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The Covenants of the Bible 

Who Received Them and Why It Matters 

Series Introduction 

The covenants of the Bible are not loose religious promises floating through Scripture like 
unaddressed postcards waiting for the first denomination to claim them. They are solemn 
arrangements established by God with stated participants, definite promises, recognizable 
signs, specified responsibilities, possible penalties, appointed durations, and guaranteed 
fulfillments. God did not make every covenant with everybody, and He did not place every 
covenantal party beneath the same terms. The covenant with Noah was not the covenant 
made with Abraham. The covenant at Sinai was not the covenant promised to David. The 
covenant of peace given to Phinehas was not an ordination certificate for a Gentile clergy. 
The new covenant was explicitly promised to the house of Israel and the house of Judah, 
not mailed to Rome, Geneva, Canterbury, Nashville, or the nearest religious headquarters 
with enough brass plaques to look authoritative. Confusion begins when men stop reading 
the names on God’s agreements and start writing their own names over the original 
recipients. A religious thief usually carries a commentary instead of a crowbar, but the 
property still belongs to somebody else. 

Second Timothy 2:15 commands, “Study to shew thyself approved unto God, a workman 
that needeth not to be ashamed, rightly dividing the word of truth.” That verse does not 
suggest dividing truth from error inside the Bible, as though God inspired a mixture and 
hired scholars to sift out the mistakes. The material being divided is already “the word of 
truth.” Right division places each true statement where God placed it, under the 
administration where it operates, among the people to whom it was spoken, and within the 
purpose it serves. A command may be inspired and still not be directed to the Church. A 
promise may be true and still belong to Israel. A warning may be necessary for Tribulation 
saints without governing the eternal security of a believer sealed unto the day of 
redemption. Truth in the wrong division can manufacture error as easily as medicine given 
to the wrong patient can produce sickness. The label may be accurate, the ingredients may 
be genuine, and the doctor may sound educated, but the corpse will not be impressed by 
the credentials. 

All Scripture was written for our learning, but all Scripture was not written directly to us. 
Romans 15:4 declares, “For whatsoever things were written aforetime were written for our 
learning.” First Corinthians 10 says Israel’s experiences happened unto them for examples 
and were written for our admonition. That gives the Christian the entire Bible without 
turning the Christian into every person appearing within it. We learn from Noah without 



building an ark, from Abraham without moving to Canaan, from Moses without returning to 
Sinai, from David without claiming his throne, and from Israel without stealing its land. 
Application may cross dispensational boundaries because God’s character, human nature, 
moral truth, faith, rebellion, judgment, and grace teach lessons throughout Scripture. But 
application does not alter interpretation. A man can learn courage from David’s battle with 
Goliath without becoming the king of Israel, and a preacher can draw water from Israel’s 
well without forging his name on the deed. 

The Bible’s covenantal structure reveals a God who governs history according to His word. 
After the Flood, God established a covenant with Noah, his descendants, every living 
creature, all flesh, and the earth. He promised never again to destroy all flesh through a 
universal flood and set His bow in the cloud as the visible token. That covenant explains 
why seedtime and harvest, cold and heat, summer and winter, day and night continue 
while the earth remains. It establishes the sanctity of human life, authorizes the 
punishment of murder, permits flesh for food, and prohibits the consumption of blood. 
These provisions were given before Israel existed and therefore govern the post-Flood world 
more broadly than the Mosaic law. Human government did not originate because a 
committee of sinners finally became wise enough to restrain sin. God authorized it 
because He knew the heart of man had survived the Flood inside Noah’s family. The waters 
removed the old civilization; they did not wash Adam out of human nature. 

With Abraham, the covenantal program narrowed through one chosen man while 
expanding toward worldwide blessing. God promised Abraham a literal seed, a literal 
nation, a literal land, and a universal channel of blessing through the coming Christ. 
Genesis specifies territory, rivers, peoples, directions, descendants, and duration. God did 
not speak in real-estate language for several chapters because He secretly meant an 
invisible experience in a Gentile prayer meeting. Abraham’s seed through Isaac and Jacob 
would become Israel, possess the promised land, receive the Scriptures, and bring forth 
the Messiah. Through Christ, believing Gentiles would receive spiritual blessing and 
become children of Abraham by faith, but that spiritual relationship would not transform 
them into physical Jews or hand them Israel’s property. A man invited to dinner at another 
family’s table has received a genuine blessing, but only a religious kleptomaniac leaves 
with the silverware and calls the theft spiritual inheritance. 

The land covenant confirms that Israel’s conduct can affect enjoyment without cancelling 
ownership. Deuteronomy 29–30 foretells blessing, disobedience, curse, scattering, 
remembrance, repentance, regathering, inward restoration, and renewed possession. God 
announced the national failure before Israel crossed Jordan and promised the final 
restoration before the dispersion occurred. Israel’s rebellion therefore surprised nobody in 



heaven. The Mosaic covenant contained conditional blessings and curses governing 
Israel’s life within the land, but Israel’s violation of Sinai could not make God’s earlier oath 
to Abraham evaporate. The nation could be removed from immediate possession, 
chastened among the Gentiles, and left under blindness for a season without being 
permanently disinherited. A rod is not an eraser. God disciplines covenant participants 
because His holiness matters, and He preserves His oath because His faithfulness 
matters. Theology usually gets into trouble when it insists one of those truths must kill the 
other. 

At Sinai, God established a blood-sealed covenant with the nation He had delivered from 
Egypt. Exodus 19 addresses “the house of Jacob” and “the children of Israel.” The Mosaic 
covenant contained the Ten Commandments, civil judgments, ceremonial ordinances, 
sacrifices, priesthood, tabernacle worship, dietary distinctions, feast days, blessings, 
curses, and the Sabbath sign. It governed Israel as an earthly covenant nation and 
separated it from the surrounding peoples. The law was holy, just, and good, but it could 
not impart life to fallen flesh. It could reveal sin, define righteousness, restrain public evil, 
regulate worship, and point toward Christ, but it could not regenerate the sinner holding the 
stone tablets. The law was a perfect mirror held before a corrupt face. Religious man broke 
the mirror, glued one piece to the church wall, and then congratulated himself because the 
fragment no longer showed the complete problem. 

The Mosaic covenant also demonstrates the dishonesty of selective law-keeping. Modern 
Judaizers seize circumcision, diets, feast days, calendars, Hebrew terminology, or the 
Sabbath while leaving the priesthood, sacrifices, civil penalties, and curses behind. They 
rummage through Moses like customers at a clearance sale, keeping whatever looks 
ancient enough to impress their friends. But Galatians 5 warns that the man placing 
himself beneath circumcision becomes “a debtor to do the whole law,” and James 2 says 
the offender in one point is guilty of all. Sinai was one covenantal administration, not a 
buffet where Gentiles could select three commandments, modify two signs, leave the 
penalties beside the serving tray, and announce that they had discovered Hebrew roots. 
The deepest root of the Christian is not Moses; it is Jesus Christ, and every root planted 
anywhere else eventually produces religious bondage. 

Within Israel’s priestly order, God made a covenant of peace with Phinehas because he 
was zealous during the apostasy at Baal-peor. Balaam could not curse Israel openly, so he 
taught Balak to corrupt it through fornication and idolatry. Israel joined itself to Baal, ate the 
sacrifices of the dead, and brought divine wrath into the camp. Phinehas acted within his 
priestly and theocratic authority, stopped the plague, turned away wrath, and received the 
promise of an everlasting priesthood for his seed. That episode does not authorize private 



violence by Christians, because the Church’s weapons are spiritual and its discipline 
operates according to New Testament order. But right division must not become a velvet-
lined coffin in which every forceful passage is buried. God honored Phinehas because holy 
zeal refused to call covenant treason a harmless lifestyle difference. The weapon changes 
across dispensations; God’s hatred of apostasy does not. 

The priestly covenants also expose every Gentile institution that tries to manufacture 
Israel’s offices through costume and ceremony. Levi was an actual tribe. Aaron belonged to 
an identifiable house. Phinehas was the son of Eleazar and grandson of Aaron. Zadok stood 
within that priestly line, and Ezekiel assigns the sons of Zadok a future ministry in Israel’s 
restored order. No pope, bishop, patriarch, cardinal, priest, or Protestant cleric becomes a 
Levite because hands were laid upon him beneath stained glass. The Church possesses a 
spiritual priesthood in Christ, and every believer has access to God through one Mediator, 
“the man Christ Jesus.” Jesus Christ is the final High Priest after the order of Melchisedec, 
not another sacrificing priest in Aaron’s succession. When an earthly religion rebuilds an 
altar, reinstalls a priestly caste, and repeatedly offers what Christ finished once for all, it 
has not recovered ancient Christianity. It has walked backward past Calvary carrying 
ecclesiastical furniture. 

The Davidic covenant guarantees David a house, seed, kingdom, and throne established 
forever. Solomon provided an immediate fulfillment by succeeding David and building the 
temple, but a mortal king who died after leading Israel into idolatry could not exhaust an 
everlasting promise. The covenant looks beyond Solomon to Jesus Christ, the Son of David, 
whose kingdom will have no end. David’s descendants could sin and receive chastening 
with the rod of men, but God promised that His mercy would not depart as it had from Saul. 
Psalm 89 records the balance: God would visit transgression with stripes, yet He would not 
break His covenant or alter what had gone out of His lips. Human wickedness could 
interrupt the visible monarchy, but it could not cancel the royal oath. A vacant throne 
remains a throne awaiting its lawful heir. 

David’s throne was located in Jerusalem and governed Israel. It was never another name for 
the Father’s universal throne in heaven. Christ presently sits at the Father’s right hand, 
expecting until His enemies are made His footstool. Revelation 3:21 distinguishes the 
Father’s throne from Christ’s own throne, while Gabriel promises that God will give Jesus 
“the throne of his father David.” At the Second Advent, the King who once wore a crown of 
thorns will descend wearing many crowns, defeat His enemies, restore Israel, and reign 
from the promised throne. Spiritualizing that kingdom into the Church does not exalt 
Christ. It deprives Him of the earthly government God swore to give Him. The King deserves 
the throne, the throne requires the King, and God’s oath guarantees the meeting. 



The new covenant brings the covenantal purpose concerning Israel to its inward and 
spiritual completion. Jeremiah 31 names the house of Israel and the house of Judah, 
contrasts the new covenant with Sinai, and promises forgiveness, an inwardly written law, 
universal knowledge of the Lord, and restored relationship with God. Ezekiel adds national 
regathering, cleansing, a new heart, the indwelling Spirit, possession of the land, reunion of 
the divided tribes, and David’s King. Jesus Christ secured that covenant through His blood, 
saying, “This cup is the new testament in my blood.” The Church presently receives 
redemption, forgiveness, spiritual life, and access through that same sacrifice. Yet 
participation in blessings made possible by the blood does not authorize the Church to 
erase the named recipients. Calvary can purchase the Church and guarantee Israel’s future 
cleansing without becoming confused about either group. 

Rome and Geneva altered the covenantal address in different handwriting. Rome 
sacramentalized the new testament, rebuilt an earthly priesthood, transformed the table 
into an altar, and placed institutional machinery between the sinner and the completed 
sacrifice. Geneva spiritualized Israel, constructed an overarching covenant system, and 
transferred Israel’s identity and signs into the Church. One repeatedly offers what Christ 
finished; the other renames the people God preserved. Both systems insert religious 
authority where Scripture supplied sufficient words. Right division strips away the robes, 
charts, councils, confessions, candles, and academic fog, then asks the question that 
makes the entire structure nervous: what does the verse actually say? 

The Church is not Israel, and Israel is not the Church. First Corinthians 10:32 distinguishes 
Jews, Gentiles, and the Church of God. Ephesians 2 says Christ created believing Jews and 
Gentiles as “one new man.” First Corinthians 12:13 says the Holy Ghost baptizes both into 
one body. That body was a mystery not made known in other ages as it has now been 
revealed. If the Church were merely Israel under a revised administration, Paul’s mystery 
would have been hidden in plain sight from Genesis onward. Instead, the body of Christ is a 
new spiritual organism possessing a heavenly calling, spiritual blessings, union with Christ, 
and a future gathering unto Him. Its glory does not require Israel’s land, throne, priesthood, 
national promises, or Tribulation program. A queen does not need to steal a farmer’s boots 
to prove she has an inheritance. 

Nor does distinction create competing ways of salvation. There is one Lord Jesus Christ, 
one sufficient sacrifice, and one foundation for redemption. Animal blood never possessed 
independent saving virtue. Moses could not regenerate sinners. David’s throne could not 
justify the ungodly. Israel’s future restoration will occur through the Messiah whom the 
nation pierced. Romans 11 says the Deliverer will come out of Sion, turn away ungodliness 
from Jacob, and take away Israel’s sins according to covenant. The Church is saved through 



Christ now; Israel will be restored through Christ according to prophecy. One Saviour fulfills 
multiple offices without becoming multiple saviours. He is Head of the Church, King of 
Israel, Seed of Abraham, Son of David, Mediator of the new testament, and Lord of all. The 
problem is not that God’s program is contradictory. The problem is that some theological 
heads can hold only one label at a time. 

This series will therefore examine every major covenant by reading the address before 
claiming the contents. It will ask who received the covenant, what God promised, what He 
required, what sign He attached, whether its operation was conditional or unconditional, 
how disobedience affected participation or enjoyment, and where complete fulfillment 
belongs within prophecy. The rainbow will remain over Noah’s world. Circumcision will 
remain the token given to Abraham’s physical line. The Sabbath will remain the sign 
between God and Israel under Sinai. Phinehas’s priesthood will remain attached to his 
house. David’s throne will remain in Jerusalem awaiting Christ. The new covenant will 
retain the names Israel and Judah. The Church will retain every spiritual blessing God gave 
it in Christ without wearing Israel’s name tag. 

The central truth is simple enough for a child and offensive enough to keep theologians 
employed: God means what He says. He does not promise land and secretly mean heaven, 
name Israel and secretly mean Gentiles, specify David’s throne and secretly mean the 
Father’s throne, or say “for ever” and secretly mean until a denomination revises the 
contract. He can chasten without cancelling, delay without forgetting, scatter without 
disinheriting, and bless one people without robbing another. Every covenant exposes 
human failure, but every divine oath magnifies God’s faithfulness. Man repeatedly breaks 
his word; God repeatedly proves His. The covenants are not monuments to human 
reliability. They are written demonstrations that heaven’s promises stand when every 
earthly guarantor has collapsed. 

By the end of this study, the objective will not be to make the Bible fit a system but to make 
every system stand trial before the Bible. Noah, Abraham, Moses, Phinehas, David, Israel, 
Judah, and the Church must remain where God placed them. The promises must keep their 
nouns, the signs must keep their recipients, the warnings must keep their settings, and 
prophecy must keep its future. Right division protects the gospel, preserves Israel’s hope, 
secures the Church’s assurance, vindicates God’s character, and leaves Jesus Christ at the 
center of every divine purpose. The religious world has spent centuries opening somebody 
else’s mail. It is time to read the address, believe the contents, and keep our hands off the 
inheritance God gave to another household. 

 



1 of 10: The Covenants of the Bible – Stop Opening Somebody Else’s Mail 

Key Passage: 2 Timothy 2:15 

“Study to shew thyself approved unto God, a workman that needeth not to be ashamed, 
rightly dividing the word of truth.” 

Introduction 

The first requirement for understanding the Bible is not a Greek lexicon, a denominational 
confession, a theological pedigree, or a wall full of diplomas large enough to wallpaper a 
hallway. The first requirement is honesty. When God speaks, an honest reader asks who is 
speaking, to whom He is speaking, what He is promising, what He is requiring, and whether 
the passage is describing something past, present, or future. That is not an advanced 
theological method reserved for men who wear elbow patches and pronounce simple 
words as though they were coughing up furniture. It is ordinary reading comprehension 
submitted to the authority of God. If a letter begins, “James, a servant of God and of the 
Lord Jesus Christ, to the twelve tribes which are scattered abroad,” the address is not 
concealed in a cipher. If Jeremiah says that a covenant will be made “with the house of 
Israel, and with the house of Judah,” the participants have already been named. If God 
promises Abraham’s seed a particular land, complete with geographical boundaries, He is 
not describing an invisible feeling in the heart of a Gentile church member. The Bible does 
not create most of the confusion attributed to it. Confusion enters when a religious system 
sees another man’s name on the envelope, steams it open, removes the promises, leaves 
the judgments inside, and then announces that scholarship has discovered the “deeper 
meaning.” A thief with a commentary is still a thief. 

Paul commanded Timothy, “Study to shew thyself approved unto God.” He did not say 
study to impress a faculty, satisfy a denomination, defend a creed, or preserve the pension 
fund of an ecclesiastical corporation. The standard of approval is God, and the instrument 
under examination is “the word of truth.” Yet even truth must be rightly divided, because 
truth placed in the wrong location can manufacture a lie. “Thou shalt surely die” is true 
when spoken by God to Adam concerning the forbidden tree; it becomes Satanic when the 
devil inserts one small word and says, “Ye shall not surely die.” “This is my beloved Son” is 
true when the Father speaks of Jesus Christ; it becomes blasphemy if some religious 
potentate applies it to himself. “Make thee an ark of gopher wood” is the word of God, but 
the Christian who begins felling timber because he thinks every command in Scripture is 
addressed directly to him has not displayed faith—he has displayed an inability to locate 
himself in the Book. Right division does not question whether the words are true. It 
determines where the truth belongs. The surgeon who refuses to divide correctly does not 



become more compassionate by cutting indiscriminately; he becomes a butcher. In the 
same manner, a preacher who refuses to divide the Scriptures does not become more 
biblical by pouring every command, covenant, sign, curse, ordinance, and prophecy into 
one religious bucket. He merely baptizes confusion and calls the resulting mud “systematic 
theology.” 

The covenants of Scripture demand this discipline because a covenant is not a religious 
greeting card waiting for anyone to claim the pleasant sentence printed inside. A covenant 
contains defined parties, established terms, declared promises, possible conditions, 
recognizable signs, specified consequences, and a purpose within the unfolding plan of 
God. Some covenants concern all mankind; others concern a particular man and his 
descendants. Some contain conditions governing participation or enjoyment; others rest 
upon the sworn faithfulness of God. Some are accompanied by a visible token such as the 
rainbow, circumcision, or the Sabbath. Some concern land, seed, government, priesthood, 
throne, national restoration, and kingdom. They cannot be flattened into one beige 
theological carpet without destroying the distinctions God deliberately placed in the text. 
During this series, the governing rule will remain simple: read the name on the envelope 
before claiming its contents. All Scripture belongs in the Christian’s Bible, all Scripture 
reveals the mind and purposes of God, and all Scripture is profitable; but not every 
covenant was made with the Church, not every command governs the Church, and not 
every promise describes the Church. The whole Bible was written for us, but the whole 
Bible was not written to us. That single distinction clears more fog than a truckload of 
seminary candles. 

1. The Address Comes Before the Application 

Every passage of Scripture has an address, even when the reader must examine the 
surrounding context to identify it. God did not drop disconnected religious slogans from 
heaven like fortune-cookie slips. He spoke to real people within identifiable 
circumstances, and the words mean what He intended them to mean when He spoke 
them. In Genesis 6, God addressed Noah concerning a coming flood and commanded him 
to construct an ark. In Genesis 12, God addressed Abram and promised to make of him a 
great nation. In Exodus 19, God spoke through Moses to “the house of Jacob” and “the 
children of Israel.” In 2 Samuel 7, God made promises concerning David’s house, kingdom, 
and throne. In Jeremiah 31, God named “the house of Israel” and “the house of Judah” as 
the parties to the new covenant. Those are not decorative labels placed around a hidden 
message about the Church. The Holy Ghost knows the difference between Noah and 
Abraham, Abraham and Moses, Moses and David, Israel and Judah, and Israel and the body 
of Christ. A reader who blurs those distinctions is not seeing more than God revealed; he is 



refusing to see what God wrote. When the postman delivers an electric bill addressed to 
your neighbor, you do not pay it because “all mail is profitable.” You first recognize that the 
letter is real, its contents are important, and its address controls its direct obligation. 
Biblical interpretation requires at least as much sense as sorting the afternoon mail. 

This is why pronouns, names, places, and time references matter. The modern religious 
habit is to leap upon a pleasing phrase while treating its context like packing material. A 
preacher reads, “If my people, which are called by my name,” pauses dramatically, and 
immediately makes the United States the covenant nation in 2 Chronicles 7:14. But the 
surrounding passage concerns Solomon, the temple at Jerusalem, sacrifices, drought, 
pestilence, the land God gave Israel, and the possibility of national captivity. God had 
already identified “my people” as Israel. The verse may teach Christians profound truths 
concerning humility, prayer, repentance, and divine mercy, but its doctrinal setting is not a 
campaign promise to Washington, D.C. The United States has no Davidic king, no 
Solomonic temple, no Levitical priesthood, and no land covenant stretching from a 
specified river to the sea. The application may cross the boundary; the covenantal identity 
does not. A sermon may legitimately draw water from a well without claiming ownership of 
the farm. The trouble begins when application is inflated into appropriation, and the 
preacher declares himself the legal heir of property God deeded to somebody else. 

The address also protects the reader from inheriting obligations and judgments that do not 
belong to him. Religious systems love Israel’s blessings but become remarkably 
dispensational when they encounter Israel’s punishments. They claim the headship 
promised in Deuteronomy 28 but become allergic to the boils, blasting, mildew, siege, 
famine, captivity, and national scattering recorded in the same chapter. They seize the 
prosperity but forward the pestilence. That is not Bible belief; it is covenantal shoplifting. If 
the Church inherits Israel’s national promises because it supposedly became Israel, then 
intellectual honesty requires it to inherit Israel’s national curses, geographic boundaries, 
dietary restrictions, feast days, civil penalties, priesthood, temple obligations, and Sabbath 
sign. Yet the same theologian who spiritualizes Israel into the Church will usually 
spiritualize the curses into somebody else’s problem. He wants Abraham’s deed, David’s 
throne, Solomon’s prosperity, and the prophets’ glory, but he does not want Moses 
standing at the door with the complete contract. The address settles the matter. Before 
asking, “How does this bless me?” ask, “To whom did God say it?” A Bible believer receives 
application gratefully, but he does not forge his name onto the covenant. 

2. A Covenant Has Parties, Terms, Promises, and Purpose 

A biblical covenant is a declared arrangement established by God with identifiable parties 
and definite content. The word is not theological perfume sprayed over any passage that 



mentions blessing. God’s covenant with Noah involved Noah, his seed after him, every 
living creature, and the earth; its central promise concerned the preservation of the world 
from another universal destruction by water, and its token was the rainbow. God’s covenant 
with Abraham involved Abraham and his promised seed; it contained promises concerning 
a great nation, a name, blessing, seed, land, and the blessing of the nations. The Mosaic 
covenant involved Jehovah and the nation of Israel; it contained commandments, 
judgments, ordinances, blessings for obedience, curses for disobedience, sacrificial 
provisions, a priesthood, and a national constitution. The Davidic covenant concerned 
David’s house, kingdom, throne, and royal seed. The new covenant, according to Jeremiah 
31:31, is to be made “with the house of Israel, and with the house of Judah.” These 
covenants overlap within God’s purpose without becoming identical. Noah was not 
promised David’s throne, Abraham did not receive the Mosaic law at Ur, and the Church 
was not standing at Sinai agreeing to the terms of Exodus 24. God is orderly even when 
theologians are not. 

The terms of a covenant must be read with precision. Some statements reveal what God 
Himself unconditionally undertakes to accomplish; others establish responsibilities whose 
violation brings discipline, forfeiture of enjoyment, or temporal judgment. Genesis 15 
provides one of the clearest demonstrations of divine commitment. Abram prepared the 
divided animals, but when darkness fell, God alone passed between the pieces in the 
figures of “a smoking furnace, and a burning lamp.” Abram was not marching beside God as 
an equal partner guaranteeing the covenant through the strength of his flesh. He was in “an 
horror of great darkness” while God confirmed His word. The fulfillment therefore rests 
upon the character of the One who passed through, not the performance of the man lying 
helpless nearby. Under the Mosaic covenant, however, Israel explicitly agreed, “All that the 
LORD hath said will we do, and be obedient.” The history that followed demonstrates how 
long flesh keeps its religious promises. Before Moses descended the mountain with the 
tables, the congregation had already combined idolatry, nakedness, music, and shouting 
into the first seeker-sensitive service at the foot of Sinai. Man can sign a covenant faster 
than he can keep one. 

The purpose of a covenant also prevents misapplication. The Noahic covenant explains the 
continued stability of the post-Flood world and establishes principles affecting mankind. 
The Abrahamic covenant creates the channel through which God will form Israel, grant the 
land, bring forth the promised Seed, and bless the nations. The Mosaic covenant governs 
Israel as a separated nation, exposes sin, regulates worship, and points through types and 
sacrifices toward Christ. The Davidic covenant establishes the royal line and guarantees 
the throne upon which the Messiah will reign. The new covenant promises Israel and Judah 
internal renewal, forgiveness, restoration, and knowledge of the Lord. The Church benefits 



from the blood of Christ, enjoys spiritual blessings through Him, and possesses a heavenly 
calling; but those blessings do not require God to dissolve the purposes He announced for 
Israel. The divine program is not a one-room apartment in which every new occupant must 
evict the previous tenant. God has enough wisdom to fulfill His purposes for heaven and 
earth, Jews and Gentiles, Israel and the Church, without confusing their identities. A small 
theology must erase distinctions because it cannot hold them; an infinite God loses 
nothing by keeping every promise exactly as written. 

3. Covenants, Dispensations, Testaments, Promises, and Commands Are Not 
Identical 

A covenant and a dispensation are related concepts, but they are not synonyms. A 
covenant is an agreement, pledge, or declared arrangement involving specified parties and 
promises. A dispensation concerns a stewardship, administration, or responsibility under 
which God dispenses truth and holds men accountable for what He has revealed. Paul 
wrote of “a dispensation of the gospel” committed unto him in 1 Corinthians 9:17, “the 
dispensation of the grace of God” in Ephesians 3:2, and the responsibility given to him “to 
fulfil the word of God” in Colossians 1:25. The existence of different dispensations does not 
mean that God changes His moral character or invents contradictory ways of salvation. It 
means that God reveals truth progressively and administers His purposes according to 
distinctions He Himself establishes. Adam in Eden was not responsible to preach the 
death, burial, and resurrection of Jesus Christ. Noah was not instructed to keep the feast of 
tabernacles. Abraham was not baptized into the body of Christ by the Holy Ghost. Moses 
did not preach that Jew and Gentile had become “one new man.” Failure to distinguish 
administrations forces the reader to pretend that everyone in Scripture knew what Paul 
later called “the mystery, which was kept secret since the world began.” If it was kept 
secret, Abraham did not have a Scofield Bible hidden under his tent flap. 

A testament is closely connected with covenant language, yet Scripture gives it a particular 
force when death and inheritance are involved. Hebrews 9:16–17 declares, “For where a 
testament is, there must also of necessity be the death of the testator. For a testament is of 
force after men are dead.” The Lord Jesus said at the supper, “This cup is the new 
testament in my blood, which is shed for you.” His death brings into force the blessings 
secured through His blood. That does not erase the explicit language of Jeremiah 
concerning Israel and Judah, nor does it make every occurrence of covenant or testament 
indistinguishable from every other. The same Bible that connects covenant and testament 
expects the reader to observe the context in which the terms operate. Religious systems 
often take a useful theological category and stretch it over Scripture like a rubber sheet 
until every mountain and valley disappears. Then they congratulate themselves because 



the landscape is finally smooth. But God placed the mountains there. A system that 
achieves unity by flattening inspired distinctions resembles a man who organizes his library 
by throwing every book into a furnace: there is no longer any disorder, but neither is there 
anything worth reading. 

Neither is every promise a covenant, nor every command a standing order to every believer 
in every age. God promised Paul that the lives of those sailing with him would be spared in 
Acts 27; that promise does not guarantee that every Christian shipwreck will end with all 
passengers swimming safely to shore. Christ commanded a cleansed leper in Matthew 8 to 
offer the gift Moses commanded; that does not authorize a Christian congregation to 
resume Levitical sacrifices. The Lord instructed the apostles in Matthew 10, “Go not into 
the way of the Gentiles,” yet after His resurrection He commanded them to teach all 
nations. Both commands are inspired, both were true, and both belong in the Bible; but 
they were given under different circumstances within the progressive revelation of God’s 
program. The lazy reader cries “contradiction.” The careless reader chooses whichever 
command supports his hobbyhorse. The workman studies, divides, and understands. A 
command detached from its recipient becomes a religious boomerang: sooner or later it 
returns and strikes the man who threw it. Good doctrine does not begin by asking how 
many verses one can collect. It begins by asking whether those verses are standing where 
God planted them. 

4. All Scripture Is for Our Learning, but Not All Scripture Is Our Direct Mail 

Romans 15:4 states, “For whatsoever things were written aforetime were written for our 
learning, that we through patience and comfort of the scriptures might have hope.” First 
Corinthians 10:11 adds that the events involving Israel “happened unto them for 
ensamples: and they are written for our admonition.” Those verses establish the Christian’s 
right and responsibility to learn from the entire Bible. Genesis teaches us about creation, 
sin, judgment, sacrifice, faith, providence, and God’s sovereign purpose. The law reveals 
God’s holiness, man’s guilt, the seriousness of sin, and the patterns fulfilled in Christ. The 
historical books display obedience, apostasy, chastening, mercy, courage, cowardice, 
revival, and ruin. The Psalms train the heart in worship, suffering, hope, prophecy, and 
praise. The prophets reveal the certainty of judgment and the faithfulness of God to His 
word. Every page is profitable, because “all scripture is given by inspiration of God.” But 
profit does not require direct address. I can learn from David’s sin without being king of 
Israel, learn from Samson’s ruin without possessing Nazarite strength, and learn from 
Jonah’s rebellion without booking passage to Tarshish. 

