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Introduction to the Series: The Gospel Rightly Divided 



There are some words in the Bible that men use so often they begin to assume they 
understand them without ever stopping long enough to ask whether God is using that word 
the same way in every passage, to every audience, in every setting, under every 
administration. The word gospel is one of those words. Most churches hear it, repeat it, 
defend it in a general sense, and yet rarely take the time to trace it carefully through the 
whole New Testament to see how the Holy Ghost actually uses it. That is where this series 
was born. This was not an attempt to complicate the truth. It was an attempt to clear away 
complication. It was not an effort to make the Bible say something strange. It was an effort 
to let the Bible say exactly what it says without forcing every appearance of the word gospel 
into the same mold. We took the word as God gave it, followed it through the verses, 
examined the contexts, watched the audiences, paid attention to the settings, and let 
Scripture interpret Scripture. The result is not confusion. The result is clarity. The result is a 
more pure understanding of the gospel language of the Bible, stripped as much as possible 
from the stain of church tradition, denominational habit, theological laziness, and the 
tendency of men to flatten what God carefully distinguished. 

What became obvious through this study is that the Bible does not use the word gospel 
carelessly. God is precise. He speaks of the gospel of the kingdom, the gospel of God, the 
gospel of Christ, the gospel of grace, my gospel, the glorious gospel, the mystery of the 
gospel, the gospel of peace, the gospel of your salvation, and even the everlasting 
gospel. Those are not random labels. Those are not decorative phrases. Those are God-
breathed distinctions, and they matter because God put them there. Men get into trouble 
when they assume that repeating the same English word means every passage carries the 
same emphasis in the same way without regard to time, audience, revelation, or 
dispensational setting. But when the Bible is allowed to interpret itself, the fog begins to lift. 
The earthly ministry of Christ opens up in its kingdom setting. Acts begins to breathe as a 
transition book instead of a doctrinal blender. Paul’s ministry stands where God placed it, 
with its distinct revelation of grace and the mystery. The Church, the Body of Christ, is no 
longer lost in a religious haze. Revelation closes the matter with the everlasting gospel in a 
tribulation setting that proves one final time that context matters. This series was written to 
help believers see that right division does not weaken the Bible, reduce the Bible, or break 
the Bible apart. It honors the Bible by refusing to smear one truth over another until all the 
sharp lines disappear. 

So this series is both a study and a warning. It is a study because it traces the word gospel 
through its occurrences and lets each passage stand in its own light. It is a warning 
because men have a long history of taking God’s words and pressing them into systems 
that the words themselves will not support. Once that happens, the pure water gets 
muddy. The gospel gets wrapped in tradition, stretched by religious agendas, narrowed by 



sectarian pride, or blurred by sentimental Christianity until people begin repeating phrases 
they have never really examined. This series is meant to call the reader back to the Book 
itself. Not to men’s summaries first, but to God’s text. Not to inherited assumptions, but to 
inspired wording. Not to a prepackaged theology that treats every verse like it belongs in the 
same immediate category, but to a patient, reverent, Scripture-with-Scripture study that 
leaves every word where God put it. In that sense, this series is not trying to give the reader 
a new gospel. It is trying to remove man’s fingerprints from the language God chose, so the 
reader can see more clearly what the Holy Ghost actually said. That is why the title The 
Gospel Rightly Divided fits so well. It is not a slogan. It is the method. We opened the 
Book, followed the word, and let God define His own terms. And when that happens, the 
result is not a smaller gospel, but a richer, cleaner, stronger, and more biblically ordered 
understanding of the truth. 

 

 

1 of 21: The Gospel Rightly Divided - What Is the Gospel? Why Most Churches Are 
Confused 

The word “gospel” gets thrown around so much in church circles that most people assume 
they know exactly what it means, and that assumption is where the trouble starts. A man 
hears the word in Matthew, hears the word in Acts, hears the word in Romans, hears the 
word in Galatians, hears the word in Revelation, and then decides that every single 
occurrence must mean the same thing in the same sense to the same audience under the 
same conditions. That is not Bible study. That is laziness wearing a church tie. God did not 
tell a man to guess his way through the Scriptures. He told him to “Study to shew thyself 
approved unto God, a workman that needeth not to be ashamed, rightly dividing the word 
of truth” (2 Timothy 2:15). If the Book needs to be rightly divided, then anybody who refuses 
to divide it is going to end up wrongly mixing it. That is where doctrinal shipwreck begins. It 
does not always begin with atheism, apostasy, or open blasphemy. Most of the time it 
begins with a preacher who thinks all distinctions are dangerous and all careful divisions 
are some kind of fanaticism. 

Now the tragedy is that many churches do not get into trouble because they deny the 
gospel outright. They get into trouble because they flatten it. They blur it. They turn it into a 
foggy religious word that can mean anything anybody wants it to mean. One crowd drags 
the gospel of the kingdom into the Church Age without blinking. Another crowd reads Paul 
back into the earthly ministry of Christ as though the mystery was fully revealed before 
Calvary. Another crowd sees the everlasting gospel in Revelation and shoves it into the 



same mold as Paul’s gospel in Romans without paying attention to timing, audience, 
context, or content. That kind of careless handling of the Book does not produce light. It 
produces contradiction, confusion, denominational chaos, and endless religious 
argument. The Holy Ghost is not the author of confusion. “For God is not the author of 
confusion, but of peace, as in all churches of the saints” (1 Corinthians 14:33). So when 
confusion shows up in the pulpit, the source is not the Bible. The source is a man who 
would not let the Bible say what it says. 

The issue before us in this series is not some dry academic exercise dreamed up in a 
seminary classroom by men who cannot preach in a jail cell or witness on a street corner. 
The issue is whether we are going to let God define His own words in their own settings, or 
whether we are going to force every verse into a system we inherited from tradition. 
Scripture interprets Scripture. That is the rule. Not creed books, not denominational 
manuals, not church fathers, not emotional preferences, and not the latest celebrity 
preacher with a smile and a microphone. When Paul said, “Moreover, brethren, I declare 
unto you the gospel which I preached unto you” and then defined that gospel as “how that 
Christ died for our sins according to the scriptures; And that he was buried, and that he 
rose again the third day according to the scriptures” (1 Corinthians 15:1-4), he gave a clear 
statement of the saving gospel he preached. But when Matthew speaks of “the gospel of 
the kingdom” (Matthew 4:23), or when Acts 20:24 calls it “the gospel of the grace of God,” 
or when Revelation 14:6 speaks of “the everlasting gospel,” the Bible student has no right to 
pretend those distinctions do not matter. They matter because God put them there. 

1. The First Mistake Is Assuming Every Gospel Reference Is Identical 

The average church member has been trained to think that if the same word appears in 
multiple places, then the meaning must be identical in every case. That is not how 
language works in common speech, and it certainly is not how revelation unfolds in 
Scripture. The word “kingdom” does not always point to the exact same aspect of God’s 
rule in every passage, and the word “salvation” can refer to spiritual salvation, physical 
deliverance, national rescue, or future redemption depending on context. The same goes 
for “gospel.” The word itself means good news, glad tidings, or a divinely announced 
message from God, but the content, setting, and audience tied to that good news can vary 
according to where you are in the Bible. A man who does not understand that is going to 
make a mess of the Book and then blame the Bible for the mess he made. That is like a 
mechanic pouring transmission fluid into the gas tank and then cussing the manufacturer 
because the car will not run. 

Take Matthew 4:23, where the Lord Jesus “went about all Galilee, teaching in their 
synagogues, and preaching the gospel of the kingdom” (Matthew 4:23). That is not 



accidental wording. The Holy Spirit did not say “gospel” and leave it floating in midair 
without qualification. He said “the gospel of the kingdom.” That ties the message to the 
kingdom. It ties it to Israel’s prophetic hopes, to the nearness of the King, and to promises 
laid out in the Old Testament about a coming reign. Then come over to Acts 20:24 and Paul 
says he received from the Lord Jesus “to testify the gospel of the grace of God” (Acts 20:24). 
That is not identical wording either. Grace is in view there, and Paul is speaking in a distinct 
ministry context. If the Holy Ghost wanted to erase those distinctions, He would not have 
made them. The problem is not that the Bible is unclear. The problem is that men are 
determined not to notice what is sitting right in front of their faces. 

Then go to Revelation 14:6 and you read, “And I saw another angel fly in the midst of 
heaven, having the everlasting gospel to preach unto them that dwell on the earth” 
(Revelation 14:6). There it is again. Not just “gospel” in a generic sense, but “the everlasting 
gospel.” That means the Book itself is telling you that you had better pay attention to 
modifiers, context, and dispensational setting. But most churches do not do that. They 
grab every occurrence, dump them into one theological blender, slap the lid on tight, and 
when the thing explodes all over the kitchen, they call the explosion “mystery.” That is not 
mystery. That is sloppiness. Right division is not an attack on the Bible. It is submission to 
the Bible. It is simply the willingness to let God separate what He separated instead of 
shoving it all into a religious stew. 

2. The Bible Interprets Itself If You Will Let It 

The great safeguard in Bible study is to let the Book define its own terms, explain its own 
transitions, and reveal its own structure. That is what keeps a man from drifting into 
spiritual fantasy. “Knowing this first, that no prophecy of the scripture is of any private 
interpretation” (2 Peter 1:20). That verse does not mean you cannot read the Bible for 
yourself. It means the Bible did not originate in man’s imagination and it is not to be treated 
like wax nose theology where every denomination bends it into its favorite shape. The Book 
comes from God, and the Book carries its own framework. If you compare Scripture with 
Scripture, watch the timing, pay attention to the speakers, and observe the audience, the 
Bible will protect you from hundreds of doctrinal blunders that religious men repeat every 
Sunday with a straight face. 

Paul told Timothy to be “rightly dividing the word of truth” (2 Timothy 2:15). Notice he did 
not tell him to ignore divisions. He did not tell him to smooth over distinctions so nobody 
gets offended. He did not tell him to act broad-minded at the expense of accuracy. He told 
him to divide rightly. That means there are divisions already present in the Book, and a 
workman approved unto God must recognize them. There is a difference between Israel 
and the Church. There is a difference between prophecy and mystery. There is a difference 



between law and grace. There is a difference between the earthly kingdom hope and the 
heavenly standing of the Body of Christ. Once those lines are respected, the Bible opens 
up like a sunrise. Ignore them, and the whole thing becomes a cloudy afternoon in a room 
full of blindfolded commentators. 

