cancel Israel’s national covenants any more than a Gentile being 
adopted into God’s family changes his ancestry into one of Jacob’s twelve sons. First 
Peter’s priestly language and Revelation’s references to kings and priests reveal genuine 
spiritual service, but they do not rewrite Exodus 19 so that “Israel” secretly meant a future 
Gentile institution. God knows the difference between His earthly nation and Christ’s 
heavenly Body even when theologians lose the labels. 

The Church’s commission is to preach the gospel of the grace of God, not establish the 
millennial kingdom through politics, social engineering, warfare, or cultural influence. 
Christ’s Body is to evangelize, teach doctrine, build local churches, maintain holiness, and 
wait for the Saviour from heaven. The kingdom will not arrive because Christians capture 
enough offices, pass enough laws, or improve the world until the King feels unnecessary. 
Scripture predicts apostasy, perilous times, and the rise of the man of sin before Christ 
returns in judgment. The Church is an embassy in hostile territory, not a construction crew 
hired to build David’s throne. Ambassadors announce the coming authority; they do not 
counterfeit it. 



7. The Kingdom Will Be Established at the Second Advent 

After the Church is caught up, Daniel’s seventieth week will bring the Tribulation, the rise of 
the beast, unparalleled deception, and God’s judgment upon the nations. Israel will again 
stand at the center of the prophetic clock. A remnant will be purified, the two witnesses will 
prophesy, the 144,000 will be sealed, and the nations will gather against Jerusalem. The 
period does not represent the Church struggling through ordinary persecution toward a 
symbolic victory. It is “the time of Jacob’s trouble,” though Jacob will be saved out of it. 
Mixing the Church into that covenant setting turns prophecy into a suitcase packed by 
someone sitting on the lid. 

Christ returns at the Second Advent as King of kings and Lord of lords. Revelation 19 shows 
heaven opened, the Faithful and True riding forth, armies following Him, and the beast 
destroyed. His return is visible, bodily, military, and judicial. He does not return secretly at 
the end of the Tribulation to slip believers out unnoticed; the Rapture has already removed 
the Church before that wrath. At the Second Advent His feet stand upon the Mount of 
Olives, Jerusalem is delivered, Satan is bound, and Christ establishes His rule. Daniel’s 
stone strikes the Gentile image and becomes a great mountain filling the whole earth. 
Human government does not evolve into God’s kingdom; it is smashed and replaced by it. 

Revelation 20 states six times that the millennial period lasts a thousand years. Christ 
reigns, resurrected saints reign with Him, and Satan is confined in the bottomless pit. 
Isaiah describes nations coming to Jerusalem, swords beaten into plowshares, righteous 
judgment, extended life, agricultural abundance, and the knowledge of the Lord covering 
the earth. Israel occupies her promised national place beneath Messiah, and the nations 
are governed from Jerusalem. After the final rebellion and Great White Throne judgment, 
the kingdom proceeds into the eternal state under God’s perfect order. The Bible’s kingdom 
begins with a nation called to priestly service and reaches its earthly fulfillment when that 
nation stands beneath her promised King. 

Conclusion 

The first mention of “kingdom” is not accidental, vague, or available for theological 
repossession. God speaks to Israel at Sinai and calls her “a kingdom of priests, and an holy 
nation.” The doctrine begins with a redeemed people, covenant responsibility, national 
distinction, priestly service, holiness, and God’s ownership of the earth. Israel failed under 
the Mosaic covenant, but the Lord’s promises to Abraham and David remain. Judgment 
scattered the nation; prophecy gathers it. Unbelief rejected the King; grace preserves the 
promise. God has never needed Gentile theology to rescue Him from commitments He 
supposedly regrets making. 



The kingdom doctrine also exposes the poverty of modern substitutes. The kingdom is not 
religious sentiment, political activism, social improvement, private spirituality, or the 
Church gradually conquering civilization. Men have spent centuries trying to build God’s 
government without God’s King, producing impressive institutions and familiar graves. The 
United Nations cannot produce Isaiah 2, denominational headquarters cannot occupy 
David’s throne, and an election cannot bind Satan in the bottomless pit. The earth’s 
problem is not insufficient administration; it is rebellion against its rightful Ruler. No human 
committee will vote the curse away. The kingdom requires the King. 

Until that King returns, the Church must preach Christ crucified, risen, and coming again. 
Believers are saved by grace through faith, sealed in Christ, and called to serve faithfully 
while awaiting the Rapture. Israel’s earthly promises remain Israel’s, the Church’s heavenly 
calling remains the Church’s, and Christ will fulfill both programs without borrowing an 
eraser. The King rejected at Calvary will return crowned with many crowns. The throne 
promised to David will not remain empty, Jerusalem will not remain trodden down forever, 
and the kingdoms of this world will become the kingdoms of our Lord and of His Christ. 
Exodus 19 planted the seed: a nation of priests under God’s rule. Revelation shows the 
harvest: the whole earth beneath the government of the King of kings. 