The distinction between interpretation and application is therefore indispensable. The 
interpretation identifies what a passage means within its own setting. The application 



draws legitimate spiritual, moral, practical, or illustrative truth from that meaning. David’s 
defeat of Goliath historically concerns a young Israelite who slew a literal Philistine 
champion in the valley of Elah. Spiritually, the account may encourage believers to trust 
God against overwhelming opposition. Doctrinally and typologically, David may picture 
Christ defeating the enemy who terrified the people. Yet none of those applications turns 
the reader into David, his problem into Goliath, or five motivational goals into five smooth 
stones. Application must grow from interpretation rather than replace it. Otherwise, the 
Bible becomes a wax nose that every preacher bends toward his weekly theme. One 
Sunday, the ark is the Church; the next Sunday, it is the believer’s heart; the third Sunday, it 
is the family; by the fourth Sunday, the three decks represent body, soul, and spirit, and the 
window is positive thinking. When imagination replaces interpretation, a preacher can 
make the ark mean anything except an ark. 

Recognizing that a passage is not directly addressed to the Church does not make it less 
inspired, less true, or less valuable. That accusation is often hurled by men who cannot 
defend their doctrinal theft, so they accuse the postman of hating the mail. Right division 
does not remove verses from the Bible; it rescues them from captivity inside a foreign 
system. The land promises become more meaningful when permitted to concern actual 
land. The throne promises become more glorious when allowed to describe an actual 
throne. The tribulation warnings become clearer when placed within the prophetic 
circumstances Christ described. The kingdom passages gain force when “kingdom” is not 
automatically translated into “church.” Israel’s future restoration becomes a demonstration 
of divine faithfulness rather than a pile of metaphors buried beneath Gentile tradition. The 
whole Bible opens when every portion is permitted to speak in its appointed place. A 
butcher mixes every part of the animal together; a skilled steward knows the value and 
purpose of each portion. Right division does not give us less Bible. It gives us the Bible 
without the fingerprints of religious burglars all over the promises. 

5. Israel Is Israel, and the Church Is the Church 

The distinction between Israel and the Church is not a minor chart-making hobby. It 
controls the interpretation of the covenants, prophecy, the kingdom, the tribulation, and 
the future restoration promised by the prophets. Israel is a nation descended physically 
through Abraham, Isaac, and Jacob. The Church, the body of Christ, consists of saved Jews 
and Gentiles spiritually joined to Christ and to one another. First Corinthians 10:32 
recognizes “the Jews,” “the Gentiles,” and “the church of God” as distinguishable groups. 
Ephesians 2 teaches that believing Jews and Gentiles are made “one new man” in Christ, 
not that the Gentiles have been turned into Jacob or that Israel has been renamed the 
Church. Galatians 3 teaches that believers are blessed with faithful Abraham and are 



Abraham’s seed in relation to Christ and faith; it does not quietly transfer the acreage 
described in Genesis 15 to a Baptist church in Tennessee. Spiritual unity in Christ is 
glorious enough without requiring a forged birth certificate. The Church does not become 
more blessed by pretending to be Israel, and Israel does not become less important 
because God revealed a mystery concerning Christ’s body. 

Romans 9–11 demolishes the claim that God has permanently cast away Israel. Paul asks 
in Romans 11:1, “Hath God cast away his people?” and answers, “God forbid.” Apparently, 
that answer proved too simple for theologians who require three hundred pages to replace 
two words. Israel presently experiences blindness “in part,” but the blindness has a limit: 
“until the fulness of the Gentiles be come in.” Then Paul declares, “And so all Israel shall be 
saved,” grounding that future salvation in God’s covenant: “For this is my covenant unto 
them, when I shall take away their sins.” He concludes, “For the gifts and calling of God are 
without repentance.” Israel is presently an enemy concerning the gospel, yet “beloved for 
the fathers’ sakes.” Those statements cannot be absorbed into the Church without making 
Paul’s argument meaningless. If “Israel” means the Church when blessings appear but 
unbelieving Jews when blindness appears, interpretation has become a shell game. The 
pea is always placed beneath whichever cup protects the system. 

Replacement theology is not merely mistaken bookkeeping; it assaults the public 
character of God. The Lord swore promises to Abraham, Isaac, Jacob, and David, 
confirmed them through the prophets, attached them to land, seed, throne, and nation, 
and repeatedly declared their enduring certainty. If He secretly fulfills those promises in an 
unrelated body after permanently rejecting the named recipients, then words no longer 
possess stable meaning. “Israel” can mean non-Israel, “land” can mean heaven, “throne” 
can mean no throne, and “for ever” can mean until a theologian revises the contract. But if 
God can redefine His covenant promises after the fact, what protects the Christian’s 
promises from the same treatment? Perhaps “eternal life” means temporary religious 
improvement. Perhaps “no condemnation” means reduced condemnation. Perhaps “shall 
not come into condemnation” means might not, provided a council approves the 
translation. The faithfulness of God to Israel is not competition for the Church; it is 
evidence that God means what He says. When God keeps His word to somebody else, the 
proper response is not jealousy but confidence. 

6. Stolen Mail Produces False Doctrine 

Much false doctrine begins with a true verse addressed to somebody else. The verse is 
inspired, the words are exact, and the promise is real; the error enters when the recipient is 
changed. Take the Sabbath. Exodus 31:13–17 identifies the Sabbath as a sign between God 
and “the children of Israel” throughout their generations, connected with the Mosaic 



covenant and creation pattern. It was not given as the covenant sign of the body of Christ. 
Yet religious systems seize that sign, detach it from Israel, alter its administration, ignore 
many of its prescribed penalties and restrictions, and then use the altered fragment to 
judge believers. Colossians 2:16 says, “Let no man therefore judge you in meat, or in drink, 
or in respect of an holyday, or of the new moon, or of the sabbath days.” Romans 14 
permits distinctions of days to be matters of personal persuasion rather than instruments 
of bondage. The Christian may worship God every day and assemble with believers on the 
first day of the week without pretending Sunday is the Jewish Sabbath wearing a Gentile 
necktie. A stolen ordinance usually arrives with half its original instructions missing. 

The same error appears when passages concerning the Tribulation are forced upon the 
Church. Matthew 24 speaks of Judaea, flight on the Sabbath day, the abomination of 
desolation spoken of by Daniel, unprecedented tribulation, false Christs, celestial signs, 
and the coming of the Son of man. The passage concerns events connected with Israel and 
the end of the age, yet many interpreters drag the Church into the middle of it and make 
salvation depend upon enduring to the end. They then carry that conditional language 
backward into the present dispensation and use it to threaten born-again believers with the 
loss of eternal life. They have opened prophetic mail addressed within a Tribulation setting 
and mailed the warning to a Christian sealed “unto the day of redemption.” The resulting 
doctrine makes the Holy Spirit’s seal weaker than the Antichrist’s pressure and Christ’s 
completed redemption less dependable than human endurance. That is what happens 
when the address is ignored: a verse that will be life-and-death truth for its proper hearers 
becomes a club used against the assurance of somebody to whom it was not doctrinally 
directed. 

The kingdom message produces similar confusion. John the Baptist, Jesus Christ during 
His earthly ministry, and the twelve preached, “Repent ye: for the kingdom of heaven is at 
hand.” In Matthew 10, the twelve were told not to go to the Gentiles or Samaritans, but “to 
the lost sheep of the house of Israel.” They preached the kingdom, healed the sick, 
cleansed lepers, raised the dead, and cast out devils. Paul later declares the gospel by 
which men are saved in 1 Corinthians 15:1–4: Christ died for our sins, was buried, and rose 
again the third day according to the Scriptures. Those messages are related within the plan 
of God, but they cannot be carelessly treated as identical in revealed content. The twelve in 
Matthew 10 were not preaching the finished work of a crucified and risen Saviour before 
they understood that He would die and rise again. Luke 18:34 says the saying was hidden 
from them. A man cannot preach as understood truth what God has hidden from his 
understanding. When every “gospel” is flattened into the same announcement, words 
become meaningless and revelation stops progressing. Religious confusion often travels 



under a return address marked “We believe the whole Bible,” but the package contains 
pieces from different households taped together with tradition. 

7. Right Division Preserves the Whole Counsel of God 

Right division begins with belief, not skepticism. The workman approaches the Bible 
convinced that the words are true and that apparent conflicts usually arise from his own 
failure to observe distinctions. He compares Scripture with Scripture, reads the immediate 
context, identifies the speaker and recipient, follows the historical progression, and 
refuses to correct the Book merely because the Book corrects his system. Second Timothy 
2:15 does not command the believer to rightly divide religious tradition, denominational 
history, or scholarly opinion. It commands him to divide “the word of truth.” The material is 
truth before the division begins. The division does not separate truth from error inside 
Scripture; it separates one true arrangement, command, promise, people, or period from 
another. Genesis 1 and Ephesians 3 are both true, but they do not reveal the same stage of 
God’s purpose. Exodus 20 and Galatians 5 are both true, but Israel beneath Sinai and the 
believer walking in the Spirit do not occupy the same covenantal position. Matthew 10 and 
Acts 28 are both true, but the direction “Go not into the way of the Gentiles” cannot govern 
the apostle sent to teach Gentiles. 

This discipline also preserves practical preaching. Some fear that if a passage is not 
doctrinally addressed to the Church, nothing can be preached from it. That fear exposes a 
poverty of imagination and a weakness of exposition. Noah teaches obedience amid 
universal corruption, Abraham teaches faith in the promise of God, Joseph teaches 
providence through suffering, Moses teaches the danger of unbelief and the burden of 
leadership, David teaches worship, courage, repentance, and the consequences of sin, 
Elijah teaches fidelity during apostasy, Daniel teaches separation in a hostile court, and 
Nehemiah teaches vigilance while building. None of those applications requires stealing a 
covenant. The Christian can receive instruction from Israel’s history precisely because he 
understands it as Israel’s history. First Corinthians 10 does not say the events never 
happened to them because they were secretly allegories about us. It says they “happened 
unto them for ensamples” and were written “for our admonition.” History first; application 
second. God does not need us to falsify the record before He can teach us from it. 

Finally, right division magnifies Jesus Christ. The covenants do not compete with Him; they 
converge upon Him according to their appointed purposes. He is the promised Seed 
through whom blessing reaches the nations, the spotless sacrifice anticipated by the law, 
the Prophet like unto Moses, the Priest whose offering perfects forever, the Son of David 
entitled to the throne, the Mediator whose blood secures redemption, and the King who will 
fulfill the prophetic hope of Israel. Yet Christ’s fulfillment does not turn every promise into a 



mist. He fulfills the land promise by bringing the rightful heirs into their land, the throne 
promise by reigning upon the throne, the new covenant by taking away Israel’s sins, and the 
blessing of the nations by ruling them in righteousness. Fulfillment makes God’s words 
more concrete, not less. A cheque is not fulfilled by converting the amount into a 
metaphor; it is fulfilled when the stated sum is paid to the named recipient. Christ will not 
fulfill the covenants by explaining that God never meant what He said. He will fulfill them so 
completely that every scoffer, scholar, devil, and doubter will learn that heaven and earth 
may pass away, but His words shall not pass away. 

Conclusion 

The foundation of covenant study is therefore not difficult to state, though religious pride 
finds it exceedingly difficult to practice: stop opening somebody else’s mail. Read the 
address. Identify the participants. Observe the terms. Locate the promise. Recognize the 
sign. Distinguish the condition from the unconditional oath. Determine whether the 
passage concerns an individual, mankind, Israel, the priesthood, David’s royal house, the 
Church, or those living during a future period of judgment. Do not assume that every 
occurrence of “chosen,” “saint,” “elect,” “kingdom,” or “people of God” automatically 
means the body of Christ. God had saints before Pentecost, elect persons and nations 
outside the Church, a kingdom promised to Israel, and servants who never possessed the 
Christian’s spiritual position. A concordance can locate a word; only context can locate the 
doctrine. The man who ignores context may quote a hundred verses and remain wrong in 
all of them. Quantity does not cure misplacement. A dump truck full of bricks unloaded in 
the living room does not become a fireplace. 

At the same time, do not make the opposite error of treating everything outside Paul’s 
epistles as useless. The Bible believer treasures all sixty-six books because the same Holy 
Ghost inspired them and because every part contributes to the complete revelation of God. 
Right division is not amputation. It is arrangement. It does not close Genesis, discard the 
law, silence the prophets, or push the words of Christ into a forgotten corner. It allows 
Genesis to establish the foundations, the law to reveal holiness and sin, the histories to 
demonstrate God’s government, the Psalms to display worship and prophecy, the prophets 
to announce judgment and restoration, the Gospels to present Israel’s King and His 
sacrifice, Acts to record transition, the Pauline epistles to reveal the doctrine of the body of 
Christ, the general epistles to address their appointed audiences, and Revelation to unveil 
the culmination of God’s purposes. A Bible rightly divided is not a smaller Bible. It is a Bible 
whose rooms are no longer piled into the hallway. 

As this series proceeds through the Noahic, Abrahamic, land, Mosaic, priestly, Davidic, and 
new covenants, the question must continually be asked: who received it, and why does 



that matter? It matters because God’s character is attached to His words. It matters 
because salvation, assurance, prophecy, Israel’s future, the Church’s calling, and the 
coming kingdom become confused when covenant lines are erased. It matters because 
religious systems have built entire denominations by changing the name on an envelope 
and calling the forgery revelation. But the Lord needs no theological assistance in keeping 
His promises. He can preserve the earth under Noah’s covenant, give Abraham’s seed the 
promised land, uphold His oath to David, restore Israel under the new covenant, and bless 
the Church with all spiritual blessings in Christ without contradicting a single sentence. 
Our task is not to improve His wording but to believe it. God wrote the address correctly the 
first time. The shame belongs to the workman who refuses to read it. 

 

 

2 of 10: The Covenants of the Bible – The Rainbow Was Given to a World That Survived 
Judgment 

Key Passage: Genesis 9:12–17 

“And God said, This is the token of the covenant which I make between me and you and 
every living creature that is with you, for perpetual generations: I do set my bow in the 
cloud, and it shall be for a token of a covenant between me and the earth. And it shall come 
to pass, when I bring a cloud over the earth, that the bow shall be seen in the cloud: And I 
will remember my covenant, which is between me and you and every living creature of all 
flesh; and the waters shall no more become a flood to destroy all flesh. And the bow shall 
be in the cloud; and I will look upon it, that I may remember the everlasting covenant 
between God and every living creature of all flesh that is upon the earth. And God said unto 
Noah, This is the token of the covenant, which I have established between me and all flesh 
that is upon the earth.” 

Introduction 

The rainbow did not first appear above a parade, on a bumper sticker, across a corporate 
logo, or in the stained-glass window of a sentimental religion that wanted color without 
conviction. It appeared in connection with the greatest worldwide judgment this side of the 
fall of Lucifer. Before there was a bow in the cloud, there was water above the mountains. 
Before there was a token of mercy, there was an ark resting upon a world-sized graveyard. 
Before Noah saw the colors, he had heard the rain hammering the roof while an entire 
civilization disappeared beneath the wrath of God. Genesis does not introduce the rainbow 
with children skipping through flowers beneath a smiling sun. It introduces the rainbow 
after “all flesh died that moved upon the earth,” after “every living substance was 



destroyed,” and after “Noah only remained alive, and they that were with him in the ark.” 
The rainbow therefore cannot be understood apart from judgment. It is mercy hanging over 
a world that deserved wrath, a covenant sign stretched across the clouds above a human 
race living on borrowed ground. Modern man likes the colors but dislikes the context. He 
wants the bow without the Flood, mercy without judgment, promise without repentance, 
and creation without a Creator. But God placed the rainbow where no honest reader could 
miss its meaning: directly above the ruins of a world that called divine warning foolish until 
the water reached the rooftops. 

The Noahic covenant is one of the broadest covenants in Scripture because its parties 
extend beyond Noah and his immediate family. God established it with Noah, his seed after 
him, every living creature, all flesh, and the earth itself. Israel had not yet become a nation. 
Abraham had not yet been called from Ur. Moses had not climbed Sinai. Levi had not 
received the priesthood, David had not received a throne, and the Church remained a 
mystery hidden in God. The covenant therefore belongs to the post-Flood human order and 
affects every nation descended from Noah’s sons. Its provisions explain the stability of the 
seasons, mankind’s authority over animal life, the permission to eat flesh, the prohibition 
against consuming blood, the sacredness of human life, the responsibility to punish 
murder, and God’s promise never again to destroy all flesh by a universal flood. The rainbow 
is the visible token of that covenant, but it is not the covenant’s only content. Reducing the 
Noahic covenant to a picture of colored light is like reducing the Constitution to the ink 
used in the signatures. The sign matters because of the sworn arrangement it represents. 
God did not hang a decoration in the sky; He posted His word above the earth. 

The covenant also establishes the moral framework under which human civilization 
continues. Noah stepped from the ark into a cleansed world, but he did not step into a 
sinless one. The waters removed sinners from the earth; they did not remove sin from the 
human heart. Genesis 8:21 records that “the imagination of man’s heart is evil from his 
youth” even after the Flood. The problem was not hidden in Cain’s city, buried beneath the 
old mountains, or drowned with the giants. The problem rode safely through judgment 
inside the descendants of Adam. Consequently, God did not promise that mankind would 
improve until governments became unnecessary. He authorized human government 
because He knew what mankind was. The Noahic order recognizes the violence of fallen 
men, protects human life through accountability, and maintains a stable world in which 
God’s redemptive purposes will advance. It gives mankind no excuse for lawlessness and 
gives rulers no permission to invent morality. Government receives the sword as a 
delegated instrument, not a divine halo. The covenant teaches that mercy preserves 
history, justice restrains evil, and divine patience should never be mistaken for divine 
approval. The clouds still carry a bow, but the throne above them has not become vacant. 



1. The Covenant Rose Out of a World Buried Beneath Water 

Genesis 6 describes the moral condition that brought the Flood: “the wickedness of man 
was great in the earth,” and “every imagination of the thoughts of his heart was only evil 
continually.” The earth was “corrupt before God” and “filled with violence.” Those 
expressions do not describe an imperfect society struggling toward reform. They describe 
corruption that had saturated the human order until violence became its common 
language and evil occupied the imagination continuously. The antediluvian world 
possessed cities, craftsmanship, music, metallurgy, agriculture, marriage, commerce, and 
no doubt enough educated men to explain why Noah’s preaching was primitive. Civilization 
had advanced, but righteousness had not. A man may polish the brass on a sinking ship 
and call it progress, but the water is unimpressed. God looked beyond the architecture and 
saw corruption; beyond the cultural achievements and saw violence; beyond man’s 
excuses and saw “that all flesh had corrupted his way upon the earth.” The Flood was not a 
divine temper tantrum. It was the judicial response of a holy Creator to a world that had 
filled the cup and then complained about the shape of the judgment. 

Noah found grace in the eyes of the Lord, but grace did not mean that judgment had been 
cancelled. Grace provided an ark through the judgment. Hebrews 11:7 declares, “By faith 
Noah, being warned of God of things not seen as yet, moved with fear, prepared an ark to 
the saving of his house.” Noah believed a warning concerning something he had not seen, 
acted upon the revelation God gave him, and condemned the unbelieving world by his 
obedient faith. While the world mocked, Noah built. While the philosophers explained the 
impossibility of a universal Flood, Noah drove another peg. While society continued “eating 
and drinking, marrying and giving in marriage,” the ark stood as a wooden accusation 
against every sermon on human potential. Jesus Christ said they “knew not until the flood 
came, and took them all away.” Their ignorance was not the absence of warning; it was the 
rejection of warning. Unbelief does not make a man uninformed. It makes him committed 
to the information he prefers. 

When Noah finally left the ark, he did not walk into a cheerful religious illustration. He 
walked into the aftermath of judgment. The familiar landmarks were gone. The voices of the 
old world were silent. Every field, settlement, marketplace, theater, shrine, government 
building, and monument to man’s greatness had been swept beneath the waters. The first 
recorded act of Noah was not to build a palace, establish a bank, or organize a committee 
to improve public relations. “Noah builded an altar unto the LORD.” He took of every clean 
beast and clean fowl and offered burnt offerings. The new beginning commenced with 
blood and sacrifice because judgment had not changed the essential terms of man’s 
approach to God. The saved remnant stood on cleansed ground because substitutionary 



blood ascended before the Lord. Man’s first construction project after the Flood was an 
altar, not a tower. Babel came later, when men decided that making a name for themselves 
was more attractive than calling upon the name of the Lord. The difference between Noah’s 
altar and Nimrod’s tower is the difference between faith and religion: faith approaches God 
by sacrifice; religion stacks human achievement toward heaven. 

2. God Made the Covenant With Noah, All Flesh, and the Earth 

Genesis 9 repeatedly names the parties so clearly that only a theologian under 
professional pressure could lose them. God spoke “unto Noah, and to his sons with him,” 
and said, “I, behold, I establish my covenant with you, and with your seed after you.” He 
then included “every living creature that is with you,” naming the fowl, cattle, and beast of 
the earth. Verse 10 widens the description to “every beast of the earth,” while verse 13 says 
the covenant is “between me and the earth.” Verse 15 speaks of “every living creature of all 
flesh,” and verse 17 concludes with “all flesh that is upon the earth.” The Holy Ghost did not 
leave the recipient list hidden under a doctrinal floorboard. He repeated it until even the 
dullest reader should recognize the covenant’s universal post-Flood scope. It does not 
belong exclusively to Israel, the Church, one race, one continent, or one political 
arrangement. Every human society living beneath the rainbow exists within an order 
preserved by God’s promise to Noah. 

This explains why the Noahic covenant remains relevant to Gentile nations without placing 
them under the Mosaic law. Human government, the sacredness of life, accountability for 
murder, permission to eat flesh, and respect for blood all precede Sinai. Moses did not 
invent them; he later received additional laws for Israel within a distinct national covenant. 
When the apostles addressed Gentile believers in Acts 15, they did not place them under 
the complete Mosaic system. They instructed them to abstain from pollutions of idols, 
fornication, things strangled, and blood. That connection reaches behind Sinai into 
principles established for humanity after the Flood. Likewise, capital punishment cannot 
honestly be dismissed as a peculiar ceremonial feature of Judaism because Genesis 9:6 
was spoken centuries before Israel received the law: “Whoso sheddeth man’s blood, by 
man shall his blood be shed.” A man may oppose that command because modern culture 
has trained him to pity the murderer more than the murdered, but he cannot remove it by 
muttering “Old Testament law.” It was given to Noah’s world, and we still live in Noah’s 
world. 

The inclusion of the earth and animal creation reveals the breadth of God’s government. 
The covenant is not a salvation covenant promising eternal life to every descendant of 
Noah or regeneration to every living creature. It concerns the preservation and ordering of 
earthly life. God commits Himself not to repeat the same universal destruction by water, 



and that promise provides the stable stage upon which history proceeds. The Seed of 
Abraham will come, Israel will arise, the law will be given, David’s throne will be 
established, the prophets will speak, Christ will be born, the cross will be raised, the gospel 
will go to the nations, the Church will be formed, Israel will be restored, and the kingdom 
will come—all upon an earth preserved beneath Noah’s covenant. God secured the theater 
before advancing the drama. The earth is not independent because it follows regular 
patterns; its regularity is the result of divine faithfulness. What unbelieving science calls an 
autonomous system, Scripture identifies as a creation upheld by the word of its Maker. 

3. Seedtime and Harvest Continue Because God Said So 

After Noah’s sacrifice, the Lord declared in Genesis 8:22, “While the earth remaineth, 
seedtime and harvest, and cold and heat, and summer and winter, and day and night shall 
not cease.” That verse is not a hymn to nature’s independence. It is a promise from the God 
who governs nature. Seasons continue because He said they would continue. Day follows 
night because the Creator maintains the appointed order. Farmers plant because seedtime 
remains, and they gather because harvest remains. Men may study atmospheric patterns, 
soil composition, plant genetics, and recurring cycles, but no scientific description 
replaces the divine cause. A clockmaker can explain how the gears move without claiming 
the clock built itself. Modern man studies the gears, denies the Maker, and then awards 
himself a degree for discovering that the hands move regularly. The covenant tells us why 
creation is dependable: not because matter swore an oath to itself, but because God spoke 
to Noah. 

That promise also exposes the superstition beneath much modern fear. Every generation 
seems to produce prophets of secular apocalypse who announce that the earth has only a 
few years remaining unless mankind pays a new tax, submits to a new bureaucracy, 
abandons ordinary life, or purchases absolution from an approved corporation. Their 
deadlines pass with the quiet dignity of every other false prophecy, but the panic 
merchants simply move the date and print another chart. Scripture does not authorize 
carelessness, waste, pollution, or cruelty toward creation. Adam was commanded to dress 
and keep the garden, and stewardship remains a real responsibility. But biblical 
stewardship differs from earth worship. The Christian cares for creation because it belongs 
to God; the idolater worships creation because he has removed God. Romans 1 describes 
men who “worshipped and served the creature more than the Creator.” Once the Creator is 
rejected, weather becomes a deity, government becomes a priesthood, and taxation 
becomes penance. 

The regularity promised after the Flood is temporary rather than eternal, for God said, 
“While the earth remaineth.” The present order has an appointed conclusion. Second Peter 



3 teaches that the heavens and earth now existing are “reserved unto fire against the day of 
judgment and perdition of ungodly men.” The Noahic covenant does not promise that the 
present creation will continue unchanged forever. It promises that God will not again 
destroy all flesh through a universal flood. The next worldwide judgment will not be a rerun 
of Noah’s day with a larger ark. The present heavens will pass away, the elements will melt 
with fervent heat, and the earth and its works will be burned up. The God who once 
cleansed the world with water has reserved it unto fire. The stability of the seasons is 
therefore evidence of patience, not proof that judgment will never come. Every sunrise says 
that God kept His word to Noah; every sunset says another day of mercy has expired. 

4. Flesh Was Given for Food, but Blood Was Reserved 

Genesis 9:2–3 records a significant change in man’s relationship to animal life: “The fear of 
you and the dread of you shall be upon every beast of the earth,” and “Every moving thing 
that liveth shall be meat for you; even as the green herb have I given you all things.” 
Whatever dietary conditions existed before the Flood, God now explicitly gave animal flesh 
for human food. The text is not ambiguous. It does not say mankind reluctantly seized a 
permission God intended to conceal. It says, “I have given you all things.” First Timothy 4 
later warns of seducing spirits and doctrines of devils that command men “to abstain from 
meats, which God hath created to be received with thanksgiving.” Paul answers that “every 
creature of God is good, and nothing to be refused, if it be received with thanksgiving.” A 
believer may choose a restricted diet for health, preference, or conscience, but he has no 
authority to convert his menu into a ladder of spiritual superiority. 

At the same time, permission did not abolish restraint. Genesis 9:4 states, “But flesh with 
the life thereof, which is the blood thereof, shall ye not eat.” Blood is treated distinctly 
because “the life of the flesh is in the blood,” as Leviticus 17:11 later explains. God 
reserved blood for a purpose connected with life and atonement. The sacrificial system 
would teach Israel that “it is the blood that maketh an atonement for the soul,” while the 
New Testament would reveal redemption through “the precious blood of Christ, as of a 
lamb without blemish and without spot.” The prohibition against consuming blood 
therefore predates the law and continues to appear when Gentile believers are instructed 
in Acts 15. God never treats blood casually. From Abel’s blood crying from the ground to the 
blood of Christ speaking “better things than that of Abel,” Scripture makes blood a 
testimony before heaven. Man may drain it into the dirt and call the matter finished, but 
God hears what the earth has received. 

The biblical treatment of blood also rebukes a bloodless religion. Modern Christianity often 
wants a polished Christ who offers encouragement without sacrifice, a cross without 
wrath, forgiveness without payment, and resurrection without death. It files down the 



gospel until the offence is gone and then wonders why the remaining instrument cannot 
cut anyone loose from sin. But God established from the beginning that life is sacred, blood 
belongs to Him, and atonement requires substitution. Noah’s altar smoked because 
acceptance involved the death of a substitute. Israel’s sacrifices flowed with blood 
because sin is not removed by religious optimism. Christ did not redeem sinners through 
an example, a philosophy, or an improvement program. Ephesians 1:7 says, “In whom we 
have redemption through his blood, the forgiveness of sins.” The bloodless gospel is not a 
refined version of Christianity. It is a corpse drained of the very life God provided. 

5. Human Life Is Sacred Because Man Bears God’s Image 

Immediately after prohibiting blood, God demanded an accounting for human life: “And 
surely your blood of your lives will I require.” He would require it “at the hand of every beast” 
and “at the hand of man.” The reason appears in Genesis 9:6: “for in the image of God 
made he man.” Human life possesses unique dignity because man was created in God’s 
image. That distinction survived the Fall and the Flood. Sin damaged man morally, 
alienated him from God, darkened his understanding, and brought him beneath death, but 
it did not reduce him to an animal with a larger vocabulary. Man remains personally 
accountable to his Creator because he bears a unique relationship to Him. This is why 
murder is not merely a crime against society. It is an assault upon the image stamped by 
God. The murderer strikes a human life, but the insult rises to the One whose image that life 
bears. 