This is why Scripture must be allowed to interpret Scripture. A preacher cannot stand up, 
grab a phrase from Matthew, pour Romans over it, sprinkle a little Hebrews on top, and 
then preach the whole concoction as though the Holy Ghost wrote the New Testament in 
random fragments to be arranged by a Baptist committee. God gave the Book in order, with 
progression, with revelation unfolding in stages, with truth revealed as history moved under 
divine supervision. Jesus said to His disciples, “I have yet many things to say unto you, but 
ye cannot bear them now” (John 16:12). That means all truth was not dumped on them in 
one lump at one moment. Revelation unfolded. Later Paul could write of “the revelation of 
the mystery, which was kept secret since the world began” (Romans 16:25). If the mystery 
was kept secret, then any fool ought to know it was not fully revealed in Matthew 4. The 
Bible is not contradicting itself. It is progressing according to God’s plan. 

3. The Gospel of the Kingdom Is Not the Same Emphasis as Paul’s Gospel 

When Jesus and His disciples preached before the cross, the repeated phrase is “the 
gospel of the kingdom” (Matthew 4:23; Mark 1:14). That is a kingdom message in a kingdom 
setting with the King present among the covenant people. “The time is fulfilled, and the 
kingdom of God is at hand: repent ye, and believe the gospel” (Mark 1:15). Those are not 
empty words. “At hand” means near. It means imminent. It means the King has arrived and 
the kingdom offer is connected to His presence. That message lands in the middle of 
Israel’s prophetic program, not in the middle of Paul’s later revelation of the Body of Christ. 
Any man who reads that and says there is nothing to distinguish is not being spiritual. He is 
refusing to read plain English. The gospel of the kingdom is glorious truth, but it is tied to a 
particular setting in redemptive history. 

Now notice something that wrecks the lazy approach. In the earthly ministry of Christ, the 
disciples did not yet understand the death, burial, and resurrection the way Paul later 
preached them as the content of the saving gospel in 1 Corinthians 15:1-4. Luke 18 says 
that when Jesus told the twelve about His coming death and resurrection, “they 
understood none of these things: and this saying was hid from them, neither knew they the 
things which were spoken” (Luke 18:34). Well, there goes the whole idea that every time the 
word gospel appears it must carry the exact same full content in every context. If the 
disciples were preaching the gospel of the kingdom before the cross, while not yet 
understanding the cross and resurrection in the Pauline sense, then a Bible student has to 



do one of two things. He either has to admit progressive revelation and contextual 
distinction, or he has to butcher the text until it says what it plainly does not say. 

Paul later says, “But I certify you, brethren, that the gospel which was preached of me is not 
after man” (Galatians 1:11). He then explains that he received it “by the revelation of Jesus 
Christ” (Galatians 1:12). That does not mean Paul invented a new saviour or preached a 
different blood. It means God gave him a distinct revelation and apostleship connected to 
this present dispensation. That is why he can say “my gospel” in Romans 2:16 and Romans 
16:25 without being a heretic. He is not claiming private ownership. He is identifying the 
gospel committed to his trust. Churches get confused because they refuse to distinguish 
between kingdom proclamation, transitional preaching in Acts, and Paul’s fully stated 
gospel of grace. They act as though making distinctions is dangerous, when the real danger 
lies in mashing together what God arranged in order. 

4. Most Religious Confusion Comes from Blurring Audiences and Dispensations 

If a man reads the Bible as though every line is addressed directly to the same audience in 
the same way, he will wind up in a doctrinal ditch before supper. God said to Noah to build 
an ark. If your pastor announces a boat-building fund next Sunday morning and blames 
Genesis for it, you know something has gone wrong. God gave Israel dietary laws, feast 
days, sabbaths, circumcision, priestly ordinances, and a covenantal structure tied to their 
national calling. If a church drags those things into the standing of a New Testament 
believer and then calls the confusion “depth,” that church is not deep. It is mixed up. Paul 
asks in 1 Corinthians 10:32, “Give none offence, neither to the Jews, nor to the Gentiles, 
nor to the church of God.” There are three groups there, and a man who cannot tell them 
apart is not ready to teach a Sunday school class, much less preach a pulpit. 

The same issue affects the subject of the gospel. The gospel of the kingdom in Matthew 
lands in an Israelitish setting where the King is present, prophecy is in motion, and the 
national hope is alive. The gospel of the grace of God in Acts 20:24 is tied to Paul’s ministry 
in the present dispensation. Paul says in Ephesians 3:2, “If ye have heard of the 
dispensation of the grace of God which is given me to you-ward.” There is that word nobody 
likes anymore because it upsets the ecumenical applecart. Dispensation. That means God 
administers truth in ordered ways through time. It does not mean God changes His 
character. It means man’s responsibility and God’s revealed dealings shift according to His 
plan. Refuse that, and you will spend the rest of your life trying to force Matthew, Acts, 
Romans, Hebrews, and Revelation into one flat sheet of doctrinal wallpaper. 

Right division saves a man from that nonsense. It lets Israel be Israel and the Church be the 
Church. It lets prophecy remain prophecy and mystery remain mystery. It lets Paul’s 



apostleship stand where God put it without stealing from Peter, and it lets Peter stand 
where God put him without cramming him into Paul’s office. Galatians 2:7 says, “the gospel 
of the uncircumcision was committed unto me, as the gospel of the circumcision was unto 
Peter.” That verse has been avoided, explained away, or watered down by men who are 
terrified that a plain reading might upset their tidy system. But there it sits in black and 
white. The safest thing a man can do is believe the Book. The most dangerous thing he can 
do is explain away the parts that do not fit what he was taught in Bible college by somebody 
who could not have found a dispensation with a flashlight and a road map. 

5. Paul’s Definition of the Gospel Must Be Kept Clear 

If you want to know what the saving gospel is in Paul’s ministry, you do not need to wander 
through a denominational maze. Paul tells you plainly. “Moreover, brethren, I declare unto 
you the gospel which I preached unto you” (1 Corinthians 15:1). Then he defines it. “How 
that Christ died for our sins according to the scriptures; And that he was buried, and that he 
rose again the third day according to the scriptures” (1 Corinthians 15:3-4). There is the 
gospel. There is the content. There is the center. Christ died for our sins. He was buried. He 
rose again the third day. That is not the sinner trying harder. That is not the church helping 
God finish redemption. That is not baptism, sacraments, penance, law-keeping, tongue-
talking, candle-lighting, wafer-chewing, ladder-climbing religion. That is the finished work 
of Jesus Christ received by faith. 

Paul calls it “the gospel of Christ” in Romans 1:16 and says it “is the power of God unto 
salvation to every one that believeth” (Romans 1:16). He calls it “the gospel of your 
salvation” in Ephesians 1:13. He calls it “the gospel of the grace of God” in Acts 20:24. He 
says that through this gospel believers are sealed with “that holy Spirit of promise” after 
they trusted Christ (Ephesians 1:13). This thing is not vague. It is not misty. It is not under 
construction. God has told you exactly what the saving message is in this present 
dispensation. The church’s job is not to decorate it until it looks respectable to scholars. 
The church’s job is to preach it plainly so a sinner on his way to hell can understand it 
before he dies. 

That is why Paul can thunder in Galatians 1:8, “But though we, or an angel from heaven, 
preach any other gospel unto you than that which we have preached unto you, let him be 
accursed.” You see the problem now. If you do not keep Paul’s gospel clear, then you 
cannot identify a counterfeit. If you flatten every gospel verse in the Bible into one vague 
blob, then any false teacher can crawl into the blob, pull a few verses from Matthew, a few 
from James, a few from Acts, sprinkle some church tradition over the top, and call the 
whole thing Christianity. The clarity of the true gospel is what exposes the counterfeit. 
Confusion helps the devil. Precision helps the saint. That is why right division is not 



optional for a serious Bible believer. It is necessary if you want to preach the truth without 
poisoning it. 

6. False Religion Loves the Word Gospel as Long as It Can Redefine It 

The devil does not mind religious men using the word “gospel” if they are free to pour into it 
whatever doctrine serves his purpose. He is perfectly content to let a Romanist talk about 
the gospel while tying salvation to sacraments. He is content to let a legalist talk about the 
gospel while sneaking works in through the back door. He is content to let a modernist talk 
about the gospel while denying the blood, the virgin birth, the deity of Christ, and the bodily 
resurrection. He is content to let a cultist talk about the gospel while preaching another 
Jesus and another spirit. Paul warned the Corinthians about “another gospel” in 2 
Corinthians 11:4. That means the mere use of the word proves nothing. The question is 
always, what gospel, in what context, to whom, with what content, under what revelation? 

This is where most churches are asleep at the wheel. They hear the word “gospel” and 
automatically assume orthodoxy. That is like hearing a man say “medicine” and assuming 
the bottle is full of health instead of poison. You had better read the label. You had better 
test the contents. You had better compare what is being preached with what the Book says. 
Paul says the Corinthians were in danger if someone preached “another Jesus” or “another 
gospel” (2 Corinthians 11:4). Galatians was already being corrupted by men who wanted to 
add law to grace. Paul did not say, “Well, brethren, let us all come together and appreciate 
our diversity.” He said, “If any man preach any other gospel unto you than that ye have 
received, let him be accursed” (Galatians 1:9). That is not ecumenical. That is apostolic. 
And it is exactly the kind of straight talk that makes modern church politicians break out in 
hives. 

Why do religious systems blur these lines? Because a blurred gospel gives them room to 
operate. If the gospel is simple, then Christ gets the glory and the sinner gets saved by 
grace through faith. But if the gospel can be complicated, qualified, ritualized, and 
attached to an institution, then the institution gains power. Men love power. They love being 
needed. They love holding the keys to somebody else’s peace. So they complicate the 
message. They wrap it in ceremony, tradition, terminology, and sacred performance until 
the poor sinner who came looking for the cross winds up standing in line at a religious 
ticket booth. Paul blew that racket sky high when he said, “For Christ sent me not to 
baptize, but to preach the gospel” (1 Corinthians 1:17). That statement still detonates in the 
middle of every system that makes rites and rituals part of the saving message. 