 

 

10 of 10: The First Mention Principle — Holiness: The Glory That Separates God From 
Every Rival 

Key Passage: Exodus 15:11 — “Who is like unto thee, O LORD, among the gods? who is 
like thee, glorious in holiness, fearful in praises, doing wonders?” 

The exact word “holiness” first appears in Exodus 15:11, after Israel has been redeemed by 
blood, delivered from Egypt, brought through the Red Sea, and separated from the army 
that pursued her. Moses does not introduce holiness in a list of regulations or a lecture on 
personal conduct. He introduces it in a song of victory addressed to a God without equal: 
“Who is like unto thee, O LORD, among the gods?” Holiness begins with who God is before 
it governs what His people do. He is separate from every rival, untouched by corruption, 
perfect in righteousness, fearful in praises, and unlimited in power. Religious flesh begins 
holiness with hemlines, haircuts, diets, and denominational traditions because those 
things are easier to measure than the blazing character of Almighty God. Scripture begins 
where pride cannot breathe—with the incomparable Lord. 

The setting supplies the doctrine with steel. Egypt has defied God, Pharaoh has enslaved 
His people, and the gods of the land have been judged through the plagues. Israel stands 



safely upon the other side of the sea while Egyptian horses, chariots, captains, and soldiers 
lie beneath the waters. God’s holiness is glorious to the redeemed and terrifying to the 
rebel. The same waters that opened before Israel closed over Pharaoh. The same right hand 
that led God’s people shattered their enemies. Holiness does not mean divine delicacy, 
harmless religious beauty, or a soft glow arranged for stained-glass windows. It means God 
is absolutely pure, entirely righteous, and fearfully opposed to evil. The modern pulpit has 
painted Him with watercolors when Scripture reveals Him with fire. 

The first mention also establishes the proper relationship between redemption and 
separation. Israel is redeemed before she is given the law at Sinai. The Passover blood 
comes before the commandments; deliverance precedes national sanctification. God 
does not tell slaves to make themselves holy enough to earn release from Pharaoh. He 
redeems them and then claims them as His own. That order anticipates the Church Age 
truth that believers are saved by grace through faith and then called to holy living. Works do 
not purchase redemption, but redemption establishes ownership. A holiness message that 
ignores grace builds a prison of human merit; a grace message that despises holiness 
opens the prison doors and invites the inmates to run the asylum. At the Red Sea, salvation 
and separation stand together without confusion. 

1. Holiness Belongs First to God Himself 

Moses asks, “Who is like unto thee, O LORD?” The expected answer is nobody. Holiness 
means more than moral cleanliness, though God is perfectly pure. It includes His absolute 
distinction from creation and His uniqueness among every object men call divine. He is not 
the strongest member of a council of equal gods, one deity among competing spiritual 
options, or the Hebrew version of a universal religious idea. Isaiah 46:9 records Him saying, 
“I am God, and there is none else; I am God, and there is none like me.” God does not seek 
a place at the interfaith table. He made the wood, metal, stone, men, and fallen spirits 
represented there. 

The words “among the gods” do not grant Egypt’s idols equality with the Lord. Exodus 12:12 
says God would execute judgment “against all the gods of Egypt.” Each plague exposed the 
impotence of the powers Egypt trusted. The Nile, livestock, crops, light, fertility, royal 
house, and firstborn all came beneath the hand of Israel’s God. Egypt possessed temples, 
priests, images, ceremonies, secret learning, and centuries of tradition. None of those 
could stop one plague or reopen one path through the sea. Error does not become truth by 
growing old, and an idol does not become alive because enough dead men once bowed 
before it. The Lord stands alone, and His holiness exposes every rival as counterfeit. 



Because holiness belongs inherently to God, created things become holy only through 
relationship to Him and separation for His use. The ground at the burning bush is called 
holy because God manifests His presence there. The Sabbath is sanctified because God 
sets it apart. The tabernacle, priestly garments, vessels, altar, and oil are holy because they 
are appointed for divine service. A golden vessel does not possess moral character, yet it 
can be separated from common use unto God. This reveals the basic movement of 
sanctification: taken from one sphere and set apart unto the Lord. Holiness is not ordinary 
life with religious stickers attached. It is ownership transferred and use determined by God. 