This truth establishes the value of life without making physical survival the highest possible 
good. Scripture honors life because it comes from God, yet it also recognizes that truth, 
righteousness, worship, and obedience may require a believer to risk or surrender his life. 
The martyrs did not despise life; they refused to worship life as an idol. Christ said, 
“Whosoever will save his life shall lose it: and whosoever will lose his life for my sake shall 
find it.” Modern culture speaks endlessly of human dignity while discarding the unborn, 
commercializing the body, glorifying self-destruction, and treating the elderly as 
inconvenient machinery approaching disposal. It praises humanity in the abstract while 
devaluing actual human beings whenever they become expensive, dependent, morally 
troublesome, or unable to vote. The Bible avoids that hypocrisy. Human worth does not rise 
from productivity, independence, intelligence, income, race, health, or social approval. It 
rests upon the Creator’s act. 

Because man bears God’s image, no government owns human life absolutely. Government 
receives delegated authority to protect life and punish the murderer, but it does not 
become the author of life or the source of human dignity. When rulers shed innocent blood, 
legal paperwork does not cleanse their hands. Pharaoh’s decrees against Hebrew children, 



Herod’s slaughter at Bethlehem, Ahab’s judicial murder of Naboth, and Pilate’s surrender 
of an innocent Christ all demonstrate that official authority can become organized 
wickedness. Romans 13 describes the proper function of the ruler as “the minister of God 
to thee for good,” not an independent god empowered to redefine good. Authority beneath 
God is government; authority against God becomes tyranny dressed in official stationery. 
The Noahic order gives the ruler a sword, but the throne of heaven holds the ruler 
accountable for how he swings it. 

6. Human Government Was Authorized to Restrain Violence 

Genesis 9:6 contains the foundation of human government’s judicial responsibility: 
“Whoso sheddeth man’s blood, by man shall his blood be shed.” Before the Flood, Cain 
murdered Abel, and violence multiplied until the earth was filled with it. Lamech boasted 
that he had slain a man and magnified Cain’s vengeance. Human wickedness had grown 
without an established civil order commissioned to execute justice upon the murderer. 
After the Flood, God placed the responsibility in human hands. The murderer’s blood 
would be shed “by man”—not through private vengeance, mob violence, family feud, or 
personal rage, but through an ordered human administration accountable to God. 
Government did not originate because men developed social wisdom around a campfire. 
God authorized it because He knew the violent tendency of fallen flesh. The sword exists 
because the sermon does not convert every hearer. 

Capital punishment in Genesis 9 is not based upon revenge, economic efficiency, racial 
superiority, or the convenience of the state. It rests upon the image of God in man. The 
punishment is severe because the crime destroys an image-bearing life. Modern objections 
often reverse the moral order by placing nearly all emotional attention upon the deliberate 
murderer while treating the victim as a faded photograph introduced during sentencing. 
Scripture does not command cruelty, torture, careless prosecution, corrupt judgment, or 
indifference to evidence. The Mosaic law later required multiple witnesses and punished 
false witnesses, demonstrating that judicial authority must operate carefully. But concern 
over wrongful conviction does not repeal the divine standard; it demands righteous 
administration. A corrupt court is an argument against corrupt courts, not an argument that 
murder should become a state-supervised retirement plan. 

Romans 13 confirms the continuing governmental function: the ruler “beareth not the 
sword in vain,” for he is “the minister of God, a revenger to execute wrath upon him that 
doeth evil.” A sword is not a counseling instrument. It is an emblem of coercive authority 
extending to death. Government therefore has a legitimate but limited role: punish evil, 
protect the innocent, preserve order, and allow lawful life to continue. It is not 
commissioned to save souls, create righteousness, establish the kingdom of God, regulate 



every private decision, or become the provider from whom citizens expect daily bread. 
When government abandons justice to manage every detail of life, it becomes enormous 
where God made it limited and absent where God made it necessary. It licenses vice, 
burdens labor, excuses criminals, disarms victims, and then mails citizens a brochure 
about public safety. A government too compassionate to punish wolves will eventually 
become too weak to protect sheep. 

7. The Rainbow Is God’s Token of Mercy Before the Coming Fire 

God said, “I do set my bow in the cloud.” Notice the possessive word: “my bow.” The 
rainbow belongs to God. Its colors are His, its placement is His, its meaning is His, and its 
covenantal purpose is His. Man did not invent it, authorize it, or assign its original message. 
The bow appears in the cloud when light passes through water, joining the instrument of 
revelation with the element of former judgment. The very clouds that might have terrified 
Noah now carried a sign of divine restraint. When rain began to fall, Noah could look 
upward and remember that God had established an everlasting covenant never again to 
allow the waters to become a flood destroying all flesh. The bow points to mercy, but mercy 
defined by God. It does not declare that sin has ceased to matter. It declares that God has 
chosen not to repeat that particular judgment. 

Scripture says that God would look upon the bow and remember His covenant. This does 
not mean the omniscient God suffers lapses in memory and requires a colored reminder 
before He accidentally floods the world. Biblical remembrance refers to God’s covenantal 
regard and action. When God remembered Noah in Genesis 8:1, Noah had never vanished 
from the divine mind; the expression marked God’s movement to deliver him. When God 
remembered His covenant with Abraham, Isaac, and Jacob in Exodus 2, He acted on behalf 
of Israel. The rainbow therefore announces that the preservation of the earth rests upon 
God’s faithful attention to His own word. Noah’s descendants may forget the covenant, 
deny the Flood, mock the Creator, and repaint the symbol, but God remembers. Human 
rebellion cannot give God amnesia. 

The modern world’s attempt to sever the rainbow from its biblical meaning is a picture of 
sin itself: receive God’s gift, erase God’s name, reverse God’s purpose, and parade the theft 
as moral progress. Yet the rainbow remains an awkward symbol for rebellion because its 
first sermon concerns judgment, survival, mercy, and the faithfulness of the Creator. The 
colors do not proclaim that every desire is holy; they shine over a world once destroyed 
because “all flesh had corrupted his way.” The bow says that God judges sin, preserves a 
remnant, remembers His covenant, and grants time before the next appointed judgment. 
Man can print whatever slogan he pleases beneath it, but he cannot alter the sermon God 



preached above it. You may steal a sign and repaint the lettering, but the Owner still holds 
the deed. 

Conclusion 

The Noahic covenant establishes the order within which every post-Flood nation lives. The 
regular cycle of seedtime and harvest, cold and heat, summer and winter, day and night 
continues because God spoke. Animal flesh was given for food, but blood was reserved 
because life belongs to God. Human life was declared sacred because man bears the 
divine image. Murder became subject to a God-ordained penalty administered through 
human authority. Every creature and the earth itself were included within God’s promise 
never again to destroy all flesh through a universal flood. These are not disconnected 
observations scattered through an ancient story. Together they form the structure of the 
world Noah entered when the ark opened. Civilization has changed its clothing, tools, 
transportation, weapons, and vocabulary, but it has never moved outside that structure. 
We still plant beneath God’s seasons, eat from God’s creatures, live by God’s breath, 
answer to God’s justice, and look upward at God’s bow. 

The covenant also explains the present combination of stability and wickedness. The world 
remains because God is faithful, not because mankind is good. Genesis 8:21 identifies the 
imagination of man’s heart as evil from his youth, yet God preserves the regular order of 
creation. Every harvest is therefore mercy granted to sinners. Every government that 
restrains murder exercises delegated authority, whether it acknowledges God or not. Every 
court that perverts justice sins against the One who authorized judgment. Every person 
who treats human life as disposable insults the divine image. Every culture that turns blood 
into entertainment while rejecting the blood of atonement displays the madness of fallen 
man. The Noahic world is preserved, but it is not pardoned merely because the rain 
stopped. Divine patience creates an opportunity for repentance; it does not issue a 
certificate of innocence. 

Finally, the rainbow looks backward to water and forward to fire. It looks backward to a 
world whose unbelief ended beneath the Flood, reminding us that divine warnings do not 
expire because scoffers laugh at them. It looks forward by assuring us that the next 
universal judgment will arrive in another form. Second Peter 3 compares the former 
destruction by water with the future judgment by fire and warns that “the day of the Lord 
will come as a thief in the night.” The proper response is not to worship creation, trust 
government, celebrate human progress, or hide beneath a religiously repainted rainbow. 
The only safe refuge is Jesus Christ. Noah entered an ark appointed by God; the sinner 
today must be found in the Saviour provided by God. The ark bore judgment and carried its 
occupants safely through. Christ bore judgment and gives eternal life to all who trust His 



finished work. The bow still shines because God remembers His covenant. The cross still 
stands because God remembered mercy. But when the final fire falls, no amount of color 
painted over rebellion will hide a sinner from the white light of the throne. 

 

 

3 of 10: The Covenants of the Bible – Abraham Received More Than a Sunday School 
Promise 

Key Passage: Genesis 12:1–3 

“Now the LORD had said unto Abram, Get thee out of thy country, and from thy kindred, 
and from thy father’s house, unto a land that I will shew thee: And I will make of thee a great 
nation, and I will bless thee, and make thy name great; and thou shalt be a blessing: And I 
will bless them that bless thee, and curse him that curseth thee: and in thee shall all 
families of the earth be blessed.” 

Introduction 

Abraham received more than a flannelgraph promise about having a baby in his old age. He 
received a covenantal program reaching from Ur of the Chaldees to the millennial throne of 
Jesus Christ. God promised him a land, a seed, a nation, a great name, personal blessing, 
protection against his enemies, and a worldwide channel through which all families of the 
earth would be blessed. Those promises appear in stages throughout Genesis 12, 13, 15, 
17, and 22, each revelation adding detail without cancelling what came before it. The 
covenant is personal because it concerns Abraham; national because it produces Israel; 
territorial because it specifies land; messianic because it culminates in Christ; and 
universal in blessing because the promised Seed brings salvation to believing Jews and 
Gentiles. There is enough doctrine in those chapters to keep a Bible believer occupied for 
years, which is probably why religious systems prefer reducing the whole matter to 
“Abraham believed God.” He certainly did, and Romans 4 properly makes that faith central 
to justification, but Abraham believed particular words concerning particular promises 
from a particular God. Faith does not float in the air like religious perfume. Faith takes God 
at His word, and God’s word to Abraham contained more than a generalized invitation to 
feel hopeful. 

The Abrahamic covenant also stands beneath enormous portions of later Scripture. Israel’s 
deliverance from Egypt rests upon God remembering His covenant with Abraham, Isaac, 
and Jacob. Israel’s entrance into Canaan rests upon the land God swore to their fathers. 
The prophets’ expectation of national restoration rests upon promises that Israel’s rebellion 



could discipline but not erase. The Davidic covenant narrows the royal line through which 
the promised Seed will rule. The new covenant provides the inward cleansing and national 
regeneration required for Israel to enjoy the Abrahamic blessings under the Messiah. Even 
the gospel’s movement toward the Gentiles answers the promise that all nations would be 
blessed in Abraham. Galatians 3:8 says that Scripture “preached before the gospel unto 
Abraham, saying, In thee shall all nations be blessed.” God was not improvising when Paul 
carried the gospel to Gentiles. The map was already folded inside the promise to Abraham. 
Yet that worldwide spiritual blessing does not dissolve the national and territorial portions 
of the covenant any more than receiving interest from a bank account makes the 
beneficiary owner of every building the bank financed. Blessings may flow outward while 
the original covenantal distinctions remain intact. 

The great battle therefore concerns whether God meant what He said. Did “land” mean 
land, or did it secretly mean heaven? Did “seed” include literal descendants, or did God 
merely borrow the vocabulary of physical generation to conceal a future Gentile 
institution? Did “great nation” mean the nation descending through Isaac and Jacob, or a 
spiritual abstraction assembled by theologians two thousand years later? Did the specified 
boundaries from the river of Egypt to the Euphrates describe geography, or were they 
decorative language awaiting a seminary professor to rescue God from excessive 
literalism? The plain text answers before the commentaries begin their smoke machine. 
God promised literal things to a literal man concerning literal descendants in literal places, 
while also revealing a spiritual blessing that would reach the nations through Christ. There 
is no contradiction requiring Israel to disappear. God is capable of keeping more than one 
category of promise at a time. The problem is not that Scripture lacks clarity; the problem is 
that some systems cannot survive clarity. When a theology must turn every noun into a 
metaphor before the verse will fit, the verse is not the item that needs alteration. 

1. God Called Abram Out Before He Sent Blessing Through Him 

Genesis 12 begins with separation: “Get thee out of thy country, and from thy kindred, and 
from thy father’s house.” Abram came from Ur of the Chaldees, a region steeped in idolatry. 
Joshua 24:2 states that Terah, Abraham’s father, and the family “served other gods.” 
Abraham was not selected because he arose from a spotless religious bloodline or 
because Ur contained a hidden Baptist seminary preserving the fundamentals. God called 
an idolater out of an idolatrous environment and attached His purpose to sovereign grace. 
Nehemiah 9:7 says, “Thou art the LORD the God, who didst choose Abram, and broughtest 
him forth out of Ur of the Chaldees.” The order matters: God chose, God called, and 
Abraham responded in faith. Grace found the man before the man found Canaan. Every 
covenantal privilege begins with the initiative of God, not the merit of the recipient. 



Abraham became great because God said, “I will make thy name great,” not because 
Abraham arrived with an impressive spiritual résumé tucked beneath his robe. 

The call required a real departure toward a real land. Hebrews 11:8 says, “By faith 
Abraham, when he was called to go out into a place which he should after receive for an 
inheritance, obeyed.” Faith moved his feet. He “went out, not knowing whither he went,” but 
he knew who had spoken. That is the difference between biblical faith and religious 
recklessness. Biblical faith may not know every mile of the journey, but it knows the 
authority of the command. A man who leaps into darkness because he enjoys risk is not 
necessarily walking by faith; he may simply be allergic to common sense. Abraham 
possessed a word from God. He left the familiar because the promise of God outweighed 
the security of Ur. Yet his obedience developed through weakness. Genesis 11 indicates 
that Terah accompanied the departure and that the family stopped in Haran until Terah 
died. Abraham’s life was not a porcelain statue placed in the hall of faith; it was a real 
pilgrimage marked by growth, failure, fear, recovery, and increasing confidence in God. 

That truth prevents two opposite errors. Abraham’s failures do not nullify the covenant, and 
the covenant does not excuse his failures. In Egypt, fear drove him into deception 
concerning Sarah, and Pharaoh rebuked the man carrying divine promises. Later, 
impatience concerning the promised seed contributed to the disastrous union with Hagar. 
Abraham could build altars one day and manufacture trouble the next. The Bible does not 
airbrush its heroes because grace shines more brightly through an honest record than 
through a religious portrait painted over the cracks. God’s faithfulness did not depend upon 
Abraham maintaining flawless performance, but Abraham still suffered consequences 
whenever he trusted flesh instead of promise. Grace is not God pretending sin has no 
consequences; grace is God remaining true when man proves unreliable. Abraham’s 
biography demonstrates that the covenant rests upon a faithful God working through a 
developing believer. If the promise had rested upon Abraham’s consistency, it would have 
died somewhere between Egypt and Hagar’s tent. 

2. A Literal Seed Would Become a Literal Nation 

God told Abraham, “I will make of thee a great nation.” A nation requires people, lineage, 
identity, and continuity. The promise therefore demanded physical descendants, although 
Sarah was barren and both she and Abraham advanced beyond the ordinary age of 
childbearing. God deliberately allowed human possibility to expire before fulfilling His 
word, ensuring that Isaac’s birth would display divine power rather than natural strength. 
Romans 4 says Abraham considered not his own body now dead, nor the deadness of 
Sarah’s womb, but “was strong in faith, giving glory to God.” He was “fully persuaded that, 
what he had promised, he was able also to perform.” Faith did not deny the deadness. It 



looked directly at the impossibility and concluded that God was greater. Biblical faith does 
not close its eyes to facts; it refuses to let facts outrank the word of God. 

Abraham fathered more than one physical line. Ishmael descended from him through 
Hagar, and sons later came through Keturah. Yet the covenantal line was specifically 
narrowed through Isaac. Genesis 17:19 records God’s answer: “Sarah thy wife shall bear 
thee a son indeed; and thou shalt call his name Isaac: and I will establish my covenant with 
him.” God blessed Ishmael and made him fruitful, but added, “But my covenant will I 
establish with Isaac.” The line narrowed again through Jacob rather than Esau, as Romans 9 
explains: “In Isaac shall thy seed be called,” and “the elder shall serve the younger.” 
Physical descent from Abraham brought real historical significance, but not every 
descendant occupied the same covenantal place. Scripture distinguishes Abraham’s 
natural descendants broadly from the promised national line through Isaac and Jacob. A 
theology that throws Ishmael, Isaac, Esau, Jacob, believing Gentiles, unbelieving Jews, and 
the Church into one bucket marked “spiritual seed” has not achieved depth. It has 
misplaced the labels. 

The nation produced through Jacob’s twelve sons is Israel. God changed Jacob’s name to 
Israel, and his descendants became “the children of Israel.” The phrase possesses an 
identifiable genealogical and national meaning throughout Scripture. Exodus does not 
describe a mystical body escaping Egypt; it describes Jacob’s descendants being delivered 
from Pharaoh. Sinai did not establish a covenant with an invisible multinational church; 
Moses spoke to the nation God brought out of Egypt. The land was not divided among 
spiritual personality types; it was assigned by tribes descended from Jacob’s sons. When 
later prophets address Israel and Judah, they speak to the divided kingdoms arising from 
that same historical nation. The language remains stable unless a theological system 
needs it to change. Israel is not the Church in the Old Testament, and the Church is not 
renamed Israel in the New Testament. God can graft believing Gentiles into spiritual 
blessing without rewriting Jacob’s family records. The Church is glorious as the body of 
Christ; it does not require Israel’s identity as a costume. 

3. The Land Promise Came With Boundaries, Not Incense 

Genesis 12:7 records the Lord’s declaration, “Unto thy seed will I give this land.” After Lot 
separated from Abraham, God expanded the promise in Genesis 13:14–15: “Lift up now 
thine eyes, and look from the place where thou art northward, and southward, and 
eastward, and westward: For all the land which thou seest, to thee will I give it, and to thy 
seed for ever.” God told Abraham to arise and walk through the land because it had been 
given to him. This was not an allegorical stroll through spiritual experience. Abraham could 
see the land, walk across it, pitch tents upon it, dig wells in it, and bury Sarah within it. 



When God says north, south, east, and west, He is not describing four emotional stages in 
the believer’s sanctification. A compass is a stubborn enemy of allegory. 

Genesis 15:18 supplies further boundaries: “Unto thy seed have I given this land, from the 
river of Egypt unto the great river, the river Euphrates.” The passage then names the peoples 
inhabiting that territory. Geography, rivers, nations, and descendants fill the text. Yet 
covenant theology often approaches those boundaries like a real-estate swindler 
examining a deed he hopes to alter. First, the land becomes a symbol of salvation; then 
Israel becomes the Church; then Jerusalem becomes heaven; and finally David’s throne 
becomes a padded chair somewhere in the believer’s heart. By the time the interpretation 
is finished, Abraham would not recognize a single item God promised him. Spiritual 
applications may be drawn from Canaan, but application does not cancel ownership. 
Canaan can illustrate rest, conflict, inheritance, or blessing while remaining literal land 
promised to Abraham’s seed. A photograph of a farm may inspire a sermon, but it does not 
change the name on the deed. 

Abraham never possessed the land fully during his mortal pilgrimage. Acts 7:5 says that 
God “gave him none inheritance in it, no, not so much as to set his foot on,” though He 
promised to give it to him and to his seed after him. Abraham purchased the field of 
Machpelah as a burial place, but the complete covenantal grant remained future. Hebrews 
11 says Abraham, Isaac, and Jacob sojourned in the land of promise as strangers and 
pilgrims, looking for a city whose builder and maker is God. Their deaths did not cancel the 
promise; resurrection guarantees their personal participation in its fulfillment. God did not 
deceive Abraham by promising “to thee” something He never intended Abraham to receive. 
The patriarch will stand again upon the earth under the reign of the promised Seed. A literal 
promise delayed by death demands resurrection, not reinterpretation. Theology escapes 
the difficulty by turning the land into heaven; God solves it by raising the dead. 

4. God Walked Between the Pieces Alone 

Genesis 15 contains one of Scripture’s clearest revelations of the covenant’s unconditional 
foundation. Abraham asked, “Lord GOD, whereby shall I know that I shall inherit it?” God 
instructed him to take specified animals, divide them, and arrange the pieces. In the 
ancient covenantal setting, passing between divided animals signified a solemn 
commitment, as though the covenant maker declared that he should become like those 
slain pieces if he broke his word. Abraham prepared the sacrifice and drove away the fowls 
that descended upon it. Then “an horror of great darkness fell upon him,” and God revealed 
the future affliction of Abraham’s seed in a strange land, their deliverance, and their return 
in the fourth generation. Before Israel entered Egypt, God had already measured the 



duration of its affliction and the iniquity of the Amorites. History was not wandering through 
fog. God had written its boundaries before Pharaoh built the store cities. 

When the sun went down, “a smoking furnace, and a burning lamp” passed between the 
pieces. Abraham did not walk beside them. He was not presented as an equal party 
pledging flawless performance. The divine manifestation passed through while Abraham 
remained helpless beneath the darkness. That scene settles the covenant’s ultimate 
security. Its fulfillment rests upon God, who effectively swore by Himself because He could 
swear by no greater. Hebrews 6:13–18 explains that God confirmed the promise by an oath 
so that heirs of promise might have “strong consolation” through “two immutable things, in 
which it was impossible for God to lie.” The covenant survives because God cannot deny 
Himself. Abraham’s descendants can rebel, suffer chastening, lose immediate enjoyment, 
endure dispersion, and experience national judgment; but their failure cannot transform 
God into a liar. The covenant rests upon divine character, not Jewish perfection. 

This does not mean obedience becomes irrelevant. Genesis 22 follows Abraham’s offering 
of Isaac with a sworn confirmation: “By myself have I sworn, saith the LORD,” and “in thy 
seed shall all the nations of the earth be blessed; because thou hast obeyed my voice.” 
Abraham’s obedience demonstrated the reality of his faith and became the occasion for 
further confirmation, but God had already established the covenant before Isaac was born. 
The oath did not originate because Abraham surprised God with exceptional performance. 
Rather, Abraham’s mature faith acted in harmony with the promise. Hebrews 11 says he 
accounted that God was able to raise Isaac from the dead because the covenantal line had 
to continue through him. Faith reasoned from God’s word. Abraham did not imagine that 
obedience would destroy the promise; he concluded that God would overcome death to 
preserve it. True obedience is not blind stupidity. It is intelligent confidence that God 
cannot contradict Himself. 

5. Circumcision Marked the Covenant in Abraham’s Flesh 

Genesis 17 introduces circumcision as “a token of the covenant” between God and 
Abraham. Every male child was to be circumcised on the eighth day, and the token was 
placed in the very flesh through which the promised seed would come. That sign identified 
Abraham’s household and descendants in connection with the covenant. It was not a 
general human ordinance given to Noah’s entire world, nor was it the method by which 
Abraham received justification. Romans 4 carefully states that Abraham was justified by 
faith while still uncircumcised. He later received circumcision as “a seal of the 
righteousness of the faith which he had yet being uncircumcised.” The order destroys 
sacramental salvation. Abraham was not justified because a religious operation supplied 



grace; the sign followed the righteousness already counted to him through faith. A label 
may identify the medicine bottle, but licking the label does not cure the disease. 

Circumcision nevertheless carried real covenantal significance for Abraham’s physical 
household and later for Israel. The uncircumcised male was to be cut off because he had 
broken the covenant. Under the Mosaic arrangement, circumcision remained connected 
with Israel’s national identity and participation. Yet the outward sign never guaranteed 
inward righteousness. Moses spoke of circumcising the heart, Jeremiah rebuked those 
uncircumcised in heart, and Paul warned that outward circumcision without obedience 
could not manufacture acceptance before God. Fallen man has always preferred the mark 
he can display to the faith God can examine. Give religion a ceremony, and it will polish the 
instrument while the heart rots beneath it. Israel’s history proved that covenant privilege 
without faith produces greater accountability, not automatic salvation. 

In the Church, believers receive “the circumcision made without hands,” according to 
Colossians 2:11, through the spiritual operation of God connected with union in Christ. 
This spiritual circumcision does not turn Gentile believers into physical Jews or place the 
Church under Genesis 17’s national sign. Paul resisted those who attempted to require 
Gentile converts to receive physical circumcision for salvation. Galatians declares that in 
Christ neither circumcision availeth anything nor uncircumcision, “but a new creature.” The 
distinction is precise: physical circumcision marked Abraham’s fleshly line; spiritual 
circumcision describes the believer’s position in Christ. When religious men mix those 
operations, they end with sacramental bondage, confidence in flesh, and a gospel requiring 
Christ to share credit with a knife. The cross leaves no room for religious surgery as a co-
redeemer. 

6. The Promised Seed Brings Blessing to All Nations 

The Abrahamic covenant contains a worldwide promise: “In thee shall all families of the 
earth be blessed.” Genesis 22:18 sharpens it: “And in thy seed shall all the nations of the 
earth be blessed.” Galatians 3:16 identifies the ultimate Seed: “He saith not, And to seeds, 
as of many; but as of one, And to thy seed, which is Christ.” Jesus Christ is the promised 
Seed in whom the universal spiritual blessing reaches beyond Israel to the nations. He 
came physically through Abraham, Isaac, Jacob, Judah, and David. Matthew opens by 
identifying Him as “the son of David, the son of Abraham.” God did not send a detached 
universal teacher without lineage; He sent Israel’s Messiah through the covenantal line He 
had preserved. Salvation reaches Gentiles through a Jewish Saviour, through Scriptures 
committed to Israel, through promises rooted in Israel’s covenants, and through blood 
shed under the inscription “THE KING OF THE JEWS.” Gentile pride at the foot of that cross 
is a weed growing where humility ought to stand. 



Galatians 3 teaches that believers receive the blessing of Abraham through faith: “That the 
blessing of Abraham might come on the Gentiles through Jesus Christ; that we might 
receive the promise of the Spirit through faith.” Believing Gentiles are “children of Abraham” 
in the spiritual sense that they follow the faith of Abraham and are united to Christ, the 
promised Seed. Romans 4 calls Abraham “the father of all them that believe,” though they 
be not circumcised. This spiritual relationship is real and glorious, but it must be defined by 
the passages that teach it. A believing Gentile becomes Abraham’s child by faith; he does 
not become Isaac’s physical descendant, Jacob’s tribal heir, a Levite, or the owner of a 
parcel between the river of Egypt and the Euphrates. Spiritual kinship does not alter 
genealogy. If a man is called a son of wisdom because he walks wisely, he does not inherit 
the furniture from Solomon’s palace. 

The gospel therefore fulfills the universal channel of blessing without exhausting every 
other covenantal promise. Christ’s first coming secured redemption through His death, 
burial, and resurrection. His gospel now goes to all nations, calling sinners into the body of 
Christ by grace through faith. His second coming will establish His rule, restore Israel, 
judge the nations, and administer the earthly kingdom promised through the prophets. The 
first coming did not cancel the second, and spiritual salvation did not evaporate the land 
grant. God’s plan is not fulfilled by shrinking every promise until it fits inside the present 
Church age. Christ is large enough to be Head of the Church, King of Israel, heir of David’s 
throne, ruler of the nations, and possessor of the earth. A Christ reduced to one theological 
category is smaller than the Christ revealed in Scripture. 

7. The Church Shares the Blessing Without Replacing the Heirs 

Galatians 3:29 says, “And if ye be Christ’s, then are ye Abraham’s seed, and heirs according 
to the promise.” That verse is often treated as a theological bulldozer driven across every 
distinction in the Old Testament. Yet its context concerns justification by faith, the promise 
of the Spirit, and unity in Christ—not a transfer of Israel’s national boundaries, civil 
government, tribal allotments, priesthood, or prophetic timetable to the Church. Believers 
are Abraham’s seed because they belong to Christ, the singular promised Seed, and share 
the spiritual blessing attached to Him. They do not thereby absorb every meaning of “seed” 
found in Genesis. The word may refer to Christ, to Abraham’s physical descendants 
generally, to the covenantal line through Isaac and Jacob, or to those who share Abraham’s 
faith. Context determines the reference. Theology that insists one word must always carry 
one application is not consistent; it is constipated. 

Romans 11 provides the proper warning to believing Gentiles. Paul pictures Gentiles as 
branches from a wild olive tree grafted among the natural branches, partaking of “the root 
and fatness of the olive tree.” He does not say the wild branches became the natural 



branches or that the tree now belongs to Rome, Geneva, Canterbury, Nashville, or 
whichever headquarters has most recently volunteered to replace Israel. He warns, “Boast 
not against the branches.” Some natural branches were broken off because of unbelief, and 
Gentiles stand by faith. Yet God is able to graft Israel in again, and Paul says He will do so. 
The present setting aside of Israel is neither total nor final. Blindness has happened “in 
part” and lasts “until the fulness of the Gentiles be come in.” Gentile theology hears “until” 
and translates it “forever” because the dictionary becomes remarkably flexible when pride 
handles it. 