7. Right Division Is the Difference Between Clarity and Confusion 



By now the pattern ought to be clear. The confusion surrounding the gospel does not come 
from the Bible using the word carelessly. It comes from men refusing to read carefully. God 
qualifies the word. God places it in contexts. God unfolds revelation across time. God 
distinguishes between kingdom preaching, grace preaching, apostolic ministries, and 
prophetic settings. The Holy Spirit is not confused. The preachers are. And the cure for that 
confusion is not more philosophical fog. The cure is more submission to the exact wording 
of Scripture. If a man would just believe what is written, instead of trying to smooth it out 
for his denomination, he could save himself and his hearers a mountain of trouble. 
“Consider what I say; and the Lord give thee understanding in all things” (2 Timothy 2:7). 
That understanding comes from believing the text, not flattening it. 

Right division does not create contradiction. It resolves apparent contradiction by placing 
verses where God put them. It explains why Jesus could preach the gospel of the kingdom 
in Matthew while Paul later defines the gospel with death, burial, and resurrection in 1 
Corinthians 15. It explains why Galatians 2:7 distinguishes between the gospel of the 
uncircumcision and the gospel of the circumcision. It explains why Paul speaks of “my 
gospel” in Romans 16:25 and why Revelation 14:6 speaks of “the everlasting gospel.” These 
are not random phrases floating around in religious air. They are divine terms in divine 
settings, and every one of them matters. Once a man sees that, the Bible stops looking like 
a bag of mixed parts and starts looking like the unified, ordered revelation of God. 

That is why this subject matters so much. This is not a hobbyhorse. This is not nitpicking. 
This is not trying to be clever. This is laying the foundation for every essay that follows in this 
series. If the gospel is not rightly divided, then truth will be mixed, grace will be blurred, 
prophecy will be confused with mystery, Israel will be confused with the Church, and false 
teachers will keep using biblical language to preach unbiblical systems. But if the Book is 
allowed to speak, if the distinctions are honored, if Paul is heard where God put him, if 
Matthew is read in its kingdom setting, and if Revelation is left in its prophetic frame, then 
clarity returns. And when clarity returns, the gospel shines. “But if our gospel be hid, it is 
hid to them that are lost” (2 Corinthians 4:3). A lot of preachers are hiding it with confusion. 

Conclusion 

So what is the gospel? In the broadest sense, it is good news from God, glad tidings 
announced under divine authority. But in Scripture, that good news appears in different 
settings with different emphases, and a faithful Bible believer must pay attention to those 
differences. The gospel of the kingdom is not to be carelessly collapsed into every later 
expression of gospel truth. Paul’s gospel must be heard where God put it. The gospel of 
grace must be kept clear. The everlasting gospel must be left in its prophetic setting. The 
Book is not confused about any of this. Men are confused because they keep reading the 



Bible with a creed in one hand and a blindfold on the other. The answer is to drop the creed, 
remove the blindfold, and believe the words on the page. 

The safest thing in the world is to let the Book say exactly what it says. That is what keeps a 
man from drifting into sacramentalism, legalism, hyper-dispensationalism, covenant 
mush, charismatic confusion, and every other theological fever dream that shows up 
whenever people refuse to study. A preacher does not help God by erasing distinctions. He 
helps the devil. God has already done the hard part. He wrote the Book. He preserved the 
Book. He structured the revelation. All the preacher has to do is read it, believe it, and 
preach it. “For we are not as many, which corrupt the word of God” (2 Corinthians 2:17). 
That verse lands like a hammer on this whole issue. When men blend what God divided, 
they corrupt the word. 

As this series moves forward, the issue will become clearer with every essay. We are going 
to look at the gospel of the kingdom, the gospel of Christ, the gospel of grace, Paul’s 
gospel, another gospel, and the everlasting gospel. And every step of the way the rule will 
remain the same. Believe the Book. Compare Scripture with Scripture. Watch the context. 
Observe the audience. Respect the timing. Let God define His own terms. That is how a 
man avoids doctrinal confusion. That is how he keeps the gospel clear. And that is how he 
honors the Author of the Book instead of joining the long parade of religious men who took 
the sharp edges off divine truth so they could sell confusion in a church bulletin. 

 

 

2 of 21: The Gospel Rightly Divided - The Gospel of the Kingdom 

When a man comes to the phrase “the gospel of the kingdom,” he had better take his 
church glasses off, quit parroting denominational slogans, and let the Book say what it 
says. The trouble with most Bible teachers is not that they are too serious about Scripture. 
It is that they are not serious enough to read the words on the page in their own setting. 
They see the word “gospel,” get excited, and then run straight to Romans, Ephesians, and 1 
Corinthians 15 without stopping long enough to ask who is speaking, to whom they are 
speaking, when they are speaking, and what kingdom is being announced. That is not 
rightly dividing the word of truth. That is dragging half the New Testament into the wrong 
passage and then calling the confusion “balance.” The phrase is not just “gospel” in 
Matthew 4:23. It is “the gospel of the kingdom” (Matthew 4:23). The Holy Ghost put that 
qualifier there on purpose, and a man who ignores it is already on his way to doctrinal 
trouble. 



The earthly ministry of Jesus Christ took place in a real historical setting, under real 
covenantal promises, among a real nation that had been given real prophecies about a 
coming King and a coming kingdom. Israel was not sitting around in Matthew waiting for a 
vague, undefined spiritual experience with no prophetic background. They had Moses, the 
prophets, the covenants, the promises, the throne of David, the hope of restoration, and 
the expectation that the Lord would reign. That is why John the Baptist came preaching, 
“Repent ye: for the kingdom of heaven is at hand” (Matthew 3:2), and then the Lord Jesus 
came preaching the same thing, “Repent: for the kingdom of heaven is at hand” (Matthew 
4:17). That language is not accidental and it is not decorative. “At hand” means near. It 
means close. It means something is being presented to that nation in connection with the 
presence of their King. You do not have to be a genius to see that. You just have to be willing 
to believe what you read. 

Now that does not mean the gospel of the kingdom was a false gospel, a mistaken gospel, 
or a contradiction to what God would later reveal through Paul. It means God was dealing 
with Israel according to the prophetic program already laid out in the Old Testament, and 
the message matched that setting. If a man will not allow for progressive revelation, 
dispensational distinction, and divine timing, he will wreck the whole New Testament by 
trying to make every verse in Matthew say exactly what every verse in Romans says. But the 
Book is not a pancake. It has structure, development, movement, and unfolding revelation. 
The gospel of the kingdom belongs exactly where God put it, in the earthly ministry of Jesus 
Christ to the lost sheep of the house of Israel, with the kingdom announced as near 
because the King Himself was standing among them. That truth is not something to fear. It 
is something to honor if a man has enough respect for the Bible to let it speak. 

1. The Gospel of the Kingdom Was Preached in Israel’s Prophetic Setting 

The first thing a Bible believer has to settle is that the gospel of the kingdom did not drop 
out of the sky with no background. It came into a prophetic setting already established by 
the law and the prophets. Israel had been promised a kingdom. David had been promised a 
throne. The prophets had spoken of a coming reign, a restored nation, a righteous King, and 
a time when the Lord would rule over the earth. Isaiah spoke of a government upon the 
shoulders of the coming Son, saying, “Of the increase of his government and peace there 
shall be no end, upon the throne of David, and upon his kingdom” (Isaiah 9:7). Daniel spoke 
of “a kingdom, that which shall not be destroyed” (Daniel 2:44). Zechariah said, “And the 
Lord shall be king over all the earth” (Zechariah 14:9). Any Jew with a Bible and two working 
eyes knew the kingdom was not some religious slogan. It was a concrete prophetic hope 
tied to Israel’s future. 



So when John the Baptist comes on the scene crying in the wilderness, “Repent ye: for the 
kingdom of heaven is at hand” (Matthew 3:2), he is not inventing a message out of thin air. 
He is announcing the nearness of something Israel had been taught to expect. Then Jesus 
Christ comes preaching the same message, “From that time Jesus began to preach, and to 
say, Repent: for the kingdom of heaven is at hand” (Matthew 4:17). That is the setting in 
which “the gospel of the kingdom” is preached. Matthew 4:23 says, “And Jesus went about 
all Galilee, teaching in their synagogues, and preaching the gospel of the kingdom.” There it 
is in plain language. It is not the gospel of church membership. It is not the gospel of 
denominational loyalty. It is not a generic religious feeling. It is the good news tied to the 
kingdom, and that kingdom is the one Israel had been promised. 

Most churches never stop long enough to let that settle in, because if it settles in, then they 
are forced to admit that Matthew opens in a Jewish and prophetic atmosphere that cannot 
be carelessly collapsed into the full Pauline revelation of the Body of Christ. That scares the 
life out of preachers who were trained to flatten the Bible into one giant bowl of theological 
oatmeal. But the truth remains. The gospel of the kingdom belongs to Israel’s prophetic 
setting. That does not make it less true. It makes it more precise. And precision is exactly 
what the modern pulpit hates, because precision destroys the preacher’s ability to wave 
his hands in the fog and call it spirituality. 

2. The King Was Present, So the Kingdom Was at Hand 

The reason the kingdom was “at hand” in the earthly ministry of Christ is that the King was 
present. That is the key. The kingdom was not said to be at hand because Israel had built it. 
It was not at hand because Rome approved it. It was not at hand because the Pharisees 
had finally gotten spiritual enough to deserve it. It was at hand because the King had 
arrived. The Lord Jesus Christ was not just another prophet passing through Galilee. He 
was “Jesus Christ, the Son of David, the Son of Abraham” (Matthew 1:1). Matthew wastes 
no time establishing royal lineage because that Gospel is driving straight into the issue of 
the King and His kingdom. When the King arrives, the kingdom is no longer a distant 
abstraction. It is near because its rightful ruler is standing in the land. 

This is why the miracles matter so much in Matthew and Mark. They are not random 
displays of compassion detached from the message. Matthew 4:23 links them directly: 
“preaching the gospel of the kingdom, and healing all manner of sickness and all manner of 
disease among the people.” Those signs were kingdom credentials. They showed the 
authority of the King. They displayed power consistent with the promised reign. The blind 
seeing, the lame walking, the lepers cleansed, the dead raised, and devils cast out were 
not carnival tricks to draw a crowd. They were manifestations that the kingdom was being 
presented in connection with the presence of the Messiah. That is why when John the 



Baptist needed confirmation, Jesus pointed to the works: “The blind receive their sight, and 
the lame walk, the lepers are cleansed, and the deaf hear, the dead are raised up, and the 
poor have the gospel preached to them” (Matthew 11:5). The message and the signs were 
moving together. 