2. Holiness Shines Through Judgment and Deliverance 

Exodus 15 praises God for overthrowing Pharaoh’s army: “The LORD is a man of war: the 
LORD is his name.” That verse disturbs the sentimental idol manufactured by modern 
religion, but it does not disturb Scripture. God’s holiness requires Him to oppose evil and 
judge hardened rebellion. Pharaoh had oppressed Israel, ordered Hebrew sons killed, 
resisted repeated commands, and hardened his heart against unmistakable signs. The sea 
was not an unfortunate accident or a breakdown in diplomatic communication. It was 
judgment. Holiness without judgment is merely moral advice. A righteous God who never 
acts against evil would resemble a judge who praises the law while releasing every 
murderer through the side door. 

Yet the judgment that destroys Egypt completes Israel’s deliverance. Exodus 14:30 says, 
“Thus the LORD saved Israel that day out of the hand of the Egyptians.” Holiness is not 
hostile toward those sheltered under God’s provision. It acts for them against the power 
holding them. Israel had been delivered from death by Passover blood and then delivered 
from bondage by the Lord’s mighty hand. Salvation is not merely forgiveness while the old 
master retains ownership. God brings His people out. Pharaoh wanted Israel to remain 
useful to Egypt; God demanded that His people depart and serve Him. Grace does not 
negotiate shared custody with the devil. 

The song says God is “fearful in praises, doing wonders.” Biblical praise retains reverence 
because it knows who receives it. Israel sings joyfully, but the song contains trembling 
truth. God’s wonders are not stage effects performed to increase audience excitement. 
They reveal His name, overthrow enemies, keep covenant, and establish His claim upon 
the redeemed. A worship service that can speak casually of God after reading the Red Sea 
account has replaced biblical awe with religious familiarity. We may come boldly through 
Christ, but bold access does not make the throne ordinary. The blood gives entrance; 
holiness determines the character of the One approached. 

3. God Redeemed Israel to Be a Holy Nation 



After the Red Sea, Israel comes to Sinai, where God says, “ye shall be unto me a kingdom 
of priests, and an holy nation.” The holiness introduced as God’s incomparable glory in 
Exodus 15 becomes Israel’s covenant calling in Exodus 19. The order remains exact: the 
holy God redeems a people and then separates them unto Himself. Israel does not invent 
her identity, select her mission, or borrow her standards from Egypt and Canaan. She 
belongs to the Lord who carried her on eagles’ wings. Holiness is therefore covenant 
possession before it becomes national conduct. God says, “ye shall be unto me.” Those 
last two words remove every fantasy of independent religion. Israel was separated for Him, 
not for self-congratulation. 

The law gave Israel moral, civil, ceremonial, dietary, priestly, and national distinctions that 
marked her separation from the Gentiles. Leviticus 11:44 says, “ye shall therefore sanctify 
yourselves, and ye shall be holy; for I am holy.” Israel’s holiness reflected the character and 
command of the God dwelling among her. The distinctions taught that God separates clean 
from unclean, holy from common, truth from idolatry, and obedient worship from strange 
fire. Modern thought calls distinctions divisive, as though putting poison and medicine in 
separate bottles were narrow-minded. God divides light from darkness in Genesis and 
continues drawing lines throughout Scripture. 

Israel’s calling must remain in its proper dispensation. The Church is not placed under 
Israel’s dietary laws, Levitical priesthood, feast calendar, Sabbath covenant, or national 
penalties. Romans 6:14 declares, “ye are not under the law, but under grace.” Colossians 
warns against being judged regarding meat, drink, holy days, new moons, or sabbath days, 
which were shadows of things to come. Yet freedom from Israel’s ceremonial code is not 
freedom from moral purity. The believer who uses dispensational truth to defend carnality 
has rightly divided his Bible until all the commandments landed in someone else’s 
mailbox. Grace changes the administration; it does not change God’s hatred of sin. 

4. Strange Fire Revealed the Danger of Casual Holiness 

Leviticus 10 records Nadab and Abihu offering “strange fire before the LORD, which he 
commanded them not.” Fire comes out from the Lord and devours them. God then says, “I 
will be sanctified in them that come nigh me, and before all the people I will be glorified.” 
Their priestly office, family connection to Aaron, and proximity to holy things do not excuse 
unauthorized worship. The issue is not that their fire lacked enthusiasm. It was strange 
because God had not commanded it. Sincerity cannot sanctify invention. A worshipper 
may call something creative, contemporary, ancient, mystical, or meaningful, but heaven 
still asks whether God authorized it. 