If God permanently disinherits Abraham’s national descendants, then every believer’s 
assurance stands upon rotten lumber. God attached His own name to the promise, 
confirmed it by oath, repeated it to Isaac and Jacob, preserved the nation through centuries 
of persecution, and declared through Paul that His gifts and calling are “without 
repentance.” A God who abandons those commitments after blaming the recipients could 
eventually find similar grounds for abandoning the Church. But God’s faithfulness to Israel 
guarantees rather than threatens Christian confidence. He will keep His word to Abraham 
because He cannot lie, and He will keep His word to the believer for the same reason. 
Israel’s future restoration is a billboard displaying the character of God. The devil would like 
that billboard torn down because every fulfilled promise advertises his approaching defeat. 

Conclusion 

The Abrahamic covenant is not a disposable introduction to the real story of the Church. It 
is one of the great structural pillars of biblical revelation. God called Abraham from idolatry, 
promised him personal blessing, made his name great, pledged to create a nation through 
him, granted specified land to his seed, established a covenantal line through Isaac and 
Jacob, and promised worldwide blessing through the coming Christ. He confirmed the 
covenant through sacrifice, passed between the pieces alone, attached circumcision as its 
physical token, and swore by Himself that the promise would stand. Later revelation 
expands those truths without reversing them. The law did not annul the promise, Israel’s 
disobedience did not erase it, the Church did not inherit it by foreclosure, and Gentile 
unbelief cannot vote it out of existence. God’s covenant does not survive because 
Abraham’s descendants are always faithful. It survives because the God of Abraham is. 

The distinctions within Abraham’s seed must therefore be maintained. Abraham has 
natural descendants through multiple lines, a promised national line through Isaac and 
Jacob, the singular messianic Seed who is Christ, and spiritual children who walk in the 
faith of Abraham. Those categories intersect without becoming identical. Christ came 
through the physical covenantal line to bring spiritual blessing to the nations. Believing 
Gentiles become children of Abraham by faith without becoming ethnic Jews. The Church 



becomes one body in Christ without becoming Israel. Israel retains a future grounded in 
God’s oath without possessing an alternative way of salvation. Every sinner, Jew or Gentile, 
must be saved through the finished work of Jesus Christ. Distinction is not division in the 
gospel, and unity in the gospel is not erasure of every distinction. God’s plan resembles a 
finely fitted building; religious systems resemble a demolition crew bragging that the rubble 
is easier to organize. 

Abraham received more than a Sunday school promise because God was preparing more 
than a Sunday school lesson. He was establishing the earthly channel through which the 
Scriptures, the nation, the Messiah, and worldwide blessing would come. The covenant 
reaches backward to sovereign grace, forward to Israel’s restoration, upward to God’s 
immutable character, and outward to every sinner invited to trust Christ. Its land remains 
literal, its national line remains identifiable, its oath remains unbroken, and its promised 
Seed remains the only Saviour. Gentile theologians may bring their erasers, spiritualizers 
may unpack their incense, and replacement systems may write “the Church” across 
Israel’s inheritance, but heaven’s records remain unaltered. God does not require 
theological forgery to magnify grace. He can bless the Church without robbing Israel, save 
Gentiles without turning them into Jews, and fulfill every word without consulting the 
committee. Abraham believed God, and it was counted unto him for righteousness. The 
least we can do is believe what God told him. 

 

 

4 of 10: The Covenants of the Bible – The Land Deed Heaven Never Cancelled 

Key Passage: Deuteronomy 30:3–5 

“That then the LORD thy God will turn thy captivity, and have compassion upon thee, and 
will return and gather thee from all the nations, whither the LORD thy God hath scattered 
thee. If any of thine be driven out unto the outmost parts of heaven, from thence will the 
LORD thy God gather thee, and from thence will he fetch thee: And the LORD thy God will 
bring thee into the land which thy fathers possessed, and thou shalt possess it; and he will 
do thee good, and multiply thee above thy fathers.” 

Introduction 

God does not need a surveyor to remind Him where He put the boundaries. He specified 
the territory, named the descendants, marked the rivers, repeated the promise, confirmed 
it by covenant, and preserved the deed in a Book that has outlived every empire that tried to 
cancel it. Genesis 15:18 records the grant plainly: “Unto thy seed have I given this land, 



from the river of Egypt unto the great river, the river Euphrates.” Genesis 13:15 adds, “For all 
the land which thou seest, to thee will I give it, and to thy seed for ever.” Those are not the 
uncertain terms of a temporary rental agreement. God did not tell Abraham that his 
descendants might occupy a symbolic spiritual condition if a later body of Gentile 
theologians approved their application. He promised land—visible, measurable, walkable, 
cultivable land—to Abraham and his seed. The moment a man encounters rivers, 
directions, borders, cities, mountains, valleys, tribes, and nations, then announces that the 
passage concerns an invisible religious experience, he has not discovered a deeper 
meaning. He has replaced geography with fog because his system cannot tolerate a map. 

The land covenant described in Deuteronomy 29–30 confirms and develops this territorial 
promise within Israel’s national history. Israel stood on the plains of Moab, east of Jordan, 
preparing to enter the inheritance promised to the fathers. Moses had already reviewed the 
law, warned the nation of covenantal curses, and described the consequences of rebellion. 
Deuteronomy 29:1 identifies this as “the covenant, which the LORD commanded Moses to 
make with the children of Israel in the land of Moab, beside the covenant which he made 
with them in Horeb.” It was not addressed to Egypt, Assyria, Rome, Arabia, the Vatican, the 
United Nations, or the Church. The participants are identified with enough clarity to trouble 
only those who have made a profession out of changing the names on God’s mail. This 
covenant foresees Israel’s disobedience, dispersion, repentance, regathering, inward 
restoration, multiplication, and renewed possession of the land. God wrote the conclusion 
before Israel crossed Jordan. The nation’s failure would interrupt its enjoyment, but it would 
not surprise the Author or bankrupt His promise. 

That distinction between ownership and enjoyment is the hinge upon which the doctrine 
turns. Israel’s disobedience brought removal from the land because the Mosaic covenant 
attached national blessing and continued occupation to obedience. Yet Israel’s expulsion 
did not repeal the Abrahamic oath or permanently transfer the property to another people. 
A tenant may be removed from a house for violating its conditions without the deed being 
handed to a stranger who happened to read the eviction notice. Israel’s covenantal title 
rests upon God’s oath to Abraham, Isaac, and Jacob; Israel’s historical enjoyment of the 
land has been affected by obedience, chastening, exile, and restoration. Deuteronomy 30 
looks beyond dispersion to a future work of God so complete that Israel will be gathered 
from the nations, brought into the land of the fathers, spiritually transformed, and blessed 
under divine favor. The land deed survived Babylon, Rome, medieval persecution, modern 
unbelief, and centuries of Gentile theology because the deed was never filed in a Gentile 
courthouse. Heaven recorded it, and heaven has never authorized a cancellation. 

1. The Deed Was Written Before Israel Became a Nation 



The land promise begins with Abraham, not Moses. In Genesis 12:7, the Lord appeared 
unto Abram and said, “Unto thy seed will I give this land.” At that time Abraham had no son, 
no nation, no army, no capital, and no human means of securing the territory. The promise 
rested entirely upon God’s ability to create the seed and preserve the inheritance. After Lot 
departed, God commanded Abraham to look northward, southward, eastward, and 
westward, declaring, “For all the land which thou seest, to thee will I give it, and to thy seed 
for ever.” God then told him, “Arise, walk through the land in the length of it and in the 
breadth of it; for I will give it unto thee.” Abraham’s feet walked across literal ground. His 
eyes surveyed literal territory. The promise concerned a literal inheritance. If God meant 
nothing more than spiritual blessing, He used the vocabulary of real estate with the 
consistency of a county recorder and the precision of a surveyor. 

Genesis 15 formalized the grant through covenant. God instructed Abraham to divide the 
animals, and when darkness fell, a smoking furnace and burning lamp passed between the 
pieces. Abraham did not pass through as a co-guarantor. God placed the obligation of final 
fulfillment upon Himself. Then came the explicit declaration: “Unto thy seed have I given 
this land, from the river of Egypt unto the great river, the river Euphrates.” The passage 
names the peoples occupying the territory—the Kenites, Kenizzites, Kadmonites, Hittites, 
Perizzites, Rephaims, Amorites, Canaanites, Girgashites, and Jebusites. That list destroys 
the theory that the land was merely a symbol of salvation. Abraham was not promised an 
abstract blessing inhabited by Canaanites. The inheritance had geography, occupants, 
borders, and a future transfer established by divine judgment. The Amorites would remain 
temporarily because “the iniquity of the Amorites is not yet full,” but the delay did not erase 
the deed. God can postpone execution while the moral case develops without forgetting 
the verdict. 

The promise was repeated to Isaac and Jacob, establishing the covenantal line. Genesis 
26:3 records God’s word to Isaac: “Unto thee, and unto thy seed, I will give all these 
countries, and I will perform the oath which I sware unto Abraham thy father.” Genesis 
28:13 records the Lord’s word to Jacob at Bethel: “The land whereon thou liest, to thee will I 
give it, and to thy seed.” Israel’s title therefore does not rest upon twentieth-century 
politics, military victory, international sympathy, archaeological discovery, or resolutions 
passed by men who will eventually become dust. It rests upon an oath God swore before 
the nation existed. Human governments may recognize or deny what God promised, but 
recognition does not create the deed and denial does not destroy it. The sun does not wait 
for a committee to recognize daylight. 

2. The Covenant in Moab Anticipated Both Failure and Restoration 



Deuteronomy 29 was delivered to “all Israel.” Moses addressed the heads of the tribes, 
elders, officers, men, little ones, wives, and the stranger within the camp. The covenant 
involved the nation standing before God as it prepared to enter the land. Yet Moses made 
clear that the words reached beyond the immediate generation: “Neither with you only do I 
make this covenant and this oath; But with him that standeth here with us this day before 
the LORD our God, and also with him that is not here with us this day.” The national 
covenant extended to succeeding generations. Israel’s descendants would inherit both the 
privilege and accountability connected with the land. The arrangement was not a private 
agreement expiring with the men who heard Moses. God bound the nation across time 
because His purpose extended beyond one generation’s lifespan. 

Moses then described apostasy with prophetic exactness. A man, woman, family, or tribe 
might turn from the Lord to serve the gods of the nations and imagine peace while walking 
“in the imagination” of the heart. God warned that such rebellion would bring curses upon 
the land until later generations and foreign nations would ask why the Lord had done this. 
The answer would be unmistakable: “Because they have forsaken the covenant of the 
LORD God of their fathers.” The land would suffer because of national apostasy, and Israel 
would be uprooted “in anger, and in wrath, and in great indignation,” then cast “into another 
land.” Before Israel enjoyed generations of settlement, God had already described exile. 
Prophecy was written into the covenant because Israel’s future rebellion was no surprise to 
the One who knew the imagination of the human heart. 

But the warning does not end with scattering. Deuteronomy 30 begins, “And it shall come 
to pass, when all these things are come upon thee, the blessing and the curse.” The text 
does not say “if” history accidentally moves in that direction. It says “when.” Israel would 
remember among the nations, return unto the Lord, and obey His voice. Then the Lord 
would turn the captivity, have compassion, and gather Israel “from all the nations” where 
He had scattered them. The covenant foresees the whole arc: possession, rebellion, curse, 
dispersion, remembrance, repentance, regathering, restoration, and blessing. A system 
that stops at scattering has closed the Book in the middle of the sentence. Gentile theology 
likes Israel best when Israel is under judgment because judgment leaves the promises 
unattended. But God placed “will gather” after “hath scattered,” and no denominational 
red pencil can remove the future tense. 

3. Israel’s Disobedience Brought Real Dispersion 

The curses of Deuteronomy were not religious theater. God warned that disobedience 
would affect crops, health, warfare, government, family, economy, worship, and national 
security. Deuteronomy 28 declared that Israel would be smitten before its enemies, 
removed from the land, and scattered “among all people, from the one end of the earth 



even unto the other.” The nation would become “an astonishment, a proverb, and a 
byword” among the peoples. These judgments came because covenant privilege creates 
covenant accountability. Israel was not chosen because it was naturally superior; 
Deuteronomy 7:7 says the Lord did not set His love upon Israel because they were more in 
number. God chose them according to His purpose and oath. The same election that 
brought privilege also brought chastening. Amos 3:2 states, “You only have I known of all 
the families of the earth: therefore I will punish you for all your iniquities.” Election is not a 
padded chair protecting rebellion from consequences. It is a spotlight under which 
rebellion becomes more accountable. 

The northern kingdom fell to Assyria, and Judah later went into Babylonian captivity. 
Jerusalem was devastated, the temple burned, and the land rested while the people 
experienced exile. A remnant returned under Persian authority, rebuilt the temple, restored 
the walls, and reestablished life in the land, but that return did not exhaust every promise 
of Deuteronomy 30. Israel remained subject to foreign empires, and later Rome destroyed 
Jerusalem and scattered the people on a broader scale. Jesus Christ Himself foretold that 
Jerusalem would be compassed with armies, its inhabitants led away captive, and the city 
“trodden down of the Gentiles, until the times of the Gentiles be fulfilled.” Again, Scripture 
places an “until” beside the judgment. The trampling has a limit because Gentile dominion 
has an expiration date. The landlord may permit squatters for a season, but their calendar 
does not rewrite the deed. 

Israel’s dispersions prove the seriousness of God’s warnings, but they do not prove the 
cancellation of His covenant. In fact, the accuracy of the curses confirms the reliability of 
the promised restoration. The same Moses who predicted scattering predicted regathering. 
The same prophets who announced destruction announced return. If the judgment was 
literal, the restoration cannot honestly be turned into mist. Israel went into real nations, 
suffered under real rulers, lost real cities, and was removed from real soil. Therefore Israel’s 
promised return concerns real people coming from real nations to real land. The interpreter 
who insists upon literal judgment but demands symbolic blessing handles the Bible like a 
dishonest accountant: every liability remains on Israel’s books, while every asset is quietly 
transferred to the Church. God keeps better records. 

4. Israel’s Repentance and Regathering Remain Future Certainties 

Deuteronomy 30 connects Israel’s restoration with a national return to the Lord: “And shalt 
return unto the LORD thy God, and shalt obey his voice.” The restoration is not merely 
political, demographic, or military. It includes spiritual repentance. Israel will remember 
the words of the covenant among the nations and turn to the God of the fathers. This 
anticipates the later prophetic testimony. Hosea 3 says the children of Israel will abide 



many days without a king, prince, sacrifice, image, ephod, or teraphim, but “afterward shall 
the children of Israel return, and seek the LORD their God, and David their king; and shall 
fear the LORD and his goodness in the latter days.” The word “afterward” refuses to let 
Israel’s history end in dispersion. The phrase “latter days” refuses to bury the fulfillment in 
a return from Babylon. 

Zechariah 12 describes a future work of repentance centered upon the Messiah: “They 
shall look upon me whom they have pierced, and they shall mourn for him.” That prophecy 
cannot refer to the Church replacing Israel, because the chapter repeatedly identifies 
Jerusalem, Judah, and the house of David. It pictures the nations gathered against 
Jerusalem, the Lord defending the inhabitants, and a spirit of grace and supplications 
poured upon Israel. Zechariah 13 then speaks of a fountain opened “to the house of David 
and to the inhabitants of Jerusalem for sin and for uncleanness.” The national cleansing 
corresponds with the inward work promised in Deuteronomy 30 and developed in the new 
covenant. Israel’s final possession of the land will not rest upon unbelieving human 
strength. The nation must be brought into spiritual harmony with the God who made the 
promise. 

Romans 11 places that restoration within New Testament doctrine. Israel’s blindness is “in 
part” and continues “until the fulness of the Gentiles be come in.” Then “all Israel shall be 
saved,” for the Deliverer will come out of Sion and turn away ungodliness from Jacob. Paul 
adds, “For this is my covenant unto them, when I shall take away their sins.” The pronouns 
are not difficult unless a man’s creed has made simple grammar professionally dangerous. 
“Jacob” does not mean the Gentile Church; “their sins” refers to the people under 
discussion; and the covenant concerns Israel’s future salvation. Paul grounds the certainty 
in God’s character: “For the gifts and calling of God are without repentance.” God has not 
changed His mind about the people to whom He swore the promise. Israel’s repentance 
will occur because divine grace will accomplish what human obstinacy could never 
produce. 

5. Enjoyment Can Be Interrupted Without Ownership Being Cancelled 

The Mosaic covenant tied Israel’s continued blessing within the land to obedience. Rain, 
agricultural abundance, military success, health, prosperity, and peace were conditioned 
upon national faithfulness. Rebellion brought drought, famine, defeat, pestilence, 
oppression, and exile. This conditional administration explains why Israel repeatedly lost 
possession or control without requiring the Abrahamic covenant to be annulled. The deed 
was unconditional in its ultimate divine guarantee; enjoyment was conditioned upon 
Israel’s response under the law. Confusing those categories produces either lawless 
presumption or replacement theology. Israel could not say, “The land is ours, so idolatry 



has no consequences.” Neither can the Gentile say, “Israel was exiled, so the land is ours.” 
The first ignores covenantal discipline; the second ignores covenantal ownership. 

Jeremiah 31 makes this permanence unmistakable. After announcing the new covenant 
with Israel and Judah, God appeals to the ordinances of the sun, moon, and stars, saying 
that only if those ordinances depart will “the seed of Israel also shall cease from being a 
nation before me for ever.” He then adds that if heaven can be measured above and the 
foundations of the earth searched out beneath, He will cast off all the seed of Israel for 
what they have done. God attached Israel’s national continuance to created ordinances 
beyond human control. Yet religious systems announce Israel’s permanent rejection every 
Sunday while standing beneath the same appointed lights God named as witnesses 
against that doctrine. It takes a special kind of scholarship to look up at evidence and use 
the resulting daylight to write a denial. 

Jeremiah 33 gives the same assurance concerning David and Levi. God says that if His 
covenant with day and night can be broken, then His covenant with David may also be 
broken. The answer to Israel’s failure is not divine perjury but divine chastening followed by 
restoration. Psalm 89 describes severe discipline upon David’s descendants, including the 
rod and stripes, yet God declares, “Nevertheless my lovingkindness will I not utterly take 
from him, nor suffer my faithfulness to fail. My covenant will I not break, nor alter the thing 
that is gone out of my lips.” That is the governing principle. God may punish the covenant 
people without altering the covenant word. Divine faithfulness is not permissiveness; it is 
constancy. God’s rod proves that sin matters, while His oath proves that man’s sin cannot 
convert truth into a lie. 

6. The Modern Return Is Significant but Not the Completed Restoration 

The visible presence of Jewish people in their ancestral land after centuries of dispersion is 
historically remarkable and entirely consistent with the direction of biblical prophecy. It 
demonstrates that Israel has not vanished into the Gentile nations and that God preserved 
the people’s identity despite exile, persecution, attempted extermination, and pressure to 
assimilate. No other ancient nation has endured comparable scattering while retaining 
such a persistent connection to its Scriptures, name, ancestry, and homeland. That 
preservation does not itself prove that every prophetic condition has already been fulfilled, 
but it makes the replacement theologian’s funeral sermon over Israel sound increasingly 
premature. The corpse he buried keeps moving. 

Nevertheless, the complete covenantal restoration described in Deuteronomy 30 has not 
yet occurred. All Israel has not been gathered from every nation. The nation does not 
possess the full territory described in Genesis 15. The Messiah is not reigning from David’s 



throne in Jerusalem. Israel has not nationally looked upon the One whom they pierced. The 
law of God has not been written upon the heart of the whole restored nation, and universal 
peace has not covered the land. The wolf does not dwell with the lamb, the nations have 
not beaten their swords into plowshares, and the earth is not full of the knowledge of the 
Lord as the waters cover the sea. Treating the present condition as the complete prophetic 
fulfillment forces a man to either ignore half the passages or reduce their language until a 
promise of glory resembles an ordinary news report. 

The present return may therefore be understood as providential preparation without being 
confused with final spiritual restoration. Ezekiel 37 provides an instructive order in the 
vision of the dry bones. Bones come together, sinews and flesh appear, and skin covers 
them, but “there was no breath in them” until the Spirit acts. The vision concerns “the 
whole house of Israel,” their national resurrection, return to the land, reunification, 
cleansing, and eventual rule under “David my servant.” The political body can be 
assembled before spiritual life fills it. A nation may stand in the land while remaining in 
unbelief, just as a body may be formed while awaiting breath. Prophecy is not fulfilled 
merely because one stage resembles the opening movement. A sunrise begins with light on 
the horizon, but dawn is not noon. 

7. A Literal Land Promise Requires a Literal Kingdom 

The land covenant ultimately points toward the kingdom of Jesus Christ. Israel cannot 
permanently enjoy the promised inheritance under righteousness until the rightful King 
governs it. The prophets join the restoration of the land with the reign of the Messiah. Isaiah 
9 says the Son will sit “upon the throne of David, and upon his kingdom,” ordering and 
establishing it with judgment and justice. Jeremiah 23 promises a righteous Branch from 
David who will reign as King, execute judgment in the earth, save Judah, and cause Israel to 
dwell safely. Ezekiel 37 joins the regathered nation, cleansed people, reunited tribes, land 
inheritance, everlasting covenant of peace, and rule of David’s Shepherd-King. These are 
not unrelated religious images floating through prophetic poetry. They are parts of one 
earthly program. 

The kingdom must be literal because the disruption it corrects was literal. Israel was 
literally scattered, Jerusalem was literally conquered, David’s throne literally ceased to 
operate, the land was literally desolated, and Gentile powers literally dominated the nation. 
Christ’s return will answer those events in history, not merely in private spiritual 
experience. Zechariah 14 says His feet will stand upon the mount of Olives, Jerusalem will 
be affected, the Lord will fight against the nations, and “the LORD shall be king over all the 
earth.” Isaiah 2 says the law will go forth from Zion and the word of the Lord from Jerusalem. 
Nations will come to be taught and will beat swords into plowshares. If Jerusalem meant 



the Church, swords meant negative thoughts, and nations meant church committees, the 
passage would be safe for a stained-glass window and useless as prophecy. 

The Church does not lose anything when Christ fulfills His promises to Israel. The body of 
Christ has a heavenly calling, spiritual blessings, union with Christ, eternal security, and an 
inheritance secured in Him. It does not require Israel’s land to improve its standing. A 
queen does not become richer by stealing a farmer’s deed. The Church will reign with 
Christ, but it does not become the nation over which David’s Son rules according to the 
covenants. God’s plan contains both heavenly and earthly purposes, and Jesus Christ 
stands at the center of them all. He is Head of the Church and King of Israel without 
confusing the Church with Israel. The theology that must rob one people to bless another 
has made God poorer than a human landlord. 

Conclusion 

The land covenant demonstrates that God’s promises possess nouns, boundaries, 
recipients, consequences, and a future. He promised Abraham and his seed territory 
stretching from the river of Egypt to the Euphrates. He confirmed the oath to Isaac and 
Jacob. He brought Israel from Egypt toward that inheritance, established a national 
covenant in Moab, warned of dispersion, and promised regathering. Israel’s history 
followed the pattern: entry, possession, apostasy, chastening, exile, return, further 
rejection, and broader dispersion. Yet the final chapters remain unwritten in history 
because the complete restoration awaits the return of Jesus Christ. Prophecy delayed is 
not prophecy cancelled. A train that has not reached the station has not therefore 
abandoned the track. 

Neither Gentile politics nor Gentile religion possesses authority to redraw the deed. The 
Vatican cannot absorb Israel into an ecclesiastical empire. Islam cannot erase the 
covenant by building over sacred ground. The United Nations cannot convert divine title 
into a temporary permit. The Church cannot spiritualize the property into its own 
inheritance. Scholars cannot translate away rivers, nations, tribes, mountains, and cities 
without making language meaningless. Men may contest possession, redraw maps, pass 
resolutions, wage wars, or produce theological systems explaining why God ought to have 
chosen somebody else. Heaven remains unimpressed. Human ink dries; divine words 
endure. 

The final restoration will vindicate more than Israel’s title—it will vindicate God’s character. 
When the Deliverer comes out of Sion, turns away ungodliness from Jacob, gathers the 
scattered nation, cleanses its sin, establishes David’s throne, and brings Israel into 
covenantal blessing within the promised land, the whole earth will witness that God keeps 



His word. Abraham will discover that “to thee” meant him. Israel will discover that “thy 
seed” meant the nation God preserved. The world will discover that “this land” meant the 
ground God identified. The Church will rejoice because the same Lord who kept His oath to 
the fathers has kept every promise to His body. The devil will discover that centuries of 
opposition never moved one boundary marker in heaven’s registry. God does not misplace 
deeds, forget rivers, lose heirs, or surrender property to squatters. The land deed heaven 
wrote has never been cancelled, and when the King arrives, no one will need a theologian 
to explain where the kingdom is. 

 

 

5 of 10: The Covenants of the Bible – Sinai’s Marriage Contract and the Law That Could 
Not Give Life 

Key Passage: Exodus 24:7–8 

“And he took the book of the covenant, and read in the audience of the people: and they 
said, All that the LORD hath said will we do, and be obedient. And Moses took the blood, 
and sprinkled it on the people, and said, Behold the blood of the covenant, which the LORD 
hath made with you concerning all these words.” 

Introduction 

Sinai was not a worldwide legislative convention where God handed the Ten 
Commandments to Adam’s entire race, invited the Gentile nations to sign beneath Israel’s 
name, and left a blank space for the future Church. The Mosaic covenant was made with 
one identifiable nation whom God had redeemed from Egyptian bondage. Exodus 19:3 
records the address before the terms are announced: “Thus shalt thou say to the house of 
Jacob, and tell the children of Israel.” God then reminded them, “Ye have seen what I did 
unto the Egyptians, and how I bare you on eagles’ wings, and brought you unto myself.” The 
covenant belonged to the people delivered by blood from Egypt, carried through the Red 
Sea, and gathered beneath the mountain. Moses did not preach these words to Noah’s 
descendants generally, Abraham before circumcision, Philistines in Canaan, Chinese 
villagers, Roman senators, or a Gentile congregation in the body of Christ. The address is 
printed on the envelope in words large enough to read from the foot of Sinai. Yet religion 
has spent centuries opening Israel’s mail, pulling out whichever commandments support 
its institution, leaving the inconvenient penalties in the envelope, and announcing that the 
Church has always been under the same package. When a theologian needs Israel’s law, 
the Church becomes Israel; when he reaches Israel’s curses, everybody suddenly 
becomes dispensational. 



The covenant at Sinai resembled a marriage arrangement between Jehovah and Israel. God 
brought the nation unto Himself, claimed it as His peculiar treasure, and required exclusive 
fidelity. Jeremiah 31:32 later referred to the Mosaic covenant as the covenant Israel broke, 
“although I was an husband unto them.” Israel’s idolatry was repeatedly described as 
adultery and whoredom because the nation violated its pledged loyalty to Jehovah. The 
arrangement contained a historical introduction, covenant terms, blessings for obedience, 
curses for rebellion, public agreement, sacrificial blood, and a solemn meal in God’s 
presence. Israel answered, “All that the LORD hath spoken we will do.” The words sounded 
magnificent beneath the mountain. Unfortunately, the flesh can make promises faster than 
it can keep them. Before Moses returned with the tables, Israel had manufactured a golden 
calf, stripped itself before an idol, and credited a piece of religious livestock with delivering 
the nation from Egypt. The ink on the marriage contract had scarcely dried before the bride 
was dancing around another god. That is not merely a story about Israel’s weakness. It is 
God’s laboratory demonstration of what fallen flesh does when placed beneath holy 
commandments. 

The law itself was not defective. Romans 7:12 says, “Wherefore the law is holy, and the 
commandment holy, and just, and good.” The defect was in man. The law could define 
righteousness, expose transgression, regulate Israel, restrain public evil, prescribe worship, 
reveal God’s holiness, and point forward through sacrifice and type to Jesus Christ. What it 
could not do was impart life to dead sinners or manufacture righteousness from corrupt 
flesh. Galatians 3:21 asks whether the law is against the promises of God and answers, 
“God forbid: for if there had been a law given which could have given life, verily 
righteousness should have been by the law.” The law could diagnose the disease, but it 
could not become the cure. It could place a mirror before the leper, but it could not cleanse 
the spots. It could sentence the criminal, but it could not transform him into a righteous 
son. Sinai announced what man ought to be; Calvary revealed what God had to do because 
man was not. 

1. The Covenant Was Made With Israel at Sinai 

Exodus 19 establishes the parties and purpose. God said to Israel, “If ye will obey my voice 
indeed, and keep my covenant, then ye shall be a peculiar treasure unto me above all 
people.” He added, “And ye shall be unto me a kingdom of priests, and an holy nation.” 
Those words describe Israel’s national calling. The covenant would set the nation apart 
from the surrounding peoples and govern its worship, society, diet, calendar, priesthood, 
land use, family life, courts, warfare, agriculture, and relationship with God. It was not 
merely a private moral code for individuals. It was the constitution of a redeemed earthly 
nation living beneath the direct government of Jehovah. Israel had been delivered from 



Pharaoh before receiving the law. The nation did not keep commandments in Egypt until it 
earned permission to leave. Blood was applied, judgment passed over, the Red Sea 
opened, and only then did the delivered people arrive at Sinai. Redemption preceded 
covenantal responsibility. 

Deuteronomy 5 makes the historical recipient even clearer. Moses said, “The LORD our 
God made a covenant with us in Horeb.” He then added, “The LORD made not this 
covenant with our fathers, but with us, even us, who are all of us here alive this day.” 
Abraham, Isaac, and Jacob lived before the Mosaic covenant. They received promises, 
practiced sacrifice, and obeyed revelations God gave them, but they were not under Sinai’s 
national arrangement. Paul confirms this chronology in Galatians 3:17 by explaining that 
the law came four hundred and thirty years after the promise and could not disannul the 
covenant previously confirmed by God in Christ. If the law began with Adam, Abraham 
could not have lived centuries before it. If every person in every age occupied the same 
covenant, Paul’s argument would collapse like wet cardboard. The law had a historical 
beginning, named recipients, and a defined purpose. 