Once you see that, a lot of religious confusion dries up fast. The gospel of the kingdom is 
not just “good news” in the broadest possible sense. It is good news specifically tied to the 
nearness of the kingdom because the King is there. That is why the twelve were sent with 
the message, “And as ye go, preach, saying, The kingdom of heaven is at hand” (Matthew 
10:7). You cannot preach that in the same way today without lying, because the King is not 
bodily present offering the Davidic kingdom to the nation of Israel. A preacher who does 
that is borrowing another setting and pretending it is his own. The Book is not confused 
there. He is. The kingdom was at hand then because the King was present then. That is as 
plain as daylight if a man is not busy trying to protect a system. 

3. The Gospel of the Kingdom Was Directed to Israel First 

One of the clearest lines in the earthly ministry of Christ is the national focus of that 
ministry. Jesus said plainly to the twelve, “Go not into the way of the Gentiles, and into any 
city of the Samaritans enter ye not: But go rather to the lost sheep of the house of Israel” 
(Matthew 10:5-6). That is not a vague statement. That is a direct instruction. The mission at 
that point was aimed at Israel. Later, the Lord Himself said, “I am not sent but unto the lost 
sheep of the house of Israel” (Matthew 15:24). There you have it again. The earthly ministry 
had a national focus tied to Israel’s prophetic standing. The kingdom message was being 
presented to the covenant people first because the covenants and promises belonged to 
them (Romans 9:4). 

Now the average careless reader comes along, sees the word “gospel,” and instantly drags 
the whole Church Age back into Matthew 10 as though Pentecost, Acts, Paul’s apostleship, 
and the revelation of the mystery were all fully operating there in the same way. That is 
exactly how doctrinal mush gets made. The Lord’s command in Matthew 10 was not “Go ye 
into all the world, and preach the gospel” as in Mark 16:15 after the resurrection. In 
Matthew 10 the instruction is restricted and targeted. Why? Because the kingdom offer is 
tied to Israel’s national setting. That matters. A man who refuses to notice it will either 
contradict the verses or twist them until they squeal. Right division solves the problem by 
simply believing both passages where they stand. 

This does not mean Gentiles were forever excluded from God’s mercy. The Old Testament 
already foretold blessing reaching the nations. It means that in the earthly ministry of Christ 
the kingdom proclamation had a definite order and audience. Paul later writes, “For I am 



not ashamed of the gospel of Christ... to the Jew first, and also to the Greek” (Romans 
1:16). Even there you can still see divine order. But in Matthew the focus is much tighter 
because the King is presenting Himself to Israel in direct connection with the prophetic 
program. If a preacher cannot tell the difference between an Israel-first kingdom 
proclamation and the later formation of the Body of Christ among Jew and Gentile in one 
new man, then he is not ready to lecture anybody on Bible harmony. He first needs to learn 
how to read. 

4. The Gospel of the Kingdom Was Connected to Repentance and National 
Expectation 

Repentance is tied tightly to the gospel of the kingdom because the nation was being called 
to respond to the presence of her King. John’s message was, “Repent ye: for the kingdom of 
heaven is at hand” (Matthew 3:2). Jesus preached the same thing in Matthew 4:17. 
Repentance there is not some syrupy altar-call phrase empty of context. It is a call to a 
nation to turn in view of the nearness of the kingdom. Israel had religious leaders full of 
tradition, hypocrisy, unbelief, and outward show. The nation was not ready spiritually to 
receive her King even though she had all the prophetic paperwork. So the message came 
with moral demand. Repent. Turn. Prepare. The kingdom is near because the King is here. 

That message carries national expectation all through the Gospels. The disciples 
themselves ask after the resurrection, “Lord, wilt thou at this time restore again the 
kingdom to Israel?” (Acts 1:6). That question did not come from nowhere. It came from the 
entire atmosphere of Old Testament expectation and kingdom preaching surrounding the 
ministry of Christ. The Lord did not rebuke them for believing in a restored kingdom. He 
simply told them, “It is not for you to know the times or the seasons” (Acts 1:7). The 
kingdom hope remained real. What changed was the timing and the unfolding of God’s 
plan. That is where churches get tangled. They either deny the kingdom altogether, as 
though Israel’s promises evaporated, or they swallow the Church whole into Israel’s 
national prophecy. Both mistakes come from refusing to divide rightly. 

The gospel of the kingdom therefore has a real prophetic and national edge to it. It is not 
merely “Jesus can help your marriage” or “come find purpose in life.” That cotton-candy 
preaching would have made John the Baptist throw a hymnbook at somebody. The 
message was urgent because history was pressing toward fulfillment. The King had come. 
The nation was being confronted. The kingdom was being announced. When men flatten 
that into a generic churchy message, they rob the passage of its prophetic force and leave 
readers with a watered-down Christianity that has no real structure. But the Bible has 
structure. The gospel of the kingdom belongs in a setting where Israel’s hopes, repentance, 
and the nearness of the kingdom are all moving together under the presence of the King. 



5. The Gospel of the Kingdom Is Not Identical in Form to Paul’s Gospel 

Here is the doctrinal pressure point that makes nervous preachers cough into their 
handkerchiefs. The gospel of the kingdom, as preached in the earthly ministry of Christ, is 
not identical in form and setting to the gospel Paul later defines in 1 Corinthians 15:1-4. 
That does not mean there are two Saviours, two bloods, or two ways of righteousness. It 
means revelation unfolded, and the content of what was being proclaimed was not stated 
in the same way before the cross as it was afterward through Paul’s ministry. Paul says, 
“Moreover, brethren, I declare unto you the gospel which I preached unto you... how that 
Christ died for our sins according to the scriptures; And that he was buried, and that he 
rose again the third day according to the scriptures” (1 Corinthians 15:1-4). That is the 
formal definition Paul gives. 

But during the earthly ministry, the disciples did not yet understand the death, burial, and 
resurrection in that fully stated gospel sense. Luke 18:31-34 is enough to sink a truckload of 
bad theology. Jesus told the twelve what was coming, and the text says, “And they 
understood none of these things: and this saying was hid from them, neither knew they the 
things which were spoken” (Luke 18:34). So there you are. The men preaching the gospel of 
the kingdom before the cross did not yet understand the coming death and resurrection the 
way Paul later declares it in 1 Corinthians 15. That means the thoughtless claim that every 
use of the word gospel must refer to the exact same content cannot survive contact with 
the text. It dies right there in Luke 18 with its shoes off. 

This is why right division is so important. If a man refuses to distinguish, he winds up either 
denying Paul’s clear definition, or pretending the disciples knew what Luke says they did 
not know, or blending everything into a religious smoothie so thick nobody can tell what is 
in it. The right approach is much simpler. Believe the verses. The gospel of the kingdom is 
true in its setting. Paul’s gospel is true in its setting. There is no contradiction once you quit 
forcing the Bible to say what your system demands. Progressive revelation is not the enemy 
of truth. It is the order in which God unfolded truth. Only a fool gets angry at the Bible for 
being structured. 

6. The Rejection of the King Affected the Course of the Kingdom Program 

Another thing that must be faced honestly is that the gospel of the kingdom was preached 
in a context where the nation ultimately rejected her King. “He came unto his own, and his 
own received him not” (John 1:11). The rejection was not total in the sense that no Jew 
believed. The apostles, disciples, and thousands in early Acts were Jews. But the national 
leadership and the general direction of the nation moved toward rejection. The Lord 
pronounced woes on the cities, rebuked the leaders, and wept over Jerusalem. In Matthew 



23:37 He says, “O Jerusalem, Jerusalem... how often would I have gathered thy children 
together... and ye would not!” That is a kingdom passage soaked in sorrow and rejection. 
The King was present, the kingdom was announced, and the nation refused Him. 

That rejection did not destroy God’s plan. It did not catch Him off guard. It did not cause 
heaven to panic and rewrite the script in a back room. But it did affect the visible course of 
the kingdom program as it related to Israel’s immediate national experience. The mysteries 
of the kingdom appear in Matthew 13 after increasing rejection, and the King begins 
speaking in parables. The kingdom is still real, still future, still promised, but the path 
toward its manifestation becomes bound up with Israel’s response, rejection, and the 
larger outworking of God’s redemptive plan leading through the cross and onward into the 
revelation later committed to Paul. That is why a man cannot read Matthew as though it 
were a simple church manual detached from national and prophetic realities. 

Careless teaching wrecks this by pretending there is no real shift in the Gospels, no 
increasing rejection, no prophetic tension, and no distinction between kingdom 
proclamation and later Church truth. That leaves readers unable to make sense of the text. 
But once the King’s rejection is taken seriously, the whole picture sharpens. The kingdom 
proclamation stands as a genuine announcement in connection with the King’s presence. 
Israel’s rejection becomes a major turning point in the narrative. The cross takes its central 
place. And later Paul is given revelation concerning the Body of Christ, the mystery, and the 
gospel of grace. None of that cancels the kingdom. It simply means God did not write the 
New Testament in the flat, lazy way most churches try to read it. 

7. Careless Teaching Mashes Israel and the Church Together 

Now we come to the mess that has filled pulpits, seminaries, and commentaries for 
generations. Careless teaching mashes Israel and the Church together until neither one is 
allowed to stand where God put them. The kingdom promises to Israel get spiritualized into 
vague blessings for the Church, and then the distinct standing of the Body of Christ under 
Paul’s ministry gets dragged back into Matthew as though the earthly kingdom offer and the 
heavenly position in Christ are interchangeable. They are not. Israel has promises tied to 
land, throne, nationhood, covenant, and kingdom. The Church is “blessed with all spiritual 
blessings in heavenly places in Christ” (Ephesians 1:3). Israel’s hope and the Church’s 
standing are both in the Bible, but they are not the same thing. 

When Jesus preached the gospel of the kingdom, He was not laying out the full Pauline 
revelation of Jew and Gentile in one Body, seated in heavenly places, complete in Christ, 
under the dispensation of the grace of God. Paul says that the mystery “in other ages was 
not made known unto the sons of men, as it is now revealed” (Ephesians 3:5). If it was not 



made known then as it is now revealed, then a man needs either to believe that verse or 
throw it in the trash and go join a council of churches. The mystery matters. Paul’s 
apostleship matters. Israel’s prophetic program matters. The kingdom matters. The gospel 
of the kingdom matters. And the only reason men resist these distinctions is because they 
are afraid their denominational scaffolding will wobble if they let the Bible stand on its own. 