The passage teaches that nearness increases accountability. Priests came nearer than the 
ordinary Israelite and therefore bore greater responsibility to distinguish holy from unholy. 
Leaders who handle Scripture, guide worship, and influence souls must not treat divine 
things casually. James 3:1 warns, “be not many masters, knowing that we shall receive the 
greater condemnation.” A pulpit is not a stage for experimenting with doctrine, displaying 
personality, or selling private revelation. The man who stands near holy things while 
despising holy fear is playing with matches inside the powder room. Nadab and Abihu 
discovered that God does not become less holy because His servants become familiar 
with the furniture. 

God commands the priests to “put difference between holy and unholy, and between 
unclean and clean.” Holiness requires discernment. The present age resents every biblical 
distinction and calls moral confusion compassion. Male and female, truth and error, 
righteousness and sin, worship and entertainment, the Church and the world are stirred 
together until nobody can identify what entered the pot. Scripture does not bless 
confusion. Second Corinthians 6 asks, “what fellowship hath righteousness with 
unrighteousness? and what communion hath light with darkness?” Separation is not 
spiritual arrogance when God draws the line. Arrogance begins when man moves it. 

5. The Prophets Saw Holiness Above Human Religion 

Isaiah 6 presents one of Scripture’s greatest visions of divine holiness. In the year King 
Uzziah died, Isaiah sees the Lord sitting upon a throne, high and lifted up, with His train 
filling the temple. Seraphims cry, “Holy, holy, holy, is the LORD of hosts: the whole earth is 
full of his glory.” The posts of the door move, the house fills with smoke, and the prophet’s 
first response is not self-esteem. He cries, “Woe is me! for I am undone.” A true vision of 
God does not inflate man; it collapses him. The closer Isaiah comes to holiness, the less 
impressed he becomes with Isaiah. 

Isaiah specifically confesses, “I am a man of unclean lips, and I dwell in the midst of a 
people of unclean lips.” The prophet’s speech is exposed by the holiness of the One whose 
words he must carry. One of the seraphims takes a live coal from the altar, touches Isaiah’s 
mouth, and announces that his iniquity is taken away and his sin purged. Cleansing comes 
from the altar, not from Isaiah promising to speak more carefully. God provides purification 
before commissioning service. Religious flesh wants a microphone before the coal, 
visibility before cleansing, and an audience before surrender. Heaven has the order 
reversed. 

After cleansing, Isaiah hears the Lord ask, “Whom shall I send, and who will go for us?” He 
answers, “Here am I; send me.” Holiness does not merely crush; it cleanses and 



commissions. The prophet who has seen God, confessed sin, and received purging is 
prepared to speak to a rebellious nation. His message will not produce immediate popular 
revival. God warns that the people will hear without understanding and see without 
perceiving until judgment falls. Holy ministry is measured by faithfulness, not applause. 
Isaiah receives no strategy for making hard truth more marketable. He is sent to tell the 
truth because the Holy One has spoken. 

6. Jesus Christ Manifested Perfect Holiness in Flesh 

The holiness belonging to God is manifested perfectly in Jesus Christ. The angel tells Mary 
that “that holy thing” born of her shall be called the Son of God. Demons identify Him as 
“the Holy One of God,” though they hate what they recognize. Hebrews 7:26 calls Him 
“holy, harmless, undefiled, separate from sinners.” He walks through a filthy world without 
sharing its corruption. He touches lepers without becoming unclean, receives sinners 
without approving sin, confronts devils without bargaining, and faces temptation without 
yielding. Christ is not merely a good man who achieved unusual purity. He is God manifest 
in the flesh. 

His sinlessness was essential to redemption. A sinful substitute would owe death for his 
own guilt and could not bear the guilt of others. First Peter 1 describes Christ as “a lamb 
without blemish and without spot.” Second Corinthians 5:21 says He “knew no sin,” while 
First Peter 2:22 says He “did no sin,” and First John 3:5 says “in him is no sin.” Scripture 
guards the doctrine from every direction. At Calvary, the Holy One bears the sins of the 
unholy without becoming morally corrupt. God lays our iniquity upon Him, and He endures 
judgment as the spotless Substitute. 

The cross unites holiness and love without weakening either. God does not forgive by 
pretending sin is harmless. He judges it in the body of His Son. Romans 3 says God is “just, 
and the justifier of him which believeth in Jesus.” Justice is satisfied, mercy is extended, 
and grace reigns through righteousness. The world’s counterfeit love asks holiness to leave 
the room before compassion speaks. God’s love brings holiness to the cross and pays the 
entire price it demands. Calvary is not God lowering the standard; it is Christ meeting it and 
bearing its sentence for us. Grace did not talk God out of righteousness. Grace provided the 
Lamb. 