The Gentiles were not placed beneath this covenant. Psalm 147:19–20 says, “He sheweth 
his word unto Jacob, his statutes and his judgments unto Israel. He hath not dealt so with 
any nation.” Romans 2 describes Gentiles as those “which have not the law,” though 
conscience bears witness to the work of the law written in their hearts. Romans 9:4 
identifies “the giving of the law” as one of Israel’s national privileges. Ephesians 2 describes 
Gentiles as “aliens from the commonwealth of Israel, and strangers from the covenants of 
promise.” Scripture could hardly be plainer without attaching a brass plate to Sinai reading, 
“Delivered to Israel only.” Gentiles remained morally accountable to God, and the law 
revealed universal truths concerning His righteousness, but they were not parties to Israel’s 
covenant. The distinction between moral accountability and covenant membership is 
where many systems lose their luggage. 

2. The Law Was One Covenant, Not a Religious Buffet 

The Mosaic law contained commandments commonly described as moral, civil, and 
ceremonial. Those categories help readers recognize different functions, but Scripture 
presents the whole body of legislation as one covenantal system given to Israel. The Ten 
Commandments stood at its heart, civil judgments applied divine justice within national 
life, and ceremonial ordinances governed priesthood, sacrifice, purity, worship, feasts, and 
tabernacle service. Religion likes to carve the law into detachable pieces so it can retain 
whichever portion strengthens its authority. It keeps the commandment, modifies the sign, 
discards the penalty, spiritualizes the sacrifice, replaces the priesthood, moves the holy 
day, and then labels the resulting assortment “the eternal moral law.” That procedure 



resembles a mechanic rebuilding a watch with three gears, a paper clip, and a hymnbook, 
then insisting it is still factory original. 

Exodus 24 did not seal three separate covenants. Moses “wrote all the words of the LORD,” 
built an altar, offered sacrifices, took half the blood and sprinkled it upon the altar, read 
“the book of the covenant,” received Israel’s pledge of obedience, and sprinkled the people 
with “the blood of the covenant.” The covenant concerned “all these words.” Israel did not 
sign only the Decalogue while reserving the right to negotiate the judgments and 
ordinances later. The same God who said, “Thou shalt not kill,” legislated concerning theft, 
servants, restitution, witchcraft, idolatry, sabbaths, feasts, clean and unclean distinctions, 
sacrifices, priests, and penalties. The commandments formed an integrated administration 
governing a particular nation. Pulling one plank from Sinai does not make a man the owner 
of the mountain. 

This unity destroys selective law-keeping. Galatians 5:3 warns every man receiving 
circumcision as a religious obligation that “he is a debtor to do the whole law.” James 2:10 
declares, “For whosoever shall keep the whole law, and yet offend in one point, he is guilty 
of all.” The covenant does not permit a man to place himself beneath dietary restrictions 
while ignoring the priesthood, claim the Sabbath while rejecting its penalties, preach 
tithing while refusing the agricultural and Levitical framework, or demand circumcision 
while dismissing the sacrifices. A man cannot rent one room in Moses’ house and declare 
the remaining rooms condemned. If Sinai is your covenant, its complete authority follows 
you home. If Christ has redeemed you from the law’s curse, stop crawling back beneath the 
mountain to collect decorations for your religious cage. 

3. The Covenant Was Sealed With Blood and Administered Through Sacrifice 

Sinai thundered because the holiness of God is not a fireside suggestion. Exodus 19 
describes thunders, lightnings, a thick cloud, the voice of a trumpet, smoke ascending as 
from a furnace, and the whole mountain quaking greatly. Boundaries were established 
because sinful man could not casually stroll into the presence of the Holy One. Even a 
beast touching the mountain was to be stoned or thrust through. Hebrews 12 later 
contrasts this terrifying scene with the believer’s approach under the new arrangement, but 
it does not pretend Sinai lacked glory. The law arrived with fire because it revealed the 
righteousness of a God before whom guilt cannot stand. Modern religion wants God 
reduced to a grandfatherly consultant who nods during rebellion and apologizes for the 
sterner sections of His Book. Sinai burns that cardboard deity before the first trumpet 
finishes sounding. 



The covenant was inaugurated with sacrificial blood. Hebrews 9 recounts Moses taking the 
blood of calves and goats, sprinkling the book and the people, and declaring, “This is the 
blood of the testament which God hath enjoined unto you.” It concludes, “And without 
shedding of blood is no remission.” The blood did not represent human potential, social 
improvement, or the therapeutic value of ritual. It testified that covenant relationship with a 
sinful people required death. Israel’s promise—“All that the LORD hath said will we do”—
could not cover guilt. Blood had to stand between holy law and sinful flesh. The altar 
received blood, the people received blood, the tabernacle received blood, the vessels 
received blood, and the priesthood ministered continually with blood. Every crimson stain 
preached that sin earns death and that approach to God requires substitution. 

Yet the sacrifices could not provide final redemption. Hebrews 10:4 states, “For it is not 
possible that the blood of bulls and of goats should take away sins.” Those offerings served 
within the covenant, provided ceremonial cleansing, maintained Israel’s approach 
according to God’s command, and foreshadowed the true sacrifice. But an animal could 
not fully answer for a human soul, and repeated offerings advertised their own 
incompleteness. The priest remained standing because his work was never finished. Jesus 
Christ, after offering “one sacrifice for sins for ever,” sat down at the right hand of God. The 
contrast is not between a cruel Old Testament God and a kinder New Testament God. It is 
between shadow and substance, repetition and completion, animal blood and the 
precious blood of Christ. Every lawful sacrifice carried a forwarding address to Calvary. 

4. The Sabbath Was Israel’s Covenant Sign 

The Sabbath was not merely one convenient day selected for universal religious 
scheduling. Exodus 31:13 records God’s command to Moses: “Speak thou also unto the 
children of Israel, saying, Verily my sabbaths ye shall keep: for it is a sign between me and 
you throughout your generations.” Verse 17 repeats, “It is a sign between me and the 
children of Israel for ever.” The recipient and purpose are stated twice. The Sabbath served 
as a covenant sign between Jehovah and Israel, just as the rainbow marked the Noahic 
covenant and circumcision marked the Abrahamic covenant. It reminded Israel that God 
sanctified the nation and that creation’s Lord had established their rhythm of labor and 
rest. Calling the Sabbath a universal covenant sign of the Church requires erasing the 
words “children of Israel” while claiming reverence for the text. 

Deuteronomy 5 connects Israel’s Sabbath observance with deliverance from Egypt: “And 
remember that thou wast a servant in the land of Egypt, and that the LORD thy God brought 
thee out thence.” The nation’s weekly rest memorialized both creation and national 
redemption. Gentiles were never slaves under Pharaoh as a covenant people, and the 
Church was never brought from Egyptian bondage to receive Sinai’s sign. Furthermore, the 



biblical Sabbath ran from evening to evening on the seventh day. It was not Sunday 
renamed by ecclesiastical authority. The New Testament shows believers assembling on 
the first day of the week in honor of Christ’s resurrection, but it never calls the first day the 
Jewish Sabbath. Sunday is not the Sabbath wearing a Christian hat. Changing the day while 
claiming the commandment is rather like changing the bride’s name on a marriage 
certificate and insisting the original husband signed it. 

The Sabbath’s penalties reveal the dishonesty of selective observance. The man gathering 
sticks in Numbers 15 was put to death because the Sabbath command belonged to a 
national covenant with civil enforcement. Modern Sabbath teachers usually do not 
demand execution for gathering firewood, prohibit all travel according to Israel’s 
restrictions, maintain the Levitical calendar, or apply the complete Mosaic structure. They 
retain the sign, discard its administration, and condemn believers who refuse the revised 
package. Colossians 2:16 answers the matter: “Let no man therefore judge you in meat, or 
in drink, or in respect of an holyday, or of the new moon, or of the sabbath days.” Those 
observances were “a shadow of things to come,” but “the body is of Christ.” A man standing 
in full daylight who crawls backward to hug the shadow has mistaken antiquity for maturity. 

5. Blessings and Curses Governed Israel’s Life in the Land 

The Mosaic covenant promised national blessing for obedience. Deuteronomy 28 
described blessing in the city and field, fruitfulness of body and ground, success against 
enemies, agricultural abundance, lending rather than borrowing, and elevation above 
surrounding nations. These were tangible earthly blessings tied to Israel’s covenantal life in 
the promised land. They were not blank checks for every Christian entrepreneur who mails 
seed money to a television preacher with polished teeth. The prosperity promised under 
Moses concerned a covenant nation whose obedience was measured within a complete 
system of worship, justice, agriculture, calendar, priesthood, and land stewardship. Israel’s 
abundance would publicly demonstrate the blessing of Jehovah upon a righteous nation. 
Pulling “blessed shalt thou be” from Deuteronomy while ignoring the covenantal setting 
turns Scripture into a religious slot machine. 

The curses were equally concrete. Disobedience would bring disease, drought, crop failure, 
military defeat, madness, oppression, broken families, foreign domination, siege, famine, 
captivity, and worldwide dispersion. Israel could not claim the pleasant half while rejecting 
the painful half. The covenant contained both. Deuteronomy 30 says the blessing and 
curse would come upon the nation, after which God would eventually regather and restore 
Israel according to His larger covenantal purpose. History demonstrates the truth of Moses’ 
warning. Israel repeatedly abandoned Jehovah, worshipped idols, oppressed the poor, 



corrupted the priesthood, rejected prophetic rebuke, and suffered national judgment. The 
law did not fail when judgment came. It performed exactly as written. 

Modern prosperity religion steals Israel’s blessings while mailing the curses back to 
Jerusalem. It promises wealth, health, political success, and material increase to anybody 
who manipulates a verse, makes a confession, or sends a donation. Yet Paul lived with 
hunger, thirst, nakedness, beatings, imprisonment, shipwreck, and eventual martyrdom. 
He did not interpret those hardships as evidence that his faith had malfunctioned. The 
Church’s blessings are described in Ephesians 1 as “all spiritual blessings in heavenly 
places in Christ.” God may materially provide, prosper labor, answer prayer, and grant 
health, but those mercies do not place the Christian under Deuteronomy’s national 
economy. The believer is promised tribulation in the world, chastening as a son, sufficient 
grace in weakness, and eternal glory with Christ. The Christian’s inheritance cannot be 
measured by the condition of his bank account because the richest man in hell remains 
bankrupt. 

6. The Law Exposed Sin but Could Not Give Life 

Romans 3:20 declares, “By the deeds of the law there shall no flesh be justified in his sight: 
for by the law is the knowledge of sin.” The law functions as a divine measuring line 
revealing how crooked man has become. It does not bend to accommodate him. A mirror 
can show dirt on a face, but rubbing the mirror against the skin will not wash the face. In the 
same way, the law identifies covetousness, idolatry, dishonor, murder, adultery, theft, 
falsehood, and every other violation, but it supplies no new nature capable of producing 
perfect righteousness. Romans 7 describes how the commandment exposed inward sin: “I 
had not known lust, except the law had said, Thou shalt not covet.” The law did not create 
the sin; it revealed and provoked the rebellion already dwelling in the flesh. Prohibition 
gives fallen nature a target. 

The law also increased the knowledge and legal character of transgression. Romans 5:20 
says, “Moreover the law entered, that the offence might abound.” Galatians 3:19 asks, 
“Wherefore then serveth the law?” and answers, “It was added because of transgressions, 
till the seed should come to whom the promise was made.” The law fenced Israel, 
identified sin, restrained outward wickedness, and preserved the nation through which 
Christ would come. It functioned as “our schoolmaster to bring us unto Christ,” not as a 
permanent saviour. A schoolmaster supervises, disciplines, and prepares; he does not 
become the student’s destination. Once faith is come, Paul says, “we are no longer under a 
schoolmaster.” Religion keeps ringing the school bell after graduation because institutions 
built upon bondage lose customers when grace dismisses class. 



The inability of the law to give life does not make it evil. The sun exposes decay without 
causing the corpse. Romans 8:3 explains, “For what the law could not do, in that it was 
weak through the flesh, God sending his own Son” condemned sin in the flesh. The 
weakness lay in flesh, not in the commandment. A straightedge appears useless to a 
crooked board only because the board refuses correction. God’s holy standard 
condemned every sinner and closed every mouth so that salvation could rest entirely upon 
divine grace. Galatians 2:21 states, “If righteousness come by the law, then Christ is dead 
in vain.” Any system adding law-keeping as a requirement for justification does not merely 
misunderstand Moses; it declares Calvary unnecessary. The law and the cross cannot 
share credit for salvation because the cross was required precisely where the law proved 
flesh bankrupt. 

7. Christ Fulfilled the Law and Brought Believers Under Grace 

Jesus Christ said in Matthew 5:17, “Think not that I am come to destroy the law, or the 
prophets: I am not come to destroy, but to fulfil.” He fulfilled its righteous demands through 
perfect obedience, fulfilled its types through His person and work, fulfilled its sacrificial 
shadows through His blood, and bore its curse upon the cross. Galatians 3:13 says, “Christ 
hath redeemed us from the curse of the law, being made a curse for us.” Redemption from 
the curse does not mean God lowered His standard. It means Christ satisfied what guilty 
sinners could never satisfy. Colossians 2 says He blotted out “the handwriting of 
ordinances that was against us,” took it out of the way, and nailed it to His cross. The 
charges that condemned the sinner met their answer in the crucified Saviour. 

Romans 6:14 gives the believer’s present position: “For sin shall not have dominion over 
you: for ye are not under the law, but under grace.” Romans 7 says believers have become 
dead to the law by the body of Christ and are delivered from the law so that they may serve 
“in newness of spirit, and not in the oldness of the letter.” Grace is not Moses with the 
penalties softened. It is a new standing in the risen Christ, empowered by the indwelling 
Holy Ghost. The believer’s rule of life is not lawlessness but “the law of Christ.” He is under 
obligation to love, serve, walk in holiness, flee sin, bear burdens, forgive, speak truth, 
maintain purity, and present his body to God. Yet those commands operate within grace, 
union with Christ, spiritual life, and sonship—not beneath Sinai’s national covenant. 

Judaizers answer grace by rebuilding the fence Christ removed. Some require circumcision, 
Sabbath observance, dietary restrictions, feast days, Hebrew terminology, tassels, 
calendar calculations, or ritual imitation as marks of superior spirituality. Paul called such 
retreat “another gospel” and warned that Christ becomes “of no effect” to those seeking 
justification by the law. Colossians warns against men judging believers in meat, drink, holy 
days, new moons, and sabbaths. Galatians rebukes those observing “days, and months, 



and times, and years” as a return to bondage. Wearing Israel’s ancient clothing does not 
make a Gentile more biblical. Sometimes it merely makes religious pride easier to 
photograph. The Judaizer boasts that he has returned to the Hebrew roots while walking 
past the Jewish Messiah hanging on the tree. 

Conclusion 

The Mosaic covenant was a holy, blood-sealed arrangement made with Israel at Sinai. It 
established the nation as God’s peculiar treasure, kingdom of priests, and holy people. It 
contained commandments, judgments, ordinances, sacrifices, priesthood, tabernacle 
service, feast days, dietary distinctions, civil penalties, blessings, curses, and the Sabbath 
sign. Israel publicly accepted its terms, and sacrificial blood sealed the covenant. The 
arrangement exposed God’s holiness and man’s sin, regulated Israel’s national life, 
preserved separation from the nations, restrained transgression, and prepared the 
historical road for Jesus Christ. It was not a defective covenant accidentally designed by 
God. It perfectly accomplished the purpose for which it was given, including the exposure 
of flesh’s inability to produce righteousness. 

The law could not give life because commandments written on stone cannot regenerate a 
heart of stone. It could tell man what righteousness required, condemn him when he failed, 
and direct him toward sacrifice, but it could not impart the life found only in Christ. Israel’s 
golden calf appeared almost immediately because the covenant’s first great lesson was 
not man’s ability but man’s corruption. The same flesh that promised complete obedience 
soon danced naked around an idol. Modern flesh has improved its lighting, music, 
vocabulary, and tax status, but not its nature. Give it commandments, and it boasts before 
breaking them; give it ceremonies, and it trusts the ceremony; give it grace, and it either 
abuses liberty or tries to rebuild bondage. Flesh can turn Sinai into pride and Calvary into 
permission because flesh remains religious even when it is wicked. 

The answer is neither lawless Christianity nor modern Judaizing. Grace does not excuse 
sin, and law cannot cure it. Christ fulfilled the law, bore its curse, offered the final sacrifice, 
and brought believers into a new relationship through His death and resurrection. The 
Christian serves in newness of spirit because he possesses life, not because he is trying to 
earn it. He pursues holiness as a redeemed son, not as a condemned servant bargaining 
beneath the thunder. Sinai tells the sinner what he owes; Calvary shows what Christ paid. 
Sinai exposes the stain; Calvary supplies the blood. Sinai commands life but cannot impart 
it; Christ declares, “I am the life,” and gives eternal life freely to every sinner who trusts 
Him. The law was a perfect mirror, but no mirror ever raised a dead man. Only Jesus Christ 
can do that. 



6 of 10: The Covenants of the Bible – The Priesthood Promised to Phinehas and the 
Zeal God Honored 

Key Passage: Numbers 25:10–13 

“And the LORD spake unto Moses, saying, Phinehas, the son of Eleazar, the son of Aaron 
the priest, hath turned my wrath away from the children of Israel, while he was zealous for 
my sake among them, that I consumed not the children of Israel in my jealousy. Wherefore 
say, Behold, I give unto him my covenant of peace: And he shall have it, and his seed after 
him, even the covenant of an everlasting priesthood; because he was zealous for his God, 
and made an atonement for the children of Israel.” 

Introduction 

Numbers 25 is not the kind of chapter modern religion prints beneath a watercolor sunrise. 
It contains fornication, idolatry, divine jealousy, judicial execution, a deadly plague, and a 
priest carrying a javelin. There are no scented candles, no panel discussions about 
alternative spirituality, and no professional facilitator asking Baal’s worshippers whether 
Israel had created a sufficiently inclusive environment. God called the apostasy what it 
was, judged it for what it deserved, and honored the man who refused to stand politely 
beside rebellion while thousands died. The chapter offends an age that has renamed moral 
surrender compassion and doctrinal cowardice humility. Modern religion can tolerate 
almost anything except a God who takes His own holiness seriously. It wants Jehovah to 
smile from the clouds while Israel bows to Baal, shares the sacrifices of devils, and joins 
itself to fornication. But the God of Numbers 25 was not auditioning for a seat on a modern 
ethics board. His wrath burned because covenant betrayal had entered the camp, and 
sentimental vocabulary could not disinfect it. 

The crisis occurred after Balaam failed to curse Israel. Balak hired the prophet to 
pronounce destruction, but God repeatedly turned the intended curse into blessing. What 
open spiritual assault could not accomplish, seduction achieved through compromise. The 
enemy could not call down a curse from the mountain, so he sent temptation into the 
valley. Numbers 31:16 later identifies the strategy as “the counsel of Balaam,” through 
which the Midianite women caused Israel to trespass in the matter of Peor. Revelation 2:14 
explains the pattern: Balaam taught Balak “to cast a stumblingblock before the children of 
Israel, to eat things sacrificed unto idols, and to commit fornication.” The devil discovered 
that Israel could not be cursed while standing beneath God’s protection, but it could bring 
judgment upon itself by breaking covenant fellowship. When hell cannot blow down the 
wall, it opens a nightclub beside the gate. 



In that setting, Phinehas, the son of Eleazar and grandson of Aaron, acted with holy zeal. 
He executed the Israelite prince Zimri and the Midianite woman Cozbi in the very act of 
brazen defiance. His action stopped the plague after twenty-four thousand had died, 
turned away God’s wrath, and “made an atonement for the children of Israel” in the 
temporal covenantal crisis. God then granted him “my covenant of peace” and promised 
an “everlasting priesthood” to his seed. The episode must be read in its proper theocratic 
setting; it does not authorize private violence by New Testament Christians. Yet neither may 
the passage be neutered until Phinehas becomes a metaphor for having firm personal 
boundaries. He was an authorized priest acting within Israel’s covenant order during an 
active divine judgment. The Church fights with spiritual weapons, exercises scriptural 
discipline, separates from wickedness, and wields the sword of the Spirit—not a spear 
against human bodies. Right division prevents fanaticism, but it must not become an 
excuse for cowardice. The weapon changes; the obligation to stand for God does not. 

1. The Enemy Seduced What He Could Not Curse 

Numbers 22–24 records Balak’s attempt to hire Balaam against Israel. Balak feared the 
nation because he had heard what Israel had done to the Amorites. Instead of repenting 
and seeking Israel’s God, he attempted to purchase spiritual firepower. Balaam, a prophet 
with a mouth full of divine words and a heart full of wages, became the perfect religious 
contractor. He wanted God’s permission to do what his appetite had already chosen. 
Second Peter 2:15 says he “loved the wages of unrighteousness,” while Jude describes the 
“error of Balaam for reward.” Balaam could speak magnificent prophecies while 
calculating the fee between sentences. A man’s doctrine may sound straight for an 
afternoon while his covetous heart spends the night looking for a crooked road. 

God refused to permit the curse. Balaam declared, “How shall I curse, whom God hath not 
cursed?” He saw Israel dwelling alone, spoke of its justification, foretold its strength, and 
even prophesied of the coming Star out of Jacob and Sceptre rising from Israel. Balak 
moved him from one location to another as though changing the camera angle might 
change God’s opinion. That is the ancient method of apostasy: if the Book contradicts you, 
move the pulpit, change the translation, hire another professor, and try the curse from a 
different hill. But every altar failed. Balak could offer oxen and rams until the smoke hid the 
horizon; no sacrifice could purchase God’s betrayal of His covenant people. Hell may bribe 
the prophet, but it cannot bribe the throne. 

Balaam therefore turned from direct cursing to indirect corruption. If Israel could be 
persuaded to join itself to idolatry, the nation would invite divine chastening from within. 
The tactic remains one of Satan’s favorites. Persecution often strengthens believers 
because it makes the dividing line visible. Seduction softens the line until saints stroll 



across it while praising themselves for broad-mindedness. The devil who cannot frighten a 
church out of the Bible will often entertain it away from the Bible. He trades the lion’s roar 
for a dinner invitation, chains for compliments, and execution for acceptance. A sword at 
the throat may produce martyrs; a seat at Baal’s table produces compromisers. Satan has 
learned that many men who would die rather than deny Christ publicly will surrender Him 
gradually for applause, appetite, or affection. 

2. Fornication Became the Doorway to Idolatry 

Numbers 25:1 states, “And Israel abode in Shittim, and the people began to commit 
whoredom with the daughters of Moab.” The sequence is deliberate. Physical corruption 
opened the door to spiritual apostasy. The women called Israel’s men “unto the sacrifices 
of their gods,” and the people ate and bowed down. Appetite led to fellowship, fellowship to 
worship, and worship to covenant betrayal. Sin rarely introduces itself by announcing the 
final destination. It offers a meal, a relationship, an experience, or a small accommodation, 
then walks the victim one compromise at a time toward the altar. The road to Baal-peor 
was not paved with philosophical arguments. It was paved with invitations. 

The text says, “Israel joined himself unto Baal-peor.” That language describes attachment, 
identification, and corrupt union. The nation covenanted to Jehovah at Sinai was now 
coupling itself with an idol. This was spiritual adultery because God had declared Himself 
Israel’s husband. Jeremiah 3 and Ezekiel 16 later employ the same marital language to 
expose Israel’s idolatry. Pagan worship was not harmless cultural exchange. Behind the 
idols stood devils, as Deuteronomy 32:17 says: “They sacrificed unto devils, not to God.” 
Psalm 106:28 remembers the same event: “They joined themselves also unto Baal-peor, 
and ate the sacrifices of the dead.” Israel was not merely sampling foreign cuisine. It was 
dining at a devil’s table. 

Modern religion prefers separating sexual corruption from doctrinal apostasy, as though 
the body could bow to sin while the soul maintained orthodox membership. Scripture 
refuses that division. First Corinthians 6 warns that the body belongs to the Lord and that 
joining oneself to a harlot creates a corrupt union. First Corinthians 10 connects idolatrous 
feasts with fellowship with devils and commands, “Ye cannot drink the cup of the Lord, and 
the cup of devils.” Sexual immorality and false worship often travel together because both 
reject God’s ownership. One says God cannot govern the body; the other says He cannot 
govern worship. The sinner enthrones desire, and the idol provides religious music for the 
coronation. 

3. Brazen Sin Brought Open Judgment 



The anger of the Lord was kindled against Israel, and God commanded that the leaders 
connected with the apostasy be judged. Moses instructed Israel’s judges, “Slay ye every 
one his men that were joined unto Baal-peor.” This was not private revenge. It was judicial 
action within a theocratic nation governed by direct revelation. Israel’s magistrates were 
responsible to restrain covenant treason because idolatry endangered the whole camp. 
The modern state does not occupy Israel’s covenantal position, and the Church has no 
authority to execute sinners. But the historical judgment reveals God’s estimate of the 
offense. A change in administration does not turn holiness into indifference. 

While Israel wept before the door of the tabernacle, Zimri brought Cozbi, a Midianitish 
woman, into the camp “in the sight of Moses, and in the sight of all the congregation.” The 
sin was not hidden beneath weakness or followed by repentance. It was paraded before the 
covenant community during divine judgment. Zimri was a prince of a chief house among 
the Simeonites, and Cozbi was the daughter of a Midianite ruler. Their status made the 
defiance more dangerous, not less accountable. Privileged sinners often imagine their 
office places them above correction. They mistake visibility for immunity and influence for 
innocence. God has never been impressed by a title attached to rebellion. 

A plague was already moving through the camp, and twenty-four thousand died. First 
Corinthians 10 uses Israel’s fall as a warning to the Church: “Neither let us commit 
fornication, as some of them committed, and fell in one day three and twenty thousand.” 
The difference in the immediate numerical references has generated more effort from 
critics than the warning against fornication has generated obedience; Numbers gives the 
total plague death, while Paul identifies those falling in the specified day. The passages are 
not confused, though the critic usually is. The larger point remains that sin spread death 
through the congregation while the brazen offenders advertised their contempt. A culture 
that makes rebellion public should not be surprised when judgment becomes public. 

4. Phinehas Was Zealous for God When Others Stood Weeping 

Numbers 25:7 says, “And when Phinehas, the son of Eleazar, the son of Aaron the priest, 
saw it, he rose up from among the congregation, and took a javelin in his hand.” Phinehas 
saw what was happening and understood the covenantal crisis. He did not form a study 
committee, commission a survey, or request six weeks to learn why Zimri felt unheard. 
Israel was dying. Divine wrath was active. Public defiance had entered the camp. Phinehas 
rose. Holy zeal does not always possess perfect eloquence, but it recognizes the hour 
when delay becomes partnership with evil. 

He followed Zimri and Cozbi into the tent and thrust them through. The plague stopped. 
Again, this was an extraordinary judicial act within Israel’s theocratic order, performed by a 



priest during direct divine judgment and immediately approved by God. It provides no 
warrant for vigilante violence today. The New Testament Church disciplines through rebuke, 
separation, and removal from fellowship, as in 1 Corinthians 5. It confronts spiritual 
enemies with truth, prayer, and the word of God. Paul said, “The weapons of our warfare 
are not carnal.” Anyone using Phinehas to justify personal bloodshed has ignored both 
covenants and turned zeal into murder. 

Yet the necessary dispensational limitation must not be used to drain the passage of its 
force. Phinehas acted because he was “zealous for his God.” His zeal matched God’s 
jealousy. He cared more about Jehovah’s holiness and Israel’s survival than about the 
social discomfort of confrontation. Modern religion often calls indifference “grace” 
because grace sounds better than cowardice on a church brochure. But biblical grace 
never requires a man to smile while sin devours the congregation. Sometimes the most 
loving man in the camp is the one willing to stop what everybody else is afraid to name. 
Compassion without truth becomes a velvet blanket spread over a grave. 

5. Phinehas Made Atonement and Received a Covenant of Peace 

God declared that Phinehas “hath turned my wrath away from the children of Israel.” The 
act “made an atonement for the children of Israel” in the immediate covenantal crisis. This 
does not mean Phinehas purchased eternal redemption through human violence or 
became a substitute for Jesus Christ. The Hebrew historical setting concerns the removal 
of temporal wrath from the nation through the execution of the brazen offenders. Justice 
was satisfied regarding that public offense, the plague ceased, and the surviving nation 
was spared further consumption. Atonement language in Scripture must be read in context 
rather than poured into one doctrinal mold. 

The Lord then said, “Behold, I give unto him my covenant of peace.” The title is striking 
because the covenant arose from decisive judgment. Modern sentiment assumes peace 
means the absence of confrontation. Scripture shows that peace with a holy God 
sometimes requires the removal of what provokes wrath. Isaiah 57:21 says, “There is no 
peace, saith my God, to the wicked.” Jeremiah’s false prophets cried, “Peace, peace; when 
there is no peace.” Phinehas did not create peace by negotiating a compromise between 
Jehovah and Baal. He created the covenantal conditions for peace by taking God’s side 
against the corruption destroying Israel. Peace without righteousness is only a ceasefire 
arranged by sin. 