But the Bible can stand just fine without their scaffolding. In fact, it stands better without it. 
Once you let Israel be Israel and the Church be the Church, the Gospels become sharper, 
Acts becomes clearer, Paul becomes more luminous, and Revelation stops looking like a 
bucket of symbolic confetti. The gospel of the kingdom then shines in its own setting, 
connected to the King, the kingdom, Israel, prophecy, repentance, miracles, and national 
expectation. Paul’s gospel shines in its own setting, connected to the cross, the 
resurrection, grace, the mystery, and the formation of the Body of Christ. Neither one needs 
to be flattened into the other. They need to be believed where God put them. That is not 
extremism. That is honesty. 

Conclusion 

The gospel of the kingdom is one of the clearest proofs that the Bible must be rightly 
divided if a man is going to understand it. Jesus Christ and John the Baptist preached that 
the kingdom of heaven was at hand because the King was present among the covenant 
people. That message belonged to Israel’s prophetic setting. It carried national 
expectation, kingdom signs, and a call to repentance in view of the nearness of what had 
been promised. The miracles that accompanied it were not random, and the audience that 
received it was not accidental. The whole thing sits exactly where God put it, and it makes 
perfect sense when read in that light. 

At the same time, the gospel of the kingdom is not to be confused with Paul’s later 
definition of the gospel in 1 Corinthians 15:1-4. The difference is not contradiction but 
revelation. The difference is not heresy but timing. God unfolded truth in order, and a 
workman approved unto God is supposed to recognize that order rather than bulldoze it. If 
the disciples did not yet understand the death, burial, and resurrection the way Paul later 
preached it, then a man has no business pretending every gospel reference in the New 
Testament is identical in content and form. That lazy approach does not honor the Bible. It 
insults it. 

So let the Book stand. Let Matthew say what Matthew says. Let Mark say what Mark says. 
Let Paul say what Paul says. Let Israel keep her kingdom promises. Let the Church keep her 
heavenly standing. Let prophecy stay prophecy and mystery stay mystery. And let the 
gospel of the kingdom be preached in our teaching exactly where God placed it, as the 



good news tied to the nearness of the kingdom promised to Israel because her King was 
standing in the midst of her. That is how confusion dies. That is how the Bible opens up. 
And that is how a man avoids joining the long line of religious talkers who have spent 
centuries stirring together truths God carefully separated and then wondering why the 
whole pot tastes wrong. 

 

 

3 of 21: The Gospel Rightly Divided - The Gospel Preached to the Poor 

When the Holy Ghost records that “the poor have the gospel preached to them” (Matthew 
11:5), He is not dropping a sentimental line into the text just to make soft-hearted church 
people nod politely and go home feeling charitable. He is showing you something 
fundamental about the character of God, the ministry of Jesus Christ, and the kind of 
people who are most likely to recognize their need when heaven’s message comes down 
into this world. The gospel did not begin as a polished lecture circuit for religious 
celebrities. It did not start in a marble cathedral with a board of trustees and a stack of 
doctrinal pamphlets written by men who confuse dead orthodoxy with spiritual life. It came 
crashing into a cursed world as good news for people who were broken, needy, burdened, 
blind, bruised, and conscious of their poverty. The Lord said in Luke 4:18, “The Spirit of the 
Lord is upon me, because he hath anointed me to preach the gospel to the poor.” That is 
not an incidental phrase. That is a divine declaration of where heaven aimed the message. 

That truth runs against the grain of religious flesh because religion loves the respectable 
crowd. Religion likes men who can pay, men who can impress, men who can organize, men 
who can contribute, men who can wear the right clothes and say the right things and fit into 
the machinery without rattling it. The gospel wrecks that little game because it begins with 
need, not merit. It begins with empty hands, not decorated resumes. It begins with a sinner 
who has nothing to offer God but his guilt, his helplessness, and his faith in the mercy of 
God. The poor understood that better than the elite because poverty has a way of stripping 
pretense off a man. A rich hypocrite can hide behind appearance. A proud religionist can 
hide behind ritual. A titled clergyman can hide behind office. But a poor man who knows he 
is needy is already halfway to the place where grace can reach him, because at least he is 
not pretending to be self-sufficient. 

Now do not get the idea that poverty itself saves anybody or that the Lord was preaching 
some socialist fairy tale about economics being the answer to sin. That is the kind of 
nonsense a liberal theological parasite will try to squeeze out of these verses. The issue is 
not that God prefers rags over clean clothes. The issue is that the poor, the broken, the 



cast-off, and the humbled often know they need help while the proud and polished usually 
think they are doing God a favor by showing up. That is why Jesus could say, “They that be 
whole need not a physician, but they that are sick” (Matthew 9:12). He did not mean the 
Pharisees were actually spiritually healthy. He meant they thought they were. And as long 
as a man thinks he is healthy, he will resent the doctor. But when a man knows he is sick, 
knows he is poor, knows he is needy, and knows he cannot fix himself, the gospel comes 
like cold water to a man dying in the desert. 

1. The Gospel Came First as Good News for the Needy 

The first thing to see in this subject is that the gospel was preached as good news to people 
who had no visible claim to religious status. In Luke 4:18 the Lord reads from Isaiah and 
says, “The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel 
to the poor.” That statement tells you where the ministry of Jesus Christ was aimed. It was 
aimed at the kind of people who were not already standing on the religious platform 
collecting applause from the synagogue crowd. It was aimed at the bruised, the captive, 
the blind, and the poor. The Lord did not arrive in Israel to congratulate the establishment. 
He arrived to bring light into dark places where the establishment had done very little but 
load men down with burdens and leave them there. 

That should tell every preacher something about the heart of God. God is not impressed 
with the polished machinery of organized religion when that machinery blocks the needy 
from getting to the truth. God does not look down from heaven and admire a man simply 
because he has ecclesiastical rank, expensive robes, or a reputation among scholars. He 
looks on the heart. “Though the Lord be high, yet hath he respect unto the lowly: but the 
proud he knoweth afar off” (Psalm 138:6). That is why the gospel came to people whose 
only real qualification was that they needed it. Heaven’s message was not a reward for 
social standing. It was mercy breaking into lives that had nothing to bring but trouble and 
need. 

The church has always gotten into trouble when it forgets that. The moment Christianity 
becomes a performance for insiders, the poor get crowded out, the broken get ignored, and 
the message gets turned into a private club language for people protecting their little turf. 
But the Lord did not preach like that. He preached in such a way that the poor heard Him 
gladly, the burdened found hope, and the people who had been pushed to the edges by 
religious smugness discovered that God had not forgotten them. That is exactly the sort of 
thing that drives self-righteous men crazy, because grace always bypasses human vanity 
and goes straight to the point of real need. 

2. The Poor Heard What the Proud Could Not Bear 



When Jesus answered John’s disciples, He said, “The blind receive their sight, and the lame 
walk, the lepers are cleansed, and the deaf hear, the dead are raised up, and the poor have 
the gospel preached to them” (Matthew 11:5). That list is not accidental. It runs through 
categories of human helplessness. Blind men cannot give themselves sight. Lame men 
cannot will themselves into strength. Lepers cannot purify themselves by positive thinking. 
Dead men do not contribute to their own resurrection. And the poor do not buy their way 
into the kingdom. The whole point is divine intervention. The whole point is that God was 
moving toward people whose condition made it obvious they could not fix themselves. 

The proud crowd could not stand that because pride cannot survive where helplessness 
becomes the doorway to grace. A Pharisee wants the system built around visible merit. He 
wants badges, boundaries, and benchmarks that let him congratulate himself for being 
better than the next man. That is why the publican in Luke 18 goes home justified while the 
Pharisee does not. The publican stands afar off, smites his breast, and says, “God be 
merciful to me a sinner” (Luke 18:13). There is your poor man in spirit. There is the man who 
knows he has nothing. There is the man who receives mercy because he is not trying to 
invoice God for services rendered. 

That is one reason the poor often received what the religious elite missed. It was not 
because the poor were automatically virtuous. Poor men can be wicked, bitter, covetous, 
and hard too. It was because poverty often exposes need in a way pride tries to hide. A 
broken man has fewer places to hide his illusions. A cast-off woman knows the world has 
no use for her. A beggar knows he is not in control. A leper knows society has no place for 
him. When the gospel reaches people in that state, it lands on ground already cracked 
open by life. But when it lands on a polished religious ego, it bounces off the armor of self-
approval. 

3. Organized Religion Usually Misses What Need Recognizes 

One of the most striking patterns in the Gospels is how often the people nearest the 
machinery of religion are the farthest from the heart of God. The scribes knew the texts. The 
Pharisees knew the rules. The chief priests knew the rituals. But when the Son of God stood 
in front of them, most of them could not see Him for the smoke of their own importance. 
Jesus said to the religious leaders, “Ye shut up the kingdom of heaven against men: for ye 
neither go in yourselves, neither suffer ye them that are entering to go in” (Matthew 23:13). 
That is organized religion at its worst. It not only misses the truth, it blocks other people 
from getting to it. 

Meanwhile, who is receiving the Lord. Publicans. Sinners. Beggars. Blind men by the 
roadside. Women with ruined reputations. Demoniacs no synagogue committee would 



invite to a banquet. Fishermen. Tax collectors. Those are the people coming alive under the 
ministry of Christ. Why. Because while the religious crowd was busy preserving a system, 
the needy crowd was looking for a Saviour. There is a world of difference between a man 
protecting his position and a man crying for mercy. One of them has too much to lose in his 
own eyes. The other knows he has nothing left but a chance at grace. 

Church history is full of the same disease. Once a religious system becomes established, it 
starts confusing preservation with truth. It starts imagining that if the institution remains 
intact, then God must be pleased. But God is not impressed by a well-oiled religious 
machine that leaves needy people starving on the sidewalk outside. The poor do not need a 
theological museum. They need the gospel. They need the message that Christ receives 
sinners, that the blood cleanses, that mercy is available, that grace is free, and that heaven 
has not gone deaf to the cry of the broken. That message will always offend religious pride 
because it bypasses the gatekeepers and goes straight to those who know they are undone. 