7. Believers Are Set Apart in Christ and Called to Walk Accordingly 

First Corinthians 1:2 addresses believers as those “sanctified in Christ Jesus, called to be 
saints.” Positional sanctification occurs through union with Christ. First Corinthians 6:11 
says, “ye are washed,” “ye are sanctified,” and “ye are justified in the name of the Lord 
Jesus, and by the Spirit of our God.” These are accomplished realities, not achievements 



earned after years of religious performance. The sinner who believes the gospel is set apart 
in Christ, accepted in the Beloved, and sealed by the Holy Spirit. His standing rests upon 
Christ’s holiness rather than his own record. If justification required practical sinlessness, 
every church roll would become a blank sheet by sundown. 

Practical holiness must grow from that settled position. First Thessalonians 4:3 says, “For 
this is the will of God, even your sanctification,” and immediately applies it to abstaining 
from fornication and possessing the vessel in honour. Ephesians commands believers to 
put off the old man and put on the new, “which after God is created in righteousness and 
true holiness.” Grace does not save a man so he can carry the world’s filth into every room 
of Christian life. Titus 2 says saving grace teaches us to deny ungodliness and worldly lusts 
and live soberly, righteously, and godly. Grace is an excellent teacher, but many professing 
Christians appear determined to skip class. 

Hebrews 12:14 commands, “Follow peace with all men, and holiness, without which no 
man shall see the Lord.” This does not teach salvation by works or threaten the sealed 
believer with repeated loss of eternal life. The believer sees the Lord because he belongs to 
Christ and will be glorified; meanwhile, that position must produce a corresponding 
pursuit. Holiness is not the root of justification, but it is the necessary direction of the life 
God has claimed. A profession permanently at peace with sin deserves examination. The 
Christian may stumble, struggle, and require confession, but he cannot turn rebellion into a 
residence and call the address grace. 

Conclusion 

The first mention of holiness presents God standing above every rival after overthrowing 
Egypt and delivering Israel. He is “glorious in holiness, fearful in praises, doing wonders.” 
Holiness is not introduced as human achievement but divine glory. It shines in judgment 
against Pharaoh, redemption for Israel, separation from bondage, and the song of those 
brought safely through the sea. Everything that follows grows from that root. Israel is called 
holy because God owns her. Priests must distinguish holy from common because God 
dwells among them. Isaiah is undone because he sees the Holy One. Christ is spotless 
because holiness belongs inherently to His Person. Believers are sanctified because they 
are placed in Him. 

This doctrine corrects both legalism and lawlessness. Legalism attempts to manufacture 
holiness through human rules and then use the product as currency before God. 
Lawlessness claims grace has made holiness unnecessary. One puts cosmetics on the 
flesh; the other lets the flesh roll in the gutter and calls the smell liberty. Scripture 
condemns both. Salvation is entirely by grace through faith in Christ’s finished work, 



without deeds of the law. The saved believer is then called to present his body to God, 
cleanse himself from filthiness, flee youthful lusts, refuse fellowship with darkness, and 
perfect holiness in the fear of God. Works cannot create sonship, but sonship carries the 
Father’s name. 

The doctrine ends where it began—with God’s unmatched glory. Revelation shows living 
creatures crying, “Holy, holy, holy, Lord God Almighty.” The New Jerusalem admits nothing 
that defiles, works abomination, or makes a lie. Zechariah foresees the millennial day when 
even the bells of the horses bear the inscription, “HOLINESS UNTO THE LORD.” Christ will 
reign, Israel will occupy her promised place, the nations will come before the King, and 
holiness will mark the earth beneath His government. The first song of holiness rose beside 
a sea filled with defeated enemies; the everlasting song will rise in a creation from which 
every rival has been removed. God was holy before the first man breathed, remained holy 
while sinners rebelled, displayed holiness at Calvary, and will be glorious in holiness when 
every knee bows. 

 

 

The First Mention Principle 

Where Great Bible Doctrines Begin 

Conclusion 

This series began with a simple conviction: God knows where He puts His words. The Bible 
is not a pile of religious lumber dumped beside the road for theologians to assemble 
according to denominational taste. It is a divinely ordered revelation in which doctrines are 
planted, developed, connected, and completed with supernatural precision. Blood first 
cries from the ground, love first climbs a mountain, worship first bows at an altar, grace first 
appears before a flood, and faith first receives its exact name in a generation where it is 
missing. Fear enters through guilt, sin crouches at a door, a prophet appears with human 
cracks still visible, the kingdom is joined to Israel, and holiness shines beside a sea filled 
with defeated enemies. Those settings are not accidents. God selected every one of them. 