God also promised Phinehas and his seed “the covenant of an everlasting priesthood.” 
Phinehas already belonged to the Aaronic priesthood as the son of Eleazar and grandson of 
Aaron. The covenant did not invent Levi’s priesthood from nothing; it confirmed a 



continuing priestly line within Aaron’s house because of Phinehas’s zeal. This distinction 
matters. The broader Levitical arrangement came through God’s selection of Levi and 
Aaron, while the Phinehas covenant attached a particular promise to the descendants of 
this faithful priest. God narrowed a priestly purpose within an existing priesthood, just as 
He narrowed Abraham’s covenantal seed through Isaac and Jacob. Precision is not 
pedantry when God is naming heirs. 

6. God Preserved the Faithful Priestly Line Through Zadok 

First Chronicles 6 traces the priestly genealogy from Aaron through Eleazar, Phinehas, and 
succeeding generations to Zadok. That record is not wasted ink inserted to test whether 
readers can survive a list of names. Genealogy protects covenant identity. If God promises 
a priesthood to Phinehas’s seed, then the record of that seed matters. Modern readers skip 
genealogies because they resemble the legal section of a contract, but that is precisely 
why they are there. Promises concerning seed require records identifying the line. God 
keeps family records because He does not fulfill covenants through anonymous 
substitutes. 

The house of Eli descended through Ithamar rather than Eleazar, and judgment fell upon 
that house because of corruption. Eli’s sons made themselves vile, abused the sacrifices, 
and committed immorality at the tabernacle. First Samuel 2 records God’s declaration that 
He would raise up “a faithful priest” who would do according to His heart and mind. In the 
days of Solomon, Abiathar was removed, and Zadok was placed in the priestly office. First 
Kings 2:27 says the removal of Abiathar fulfilled the word spoken concerning Eli’s house. 
The line associated with Eleazar and Phinehas came to prominence through Zadok. Human 
corruption may temporarily occupy an office, but God knows how to bring His covenantal 
purpose back through the line He appointed. 

Ezekiel’s future temple vision gives special service to “the priests the Levites, the sons of 
Zadok,” because they remained faithful when Israel went astray. Ezekiel 44 says they shall 
come near to minister unto the Lord, while other Levites bear consequences for apostasy. 
This future setting demonstrates that God has not forgotten priestly distinctions 
concerning Israel. It does not authorize a present Gentile hierarchy to announce itself as 
Levi’s successor. God knows the difference between a son of Zadok and a man wearing an 
embroidered robe in Europe. Religious costume can imitate appearance, but it cannot 
manufacture genealogy or divine appointment. A collar is not a covenant. 

7. Christ’s Priesthood and the Church Cannot Be Confused With Levi 

Jesus Christ did not enter the Levitical priesthood. Hebrews 7 emphasizes that He sprang 
from Judah, “of which tribe Moses spake nothing concerning priesthood.” His priesthood is 



after the order of Melchisedec, established by divine oath and grounded in “the power of an 
endless life.” The change of priesthood required a change of law. Christ is not another 
Aaronic priest taking his turn at an earthly altar. He is the sinless High Priest who offered 
Himself once, entered heaven, sat down because the sacrifice was completed, and ever 
liveth to make intercession. Aaron’s priests died and required successors; Christ remains 
because death cannot remove Him. 

The Church possesses a spiritual priesthood in Christ. First Peter 2 calls believers “an holy 
priesthood” and “a royal priesthood,” offering spiritual sacrifices acceptable to God by 
Jesus Christ. That does not turn Christians into Levites, reproduce Aaron’s garments, or 
create a sacramental caste empowered to repeat Christ’s sacrifice. Every born-again 
believer has access to God through one Mediator, “the man Christ Jesus.” No earthly priest 
stands between a Christian and the throne of grace. The veil has been torn, the final blood 
has been offered, and the believer may come boldly through Christ. A religious system that 
reconstructs an altar, invents a sacrificing priesthood, and presents an unbloody repetition 
of Calvary has rebuilt the furniture of a house God vacated. 

The proper application of Phinehas is therefore spiritual and moral, not carnal. The Church 
must maintain doctrinal purity, confront open wickedness, discipline scandalous sin, 
refuse fellowship with idolatry, and stand zealously for God. First Corinthians 5 
commanded the Corinthian assembly to remove the openly immoral man from fellowship. 
Revelation 2 rebuked churches tolerating the doctrine of Balaam and Jezebel. Jesus Christ 
did not praise tolerance when tolerance protected corruption. The Church’s spear is the 
word of God, its battlefield is spiritual, and its disciplinary authority stops at the boundaries 
Scripture assigns. But a sword left permanently in its sheath because the preacher fears 
criticism is only a decorative piece of metal. Truth that is never applied becomes church 
furniture. 

Conclusion 

The covenant with Phinehas arose during one of Israel’s darkest covenantal betrayals. 
Balaam could not curse the nation directly, so he taught Balak to corrupt it through 
fornication and idolatry. Israel joined itself to Baal-peor, ate the sacrifices of the dead, and 
brought divine wrath into the camp. Zimri then displayed the rebellion publicly while the 
congregation wept and the plague consumed thousands. Phinehas rose, acted within his 
priestly authority, turned away wrath, and stopped the plague. God called his action zeal, 
credited it with making atonement in the national crisis, and rewarded him with a covenant 
of peace and an everlasting priesthood for his seed. The world may dislike the judgment, 
but the world was not dying in the camp. 



The priestly promise cannot be separated from its named recipient. Phinehas was the son 
of Eleazar, the son of Aaron. His covenant operated within Israel’s priesthood and 
continued through an identifiable line leading to Zadok. The future ministry assigned to the 
sons of Zadok confirms that God remembers those distinctions. A Gentile religious 
institution cannot confiscate the promise by dressing its clergy like Old Testament priests, 
borrowing temple language, and placing an altar inside a building. Levi’s genealogy cannot 
be produced by ordination papers, and Aaron’s office cannot be transferred through 
ecclesiastical theatre. God did not misplace the recipient list. 

The enduring lesson is that God honors zeal submitted to His order. Carnal zeal becomes 
fanaticism, while truthless tolerance becomes treason. Phinehas possessed both 
conviction and authorization; the Church must likewise act within the weapons and 
boundaries God has supplied. We do not thrust sinners through with a javelin; we pierce 
lies with Scripture. We do not execute fornicators; we call them to repentance and remove 
unrepentant scandal from fellowship. We do not inherit Levi’s altar; we approach God 
through the finished sacrifice of Jesus Christ. Yet we dare not use grace as embalming fluid 
for a dead conscience. When Balaam’s doctrine enters the church and Baal’s table is set 
beside the Lord’s supper, somebody must still rise from the congregation. God has never 
confused cowardice with peace, and neither should we. 

 

 

7 of 10: The Covenants of the Bible – David’s Throne Is Not an Empty Chair in Heaven 

Key Passage: 2 Samuel 7:12–16 

“And when thy days be fulfilled, and thou shalt sleep with thy fathers, I will set up thy seed 
after thee, which shall proceed out of thy bowels, and I will establish his kingdom. He shall 
build an house for my name, and I will stablish the throne of his kingdom for ever. I will be 
his father, and he shall be my son. If he commit iniquity, I will chasten him with the rod of 
men, and with the stripes of the children of men: But my mercy shall not depart away from 
him, as I took it from Saul, whom I put away before thee. And thine house and thy kingdom 
shall be established for ever before thee: thy throne shall be established for ever.” 

Introduction 

David’s throne was not a theological recliner floating somewhere above the clouds while 
angels waited for a Gentile scholar to identify it. It was the royal seat of government over 
Israel, connected with David’s house, David’s seed, David’s city, and the earthly kingdom 
God placed beneath his rule. The throne stood in Jerusalem. Its kings governed tribes, 



armies, courts, land, and subjects. When God promised David, “Thy throne shall be 
established for ever,” the word “throne” did not suddenly evaporate into a metaphor for 
general divine authority. God already possessed universal sovereignty before David was 
born. He did not need to make a covenant with a shepherd from Bethlehem in order to 
acquire the right to rule heaven. The covenant concerned a specific royal administration on 
earth, and its final heir is Jesus Christ, “the root and the offspring of David.” A throne that 
governed Israel cannot be relocated to heaven by theological forklift simply because the 
promised King has not yet occupied it in its final form. 

The Davidic covenant stands upon the Abrahamic promises and carries them toward the 
kingdom. Abraham received promises concerning land, seed, nation, and blessing. Judah 
was identified as the royal tribe when Jacob prophesied, “The sceptre shall not depart from 
Judah.” David was then chosen as the particular house through which the kingdom would 
be permanently established. From that point forward, Israel’s hope centered upon a 
coming Son of David who would rule in righteousness. The Psalms sang of Him, the 
prophets announced Him, the genealogies preserved His line, Gabriel identified Him to 
Mary, and blind men beside the road cried, “Jesus, thou son of David, have mercy on us.” 
The New Testament does not introduce “Son of David” as a decorative messianic 
nickname. It identifies Jesus as the legal, genealogical, prophetic, and covenantal heir to 
Israel’s throne. 

The great doctrinal theft occurs when the Church is substituted for the kingdom, heaven for 
Jerusalem, the Father’s throne for David’s throne, and Christ’s present heavenly session for 
His promised earthly reign. The interpreter then announces that the covenant has been 
fulfilled spiritually, even though David is not reigning, Israel is not restored, Jerusalem is not 
the capital of a righteous world kingdom, the nations are not under Messiah’s rod, and the 
earth is not filled with the knowledge of the Lord. That is not fulfillment; it is repossession 
by metaphor. If a bank promised a man a house, then handed him a photograph of clouds 
and called the contract fulfilled “in a higher sense,” a lawyer would call it fraud. When 
theology does the same thing with God’s covenant, it calls the result maturity. The King 
James Bible uses a simpler word for the method: unbelief. 

1. David Wanted to Build God a House, but God Promised to Build David One 

Second Samuel 7 opens during a season of rest. David dwelt in his house, and the Lord had 
given him rest from his enemies. Looking upon his cedar palace while the ark of God 
remained within curtains, David desired to build a permanent house for the Lord. Nathan 
initially approved the desire, saying, “Go, do all that is in thine heart; for the LORD is with 
thee.” But that night the word of the Lord corrected the prophet. A good intention and 
prophetic approval did not outrank fresh revelation from God. Nathan had to return and 



revise his counsel because honest ministry changes its statement when God’s word 
contradicts it. Religious pride would rather alter the Book than admit that yesterday’s 
sermon was wrong. 

God reminded David that He had never demanded a cedar house while walking with Israel 
in a tent and tabernacle. He had taken David “from the sheepcote, from following the 
sheep,” made him ruler over Israel, cut off his enemies, and made him a great name. David 
proposed doing something great for God, but God answered by recounting what He had 
already done for David. That is grace stripping human achievement of its peacock feathers. 
Before David could build a house for the Lord, the Lord had chosen, preserved, elevated, 
and established David. The shepherd did not climb from the sheepfold to the throne by 
natural ambition. God reached into the pasture and placed him there. 

Then came the great reversal: “Also the LORD telleth thee that he will make thee an house.” 
David meant a temple of cedar and stone; God meant a dynasty. David wanted to erect a 
building that would stand for generations, but God promised a royal line reaching to an 
everlasting King. Solomon would build the temple, yet God would build David’s house. The 
builder became the beneficiary, and the giver became the receiver. That is how grace 
repeatedly operates: man arrives carrying a hammer to improve God’s residence and 
discovers that God has already drawn plans for his inheritance. 

2. The Covenant Guaranteed a Seed, House, Kingdom, and Throne 

The language of 2 Samuel 7 is exact. God promised David a “seed,” a “house,” a “kingdom,” 
and a “throne.” The seed would proceed from David’s own body. The house referred to his 
continuing royal dynasty. The kingdom identified the sphere of rule. The throne represented 
the governmental authority exercised by David’s heir. These terms overlap, but they are not 
interchangeable clouds of religious emotion. A seed requires descent, a house requires 
continuity, a kingdom requires subjects and territory, and a throne requires a reigning king. 
God stacked the words together so that no honest reader could mistake the nature of the 
promise. 

God repeatedly attached “for ever” to the covenant. He would establish the throne of 
David’s seed “for ever.” David’s house and kingdom would be established “for ever.” David’s 
throne would be established “for ever.” Scripture later calls this arrangement a covenant. 
Psalm 89:3–4 declares, “I have made a covenant with my chosen, I have sworn unto David 
my servant, Thy seed will I establish for ever, and build up thy throne to all generations.” The 
promise therefore does not rest upon a vague hope that David’s influence might continue 
through religious memory. God swore to preserve the line and establish the throne. Davidic 
influence would not satisfy an oath concerning Davidic government. 



The covenant has both immediate and ultimate dimensions. Solomon was the immediate 
seed who followed David, built the temple, and sat upon the throne. But Solomon could not 
exhaust an everlasting promise because he sinned, aged, died, and left the kingdom to 
division under Rehoboam. The covenant reaches through Solomon and the succeeding 
kings toward Jesus Christ, the sinless Son of David whose life is endless and whose 
kingdom cannot be destroyed. Prophecy often presents a near fulfillment that serves as a 
bridge toward a greater final fulfillment. The bridge is real, but it is not the destination. A 
man who stops with Solomon must explain how a dead king on a divided throne fulfilled 
“for ever.” The covenant itself forces the reader forward to Christ. 

3. Discipline Could Strike David’s Sons Without Destroying David’s Covenant 

Second Samuel 7:14 acknowledges that David’s royal descendants could commit iniquity. 
God promised to chasten such a son “with the rod of men, and with the stripes of the 
children of men.” The covenant was unconditional in its ultimate preservation, but 
individual kings remained accountable for their conduct. Solomon’s apostasy brought 
division. Rehoboam’s folly intensified it. Later kings practiced idolatry, injustice, violence, 
and unbelief, bringing judgment upon themselves and the nation. Covenant privilege did 
not create moral immunity. The crown could not make rebellion righteous, and royal blood 
could not bribe the Judge of all the earth. 

Yet God immediately distinguished David’s house from Saul’s: “But my mercy shall not 
depart away from him, as I took it from Saul.” Saul’s dynasty was removed; David’s line 
would be preserved. That contrast defines the covenant. David’s descendants could be 
chastened, displaced, or carried into captivity, but God would not cancel the sworn 
purpose attached to David’s house. The monarchy’s visible operation could be interrupted 
without the covenantal title being destroyed. A throne may remain unoccupied for a season 
without ceasing to belong to the promised dynasty. Vacancy is not cancellation. 

Psalm 89 provides the inspired commentary. God says that if David’s children forsake His 
law, He will “visit their transgression with the rod, and their iniquity with stripes.” Then 
comes the unbreakable assurance: “Nevertheless my lovingkindness will I not utterly take 
from him, nor suffer my faithfulness to fail. My covenant will I not break, nor alter the thing 
that is gone out of my lips.” The argument does not depend upon David’s children 
remaining flawless; it depends upon God remaining truthful. The Lord swore by His 
holiness that He would not lie unto David. Human sin can summon the rod, but it cannot 
make God commit perjury. 

4. The Psalms Preserve the Oath and Announce the Coming King 



Psalm 2 presents the royal Son installed upon Zion: “Yet have I set my king upon my holy hill 
of Zion.” The nations rage, rulers counsel against the Lord and His anointed, and God 
answers their conspiracy by announcing His King. The Son receives the heathen for His 
inheritance and the uttermost parts of the earth for His possession. He rules them with “a 
rod of iron.” This is not a description of the Church winning local elections or holding a 
successful worship conference. It is Messiah’s worldwide governmental conquest from 
Zion. The nations do not voluntarily improve; they are broken beneath the authority of the 
rightful King. 

Psalm 72 expands the vision. The King judges the people with righteousness, saves the 
children of the needy, breaks the oppressor, and exercises dominion “from sea to sea, and 
from the river unto the ends of the earth.” Kings fall down before Him, nations serve Him, 
and the whole earth is filled with His glory. Solomon’s reign offered a partial preview, but it 
never reached these dimensions. All kings did not fall before Solomon, his dominion did 
not encompass the entire earth, and his later idolatry contradicted the perfect 
righteousness described. The psalm looks beyond the shadow to the greater Son of David. 

Psalm 132 joins the throne with Zion and divine oath: “The LORD hath sworn in truth unto 
David; he will not turn from it; Of the fruit of thy body will I set upon thy throne.” God then 
declares, “For the LORD hath chosen Zion; he hath desired it for his habitation.” The throne 
and location remain connected. God did not swear to place David’s seed upon an 
unidentified heavenly chair. He chose Zion. He named the body, the throne, and the city. 
The covenant’s precision is the enemy of every system that survives by turning proper 
nouns into religious vapor. 

5. The Prophets Refused to Move the Throne Out of Jerusalem 

Isaiah 9 foretells the birth of a child and the gift of a Son whose name shall be “Wonderful, 
Counsellor, The mighty God, The everlasting Father, The Prince of Peace.” His government 
will increase without end “upon the throne of David, and upon his kingdom.” The passage 
unites deity, humanity, Davidic descent, government, throne, kingdom, justice, and 
everlasting rule. The promised Child is God manifest in the flesh, but His deity does not 
dissolve David’s throne. It guarantees that the throne will finally possess a King capable of 
reigning forever. Christ did not become less divine by taking Davidic humanity, and David’s 
throne does not become less earthly because its heir came from heaven. 

Jeremiah 23 announces a “righteous Branch” raised unto David. “A King shall reign and 
prosper, and shall execute judgment and justice in the earth.” During His reign, Judah will 
be saved and Israel will dwell safely. Those national and earthly details are not optional 
scenery. Jeremiah 33 repeats that David will never want a man to sit upon the throne of the 



house of Israel and connects the certainty of the promise with God’s covenant concerning 
day and night. If men can break the appointed order of day and night, then God’s covenant 
with David may be broken. Until then, every sunrise is a witness against replacement 
theology. 

Ezekiel 37 describes Israel’s national resurrection, reunion, cleansing, and restoration to 
the land. God then says, “David my servant shall be king over them,” and “they all shall 
have one shepherd.” The people will dwell in the land given to Jacob, and “my servant David 
shall be their prince for ever.” The passage joins the nation, land, covenant, sanctuary, King, 
and everlasting peace. If the nation is the Church, the land is heaven, David is merely a 
principle, the sanctuary is an attitude, and the kingdom is a sermon series, language has 
ceased to communicate. Spiritualization claims to uncover meaning while removing every 
item the prophet named. 

6. Jesus Christ Holds the Royal Right to David’s Throne 

The New Testament begins, “The book of the generation of Jesus Christ, the son of David, 
the son of Abraham.” Matthew places the royal title at the front door because the Gospel 
presents Israel’s King. The genealogies establish Christ’s Davidic descent and legal right 
within the royal line. Gabriel told Mary that her Son would be called Jesus, would be great, 
and would be called the Son of the Highest. Then he declared, “The Lord God shall give 
unto him the throne of his father David.” Gabriel knew the difference between the throne of 
God in heaven and the throne of David. He did not tell Mary that her Son already possessed 
David’s throne as eternal deity. The throne would be given to Him in fulfillment of covenant. 

During His earthly ministry, the title “Son of David” repeatedly identified Jesus with 
messianic kingship. Blind men cried to Him by that name, the multitudes asked, “Is not this 
the son of David?” and at the triumphal entry they shouted, “Hosanna to the son of David.” 
Israel’s rulers understood the implication and rejected it. Jesus presented Himself as the 
promised King, but the nation’s leadership said, “We have no king but Caesar.” The rightful 
heir entered Jerusalem upon an ass according to Zechariah, yet His crown was made of 
thorns and His throne at that appearance was a cross. The King was rejected, but rejection 
did not void the title. 

Christ’s resurrection and ascension establish His triumph and guarantee His future rule. 
He presently sits at the right hand of the Father. Psalm 110:1 says, “Sit thou at my right 
hand, until I make thine enemies thy footstool.” Hebrews repeatedly describes Christ 
seated at God’s right hand, “from henceforth expecting till his enemies be made his 
footstool.” Revelation 3:21 distinguishes the thrones explicitly: Christ says He “is set down 
with my Father in his throne,” then promises that the overcomer will sit with Him “in my 



throne.” The Father’s throne and Christ’s Davidic throne are related within divine 
government, but Scripture does not treat them as identical furniture. One is Christ’s 
present heavenly session; the other concerns His future manifested kingdom. 

7. The King Will Return and Occupy the Throne God Promised 

Christ’s second coming brings the public establishment of His royal rule. Revelation 19 
shows heaven opened and the Faithful and True riding forth to judge and make war. He 
wears many crowns, bears the name “KING OF KINGS, AND LORD OF LORDS,” and smites 
the nations with the sword proceeding from His mouth. The King who permitted Roman 
soldiers to press thorns into His brow returns wearing crowns no empire can contest. At His 
first coming, men asked whether He was a king and nailed the accusation above His head. 
At His second coming, the answer descends from heaven armed. 

Revelation 20 describes the thousand-year reign of Christ and His saints. This reign follows 
the visible return, defeat of the beast, destruction of hostile armies, and binding of Satan. 
The order ruins amillennial machinery. The kingdom does not gradually emerge through 
Church influence while Satan remains active as a roaring lion. The King returns, the enemy 
is bound, thrones are established, and the saints reign with Christ. A thousand years 
mentioned six times should survive even a theologian’s determination to turn arithmetic 
into poetry. 

Jerusalem will become the center of Messiah’s earthly government. Isaiah 2 says the law 
will go forth from Zion and the word of the Lord from Jerusalem. Zechariah 14 declares that 
the Lord will be King over all the earth and that nations will come to Jerusalem to worship. 
Matthew 25 presents the Son of man sitting upon “the throne of his glory” and judging the 
nations. The kingdom will have a King, capital, subjects, laws, judgments, and worldwide 
dominion. It will not be an empty chair in heaven or a warm sensation during a hymn. When 
Jesus Christ occupies David’s throne, the covenant will stand vindicated in history where 
God placed it. 

Conclusion 

The Davidic covenant guarantees a royal seed, an enduring house, a preserved kingdom, 
and an everlasting throne. Solomon supplied an immediate fulfillment by building the 
temple and succeeding David, but his mortal reign could not exhaust an eternal promise. 
The succeeding kings demonstrated the need for discipline, and God used rods and stripes 
exactly as He warned. Yet He refused to remove His mercy from David’s house as He had 
removed the kingdom from Saul. The monarchy was interrupted, Jerusalem was judged, 
and David’s descendants ceased visibly ruling, but the covenant survived because God’s 



faithfulness did not depend upon an uninterrupted parade of righteous kings. It depended 
upon His oath. 

Jesus Christ is the final Son of David. His genealogy, virgin birth, messianic works, royal 
presentation, death, resurrection, and promised return identify Him as the lawful heir. He 
presently sits at the Father’s right hand, where He intercedes for His Church and waits until 
His enemies are made His footstool. That heavenly session does not cancel His future 
earthly kingdom. The Father’s throne is not David’s throne, heaven is not Jerusalem, and 
the Church is not the house of Israel. Christ does not need theologians to merge those 
distinctions in order to increase His glory. He rules heaven now and will rule the earth 
openly without surrendering either sphere. 

The covenant will be fulfilled when the King returns, Israel is restored, the nations are 
judged, Jerusalem becomes the capital of righteous government, and David’s Son reigns 
over the earth. The crown of thorns will give way to many crowns. The reed placed 
mockingly in His hand will give way to the rod of iron. The superscription written above His 
cross will become the public law of the kingdom: “KING OF KINGS, AND LORD OF LORDS.” 
Men may spiritualize the throne, relocate the city, rename the nation, and replace the 
kingdom with a church service, but God will answer every metaphor with a King standing in 
Jerusalem. David’s throne is not an empty chair in heaven. It is an earthly covenant throne 
awaiting the return of its everlasting Heir. 

 

 

8 of 10: The Covenants of the Bible – The New Covenant Was Not Addressed to Rome 
or Geneva 

Key Passage: Jeremiah 31:31–34 

“Behold, the days come, saith the LORD, that I will make a new covenant with the house of 
Israel, and with the house of Judah: Not according to the covenant that I made with their 
fathers in the day that I took them by the hand to bring them out of the land of Egypt; which 
my covenant they brake, although I was an husband unto them, saith the LORD: But this 
shall be the covenant that I will make with the house of Israel; After those days, saith the 
LORD, I will put my law in their inward parts, and write it in their hearts; and will be their 
God, and they shall be my people. And they shall teach no more every man his neighbour, 
and every man his brother, saying, Know the LORD: for they shall all know me, from the 
least of them unto the greatest of them, saith the LORD: for I will forgive their iniquity, and I 
will remember their sin no more.” 



Introduction 

The new covenant did not arrive in the mail addressed to Rome, Geneva, Canterbury, 
Constantinople, Nashville, or any other Gentile religious headquarters that later 
volunteered to manage God’s estate. Jeremiah wrote the names directly into the covenant 
announcement: “the house of Israel” and “the house of Judah.” Those are not difficult 
expressions. Israel was the northern kingdom, Judah was the southern kingdom, and their 
division formed part of the national tragedy the prophets addressed. God promised a future 
covenant that would reunite, cleanse, regenerate, restore, and secure the people 
descended from Jacob. No church council received authority to erase those names and 
insert “the institutional Church.” No reformer received authority to write “the elect of all 
ages” across the line. The covenant came with named recipients, and inspiration did not 
leave a blank space for a later theological system to complete. 

The new covenant nevertheless rests upon the blood of Jesus Christ, and that same 
precious blood purchased the Church. At the supper, Christ said, “This cup is the new 
testament in my blood, which is shed for you.” Paul repeated those words to the 
Corinthians, demonstrating that the Church has a real relationship to the blood and 
spiritual blessings secured through it. Believers presently possess forgiveness, redemption, 
the indwelling Holy Ghost, access to God, and union with Christ because the Testator died 
and rose again. Yet participation in spiritual blessing through Christ does not make the 
Church identical with Israel or exhaust every promise Jeremiah announced. The blood of 
Christ is large enough to purchase the Church and guarantee Israel’s future cleansing 
without confusing their identities. Calvary does not need replacement theology to increase 
its reach. 

The controversy arises because many theologians assume that if the Church receives any 
benefit associated with the new covenant, the Church must become its only recipient and 
Israel must disappear. That conclusion resembles a man receiving benefits from a family 
trust and deciding he has become every relative named in the document. Scripture makes 
finer distinctions. The Church receives present spiritual blessings through the Mediator and 
His shed blood; Israel and Judah remain the covenant’s explicitly named national parties 
awaiting complete prophetic fulfillment. Right division neither excludes the Church from 
the blessings of Christ’s blood nor steals Israel’s future. It allows God to accomplish both 
purposes exactly as written. A theology that can bless only one people at a time has made 
the infinite God sound like a banker short of funds. 

1. Jeremiah Named Israel and Judah as the Covenant Recipients 



Jeremiah 31 begins within a context of Israel’s restoration. God says, “At the same time… 
will I be the God of all the families of Israel, and they shall be my people.” He speaks of 
rebuilding the nation, planting vineyards upon the mountains of Samaria, gathering Israel 
from the north country and the coasts of the earth, turning mourning into joy, and bringing 
Ephraim home. Rachel weeps for her children, Ephraim repents, and God promises to sow 
“the house of Israel and the house of Judah” with the seed of man and beast. The chapter is 
saturated with national, tribal, geographic, and agricultural language. The new covenant 
appears inside that restoration prophecy, not as an isolated theological coupon waiting to 
be clipped by Gentiles. 

The two houses matter because the kingdom had divided after Solomon. The northern 
tribes became commonly identified as Israel or Ephraim, while the southern kingdom was 
known as Judah. Both experienced judgment, defeat, and dispersion. By naming both 
houses, God promised a covenantal restoration broad enough to heal the national division. 
Ezekiel 37 presents the same reunification through the two sticks of Judah and Joseph 
becoming one in God’s hand. The new covenant is therefore not merely an invisible 
arrangement with scattered individuals. It answers a historical rupture within Jacob’s 
nation. The God who watched the kingdom divide intends to make it one again beneath 
David’s greater Son. 

Changing “Israel and Judah” into “the Church” does not interpret the passage; it replaces 
its subjects. Covenant theology often argues that the Church inherits the names because 
believing Gentiles become Abraham’s children by faith. But spiritual kinship with Abraham 
does not convert a Gentile into Ephraim, reunite him with Judah, restore him to Samaria, or 
make Rachel his national mother. Paul can call believers Abraham’s seed in Christ while 
still speaking of Israel as Israel in Romans 9–11. Context controls the meaning. The 
theological pickpocket depends upon moving faster than grammar; slow the verse down, 
and the missing wallet usually appears in his hand. 

2. The New Covenant Answers the Failure of Sinai 

Jeremiah contrasts the new covenant with the covenant made when God took Israel by the 
hand to bring the nation out of Egypt. That earlier covenant was the Mosaic covenant 
established at Sinai. Israel publicly promised, “All that the LORD hath said will we do, and 
be obedient.” Yet Jeremiah says, “Which my covenant they brake, although I was an 
husband unto them.” The marriage language reveals the seriousness of Israel’s apostasy. 
Idolatry was not harmless cultural curiosity; it was covenant adultery. Israel left the God 
who redeemed her and went after Baalim, idols, foreign altars, and pagan alliances. The 
golden calf was not an unfortunate artistic choice. It was adultery during the honeymoon. 