4. Poverty of Spirit Is the Real Doorway to Hearing 

The subject here is not merely material poverty, though the Lord certainly ministered 
among those who lacked earthly resources. The deeper issue is spiritual poverty, the 
condition of a man who knows he has nothing with which to buy favor from God. Jesus said, 
“Blessed are the poor in spirit: for theirs is the kingdom of heaven” (Matthew 5:3). That is 
not the blessing of stupidity, passivity, or low self-esteem. It is the blessing of spiritual 
bankruptcy honestly recognized. A man poor in spirit knows he is not rich toward God. He 
knows he cannot pay the debt. He knows he cannot bribe justice. He knows he cannot 
clean his own soul with religious soap. 

That is why the gospel goes down so deeply in some people and bounces harmlessly off 
others. The man who knows he is ruined hears of Christ crucified and says, that is my only 
hope. The woman who knows she has no righteousness hears of grace and says, that is the 
door God opened for me. But the man full of himself hears the same message and starts 
looking for loopholes, additions, qualifications, and ways to keep a little piece of credit for 
himself. Pride does not want salvation if salvation means bowing low enough to admit that 
God had to do the whole thing without your help. 

The Lord’s ministry kept cutting to that point. “Come unto me, all ye that labour and are 
heavy laden, and I will give you rest” (Matthew 11:28). Heavy laden people know they are 
loaded down. Restless consciences know they are troubled. Sinners under conviction 
know they need peace. But a man who thinks he is doing fine has no interest in being given 
what he believes he already possesses. That is why the gospel preached to the poor is such 



a sharp rebuke to spiritual pride. It reminds us that the kingdom is not opened by swagger. 
It is entered by those who come like beggars. 

5. The Lord Went After the Cast-Off and Forgotten 

There is a warmth in the ministry of Jesus Christ that every hard, brittle religionist misses 
because he is too busy guarding his formulas. The Lord did not merely speak in 
abstractions. He went to people others would not touch. He let a sinful woman wash His 
feet with tears and wipe them with the hairs of her head while the respectable crowd sat 
there choking on their own disapproval (Luke 7:37-39). He stopped for blind Bartimaeus 
when others told him to hold his peace (Mark 10:48-52). He looked at Zacchaeus, a 
despised publican, and said, “This day is salvation come to this house” (Luke 19:9). He 
crossed paths with broken people and left them with hope instead of contempt. 

That is the gospel preached to the poor in action. It is not merely a slogan. It is heaven 
moving toward human wreckage. It is the Lord finding those the world had labeled, 
shamed, dismissed, or forgotten and showing them that God’s mercy was greater than the 
verdict society had passed on them. That does not mean He excused sin. He did not. He 
forgave, He cleansed, He called to repentance, and He transformed. But He did not stand 
off at a safe distance so He could maintain a reputation for religious neatness. He came 
near. That is how grace works. It does not stay in the balcony wearing white gloves while 
men die in the street. 

A preacher who understands that will never be satisfied with a ministry built entirely around 
polished people who know how to behave in church. He will want the bruised, the 
addicted, the ashamed, the confused, the brokenhearted, and the guilty to hear the gospel 
too. Why. Because that is where the Lord went. The cast-off are often the ones who know 
they need a Saviour. The forgotten are often the ones most ready to hear of a Shepherd who 
leaves the ninety and nine to go after the one that is lost. That does not mean every outcast 
responds rightly. Many do not. But the door is open, and the message is for them as surely 
as it is for anybody sitting in the front pew with a study Bible and a smile. 

6. The Gospel Exposes the Emptiness of Status and Title 

One of the quiet thunderclaps in this theme is that the gospel preached to the poor 
exposes how little spiritual value there is in status when the heart is wrong. Men love titles. 
They love office. They love recognition. They love being introduced with long descriptions 
and seated in visible places. Jesus said of the scribes and Pharisees that they “love the 
uppermost rooms at feasts, and the chief seats in the synagogues” (Matthew 23:6). That 
spirit is alive and well today. Just change the costume and the building. The disease is the 
same. Men still love position more than truth and visibility more than humility. 



But what does a title do for a starving soul. What does a robe do for a conscience under 
conviction. What does a degree do for a dying sinner. Nothing. The poor know that faster 
than the privileged because life has already stripped away many illusions. When your child 
is sick, when your body is failing, when your sins rise up in your face, when your friends are 
gone, when your money is gone, and when your heart is broken, a title means about as 
much as a brass button in a house fire. The gospel matters then. Christ matters then. Mercy 
matters then. Forgiveness matters then. Heaven’s good news becomes precious when all 
the decorative furniture of the flesh has been hauled out to the curb. 

That is why the Lord’s ministry so often bypassed the pomp of religious society and landed 
in the lives of common people. “Thou hast hid these things from the wise and prudent, and 
hast revealed them unto babes” (Matthew 11:25). That is not anti-intellectualism. It is anti-
pride. God is not against wisdom. He is against wisdom that exalts itself against revelation. 
He is against prudence that sneers at dependence. The poor often hear the gospel because 
they have already learned in pain what the proud still refuse to admit, that human status is 
a thin blanket on a cold night when the soul has to deal with God. 

7. The Church Must Never Forget Who the Gospel Is For 

The practical punch of this subject is simple and severe. If the gospel was preached to the 
poor in the ministry of Christ, then the church has no business turning itself into a club that 
only feels comfortable with polished, successful, manageable people. The church is 
supposed to preach Christ to every creature, but she must never lose sight of those who 
come in dragging chains nobody else can see. The poor, the forgotten, the awkward, the 
ashamed, the grieving, and the battered are not interruptions to ministry. They are the very 
kind of people the Lord’s message ran toward. If a church cannot make room for the needy, 
it has already started worshiping its own image. 

James thunders on this point when he rebukes assemblies for honoring the rich and 
despising the poor. “Hath not God chosen the poor of this world rich in faith, and heirs of 
the kingdom” (James 2:5). That does not mean every poor man is automatically faithful. It 
means the church commits a gross evil when she judges by appearance and treats material 
standing as though it were spiritual capital. A gospel church should know better than that. 
She is supposed to know that all men come to Calvary on equal footing, guilty, helpless, 
and in need of grace. The ground is level at the cross, whether a man came from a palace or 
a ditch. 

So the church must preach with enough warmth to invite the broken and enough force to 
rebuke the proud. She must hold out Christ plainly to those who think they are too ruined to 
be wanted, and she must warn the respectable sinner that his clean collar will not save him 



one second faster than the drunk in the alley. That is the balance the Lord maintained. He 
could say to the weary, “I will give you rest” (Matthew 11:28), and He could say to the 
Pharisees, “Woe unto you” (Matthew 23:13). He comforted the needy and confronted the 
hypocrite. Any ministry that only does one of those has drifted off the pattern of the Master. 

Conclusion 

The repeated testimony that the poor had the gospel preached unto them is one of the 
clearest windows into the heart of God in the earthly ministry of Jesus Christ. Heaven’s 
message did not begin as a polished religion for the socially acceptable. It came as good 
news for those who knew they were needy. The blind, the lame, the bruised, the burdened, 
the guilty, the publican, the sinner, the beggar, the weeping woman, and the cast-off all 
found in Christ something the religious elite could not manufacture and would not 
understand. They found mercy coming toward them when everyone else had either used 
them, judged them, or forgotten them. 

That is why this truth is still so powerful. It reminds us that the gospel is not a reward for the 
decorated. It is grace for the desperate. It is not handed out to men because they have 
mastered a system, learned a ritual, or acquired a title. It is preached to people who need 
help. And the strange glory of it is that the people most likely to receive help are often the 
very ones society and religion have already written off. The poor hear it because the poor, in 
one form or another, know they are poor. The proud miss it because pride always imagines 
it can survive without mercy. 

So let the church remember what the Lord never forgot. The gospel is for the needy. It is for 
the brokenhearted. It is for the poor in spirit. It is for the man who has run out of excuses 
and the woman who has run out of strength. It is for people with empty hands and guilty 
consciences who are ready to hear that Jesus Christ came into the world to save sinners. 
And if that offends the religious crowd with their robes, titles, committees, and little 
protected systems, let them be offended. Better to stand with the poor who hear the gospel 
than with the polished hypocrites who spent their whole lives guarding a structure while 
the Son of God walked past them toward men and women who knew they needed Him. 

 

 

4 of 21: The Gospel Rightly Divided - The Gospel Before the Cross 

One of the biggest reasons churches stay tangled up on the subject of the gospel is that 
they refuse to deal honestly with the Bible before Calvary. They hear the word “gospel” in 
Matthew, Mark, and Luke, and they immediately pour into those passages everything Paul 



later lays out in 1 Corinthians 15:1-4, as if the whole New Testament arrived in one lump 
with no development, no order, no unfolding, and no dispensational structure at all. That is 
not faith in the Bible. That is a man using the Bible like a blender. He throws in kingdom 
passages, pre-cross preaching, post-resurrection revelation, Pauline doctrine, and 
prophetic expectation, hits puree, and then serves the resulting slop as sound doctrine. 
The Book is not written that way. God gave revelation in order. He unfolded truth according 
to His plan. The confusion is not in the Bible. The confusion is in the minds of men who will 
not allow the Bible to say what it says when it says it. 

Now let us settle something before the nervous crowd starts twitching. To say that the pre-
cross use of the word “gospel” does not always carry the same full content as Paul’s later 
definition in 1 Corinthians 15 is not to deny the inspiration of Scripture, deny salvation 
through Christ, or invent multiple saviours. It is simply to read the text honestly. Paul says, 
“Moreover, brethren, I declare unto you the gospel which I preached unto you” and then he 
defines it: “how that Christ died for our sins according to the scriptures; And that he was 
buried, and that he rose again the third day according to the scriptures” (1 Corinthians 
15:1-4). That is the clear Pauline declaration of the saving gospel he preached. If a man now 
reads Matthew 4:23, sees Jesus “preaching the gospel of the kingdom,” and assumes that 
everyone hearing that message already understood the death, burial, and resurrection in 
the same fully stated way Paul later declares it, he has a problem. His problem is not with 
me. His problem is with the plain words of Scripture. 

The reason this matters is because right division stands or falls right here. If the disciples 
could preach “the gospel” before the cross while not yet understanding the cross and 
resurrection as Paul later preached them, then progressive revelation is real and context 
matters. Luke 18:31-34 is enough to sink a thousand lazy sermon outlines. Jesus plainly 
told the twelve about His coming death and resurrection, and the text says, “And they 
understood none of these things: and this saying was hid from them, neither knew they the 
things which were spoken” (Luke 18:34). There it is. There is the verse that makes careless 
system-builders swallow hard. The men could preach before the cross, yet they did not yet 
grasp what Paul later sets forth as the defined content of the gospel in 1 Corinthians 15. 
That does not mean the Bible contradicts itself. It means revelation unfolded. God was not 
confused. Men get confused when they refuse to let Him unfold truth in His own order. 