The first mention principle has shown itself to be neither a theological toy nor a shortcut for 
lazy study. It is a starting point that allows Scripture to establish the roots of its own 
doctrine. The first mention is not the whole tree, but it determines what kind of tree is 
growing. Later revelation adds branches, leaves, fruit, and fullness without changing the 
nature of the original seed. Blood does not begin as one thing in Genesis and become its 
opposite in Revelation. Grace does not begin by taking sin seriously and end by excusing it. 



Faith does not begin with trusting God’s word and mature into trusting human feelings. God 
develops His truth; He does not revise it like an uncertain author correcting a bad first draft. 

This study also required honesty concerning the difference between a doctrine’s earliest 
presence and the first appearance of its exact English name. Adam sinned before “sin” was 
written. Abel, Enoch, Noah, and Abraham believed God before the exact word “faith” 
appeared. Adam became afraid before “fear” entered the text in Genesis 9:2. Holy things 
appear before the word “holiness” shines in the song of Moses. These distinctions do not 
damage the principle. They keep it from becoming mechanical foolishness. A Bible student 
must observe the word, the form of the word, the concept, the immediate context, and the 
later inspired explanation. The lazy reader grabs a concordance result; the diligent reader 
follows the doctrine. 

Blood first spoke from the ground beneath Abel, establishing life, guilt, testimony, 
judgment, and righteous vengeance. Cain silenced his brother but could not silence his 
blood. That crimson witness travelled through Noah’s covenant, Abraham’s sacrifice, the 
Passover doors, the tabernacle altars, the mercy seat, the prophets, and Calvary. Hebrews 
finally announced “the blood of sprinkling, that speaketh better things than that of Abel.” 
Abel’s blood demanded that the murderer answer; Christ’s blood declares that justice has 
been answered for the believer. The first blood exposed guilt, while the blood of Christ 
removes it. Modern religion can scrub blood from its songs and sermons until the 
sanctuary resembles a disinfected funeral home, but heaven still sings of the Lamb who 
was slain. 

Love first appeared when God said to Abraham, “Take now thy son, thine only son Isaac, 
whom thou lovest.” It did not enter Scripture carrying roses and poetry. It carried wood 
toward Moriah. The first mention fastened love to a father, an only son, obedience, 
sacrifice, faith, and resurrection hope. That seed reached full bloom when God so loved the 
world that He gave His only begotten Son. Biblical love is not unconditional approval of 
everything the beloved desires. It tells truth, confronts danger, obeys God, and gives what 
is precious. The world’s counterfeit love protects feelings while souls walk toward 
destruction. God’s love went to Calvary, bore wrath, paid the debt, and opened eternal life 
to whosoever believeth. 

Worship first appeared when Abraham told his servants, “I and the lad will go yonder and 
worship, and come again to you.” The first worship service had no audience, performance, 
stage, celebrity, smoke machine, or repeated chorus working overtime to manufacture an 
atmosphere. It had divine revelation, a costly road, surrendered affection, an altar, and 
confidence in resurrection. Music is a scriptural expression of worship, but music cannot 
substitute for obedience. A man may sing beautifully while his life tells God no. Abraham’s 



worship walked uphill carrying surrender. The modern church has often turned worship into 
something the flesh attends, evaluates, applauds, and reviews before lunch. Genesis 22 
puts the flesh on the altar instead of giving it a front-row seat. 

Grace first appeared when the world was filled with corruption and violence and God had 
announced its destruction. “But Noah found grace in the eyes of the LORD.” Grace did not 
appear because God had lowered His standard or humanity had improved its behavior. It 
appeared because judgment was coming and rescue had to come from God. Grace 
warned, waited, provided an ark, gave exact instructions, produced faith, and carried a 
remnant through the flood. It did not make judgment unreal; it provided a refuge from it. 
The grace preached by Paul now reveals salvation as the free gift of God through the 
finished work of Christ, but that grace still teaches believers to deny ungodliness. Grace 
that never teaches holiness is not biblical grace; it is permissiveness wearing a borrowed 
name tag. 

Faith received its first exact mention in God’s indictment of Israel: “children in whom is no 
faith.” The nation had miracles, manna, the Red Sea, the rock, the law, the tabernacle, the 
glory, and the covenant, yet refused to trust the God who provided them. Israel proved that 
evidence does not cure a rebellious heart. The ten spies saw the same land as Joshua and 
Caleb, but unbelief measured God by the giants while faith measured the giants by God. 
Biblical faith is not positive thinking, self-confidence, emotional intensity, or believing 
strongly in whatever outcome pleases the flesh. Faith comes by hearing the word of God. It 
stands because God has spoken, moves before sight confirms the promise, and discovers 
that one word from God outweighs every vote cast by circumstances. 