The defect was not in God’s law. Romans 7 calls the law “holy, and just, and good.” The 
defect was in fallen flesh. Hebrews 8 says God found fault “with them,” not with His own 
righteousness. Commands written on stone could identify sin, regulate conduct, prescribe 
sacrifice, and threaten judgment, but they could not create an obedient heart. Israel 
repeatedly experienced the cycle of promise, rebellion, chastening, repentance, and 
renewed failure. The nation needed more than another copy of the commandments. It 
needed inward transformation. A new paint job on the tablets would not repair the heart 
holding them. 

The new covenant therefore differs in its internal operation. God says, “I will put my law in 
their inward parts, and write it in their hearts.” At Sinai, the words stood before Israel as 
external commands; under the new covenant, God will create inward conformity to His will. 
The future nation will not merely possess legislation in an ark or Scripture upon a scroll. 
God will perform a work within the people so that obedience flows from a transformed 
nature. Religion copies commandments onto walls; regeneration writes them into hearts. 
One decorates the sinner’s surroundings, while the other changes the man living inside 
them. 

3. The Covenant Promises Forgiveness, Knowledge, and National Security 

The new covenant includes complete forgiveness: “I will forgive their iniquity, and I will 
remember their sin no more.” This does not mean God loses information or becomes 
unable to recall Israel’s history. Divine remembrance concerns covenantal accounting and 
action. God will no longer hold the forgiven nation beneath the judicial record that brought 
dispersion. The sins responsible for covenant rupture will be removed through the blood of 
Christ, allowing restored fellowship between Jehovah and Israel. Forgiveness will not be 
achieved through Israel’s merit, ceremonial performance, national suffering, or historical 
endurance. It rests upon the atonement provided by the Messiah whom the nation once 
rejected. 

The covenant also promises universal knowledge of the Lord within the restored people: 
“They shall all know me, from the least of them unto the greatest of them.” That condition 
has never described the institutional Church, much less the professing Christian world. 
Churches still send missionaries, preach evangelistic sermons, teach children, discipline 
false professors, and plead with neighbors to know the Lord. Christendom has contained 
unbelievers, apostates, persecutors, heretics, politicians, and enough religious frauds to 
keep every printer in Europe occupied. If Jeremiah 31 has already been exhausted in the 
visible Church, the words “they shall all know me” have been reduced to something 
resembling “some of them might recognize the name.” 



God then attaches Israel’s national continuance to the fixed ordinances of creation. 
Jeremiah 31:35–36 appeals to the sun, moon, stars, and sea, declaring that only if those 
ordinances depart will “the seed of Israel also shall cease from being a nation before me 
for ever.” The next verse adds that if heaven can be measured and the foundations of the 
earth searched out, then God will cast off Israel “for all that they have done.” Those words 
appear immediately after the new covenant promise because God anticipated the Gentile 
doctrine of permanent rejection. Every appointed light above the earth stands as a witness 
that Israel’s national identity remains before God. Replacement theologians write Israel’s 
obituary by the light of the very ordinances God called to testify against them. 

4. Ezekiel Places the New Heart Inside a Regathered Israel 

Ezekiel 36 develops the same covenantal work. God addresses “the house of Israel” and 
declares that He will act not for their sakes but “for mine holy name’s sake.” Israel’s 
restoration rests upon the vindication of God’s character, not upon the nation’s worthiness. 
The heathen had profaned God’s name by concluding that He could not preserve or restore 
His people. Therefore God promised to sanctify His great name publicly among the nations. 
Israel’s future restoration will be a worldwide demonstration that divine faithfulness 
survives human failure. God does not restore Israel because Israel never sinned; He 
restores Israel because He never lied. 

The promised work includes both geographic regathering and spiritual cleansing: “I will 
take you from among the heathen, and gather you out of all countries, and will bring you 
into your own land.” Then God says, “Then will I sprinkle clean water upon you, and ye shall 
be clean.” He promises a new heart, a new spirit, and the indwelling of His Spirit, causing 
the people to walk in His statutes. The order joins land and regeneration without confusing 
them. Israel is gathered to “your own land,” cleansed from filthiness and idols, spiritually 
transformed, and enabled to obey. The passage does not say God will gather Gentiles into 
an invisible church and call their spiritual condition Canaan. The nation, countries, land, 
cities, wastes, crops, and surrounding heathen are all literal components of the prophecy. 

Ezekiel 37 continues with the valley of dry bones, which God identifies as “the whole house 
of Israel.” The bones come together, flesh appears, breath enters them, and they live. God 
promises to open their graves, bring them into the land of Israel, unite Judah and Joseph 
into one nation, cleanse them, place David’s King over them, and establish an everlasting 
covenant of peace. The sanctuary will stand in their midst, and the heathen will know that 
the Lord sanctifies Israel. A theologian may turn every item into a metaphor, but by the time 
he finishes, Ezekiel’s bones have been buried beneath his commentary. The Holy Ghost 
identified the bones before the spiritualizer arrived with a new label. 



5. The Blood of the New Testament Was Shed at Calvary 

At the final supper before the crucifixion, Jesus took the cup and said, “This cup is the new 
testament in my blood, which is shed for you.” The word “testament” emphasizes an 
arrangement brought into force through the death of the Testator. Hebrews 9 explains, “For 
where a testament is, there must also of necessity be the death of the testator.” The new 
covenant could not be established through Israel’s promises, animal sacrifices, human 
reform, or religious ceremony. It required the death of Jesus Christ. The blood anticipated 
by the altar, passover lamb, sin offering, and day of atonement was fulfilled in the blood of 
God’s sinless Son. 

That blood purchased the Church. Acts 20:28 speaks of “the church of God, which he hath 
purchased with his own blood.” Ephesians 1:7 declares, “In whom we have redemption 
through his blood, the forgiveness of sins.” Colossians likewise locates redemption in 
Christ’s blood, while Hebrews describes believers approaching God through a new and 
living way opened by the blood of Jesus. The Church therefore receives real and present 
blessings through the same sacrifice that guarantees Israel’s future covenantal cleansing. 
There are not two Calvaries, two Saviours, or two redemptive prices. One blood secures 
every purpose God has attached to the finished work of Christ. 

Yet the unity of the sacrifice does not erase distinctions among its beneficiaries. Christ’s 
blood redeems individual sinners, purchases the Church, guarantees the new covenant, 
cleanses Israel in the future, and provides the foundation for the reconciliation of all things 
under God’s program. Those results harmonize without becoming identical. A single sun 
may illuminate a field, warm a house, mark the day, and govern a season without making 
the field, house, day, and season the same object. The cross stands at the center of God’s 
purposes, but the center does not erase the circumference. 

6. Hebrews Applies the Better Covenant Without Changing Its Address 

Hebrews 8 quotes Jeremiah 31 at length and identifies Jesus as “the mediator of a better 
covenant, which was established upon better promises.” The first covenant had become 
old and was ready to vanish away because Christ had fulfilled the shadows and 
established the final sacrifice. The Levitical priesthood, repeated offerings, earthly 
tabernacle, and ceremonial system could not perfect the conscience. Jesus entered the 
true heavenly sanctuary by His own blood, obtained eternal redemption, and sat down 
after one completed offering. Hebrews does not improve Moses by adding Christian 
decorations. It announces the superiority of Christ. 

The quotation of Jeremiah inside a New Testament epistle does not change the covenant’s 
named parties. Hebrews repeats them: “the house of Israel” and “the house of Judah.” The 



Holy Ghost had an excellent opportunity to replace those names with “the Church” if 
replacement theology were true, but He preserved the original wording. Quoting a contract 
in a letter does not make every reader a named signatory. Hebrews uses the covenant to 
demonstrate the necessity of a better priesthood, better sacrifice, better promises, and 
final forgiveness through Christ while retaining Israel and Judah in the text. 

The Church can therefore receive the spiritual benefits of Christ’s mediatorial work without 
claiming that Jeremiah secretly addressed it under another name. Paul gave the Church the 
cup as a memorial of the new testament in Christ’s blood. Believers possess forgiveness, 
the Spirit, access, and inward life now. But the complete Jeremiah–Ezekiel fulfillment 
includes Israel and Judah reunited, nationally regenerated, universally knowing the Lord, 
securely dwelling in the land, and governed by David’s Son. The Church’s present blessing 
is not the final erasure of Israel’s future. It is evidence that the covenant blood has already 
been shed and the Mediator already lives. 

7. Rome and Geneva Changed the Address in Different Handwriting 

Rome transformed the new testament into a sacramental empire administered through an 
earthly priesthood. The finished sacrifice became a continually represented offering, the 
table became an altar, the minister became a sacrificing priest, and access to covenantal 
grace became entangled with an institution claiming authority over the means of salvation. 
Hebrews answers the entire construction by declaring that Christ offered “one sacrifice for 
sins for ever” and then sat down. The old priests stood daily because their work continued; 
Christ sat because His work was finished. Any system that keeps Christ sacramentally 
upon an altar has missed the significance of His seat. 

Geneva took a different route but arrived at the same confiscated address. Covenant 
theology commonly merged Israel into the Church, treated the Church as the continuing 
covenant people under altered administration, and transferred signs, promises, and 
identity through a theological system Scripture never states in those terms. Circumcision 
became the basis for infant baptism, Israel’s children became the pattern for church 
membership, and the nation’s covenants were absorbed into an overarching covenant 
structure imposed upon the text. The vocabulary sounds tidy because theological filing 
cabinets always look impressive after the original documents have been cut to fit the 
folders. 

Rome sacramentalized the covenant; Geneva spiritualized its recipients. One erected an 
altar where Christ had finished the sacrifice; the other renamed Israel where God had 
preserved the nation. Right division rejects both operations. The Church needs neither 
Rome’s sacrificing priesthood nor Geneva’s replacement identity. It already possesses a 



perfect High Priest, complete redemption, spiritual union with Christ, and a heavenly 
calling. Stealing Israel’s name does not enrich the Church, and repeating Christ’s sacrifice 
does not strengthen Calvary. Religious empires grow by inserting themselves between God 
and His words; Bible faith steps aside and lets the text speak. 

Conclusion 

The new covenant was explicitly promised to the house of Israel and the house of Judah. It 
answers the failure of the Mosaic covenant by providing what external commandments 
could never produce: inward transformation, complete forgiveness, universal knowledge of 
the Lord, restored relationship with God, and secure national blessing. Jeremiah joins that 
covenant with Israel’s permanent identity as a nation. Ezekiel joins it with regathering, 
cleansing, a new heart, the indwelling Spirit, possession of the land, reunion of the tribes, 
David’s King, and an everlasting covenant of peace. Those details are not expendable 
wrapping around a generalized message of salvation. They are the inspired content of the 
promise. 

Jesus Christ secured the covenant through His blood. He is the Testator who died, the 
Mediator who lives, the High Priest who entered heaven, and the sacrifice that never needs 
repetition. The Church presently receives redemption, forgiveness, spiritual life, and 
access to God through that same blood. But present participation in spiritual blessing does 
not authorize a Gentile institution to cancel Israel’s future. The cross accomplishes more 
than one purpose without confusing any of them. Christ can purchase His body and 
cleanse Jacob, save Gentiles and restore Israel, sit at the Father’s right hand and later 
occupy David’s throne. 

The complete fulfillment awaits the day when the Deliverer comes out of Sion and turns 
away ungodliness from Jacob. Israel will look upon the One whom they pierced, mourn, 
receive cleansing, and enter national restoration beneath the new covenant. Then “all 
Israel shall be saved,” not through ancestry, law, or another gospel, but through the 
Messiah whose blood was shed at Calvary. Rome may polish its altar, Geneva may 
rearrange its covenant charts, and modern theology may change the nouns until Jeremiah 
no longer recognizes his own sentence. God will answer them by gathering the people He 
named, cleansing the nation He preserved, and establishing the kingdom He promised. The 
new covenant was not addressed to Rome or Geneva. The return address says heaven, the 
blood seal says Calvary, and the recipients remain Israel and Judah. 

 

 



9 of 10: The Covenants of the Bible – Signs, Conditions, and Promises God Cannot 
Break 

Key Passage: Hebrews 6:13–18 

“For when God made promise to Abraham, because he could swear by no greater, he sware 
by himself, Saying, Surely blessing I will bless thee, and multiplying I will multiply thee. And 
so, after he had patiently endured, he obtained the promise. For men verily swear by the 
greater: and an oath for confirmation is to them an end of all strife. Wherein God, willing 
more abundantly to shew unto the heirs of promise the immutability of his counsel, 
confirmed it by an oath: That by two immutable things, in which it was impossible for God 
to lie, we might have a strong consolation, who have fled for refuge to lay hold upon the 
hope set before us.” 

Introduction 

A covenant is not a religious junk drawer into which every promise, sign, ordinance, 
warning, blessing, curse, and ceremonial object may be tossed until nobody remembers 
what belonged where. God established different covenants with different parties for 
different purposes. Some reached all flesh; some concerned Abraham and his seed; some 
governed Israel as a nation; some guaranteed a land, a priesthood, or a royal throne; and 
one promised Israel and Judah inward cleansing and national restoration. Some contained 
explicit conditions regulating immediate enjoyment. Others rested upon God’s unilateral 
oath. Some bore visible tokens, while others were sealed or memorialized through blood, 
ritual, or a promised institution. Confusing them does not create theological unity. It 
creates a religious garage sale where Noah’s rainbow, Abraham’s circumcision, Moses’ 
Sabbath, David’s throne, and the Church’s supper are laid on one table beneath a sign 
reading, “Everything applies to everybody.” 

The Bible marks a tremendous difference between God saying, “If ye will,” and God saying, 
“I will.” Exodus 19:5 told Israel, “If ye will obey my voice indeed, and keep my covenant, 
then ye shall be a peculiar treasure unto me.” That is conditional language governing 
Israel’s covenantal privilege under Sinai. By contrast, Genesis 15 records God passing 
between the divided animals while Abraham remained beneath a horror of great darkness. 
God placed the final guarantee upon Himself. Jeremiah 31 repeatedly says, “I will,” as God 
promises to make the new covenant, write His law within Israel, forgive iniquity, and 
remember sin no more. If the interpreter treats every “if” as though it can cancel every “I 
will,” human failure eventually becomes more powerful than divine faithfulness. The 
sinner’s weakness is then enthroned above God’s oath, and theology calls the arrangement 
humility. 



Conditions matter. Obedience matters. Unbelief brings judgment. Rebellion can forfeit 
privilege, interrupt enjoyment, invite chastening, reduce reward, and remove an unfaithful 
servant from a particular office. But God does not commit perjury. He does not swear by 
Himself, attach His holiness to a promise, confirm it through blood, repeat it through 
prophets, and then abandon it because human sin caught Him unprepared. Man’s failure 
reveals why grace was necessary; it does not reveal a crack in the word of God. The 
covenant may include a rod, but the rod is not an eraser. God disciplines participants 
precisely because the covenant still matters. 

1. Every Covenant Must Be Examined According to Its Own Terms 

The first task is to identify the covenant’s parties. The Noahic covenant included Noah, his 
descendants, every living creature, all flesh, and the earth. The Abrahamic covenant 
concerned Abraham and the promised line through Isaac and Jacob, while also extending 
blessing to the nations through Christ. The Mosaic covenant was made with Israel after 
deliverance from Egypt. The covenant of peace was given to Phinehas and his seed within 
the Aaronic priesthood. The Davidic covenant concerned David’s house, seed, throne, and 
kingdom. The new covenant names the house of Israel and the house of Judah. Those 
distinctions are not theological obstacles; they are the inspired labels preventing doctrinal 
contamination. 

Next, identify the promises and purpose. Noah was promised that the waters would never 
again become a flood destroying all flesh. Abraham was promised land, seed, nation, 
blessing, and a worldwide channel through the coming Seed. Israel received a national 
constitution at Sinai, complete with commandments, judgments, ordinances, priesthood, 
sacrifices, blessings, and curses. David received a perpetual royal dynasty culminating in 
Christ. Israel and Judah were promised future forgiveness, inward transformation, 
regathering, and restored relationship with God. A covenant cannot be understood by 
collecting its pleasant phrases while ignoring its purpose. A man who takes the medicine 
label but leaves the bottle has preserved the wording and lost the remedy. 

Finally, identify duration, conditions, signs, penalties, and fulfillment. Was the covenant 
called everlasting? Did God attach an oath? Was there an “if” governing participation or 
enjoyment? Did rebellion bring temporary discipline or permanent removal? Was a token 
given, and to whom? Has the promise been fulfilled historically, spiritually, typically, 
partially, or completely? These questions keep a Bible student from committing doctrinal 
burglary. The purpose of right division is not to explain why verses no longer matter; it is to 
determine exactly how they matter. Every part of the Bible is profitable, but profit depends 
upon using the medicine prescribed for the correct patient. 



2. “If Ye Will” Governs Conditional Responsibility 

At Sinai, God said to Israel, “If ye will obey my voice indeed, and keep my covenant.” The 
conditional phrase governed Israel’s enjoyment of national privilege beneath the Mosaic 
covenant. Obedience would produce blessing in the land, victory over enemies, 
agricultural abundance, health, and national elevation. Disobedience would bring disease, 
drought, defeat, captivity, and dispersion. Deuteronomy 28 sets the blessing and curse 
beside each other with enough detail to make selective covenant claiming impossible. 
Israel could not worship Baal Monday through Saturday, rest on the Sabbath, and then 
invoice Jehovah for prosperity. 

Conditional arrangements reveal human responsibility. God’s sovereignty never turns man 
into furniture. Israel heard the words, agreed to obey, and became accountable for the 
response. Individuals could believe or rebel, obey or transgress, approach according to the 
prescribed sacrifice or despise God’s order. The fact that God foreknew Israel’s failure did 
not make the commandments theatrical. Foreknowledge records certainty without 
creating innocence. A judge may know a habitual criminal will offend again, but knowledge 
does not put the weapon into the criminal’s hand. 

Yet conditional responsibility within one covenant does not make every divine promise 
conditional upon perfect human performance. Israel’s disobedience activated Sinai’s 
curses, but it did not retroactively cancel God’s oath to Abraham. The nation could lose 
immediate enjoyment of the land without losing its ultimate covenantal title. David’s sons 
could suffer the rod without destroying David’s house. A particular priest could be removed 
for corruption without God forgetting Levi. Conditions govern what God says they govern. 
They are not theological acid poured indiscriminately over every unconditional promise. 

3. “I Will” Rests Upon the Character of God 

When God confirmed the Abrahamic covenant in Genesis 15, He alone passed between 
the divided pieces in the form of a smoking furnace and burning lamp. Abraham did not 
walk beside Him as an equal guarantor. The fulfillment rested upon God’s character and 
power. Hebrews 6 explains that because God could swear by no greater, “he sware by 
himself.” His promise and oath are called “two immutable things,” and it is “impossible for 
God to lie.” The covenant is therefore as secure as God’s own existence. If Abraham’s 
ultimate hope could collapse through human weakness, God’s oath would provide no 
strong consolation at all. 

The Davidic covenant operates similarly. God warned that David’s descendants could 
commit iniquity and receive chastening “with the rod of men.” But He immediately 
promised, “My mercy shall not depart away from him, as I took it from Saul.” Psalm 89 gives 



the inspired balance: God will visit transgression with the rod, “Nevertheless my 
lovingkindness will I not utterly take from him, nor suffer my faithfulness to fail.” He adds, 
“My covenant will I not break, nor alter the thing that is gone out of my lips.” Chastening is 
guaranteed because holiness matters; preservation is guaranteed because God’s oath 
matters. 

The new covenant likewise rings with divine initiative: “I will make,” “I will put,” “I will write,” 
“I will be their God,” “I will forgive,” and “I will remember their sin no more.” Ezekiel adds, “I 
will take you,” “I will sprinkle clean water,” “A new heart also will I give you,” and “I will put 
my spirit within you.” Israel’s future regeneration does not rest upon the nation finally 
manufacturing righteousness from the same flesh that broke Sinai. God Himself will 
perform the inward work. Prophecy ends in grace because flesh has already demonstrated 
that it cannot save the program entrusted to it. 

4. Covenant Signs Identify Particular Arrangements 

The rainbow is explicitly called a “token” of God’s covenant with Noah, all flesh, every living 
creature, and the earth. It testifies that God will never again destroy all flesh through a 
universal flood. It is not a sacrament conveying regeneration, a sign of Mosaic law, or a 
Church ordinance. Its broad visibility corresponds with the covenant’s broad earthly scope. 
Every nation sees the same bow because every nation descends from Noah and lives 
beneath that covenantal order. The sign identifies God’s promise; it does not invite man to 
assign a contradictory meaning. 

Circumcision was the token of God’s covenant with Abraham. Genesis 17 placed the sign 
in the flesh of Abraham’s male descendants. Yet Romans 4 carefully explains that Abraham 
received righteousness by faith before he was circumcised. The sign did not create 
justification; it sealed the righteousness of faith already counted to him. Later Israel 
retained circumcision as a national and covenantal mark, but outward flesh could never 
substitute for inward faith. Religious man loves visible marks because he can compare 
them, display them, and boast in them. God looks through the ceremony and inspects the 
heart hiding behind it. 

The Sabbath was the sign between God and the children of Israel. Exodus 31 repeats the 
recipients so plainly that confusion requires assistance from tradition. The seventh-day 
rest belonged to the Mosaic administration and testified to Israel’s separation beneath 
Jehovah. It was never given as the Church’s covenant sign, and Sunday is not the Sabbath 
after a Gentile tailor altered the hem. Colossians 2 tells believers not to permit judgment 
concerning meat, drink, holy days, new moons, or sabbath days because those things were 



shadows. A sign detached from its covenant becomes religious costume jewelry—ancient-
looking, impressive under candlelight, and doctrinally counterfeit. 

5. Blood Seals, Bread Remembers, and the Cup Proclaims 

The Mosaic covenant was sealed with blood. Moses read the book of the covenant, Israel 
promised obedience, and blood was sprinkled upon the altar and the people. He declared, 
“Behold the blood of the covenant, which the LORD hath made with you concerning all 
these words.” Hebrews 9 recalls that inauguration and concludes, “Without shedding of 
blood is no remission.” Blood testified that covenant relationship with sinful people 
required death. Israel’s promises could not cover Israel’s guilt; life had to be offered before 
a holy God. 

Jesus Christ then took the cup and said, “This cup is the new testament in my blood, which 
is shed for you.” His blood did not merely symbolize the new testament; it established it 
through the death of the Testator. Animal blood could foreshadow, ceremonially cleanse, 
and maintain Israel’s approach, but it could not take away sins. Christ offered one sacrifice 
for sins forever. Any religion that repeatedly offers Him has confused memorial with 
continuation and turned “It is finished” into an installment notice. Calvary was not a down 
payment requiring ecclesiastical collection every Sunday. 

The bread and cup given to the Church proclaim the Lord’s death “till he come.” They are a 
memorial and testimony of the body given and blood shed. They do not become another 
Calvary, regenerate the participant through digestion, or authorize an earthly priest to 
manufacture Christ upon an altar. First Corinthians 11 commands self-examination and 
warns against unworthy participation because the ordinance is holy, but holiness does not 
require magical transformation. The supper looks backward to the completed cross and 
forward to the returning Christ. It is not a sacrifice crawling in circles; it is a proclamation 
marching toward the King’s arrival. 

6. The Throne Demonstrates That Delay Is Not Cancellation 

David’s throne was not technically identified by Scripture as a “token” in the same sense as 
the rainbow or circumcision, but it stands as the central pledged reality of the Davidic 
covenant. God promised David a house, kingdom, seed, and throne established forever. 
Solomon sat upon that throne as an immediate heir, but the ultimate fulfillment belongs to 
Jesus Christ. The visible monarchy ceased operating after judgment and captivity, yet the 
interruption did not nullify the covenant. A temporarily vacant throne remains a throne 
awaiting its lawful King. 

God preserved the royal line through war, apostasy, assassination, captivity, and apparent 
political extinction. Matthew begins by identifying Jesus as “the son of David,” while Gabriel 



promises that the Lord God will give Him “the throne of his father David.” Christ presently 
sits with His Father in His Father’s throne, as Revelation 3:21 states. He will occupy His 
own throne when He returns to reign. The distinction between present session and future 
kingdom explains the delay without relocating David’s throne to heaven. Waiting is not 
fulfilment, but neither is it failure. 

The throne teaches a principle governing other covenants: visible interruption does not 
prove divine cancellation. Israel’s dispersion did not erase the land promise. The end of the 
Mosaic administration did not dissolve the Abrahamic oath. The absence of a reigning 
Davidic king does not annul David’s covenant. The present unbelief of Israel does not 
cancel the new covenant. Prophecy may pass through judgment, delay, concealment, and 
human impossibility before reaching fulfillment. God is not late because man’s calendar 
has become nervous. 

7. Discipline Removes Privileges Without Making God a Liar 

Scripture contains severe examples of covenantal discipline. Israel wandered in the 
wilderness, an unbelieving generation died, Moses was forbidden to enter Canaan, Eli’s 
house lost priestly prominence, Saul’s dynasty was removed, David’s children suffered 
consequences, the kingdom divided, and the nation entered captivity. Those judgments 
were real. Covenant theology sometimes points to them as evidence that national 
promises have become void, while lawless religion uses the promises to pretend conduct 
does not matter. Both errors remove half the Bible. Discipline is real, and the oath remains 
real. 

The Church also experiences discipline without loss of eternal sonship. Hebrews 12 
teaches that the Lord chastens every son He receives. First Corinthians 11 records 
weakness, sickness, and even physical death among believers who profaned the Lord’s 
supper. First Corinthians 3 warns that a believer’s work may burn at the judgment seat, “but 
he himself shall be saved; yet so as by fire.” Grace does not make consequences imaginary. 
A Christian may lose fellowship, usefulness, testimony, health, opportunity, reward, and 
even physical life without losing the eternal life Christ gave him. The Father disciplines 
sons; He does not unborn them. 

This distinction protects assurance. The believer is saved by grace, sealed with the Holy 
Spirit “unto the day of redemption,” accepted in the Beloved, and made a member of 
Christ’s body. His standing rests upon Christ’s finished work, not upon Mosaic probation. 
Commands under grace govern fellowship, holiness, service, testimony, and reward, but 
they do not convert eternal life into a weekly loan. Salvation that lasts only until the next 



failure is not eternal life; it is religious probation with a Bible verse on the envelope. Christ 
did not shed eternal blood to purchase temporary sons. 

Conclusion 

Biblical covenants must be read according to their recipients, purposes, promises, 
conditions, signs, duration, and fulfillment. The rainbow belongs to Noah’s covenantal 
world; circumcision marks Abraham’s physical line; the Sabbath identifies Israel under 
Sinai; blood seals covenantal arrangements and points to atonement; bread and the cup 
proclaim Christ’s finished death; and David’s throne guarantees an earthly royal kingdom. 
These truths relate within God’s plan, but they cannot be blended into one universal 
religious ritual. God is not the author of confusion, though theologians occasionally apply 
for the position. 

Conditional language must likewise remain within its appointed sphere. “If ye will” places 
genuine responsibility upon the covenant participant. Obedience brings blessing; rebellion 
brings discipline; unbelief may exclude an individual generation from immediate 
enjoyment. But “I will” rests upon the character of God. His unilateral oaths do not collapse 
when flesh behaves like flesh. Abraham’s covenant survives Abraham’s weakness, David’s 
covenant survives royal corruption, and Israel’s future survives national unbelief because 
the final guarantee belongs to God. Man may break his word; he cannot break God’s 
character. 

The great assurance of covenant study is that God cannot lie. He may delay, chasten, 
scatter, remove, prune, judge, and wait until every human possibility appears dead. Then 
He fulfills His word in a manner that leaves no glory for flesh. Israel’s failures will magnify 
the grace of restoration. David’s empty throne will magnify the King who returns to occupy 
it. The sinner’s helplessness magnifies the blood that saves him completely. Every 
covenant sign points beyond man’s performance to God’s faithfulness. The rainbow 
remains in the cloud, the blood remains sufficient, the throne remains promised, and the 
oath remains immovable. God does not commit perjury to accommodate theology. 

 

 

10 of 10: The Covenants of the Bible – Blessed Through Israel Without Becoming Israel 

Key Passage: Romans 11:17–18 

“And if some of the branches be broken off, and thou, being a wild olive tree, wert graffed in 
among them, and with them partakest of the root and fatness of the olive tree; Boast not 
against the branches. But if thou boast, thou bearest not the root, but the root thee.” 



Introduction 

The Church has been blessed through Israel without becoming Israel. That sentence is not 
theological fence-sitting; it is the plain result of believing every portion of Scripture without 
forcing one people to swallow the identity of the other. Through Israel came the covenants, 
the law, the prophets, the Scriptures, the temple service, the promises, and—according to 
the flesh—Jesus Christ. The Saviour Himself said, “Salvation is of the Jews.” Yet the Church 
is not a renovated form of Israel, a Gentile extension of the Mosaic commonwealth, or a 
replacement nation that inherited the deed after Israel missed a theological payment. It is 
the body of Christ, a new creature composed of believing Jews and Gentiles spiritually 
united to the risen Head. Israel is a nation with an earthly covenantal calling; the Church is 
a body with a heavenly calling. Both depend entirely upon Jesus Christ, but dependence 
upon the same Lord does not erase every distinction He established. 

Replacement theology creates a false choice. Either the Church receives spiritual blessing 
and Israel loses its promises, or Israel retains its future and the Church must be excluded 
from the covenants’ benefits. Scripture rejects the bargain. Believing Gentiles receive 
justification through faith, redemption through Christ’s blood, the indwelling Holy Ghost, 
adoption, eternal life, and every spiritual blessing in heavenly places. None of those 
blessings requires the Church to seize Abraham’s land, David’s throne, Levi’s priesthood, 
Israel’s national supremacy, or the seventieth week determined upon Daniel’s people. God 
does not need to foreclose upon Israel in order to finance the Church. Heaven is not 
operating with an exhausted treasury. 