1. The Word Gospel Means Good News, but Context Supplies the Content 

The first thing that has to be established is that the word “gospel” in itself means good 
news, glad tidings, a divine announcement from God. But that broad meaning does not 
erase the need to ask what good news is in view in a given passage. A man may hear “news” 
and know that some announcement has been made, but until he knows the setting, the 



audience, and the content, he does not yet know the full substance of the report. That is 
just common sense. Yet somehow common sense disappears the moment some religious 
men open the New Testament. Then suddenly one word must mean the exact same 
doctrinal package in every context or somebody starts accusing you of heresy. That is not 
serious Bible study. That is panic dressed up like loyalty. 

When Matthew says the Lord went about “preaching the gospel of the kingdom” (Matthew 
4:23), the phrase itself tells you something about the content. It is good news tied to the 
kingdom. Mark says, “Jesus came into Galilee, preaching the gospel of the kingdom of God, 
And saying, The time is fulfilled, and the kingdom of God is at hand: repent ye, and believe 
the gospel” (Mark 1:14-15). There is no reason to force all later Pauline detail into that 
phrase unless a man has already decided that the Bible is not allowed to unfold 
progressively. The kingdom is in view there, its nearness is in view, prophecy is in the 
background, and the King is present. That is not guesswork. That is what the text says. 

Then later Paul gives a formal statement of “the gospel which I preached unto you” in 1 
Corinthians 15:1-4. That is more than general good news language. That is a defined 
message tied to the death, burial, and resurrection of Christ for our sins. If a man cannot 
tell the difference between a general word whose full content is supplied by context and a 
later formal doctrinal declaration of gospel content, then he is not dealing with the Bible 
honestly. He is just flattening it. The solution is simple. Let the context speak. Let the 
qualifiers matter. Let the Bible build line on line. That is how the Book protects you from 
doctrinal stupidity. 

2. Jesus and the Twelve Preached Before the Cross 

Now here is where the issue starts getting sharp. The Lord Jesus and the twelve preached 
before the cross. That is not a theological opinion. That is a calendar fact. Matthew 10:7 
says, “And as ye go, preach, saying, The kingdom of heaven is at hand.” Luke 9:6 says of the 
apostles, “And they departed, and went through the towns, preaching the gospel, and 
healing every where.” So there can be no doubt that gospel preaching was taking place 
before Calvary. The problem comes when men act like that automatically proves the 
hearers and preachers understood the cross and resurrection in the same doctrinal form 
later laid out by Paul. The text itself will not let you get away with that. 

Before the cross, the preaching centered on the nearness of the kingdom, the identity of 
the King, repentance, and the signs attending the Messianic ministry. The twelve were sent 
to “the lost sheep of the house of Israel” (Matthew 10:6). The King was present. The 
kingdom was at hand. The nation was being confronted. Those are not minor details. That is 
the whole setting. If a man stands up and says that every use of “gospel” before the cross 



must therefore mean exactly what Paul states in 1 Corinthians 15 after the resurrection, he 
is reading the text backward instead of reading it where it stands. 

This is not me being difficult. This is me refusing to help a preacher pretend the Bible is 
simpler than God wrote it. The earthly ministry of Christ includes genuine gospel preaching 
before the cross. Therefore, one of two things must be true. Either the word “gospel” can 
function in pre-cross settings without yet carrying the full explicit Pauline form of 1 
Corinthians 15, or the disciples already fully understood what Luke says they did not 
understand. You cannot have both. The text will not bend that far. Right division solves the 
tension by letting pre-cross gospel preaching stand where God placed it instead of 
smearing later doctrinal fullness all over it prematurely. 

3. The Disciples Did Not Yet Understand the Cross and Resurrection 

This is the verse cluster that blows a hole in the lazy theory. Jesus said in Luke 18:31-33 that 
He would be delivered unto the Gentiles, mocked, spitefully entreated, spit on, put to 
death, and rise again the third day. That is as plain a prediction as you are going to get. Yet 
the very next verse says, “And they understood none of these things: and this saying was 
hid from them, neither knew they the things which were spoken” (Luke 18:34). That is not 
cloudy. That is not symbolic. That is not hard to understand. They understood none of these 
things. None. Not some. None. 

Now let that sit there long enough to bother you. If the disciples did not yet understand the 
death and resurrection when Jesus plainly spoke of them before the cross, then the claim 
that the pre-cross gospel must already contain the same understood doctrinal content as 
Paul’s later declaration in 1 Corinthians 15 simply cannot stand. You can rescue your 
system or you can believe the verse, but you cannot do both if your system denies what the 
verse says. That is exactly why so many churches avoid these passages. They know what 
the words say, but they also know what their flattened system demands, so they do what 
religious men have always done when the Bible embarrasses them. They talk around it until 
the room fills with smoke. 

But the honest answer is not hard. The disciples were preaching in a pre-cross setting 
where the good news centered on the kingdom and the Messiah’s presence, while the 
death and resurrection had not yet been understood in the fully developed Pauline sense. 
That does not make the preaching false. It makes it situated. It makes it historical. It makes 
it progressive. God was revealing truth in order. The cross was coming, the resurrection was 
coming, and after those events their significance would be unfolded with clarity. The Bible 
is not confused because the details are not all fully perceived at the earliest point. Only a 



man addicted to theological instant coffee thinks God has to dump everything into one cup 
at once or He has somehow failed. 

4. Progressive Revelation Is God’s Method, Not a Problem to Be Denied 

The Bible itself teaches progressive revelation. Jesus said in John 16:12, “I have yet many 
things to say unto you, but ye cannot bear them now.” That ought to end the argument for 
any man who believes the Son of God. The Lord explicitly said there were things not yet 
borne, not yet fully carried, not yet opened up to them at that moment. Later He says that 
the Spirit of truth would guide them into all truth (John 16:13). That is unfolding revelation. 
That is not confusion. That is divine order. A teacher who denies that is denying the plain 
structure of the Lord’s own words. 

Paul says in Romans 16:25 that believers are to be established “according to my gospel, 
and the preaching of Jesus Christ, according to the revelation of the mystery, which was 
kept secret since the world began.” If something was “kept secret,” then it was not fully 
made known earlier in the same way it was later revealed. Ephesians 3 says the mystery “in 
other ages was not made known unto the sons of men, as it is now revealed” (Ephesians 
3:5). There is the same truth again. Not made known then as it is now revealed. That is 
progressive revelation. The Bible says it. The only people who fight it are those who have 
built systems that require every part of the New Testament to be flattened into one timeless 
sermon outline. 

The glory of progressive revelation is that it shows God’s wisdom in unfolding truth exactly 
when and how He pleases. He is not under obligation to explain the whole architecture of 
redemption in Genesis 3 in the same full doctrinal detail He later gives in Romans and 
Ephesians. He can reveal by promise, then by type, then by shadow, then by person, then 
by event, then by apostolic explanation. That is His right. The problem is not that God 
unfolded truth. The problem is that impatient commentators cannot stand waiting for the 
Book to develop its own themes. They want the whole oak tree stuffed into the acorn in a 
way their theological shortcuts can digest. But God wrote a Bible, not a pamphlet. 

5. The Cross Was Predicted Before It Was Understood 

Now here is a distinction a man must keep if he does not want to turn his brain into 
pudding. The cross was predicted before it was understood. That is crucial. Jesus spoke 
about His coming death and resurrection. The Old Testament foreshadowed and foretold 
suffering, sacrifice, rejection, and triumph. Isaiah 53 is in the Book long before Calvary. 
Psalm 22 is in the Book long before nails were driven. Yet having a prophecy in place is not 
the same thing as having the parties involved fully understand its doctrinal significance at 



that moment. That is one of the great patterns in Scripture. God often reveals something 
before men grasp the full meaning of what has been revealed. 

Take Peter himself. When the Lord began to show His disciples that He must go unto 
Jerusalem, suffer many things, be killed, and be raised again the third day, Peter rebuked 
Him, saying, “Be it far from thee, Lord: this shall not be unto thee” (Matthew 16:22). That is 
not the response of a man already preaching the cross in Pauline clarity. That is the 
response of a man who loves the Lord but does not yet understand what the Lord’s death 
means in the plan of God. Jesus answers, “Get thee behind me, Satan” (Matthew 16:23), 
not because Peter is unsaved, but because Peter is resisting a truth he does not yet 
comprehend. That is more evidence that pre-cross discipleship and later Pauline gospel 
clarity are not identical in form. 

This should not bother a Bible believer. It should help him. It helps him understand why the 
Gospels read the way they do, why the disciples react the way they do, and why the 
resurrection accounts include fear, surprise, hesitation, and later illumination. In Luke 
24:25-27 the risen Christ has to open the Scriptures to the disciples on the road to 
Emmaus, showing how Christ “ought” to have suffered and entered into glory. The facts 
had occurred, but the understanding had to be opened. Again, that is progressive 
revelation. The prediction came first. The event followed. The doctrinal illumination grew. 
That is not confusion in the Bible. That is order in the Bible. 

6. Paul Later Declares the Gospel in Its Full Saving Form 

Once you come into Paul’s clear doctrinal declaration, the content of the gospel is stated 
with a precision that leaves no room for the religious fog machine. “Moreover, brethren, I 
declare unto you the gospel which I preached unto you” (1 Corinthians 15:1). Then he says 
it: “how that Christ died for our sins according to the scriptures; And that he was buried, 
and that he rose again the third day according to the scriptures” (1 Corinthians 15:3-4). 
There it is. Not a hint. Not a shadow. Not a prediction awaiting later explanation. A 
declaration. Christ died for our sins. He was buried. He rose again. That is full saving form 
laid out plainly. 

This is why Paul can say in Galatians 1:11-12, “the gospel which was preached of me is not 
after man. For I neither received it of man, neither was I taught it, but by the revelation of 
Jesus Christ.” He is not inventing a new Saviour. He is receiving revelation concerning the 
gospel committed to his trust. That is why Romans 2:16 and Romans 16:25 can speak of 
“my gospel” without any contradiction. Paul is the apostle to the Gentiles, entrusted with 
revelation concerning grace, the mystery, and the Church, the Body of Christ. That later 



fullness does not erase what came before. It completes and clarifies it in its appointed 
place. 