Fear first entered human experience through Adam’s guilty confession: “I was afraid.” 
Before sin, he heard God’s voice in fellowship; after sin, the same voice sent him hiding 
among the trees. Guilt changed the hearer, not the Speaker. The exact word “fear” later 
appeared when God placed fear and dread upon the animals beneath man’s post-flood 
dominion. Scripture then distinguished the fear of man that brings a snare, the cowardly 
fear God has not given, the tormenting fear perfect love casts out, and the clean fear of the 
Lord that begins wisdom. Modern thinking throws every fear onto a therapist’s couch, but 
the Bible puts each fear on trial. The problem is not simply that men fear; it is that they fear 
everyone except the One who should be feared. 

Sin first received its name while lying at Cain’s door. God did not describe it as weakness, 
brokenness, unfortunate conditioning, personal struggle, or a misunderstood expression of 
identity. It crouched, desired, and sought dominion. Cain opened the way through pride, 
anger, hatred, and refusal of correction. The beast entered, Abel died, blood cried, and 
Cain went out from the Lord’s presence. That first mention revealed the entire ugly 



progression. Sin attracts before it attacks, promises liberty before demanding service, and 
offers pleasure while concealing wages named death. Modern culture may rename the 
beast, educate it, affirm it, celebrate it, and put it on television, but none of those 
procedures remove its teeth. 

The word “prophet” first appeared when God identified Abraham as one after Abraham had 
acted deceitfully concerning Sarah. That uncomfortable setting protected the doctrine 
from two equal errors. Divine calling did not excuse Abraham’s conduct, and Abraham’s 
human failure did not erase God’s calling. God exposed the sin, protected Sarah, corrected 
Abimelech, and appointed Abraham to intercede. The prophet belonged to God, received 
revelation, carried authority, warned of judgment, and prayed for those in danger. The 
vessel was earthen; the treasure was divine. Scripture never permits the vessel to boast 
about the treasure or the hearer to worship the vessel. God deliberately leaves the cracks 
visible so anyone with spiritual sense will know where the light originated. 

The prophetic doctrine then developed through Moses, Samuel, Elijah, Isaiah, Jeremiah, 
and John the Baptist until it reached Jesus Christ, the Prophet like unto Moses and infinitely 
greater than Moses. Christ did not merely receive truth; He is the Truth. He did not simply 
deliver God’s word; He is the Word made flesh. Every true prophet pointed toward Him, and 
every false prophet competes with Him. The Church was built upon the foundational 
ministry of apostles and prophets with Christ as the chief corner stone. It does not now 
require self-appointed visionaries adding private messages to the completed Scriptures. 
God has already given a Book capable of furnishing the man of God unto all good works. 
The problem has never been heaven’s failure to speak; it is man’s refusal to listen without 
demanding revisions. 

Kingdom first appeared when God called Israel “a kingdom of priests, and an holy nation.” 
The doctrine began with a literal people, covenant, national calling, priestly service, earthly 
purpose, and divine government. It developed through David’s throne, Solomon’s kingdom, 
the prophets, John the Baptist, the ministry of Christ, Israel’s rejection, and the promise of 
the King’s return. Israel’s failure did not cancel God’s oath or authorize the Church to steal 
her name, land, throne, and national future. Replacement theology is religious identity theft 
followed by a sermon explaining why the victim never existed. God has not cast away His 
people whom He foreknew, and the gifts and calling of God remain without repentance. 

The Church is not Israel’s earthly kingdom with Gentile management. The Body of Christ is 
a heavenly people revealed as a mystery through Paul, composed of believing Jews and 
Gentiles joined spiritually to the risen Head. It awaits the pre-Tribulation Rapture, not a 
political campaign to establish the Millennium by human effort. After the Church is caught 
up, God’s prophetic program will again move visibly around Israel, Jerusalem, the 



Tribulation, the beast, the Second Advent, and the restoration of the kingdom. Christ will 
return bodily, destroy the counterfeit ruler, bind Satan, occupy David’s throne, and reign for 
a thousand years. The kingdom does not arrive because society improves. It arrives 
because the King returns and removes the rebels. 

Holiness first appeared as glory belonging to God: “Who is like unto thee, O LORD, among 
the gods? who is like thee, glorious in holiness?” The song arose after Israel passed through 
the sea and Pharaoh’s army went beneath it. Holiness was deliverance to Israel and 
destruction to Egypt because God’s purity is inseparable from His judgment. He is not 
merely cleaner than the gods; He is incomparable, separate, perfect, and without rival. All 
practical holiness begins with His character. Israel was called holy because God separated 
the nation unto Himself. Believers are sanctified in Christ and then commanded to walk 
according to that position. Holiness does not purchase salvation, but salvation without any 
resulting separation is a profession that has learned religious grammar without acquiring 
spiritual life. 