The final verdict of this covenant study rests upon the character of God. He can preserve 
the earth according to His word to Noah, fulfill the promises sworn to Abraham, restore 
Israel to the land, honor the covenant with Phinehas, place David’s Son upon David’s 
throne, and establish the new covenant with Israel and Judah. At the same time, He can 
save believing Jews and Gentiles during this dispensation, unite them in one body, seal 
them unto the day of redemption, and raise them to heavenly glory with Christ. Distinction 
does not create competing salvations; it displays the manifold wisdom of God. Confusion 
makes God smaller because it assumes He can manage only one program at a time. 

1. The Channel of Blessing Ran Through Israel 

Romans 9:4–5 identifies Israel’s privileges: “Who are Israelites; to whom pertaineth the 
adoption, and the glory, and the covenants, and the giving of the law, and the service of 
God, and the promises.” Paul then adds, “Whose are the fathers, and of whom as 
concerning the flesh Christ came.” The covenants were not deposited originally with the 
Philistines, Greeks, Romans, or Gentile churches. God chose Abraham, continued the 



covenantal line through Isaac and Jacob, formed Israel, entrusted the nation with His 
written words, and brought the Messiah through Judah and David. Gentiles who now 
possess a Bible, preach Christ, and rejoice in salvation are drinking water carried through 
Israel’s historical channel. 

Romans 3:1–2 asks what advantage the Jew possessed and answers, “Much every way: 
chiefly, because that unto them were committed the oracles of God.” The Old Testament 
was not produced by a committee of Gentile philosophers searching for universal values. 
God spoke through Hebrew prophets, preserved His revelation within Israel, and unfolded 
the messianic line through the nation’s history. Moses wrote of Christ, David sang of Christ, 
Isaiah foretold Christ’s birth and suffering, Micah named Bethlehem, Daniel marked 
prophetic time, and Zechariah announced the pierced Messiah and returning King. A 
Gentile holding the Bible while boasting against Israel resembles a man insulting the 
postman while reading the letter he delivered. 

Jesus Christ entered history as an Israelite. He was circumcised according to the law, 
presented at the temple, identified with Abraham and David, ministered first to the lost 
sheep of the house of Israel, and was crucified beneath the inscription “THE KING OF THE 
JEWS.” His Jewish humanity is not incidental packaging around a generic world teacher. It 
fulfills covenant, genealogy, prophecy, priestly type, sacrifice, and royal promise. Salvation 
extends to every nation, but it comes through Israel’s Messiah. Gentile inclusion magnifies 
the breadth of Abraham’s blessing; it does not erase the road by which the blessing arrived. 

2. The Church Is One New Man, Not a Gentile Israel 

Ephesians 2 describes believing Gentiles as once “aliens from the commonwealth of 
Israel, and strangers from the covenants of promise.” They were without Christ, without 
hope, and without God in the world. But now, “in Christ Jesus,” those who were far off are 
made nigh by the blood of Christ. The solution was not that Gentiles became members of 
Jacob’s tribes or were placed beneath Moses. Christ broke down the middle wall of 
partition and created “in himself of twain one new man.” A new man is not one old party 
wearing the other party’s name. It is a new spiritual organism produced through the cross. 

First Corinthians 12:13 explains how the body is formed: “For by one Spirit are we all 
baptized into one body, whether we be Jews or Gentiles.” Spirit baptism places believers 
into Christ’s body. It does not transform Gentiles into Jews or Jews into Gentiles. Their 
former distinctions no longer determine standing, access, salvation, or spiritual privilege 
within the body, yet the existence of unity in Christ does not rewrite national prophecy 
outside the body’s calling. A Jewish believer and Gentile believer are equally complete in 
Christ, while unbelieving Israel remains nationally identifiable within God’s prophetic 



program. Spiritual equality and prophetic distinction can occupy the same Bible without 
requiring a referee. 

Ephesians 3 calls the body of Christ a mystery “which in other ages was not made known 
unto the sons of men.” It was revealed that Gentiles would be “fellowheirs, and of the same 
body, and partakers of his promise in Christ by the gospel.” The Church therefore cannot be 
merely Israel under a revised name, because Israel’s national existence and covenants 
were openly revealed throughout the Old Testament. The body was a mystery. If Moses 
understood that Sinai’s congregation was already the body of Christ, Paul’s mystery was 
about as secret as thunder over the mountain. The Church is not Israel with the ceremonial 
furniture removed; it is a new creation disclosed through Pauline revelation. 

3. One Saviour Does Not Mean One Covenant Administration 

Right division does not teach two Christs, two crosses, or two rival roads to eternal life. 
Jesus said, “I am the way, the truth, and the life: no man cometh unto the Father, but by 
me.” Acts 4:12 declares, “Neither is there salvation in any other.” Every redemptive hope 
rests ultimately upon Christ’s blood, whether the believer lived before the cross looking 
forward according to the revelation given or lives after the cross trusting the completed 
gospel. Animal sacrifices never possessed independent saving power, Moses never 
replaced the Messiah, and Israel’s future restoration will not occur through genealogy 
alone. The Lamb slain at Calvary is the center of redemption. 

Yet one Saviour can administer His purposes differently across history. Noah was 
commanded to build an ark, Abraham received circumcision, Israel received the law, David 
received a throne, and the Church receives revelation concerning one body, spiritual 
baptism, heavenly standing, and the Rapture. Those distinctions do not create multiple 
saviours any more than different instructions within one household create multiple fathers. 
God’s character remains constant while His revealed requirements, covenantal 
arrangements, and stewardships differ. A man who commands his child to enter the school 
bus in the morning and return home in the afternoon has not contradicted himself because 
the directions changed with the hour. 

Israel’s future salvation will come through the same Jesus whom the nation rejected. 
Zechariah says, “They shall look upon me whom they have pierced.” Romans 11 says the 
Deliverer will come out of Sion and turn away ungodliness from Jacob: “For this is my 
covenant unto them, when I shall take away their sins.” There is no future Jewish salvation 
apart from Christ, and there is no present Gentile salvation apart from Christ. But the 
common Saviour fulfills distinct promises. He is Head of the Church and King of Israel. He 



is the Church’s Bridegroom and David’s Son. His ability to occupy more than one office 
should not alarm anyone who believes He is God manifest in the flesh. 

4. Spiritual Blessing Does Not Transfer National Property 

Galatians 3 teaches that believing Gentiles receive “the blessing of Abraham” through 
Jesus Christ and become Abraham’s children by faith. That blessing includes justification 
and the promise of the Spirit. It does not say that a saved Gentile becomes a physical 
descendant of Isaac, inherits a tribal allotment, acquires the mark of circumcision, or 
receives a deed to Canaan. The chapter identifies Christ as the singular promised Seed 
through whom worldwide blessing comes. Believers belong to Christ and are therefore 
Abraham’s seed in that spiritual relation. Spiritual kinship is real, but it does not alter 
bloodlines or land surveys. 

Romans 11 uses the olive-tree figure to rebuke Gentile pride. Some natural branches were 
broken off because of unbelief, and wild Gentile branches were grafted in to partake of “the 
root and fatness.” But the wild branch does not become the root, and Paul commands, 
“Boast not against the branches.” Gentiles partake of blessing rooted in God’s promises 
without becoming the natural branches. Furthermore, God is able to graft the natural 
branches in again, and Paul says He will. The grafting image teaches participation and 
warning, not replacement and boasting. 

The Church therefore receives spiritual blessing without inheriting Israel’s national 
package. Abraham’s land remains connected to his covenantal seed through Isaac and 
Jacob. David’s throne remains the royal throne over Israel. The priesthood promised to 
Phinehas remains attached to his line within Israel’s order. The new covenant still names 
Israel and Judah. Christ’s blood blesses the Church now and guarantees Israel’s future 
cleansing. A man may be invited to dine at another family’s table without walking away with 
the title to their house. 

5. The Church Did Not Inherit Israel’s Tribulation Program 

Daniel 9:24 says, “Seventy weeks are determined upon thy people and upon thy holy city.” 
Daniel’s people were Israel, and his holy city was Jerusalem. Sixty-nine weeks led to 
Messiah’s presentation and cutting off. The final week concerns the covenant of the 
coming prince, the abomination of desolation, and the completion of judgments 
connected with Israel and Jerusalem. The Church was a mystery not revealed in Daniel’s 
prophecy. It entered history during the interval following Messiah’s rejection and will be 
removed before God resumes the seventieth week determined upon Daniel’s people. 

Jeremiah calls that period “the time of Jacob’s trouble,” not the time of Christ’s body being 
beaten by Jacob’s rod. Matthew 24 describes Judaea, flight on the Sabbath day, the holy 



place, Daniel’s abomination, false Christs, unprecedented tribulation, and the coming of 
the Son of man. Revelation seals 144,000 from the tribes of Israel, presents two witnesses 
in the prophetic city, and brings the nations against Jerusalem. The signs, locations, 
people, and covenantal setting point back to Israel’s prophetic program. Placing the 
Church inside that period requires ignoring every address label in the room. 

The Church awaits Christ’s coming in the air. First Thessalonians 4 says the Lord will 
descend from heaven, the dead in Christ will rise, and living believers will be caught up 
together with them to meet the Lord in the air. First Corinthians 15 calls the transformation 
a mystery and says it will occur “in a moment, in the twinkling of an eye.” The Church is not 
waiting for Antichrist to sign paperwork with Israel, for the abomination to stand in the holy 
place, or for Jacob’s trouble to become a Gentile endurance contest. Our appointment is 
salvation through Christ, not wrath under Israel’s prophetic clock. 

6. Replacement Theology Steals the Blessings and Returns the Curses 

Replacement theology claims that the Church has become the new or true Israel and 
inherited Israel’s promises. Yet the same system rarely demands Israel’s complete curses, 
civil penalties, dietary restrictions, national warfare, Levitical priesthood, or geographic 
responsibilities. It wants the vineyard but not the stones, the throne but not the chastening, 
the blessing but not the boils. That is not covenant consistency. It is theological looting 
conducted beneath stained glass. 

Sacramental religion compounds the confusion by transferring Israel’s priestly structure 
into a Gentile institution. Buildings become temples, tables become altars, ministers 
become sacrificing priests, religious ordinances become channels of saving grace, and 
institutional membership begins replacing the new birth. Yet Hebrews declares that Christ 
offered one sacrifice for sins forever and sat down. The Church has one High Priest in 
heaven and a spiritual priesthood composed of all believers. Rebuilding an earthly 
mediatorial caste after the veil was torn is not apostolic succession; it is spiritual 
trespassing. 

Covenant confusion also endangers the gospel. When Sinai’s conditions are applied to the 
Church’s standing, eternal life becomes probation. When Israel’s endurance passages are 
imposed upon the body of Christ, assurance becomes fear. When water, ceremony, 
calendar, or institutional loyalty is attached to justification, grace becomes wages wearing 
religious perfume. Paul’s gospel declares that Christ died for our sins, was buried, and rose 
again. The sinner is justified freely by grace through faith apart from the deeds of the law. 
Right division protects that gospel from Moses on one side and sacramental machinery on 
the other. 



7. God Will Fulfill Both the Church’s Hope and Israel’s Promises 

The Church’s hope is heavenly union and gathering unto Christ. Believers are blessed “with 
all spiritual blessings in heavenly places in Christ,” seated together in heavenly places, and 
waiting for the Saviour to change their vile bodies like unto His glorious body. The Church’s 
citizenship, inheritance, and Head are in heaven. This does not make earthly promises 
inferior; it makes the Church’s calling distinct. A heavenly inheritance does not require 
stealing an earthly deed. 

Israel’s hope includes national conversion, regathering, possession of the promised land, 
the new covenant, and Messiah’s reign from David’s throne. The prophets place Israel 
beneath Christ’s righteous government while the nations come to Jerusalem to learn the 
word of the Lord. The Deliverer turns ungodliness from Jacob, the divided kingdom 
becomes one, the land blossoms, and David’s Son rules with a rod of iron. Those events 
will occur after the Church’s present calling reaches its completion and the fulness of the 
Gentiles comes in. 

Both purposes meet in Jesus Christ. He is the Seed promised to Abraham, the sacrifice 
anticipated by Moses, the King promised to David, the Mediator of the new testament, and 
the Head of the Church. In the dispensation of the fulness of times, God will “gather 
together in one all things in Christ, both which are in heaven, and which are on earth.” Unity 
under Christ does not erase heaven and earth; it brings both under their rightful Head. 
God’s final harmony resembles an orchestra in which distinct instruments obey one 
Conductor, not a furnace in which every instrument is melted into the same lump. 

Conclusion 

The Church is blessed through Israel without becoming Israel. It receives the Scriptures 
preserved through Israel, the Messiah born through Israel, the spiritual blessing promised 
through Abraham’s Seed, and redemption through the blood that also guarantees Israel’s 
new covenant. Saved Jews and Gentiles are spiritually united in one body, possessing 
equal standing in Christ. Yet that unity does not cancel Israel’s national identity, land, 
throne, covenants, or future. The Church is not Israel promoted, and Israel is not the 
Church demoted. Both descriptions are inventions of systems unable to let God manage 
distinct purposes. 

There are not two competing ways of salvation. There is one Lord Jesus Christ, one 
sufficient sacrifice, and one foundation for redemption. But one Saviour fulfills multiple 
offices and covenantal promises. He saves the Church by grace, will restore Israel 
according to covenant, will judge the nations, will occupy David’s throne, and will bring 
heaven and earth beneath His authority. The cross secures everything; the resurrection 



guarantees everything; and the return of the King will display everything. Distinctions do not 
divide Christ. They reveal the magnitude of His work. 

The final lesson of the covenants is therefore a lesson about God’s faithfulness. He 
remembers Noah’s world, Abraham’s seed, Israel’s land, Phinehas’s priesthood, David’s 
throne, Israel and Judah’s new covenant, and the Church purchased with Christ’s blood. 
He does not need to rob one heir to pay another, alter one promise to preserve another, or 
commit theological forgery to magnify grace. Rome may rebuild the priesthood, Geneva 
may rename Israel, modern religion may merge every covenant into a doctrinal junk drawer, 
and unbelief may laugh at literal fulfillment. God will answer by doing exactly what He said. 
The Church will be glorified, Israel will be restored, the King will reign, and every counterfeit 
system will discover that the Bible meant what it said before the theologians arrived. 

 

 

The Covenants of the Bible 

Who Received Them and Why It Matters 

Series Conclusion 

We have reached the end of this covenant study, and the final verdict is as plain as the 
addresses God placed upon His promises: the Lord knew exactly whom He was speaking 
to, exactly what He was promising, exactly how long His word would remain in force, and 
exactly how He would bring every covenantal purpose to completion. The Bible’s covenants 
are not abandoned construction projects scattered across redemptive history. They are not 
failed experiments God discarded after human beings disappointed Him. They are the 
sworn declarations of a God who knew every failure before He uttered the first promise and 
possessed the power to finish what He began. Man’s rebellion has delayed enjoyment, 
invited chastening, removed privileges, scattered nations, divided kingdoms, ended 
dynasties temporarily, and filled graveyards with the consequences of unbelief. It has never 
made God tell a lie. Human sin can break the sinner, but it cannot break the word of God. 

The covenant with Noah established the post-Flood world beneath divine preservation and 
human accountability. God promised Noah, his seed, every living creature, all flesh, and 
the earth that the waters would never again become a universal flood destroying all flesh. 
He set His bow in the cloud as the visible token of that promise. Seedtime and harvest, 
cold and heat, summer and winter, day and night continue because God said they would 
continue while the earth remains. Human government bears the sword because God 
authorized justice after a world filled with violence perished beneath the waters. Human 



life is sacred because man bears God’s image. Blood is reserved because life belongs to 
God. The rainbow therefore does not preach sentimental self-acceptance. It preaches 
judgment survived, mercy extended, creation preserved, and another worldwide reckoning 
still approaching—this time by fire. Man may repaint the sign, but he cannot rewrite the 
covenant hanging behind it. 

The Abrahamic covenant narrowed the divine channel through one chosen man while 
opening blessing to all nations through the promised Seed. Abraham received promises 
concerning land, seed, nation, name, protection, and worldwide blessing. God confirmed 
the covenant by passing alone between the divided animals, placing the final guarantee 
upon Himself. Isaac—not Ishmael—carried the covenantal line, and Jacob—not Esau—
became the father of Israel. The Messiah came through that line, and believing Gentiles 
now receive justification and the promise of the Spirit through Jesus Christ. But spiritual 
blessing does not transfer physical genealogy, national identity, or territorial ownership. A 
Gentile becomes Abraham’s child by faith without becoming Jacob’s physical descendant. 
The gospel opens Abraham’s blessing to the nations; it does not open Israel’s land registry 
to theological forgery. 

The land covenant demonstrated that Israel’s disobedience could affect possession 
without cancelling the deed. God specified rivers, directions, peoples, cities, and territory 
because He promised actual land. Deuteronomy 29–30 foretold Israel’s rebellion, 
covenantal curses, scattering among the nations, later remembrance, repentance, 
regathering, inward transformation, and restored possession. The curse came literally. The 
scattering came literally. Therefore, the restoration will not arrive disguised as a metaphor 
about Gentiles enjoying spiritual peace. Israel’s title rests upon God’s oath to Abraham, 
Isaac, and Jacob, while Israel’s historical enjoyment has been interrupted through 
judgment. A tenant may be removed temporarily without the property being awarded to the 
neighbor who read the eviction notice. God knows the difference between discipline and 
disinheritance, even when covenant theology does not. 

The Mosaic covenant revealed God’s holiness and man’s inability. Israel stood beneath 
Sinai, heard the words, accepted the terms, and was sprinkled with the blood of the 
covenant. The law governed Israel’s national, moral, civil, agricultural, ceremonial, and 
religious life. It included commandments, judgments, ordinances, sacrifices, priesthood, 
feast days, blessings, curses, and the Sabbath sign. It was holy, just, and good. Fallen flesh 
was not. Before Moses descended with the tables, Israel had built a golden calf, 
proclaimed a feast, stripped itself, and danced around a piece of religious livestock. The 
flesh signed the contract at breakfast and committed adultery before supper. Sinai did not 



fail when Israel broke the law; Sinai succeeded by proving what man was and why grace 
was necessary. 

The law could expose sin but could not give life. It could define righteousness but could not 
generate it from corrupt flesh. It could prescribe sacrifice but could not produce the final 
Lamb. It could accuse the conscience but could not perfect it. The law was a schoolmaster 
bringing men toward Christ, a mirror displaying guilt, and a shadow outlining the coming 
substance. Jesus Christ fulfilled its demands, bore its curse, completed its sacrificial 
patterns, and nailed the handwriting of ordinances to His cross. The believer is now under 
grace, not because God became indifferent to holiness, but because Christ accomplished 
what the sinner could never perform. Grace does not lower God’s standard; it joins the 
believer to the One who met it. 

The covenant with Phinehas revealed that God honors zeal submitted to His appointed 
order. Balaam could not curse Israel openly, so he taught Balak to corrupt the nation 
through fornication, feasting, and idolatry. Israel joined itself to Baal-peor, and divine wrath 
entered the camp. Phinehas acted within his priestly and theocratic authority, stopped the 
plague, turned away wrath, and received God’s covenant of peace and the promise of an 
everlasting priesthood for his seed. That historical act gives no Christian permission for 
private violence. The Church’s weapons are spiritual, and its discipline follows New 
Testament order. Yet the passage still condemns the cowardice that calls toleration peace 
while apostasy eats through the congregation. Grace never asked the watchman to 
compliment the wolf. 

The priestly covenants also expose the fraud of Gentile sacramental systems. Phinehas 
was the son of Eleazar, the son of Aaron. Zadok stood within that identifiable line, and 
Ezekiel assigns future service to the sons of Zadok. No Gentile religious official becomes a 
Levite by wearing a collar, robe, mitre, vestment, or sufficiently serious expression. The 
Church possesses a spiritual priesthood because every believer has access through Jesus 
Christ, the High Priest after the order of Melchisedec. Christ offered one sacrifice for sins 
forever and sat down. An earthly system that rebuilds a sacrificing priesthood and 
repeatedly presents Christ upon an altar has confused remembrance with repetition and 
ministry with mediation. The veil was torn from top to bottom; religion keeps sewing 
because torn veils are bad for institutional business. 

The Davidic covenant guaranteed a house, seed, kingdom, and throne established forever. 
Solomon sat upon David’s throne and built the temple, but his mortal reign did not exhaust 
an everlasting promise. David’s descendants could sin and receive the rod, yet God 
declared that His mercy would not depart as it had from Saul. Psalm 89 settled the issue: 
“My covenant will I not break, nor alter the thing that is gone out of my lips.” The monarchy 



could be interrupted, Jerusalem could fall, and David’s visible throne could remain vacant 
without the covenant being cancelled. A temporarily empty throne is not an abolished 
throne. It is a reserved seat awaiting the King whose right it is. 

Jesus Christ is that King. He is the Son of David, born within the royal line, presented to 
Israel, rejected by its rulers, crowned with thorns, crucified beneath a royal inscription, 
raised from the dead, and seated presently at the Father’s right hand. His current heavenly 
session does not turn the Father’s throne into David’s throne. Revelation distinguishes 
Christ sitting with His Father in His Father’s throne from the future occupation of His own 
throne. Gabriel promised Mary that God would give Jesus “the throne of his father David.” 
When Christ returns wearing many crowns, He will establish the kingdom in the location 
and among the people specified by the prophets. God did not preserve David’s covenant 
for centuries merely to explain at the end that the throne had always meant a church 
service. 

The new covenant completes Israel’s restoration through inward transformation. Jeremiah 
named the house of Israel and the house of Judah. Ezekiel joined the promise to 
regathering, cleansing, a new heart, the indwelling Spirit, reunion of the tribes, possession 
of the land, and rule beneath David’s greater Son. Christ secured the covenant through His 
blood, and the Church presently receives redemption, forgiveness, spiritual life, and 
access to God through that same sacrifice. Yet the Church’s enjoyment of blessings 
through the blood does not erase Israel and Judah from the agreement. The sacrifice is 
sufficient for more than one divine purpose. Calvary can purchase the Church, guarantee 
Israel’s cleansing, defeat Satan, satisfy justice, and reconcile creation without confusing 
any recipient. The blood has more wisdom in one crimson drop than replacement theology 
has stored in all its libraries. 

Throughout this study, covenant signs have served as divine labels rather than universal 
religious toys. The rainbow belongs to the Noahic covenant. Circumcision marked 
Abraham’s physical line and followed rather than produced his justification. The Sabbath 
was the sign between God and the children of Israel under Sinai. Blood sealed covenantal 
arrangements and proclaimed that sin requires death. The bread and cup given to the 
Church memorialize the completed sacrifice of Christ and proclaim His death until He 
comes. David’s throne stands as the promised royal reality at the heart of the Davidic 
covenant. Detaching those signs from their recipients and administrations produces 
religious costume jewelry—impressive at a distance, ancient in appearance, and worthless 
under examination. 

We have also seen the difference between “if ye will” and “I will.” Conditional language 
establishes real responsibility. Israel’s obedience affected blessing, fruitfulness, security, 



privilege, and possession under Sinai. Rebellion brought curses, exile, loss, and death. 
David’s sons could receive stripes. Unfaithful priests could lose office. Christians can lose 
fellowship, testimony, usefulness, health, opportunity, and reward beneath the Father’s 
chastening. But conditional responsibility does not make every unconditional oath 
dependent upon flawless flesh. God’s “I will” rests upon His own character. He may bring 
the rod without breaking the covenant, remove a steward without abandoning the program, 
and scatter a nation without forgetting the deed. The rod proves that sin matters; the 
preserved promise proves that God cannot lie. 

The Church’s relationship to the covenants must therefore be defined through Jesus Christ 
rather than theological theft. The Church is the body of Christ, one new man composed of 
saved Jews and Gentiles baptized by the Holy Ghost into spiritual union with the risen 
Head. It receives Abrahamic blessing through Christ, redemption through the new-
testament blood, instruction from the whole Bible, and every spiritual blessing in heavenly 
places. But the Church does not become ethnic Israel, inherit Canaan, occupy David’s 
national throne, enter Levi’s genealogy, or absorb Daniel’s seventieth week. Its glory is not 
increased by stealing Israel’s wardrobe. The body of Christ already possesses a position no 
Old Testament saint could have imagined: joined to Christ, seated with Him in heavenly 
places, sealed unto the day of redemption, and awaiting translation into His likeness. 

Right division does not create two ways of salvation. There is one Lord Jesus Christ, one 
sufficient sacrifice, one resurrection victory, and one foundation for eternal redemption. 
Israel’s future salvation will come through the same Messiah who presently saves believing 
sinners by grace. Zechariah says Israel will look upon the One whom they pierced. Romans 
says the Deliverer will come out of Sion and turn away ungodliness from Jacob according to 
covenant. The distinction concerns peoples, callings, administrations, promises, and 
prophetic programs—not competing saviours. Christ is Head of the Church and King of 
Israel. He can occupy two offices without suffering an identity crisis, though theology 
occasionally does. 

Replacement theology fails because it attacks the integrity of language and the character 
of God. If “Israel” can mean a Gentile institution, “land” can mean heaven, “Jerusalem” can 
mean the Church, “David’s throne” can mean the Father’s throne, and “for ever” can mean 
until Israel sins, then no promise remains secure. The same method could make “eternal 
life” temporary, “no condemnation” partial, and “shall never perish” an optimistic 
suggestion. God’s faithfulness to Israel is therefore not a threat to Christian assurance; it is 
evidence supporting it. The God who keeps an oath to Abraham after four thousand years 
will not misplace the believer sealed in Christ. Every restored Jew beneath Messiah’s 
kingdom will be living proof that God’s promises do not decay with age. 



Rome and Geneva approached the covenants by different roads and met at the same 
stolen mailbox. Rome sacramentalized covenant blessing through an earthly priesthood, 
altar, hierarchy, and repeated offering. Geneva spiritualized covenant identity until Israel 
became the Church and Israel’s promises became ecclesiastical property. Modern 
Judaizers add another layer by dragging believers backward into circumcision, Sabbaths, 
dietary restrictions, feast days, Hebrew affectations, and Mosaic probation. Prosperity 
preachers seize Israel’s blessings while leaving the curses in Deuteronomy. Tribulation 
teachers place the Church inside Jacob’s trouble and use Israel’s endurance passages to 
threaten believers sealed by the Spirit. Each system gathers true verses from the wrong 
addresses and builds a doctrinal house with stolen lumber. The structure may be ornate, 
but every board still carries somebody else’s name. 

The practical lesson is not merely that prophetic charts should be drawn correctly. 
Covenant truth teaches us to believe God, fear His holiness, rest in His faithfulness, avoid 
presumption, obey the revelation given to us, and refuse religious systems that correct the 
Book. It teaches that privilege never excuses sin, judgment never disproves grace, delay 
never means abandonment, and human impossibility never limits divine performance. 
Abraham teaches us to trust the promise. Israel teaches us that flesh cannot keep what it 
proudly vows. Phinehas teaches us that holy zeal must stand when compromise invades 
the camp. David teaches us that chastening and covenant faithfulness can operate 
together. The new covenant teaches us that only God can write obedience into the heart. 
The Church teaches us that grace can unite former strangers to Christ without erasing 
God’s earlier promises. 

Every covenant finally points toward Jesus Christ. He is the Seed through whom nations are 
blessed, the sacrifice foreshadowed by blood, the end of the law for righteousness to 
everyone who believes, the High Priest who offered Himself, the Son of David who will 
occupy the throne, the Mediator of the new testament, and the Head of the Church. Noah’s 
ark preserved a remnant through water, but Christ carries the believer through final 
judgment. Abraham saw His day and was glad. Moses wrote of Him. The sacrifices pictured 
Him. David sang of Him. The prophets announced Him. The new covenant rests upon His 
blood. The Church lives in Him, and Israel’s restoration awaits His return. Christ does not 
merely appear somewhere inside covenant theology; He is the One in whom every divine 
purpose finds its lawful center. 

The final scene will settle every argument. The Church will be caught up and glorified with 
its Head. Israel will pass through chastening, look upon the pierced Messiah, receive 
cleansing, and enter covenantal restoration. The scattered nation will be regathered, the 
land will be possessed, Jerusalem will become the center of righteous government, David’s 



throne will receive its everlasting King, and the nations will learn the word of the Lord. The 
priestly and kingdom promises will stand in their appointed places, Satan’s counterfeit rule 
will collapse, and Jesus Christ will reign over the earth He purchased. Rome’s altar will be 
silent, Geneva’s replacement charts will be obsolete, the United Nations will have no vote, 
and every spiritualizer will discover that God owned a dictionary before theologians were 
born. 

This series ends where every Bible doctrine ought to end—with the word of God standing 
and man’s revisions scattered beneath it. God wrote the addresses correctly. He named 
the recipients deliberately. He selected the signs wisely. He established the conditions 
justly. He confirmed the promises faithfully. He provided the blood completely. He 
preserved the heirs sovereignly. He will fulfill the covenants literally, spiritually, nationally, 
personally, and eternally according to the precise purposes He revealed. Heaven has never 
lost a deed, misplaced an heir, forgotten an oath, or revised a promise to accommodate a 
religious system. Man may break his word before the ink dries. God’s word will still be 
standing when heaven and earth pass away. 

 

 

 