The first mentions therefore joined doctrines that modern religion continually tears apart. 
Blood and love belong together because love supplied the sacrifice. Grace and judgment 
belong together because grace provides deliverance from deserved wrath. Faith and 
obedience belong together because faith acts upon what God has said. Fear and holiness 
belong together because reverence begins when the creature sees the Creator correctly. 
Prophecy and intercession belong together because the man warning of judgment should 
desire mercy for the endangered. Kingdom and Israel belong together because God wrote 
the national address into the first mention. Sin and death belong together because the 
beast at the door always carries a grave in its future. The Bible keeps its doctrines married; 
apostasy runs a theological divorce court. 

Every doctrine studied in this series exposes the foolishness of treating the Bible as a book 
that requires correction before it can be believed. The words stood exactly where God 
placed them, and the contexts carried meanings no committee could have improved. 
Blood spoke. Love sacrificed. Worship surrendered. Grace rescued. Faith trusted. Fear 
trembled. Sin crouched. The prophet interceded. The kingdom governed. Holiness 
separated. No lexicon was required to turn those words into something God forgot to say. 
No modern version was needed to smooth their edges. No scholar had to rescue the 
Author from an embarrassing choice of vocabulary. The King James Bible proved once 
again that it is not difficult because God failed to communicate; it is difficult where man 
dislikes what He communicated. 

This method should change how the Bible is studied. When a doctrine appears, do not rush 
past its birthplace. Examine the first setting, speaker, hearer, action, promise, command, 



judgment, and result. Then trace the doctrine forward through Scripture while respecting 
progressive revelation and dispensational boundaries. Do not force Paul backward into 
Noah’s ark, turn Israel into the Church, convert Calvary into a Levitical mass, or drag 
Tribulation instructions into the gospel of grace. Comparing Scripture with Scripture 
requires both connection and distinction. A butcher who only joins things produces 
sausage; one who only separates things leaves scattered pieces. The workman approved 
unto God knows where truths connect and where God commands them to remain divided. 

The believer should also allow these doctrines to search his life. Has the blood of Christ 
become the sole ground of his confidence, or is he still bringing Cain’s vegetables? Does 
his love obey God when obedience becomes costly? Does his worship extend beyond 
music into surrender? Has grace taught him to deny ungodliness, or has he turned it into a 
blanket for sin? Does his faith stand upon Scripture or collapse with circumstances? Does 
he fear God more than people? Is sin being denied entrance or entertained at the 
threshold? Does he test religious voices by the Book? Does he distinguish the Church from 
Israel’s kingdom? Does his conduct reflect the holiness of the One who bought him? 
Doctrine ignored in practice becomes truth stored in a locked room while the house burns. 

The unsaved sinner faces an even more urgent verdict. He has sinned, death is coming, 
judgment is certain, and no religious performance can cleanse the account. Yet God has 
acted in love and grace. Jesus Christ, the holy Son of God, shed His blood, died for our sins, 
was buried, and rose again the third day. Salvation is received by grace through faith 
without works, law keeping, baptismal regeneration, sacraments, church membership, or 
human merit. The sinner must cease offering God his record and trust Christ’s finished 
work. Cain’s altar warns that sincere religion can remain rejected. Noah’s ark warns that an 
open door eventually closes. Abel’s blood warns that guilt still speaks. Christ’s blood 
announces that the debt can be settled forever. 

At the center of every first mention stands the One toward whom the doctrines move. 
Christ is the Lamb whose blood redeems, the beloved Son given in love, the rightful object 
of worship, the embodiment of grace and truth, the Author and Finisher of faith, the refuge 
from judgment, the conqueror of sin, the Prophet greater than Moses, the King of kings, and 
the Holy One of God. The Bible’s doctrines do not terminate in charts, definitions, debates, 
or systems. They terminate in Him. The student who masters the first mention principle but 
misses Christ has learned how to identify the roots while remaining blind to the Tree of Life. 

The final verdict is plain. Great Bible doctrines begin where God placed them, grow as God 
develops them, and end where God intended them to end. They do not belong to scholars, 
councils, denominations, seminaries, popes, prophets for profit, or religious celebrities. 
They belong to the Author of the Book. Our responsibility is not to soften them, modernize 



them, rearrange them, or apologize for them. It is to believe them, rightly divide them, 
preach them, and live beneath their authority. The seed has been planted, the trail has 
been marked, and the Book has spoken. When God places truth in the ground, the wisest 
thing a man can do is stop arguing with the soil and prepare for the harvest. 

 

 

 