This is exactly where careless teaching goes off the road. It either drags Paul backward into 
every pre-cross verse and ruins the natural development of the Gospels, or it swings the 
other direction and denies Paul’s distinctive apostleship because it is too scared to admit 
distinctions God Himself made. Both errors are products of impatience. The cure is to let 
Paul stand where God put him. Let him define the gospel in 1 Corinthians 15. Let him 
explain justification, reconciliation, grace, sealing, and the mystery in Romans through 
Ephesians. Then let the Gospels remain what they are, true historical revelation in a pre-
cross setting where the full Pauline declaration had not yet been laid out in that form. 

7. Confusion Begins When Men Refuse God’s Order 

By now the issue should be painfully obvious. The Bible is not hard on this point unless 
somebody is determined to make it hard. Before the cross, gospel preaching occurs in a 
setting where the kingdom is announced, the King is present, the disciples preach, and yet 
they do not yet understand the coming death and resurrection as Paul later declares it. 
After the cross and resurrection, the saving significance of those events is declared with 
clarity, and Paul formally states the gospel in 1 Corinthians 15. If a man lets those facts sit 
where God put them, everything lines up. If he refuses, he winds up in contradiction and 
then blames the Bible for the headache he gave himself. 

This is why right division matters so much. It is not a hobby for argumentative people. It is 
obedience to 2 Timothy 2:15. It keeps a man from forcing later revelation into earlier 
passages in ways the text itself forbids. It keeps him from flattening the Gospels, Acts, and 
the Epistles into one undifferentiated sermon blob. It keeps him from saying the disciples 
understood what Luke 18:34 says they did not understand. It keeps him from erasing 
progression, context, audience, and divine order. In other words, it keeps him from handling 
the word of God like a religious butcher. 

Most churches are confused on the gospel before the cross because they are allergic to 
distinctions. They think if you distinguish, you divide Christ. No, you divide the word of 
truth. Christ is the center of all redemption, but the revelation of that redemption unfolds in 
stages. Promise comes before fulfillment. Prophecy comes before historical completion. 
Event comes before doctrinal exposition. God is free to unveil truth in sequence, and only a 
proud theologian thinks he is defending God by pretending the sequence is not there. The 
real defender of Scripture is the man who reads the words as they stand and bows to the 
order God chose. 

Conclusion 



So what did “gospel” mean before the cross. It meant good news from God, announced in a 
real historical setting, tied in those passages to the kingdom, the presence of the King, 
repentance, and the unfolding plan of God. What it did not always mean before the cross 
was the same fully understood doctrinal package Paul later defines in 1 Corinthians 15:1-4. 
That is not an attack on the Bible. That is the plain conclusion forced on any honest reader 
by the text itself, especially by passages like Luke 18:31-34. The disciples preached before 
the cross, yet did not understand the cross and resurrection in the later Pauline sense. 
Therefore context matters, progression matters, and right division matters. 

The beautiful thing is that once a man accepts that, the Bible opens up instead of 
collapsing. The Gospels become vivid historical revelation moving toward Calvary. The 
disciples become real men learning under divine instruction instead of cardboard cutouts 
pretending to know everything ahead of time. The cross and resurrection take on even more 
glory because their meaning is not only accomplished in history but later declared with 
heavenly clarity through the apostolic writings. And Paul stands where God put him, not as 
a contradiction to Christ, but as the chosen vessel through whom the risen Christ revealed 
truth concerning the gospel of grace and the mystery. 

The confusion, then, is not in the unfolding. The confusion is in the resistance to the 
unfolding. Men do not want God to reveal truth in order because order forces them to study, 
compare, believe, and divide rightly. It is much easier to flatten the Book and preach 
clichés. But clichés do not feed saints, and fog does not drive out darkness. The answer is 
the old answer. Believe the Book. Let God unfold truth in His own order. Let pre-cross 
passages stand where He placed them. Let Paul define the gospel where he defines it. And 
if that upsets the tidy little systems of men who cannot bear distinctions, let them be 
upset. Better to disturb a system than to corrupt the Scriptures. 

 

 

5 of 21: The Gospel Rightly Divided - The Gospel Goes to the Nations 

When a man comes to the book of Acts, he had better come with his Bible open, his eyes 
awake, and his denominational traditions chained to a chair somewhere in the basement. 
Acts is one of the most abused books in the New Testament because men either read it like 
everything in it is permanently binding in the exact same way for every believer in every age, 
or else they read it so carelessly that they miss the very movement the Holy Ghost put 
there. The book is alive. It moves. It stretches. It widens. It transitions. It begins in 
Jerusalem with Jewish apostles under kingdom expectation, and it keeps pushing outward 
until the message is pressing beyond local Jewish boundaries into Samaria, into Gentile 



territory, and into the wider world through Paul’s ministry. A man who reads Acts like a 
frozen doctrinal rulebook is going to make a mess of both Acts and the Epistles. Acts is not 
static. Acts is a bridge. 

That is why the gospel in Acts must be watched carefully. You are not reading a settled 
Pauline church manual from start to finish. You are watching God move in history. You are 
watching tension between Israel’s prophetic setting and the widening reach of divine grace. 
You are watching signs, wonders, resistance, persecution, open doors, Jewish opposition, 
Gentile response, and revelation unfolding under the hand of God. The risen Christ told the 
apostles, “ye shall be witnesses unto me both in Jerusalem, and in all Judaea, and in 
Samaria, and unto the uttermost part of the earth” (Acts 1:8). There is the outline right 
there. Jerusalem. Judaea. Samaria. The uttermost part of the earth. That is movement. That 
is expansion. That is a widening scope. If a man misses that, he can preach fifteen sermons 
out of Acts and still not know what the book is doing. 

The churches get confused on Acts because they try to read it as a careless doctrinal 
blender. They throw in kingdom preaching, apostolic miracles, communal sharing, 
synagogue confrontations, Jewish rejection, Gentile conversions, Paul’s special 
commission, and the revelation of grace, and then they stir the whole pot until nobody can 
tell what belongs where. But the cure is simple. Watch the flow. Watch the audience. Watch 
the geography. Watch the resistance. Watch who is speaking, and watch what God is doing. 
Acts is the record of the gospel moving outward. It is the record of God showing that His 
work is larger than Israel’s immediate national expectation while never denying the place 
Israel still holds in His plan. Read it as transition and it opens up. Read it as a flat doctrinal 
soup and it will leave you tangled up in contradictions you manufactured yourself. 

1. Acts Opens with Kingdom Expectation but Points Outward 

The book of Acts does not open with the apostles sitting in Antioch reading Romans. It 
opens in Jerusalem with Jewish apostles still asking kingdom questions. “When they 
therefore were come together, they asked of him, saying, Lord, wilt thou at this time restore 
again the kingdom to Israel?” (Acts 1:6). That question is not foolish. It is not carnal in the 
way many commentators sneer. It is natural in light of everything the Lord had taught them 
about the kingdom and everything the prophets had said about Israel’s restoration. The 
Lord does not rebuke them for believing in a restored kingdom. He says, “It is not for you to 
know the times or the seasons” (Acts 1:7). Then He turns their attention to witness, power, 
and expansion: “ye shall be witnesses unto me... unto the uttermost part of the earth” (Acts 
1:8). 



There is the tension right at the front door. The kingdom is still real. Israel is still in view. But 
the immediate emphasis is not, at that moment, a political restoration of the nation. The 
emphasis is witness under the power of the Holy Ghost, starting in Jerusalem and moving 
outward. A man who reads that honestly will see that Acts begins in a kingdom atmosphere 
but does not stay locked inside local Jewish expectation. Something is moving. Something 
is broadening. The Lord is preparing His apostles to be part of a work that reaches farther 
than many of them yet seem to grasp in full. That is what makes Acts such a living book. It is 
a book of movement under divine control. 

This is why Acts cannot be read like a still photograph. It is a motion picture. The opening 
frame has Jerusalem, the apostles, Israel, and kingdom expectation. But the Lord’s words 
already push beyond that frame toward nations and distance and widening witness. The 
book is going somewhere. That matters. If a preacher ignores the direction of the book, he 
will confuse his people by treating early Acts and late Acts as though there were no 
development, no expansion, and no increasing clarity as the record unfolds. God is not 
standing still in Acts. He is moving history forward. 

2. Jerusalem Is the Starting Point, Not the Final Boundary 

The first chapters of Acts are rooted in Jerusalem for a reason. The promises belonged to 
Israel. The Lord had ministered among the Jews. The apostles were Jews. Pentecost itself 
took place in Jerusalem, and “there were dwelling at Jerusalem Jews, devout men, out of 
every nation under heaven” (Acts 2:5). Peter stands up and addresses “Ye men of Judaea, 
and all ye that dwell at Jerusalem” (Acts 2:14). He later says, “Ye are the children of the 
prophets, and of the covenant which God made with our fathers” (Acts 3:25). That is Jewish 
ground. That is covenant ground. That is not some accidental background detail that 
dispensationally careless men can ignore because they are eager to jump straight to their 
favorite church-age slogan. 

But Jerusalem is the beginning point, not the locked gate that keeps the gospel in one city 
forever. The Lord had already said the witness would move outward. So the early 
concentration in Jerusalem is not a contradiction to the future widening of the gospel. It is 
the ordained starting place. In fact, that starting place makes the later expansion even 
more striking. God begins where prophecy, covenant, and kingdom expectation are most 
concentrated, and then He begins pressing the witness beyond those immediate borders. 
That is how Acts develops. The gospel does not abandon Jerusalem because Jerusalem 
was irrelevant. It moves beyond Jerusalem because God’s purpose was larger than one city 
and broader than one local frame. 



Many of the errors people commit in Acts come from mistaking the starting point for the 
permanent limit. They see Jerusalem and think the whole book must stay there. Or they see 
later Gentile expansion and imagine the Jewish root of the book can be ignored. Both 
mistakes come from laziness. The right approach is simpler. Believe both. Jerusalem 
matters, and so does the outward movement. The gospel begins there and then expands. 
That is exactly what Acts records. A man who can follow a road on a map ought to be able 
to follow the movement of this book if he will stop trying to force it into a rigid theological 
box. 

3. Samaria Shows the First Major Widening 

When persecution rises after Stephen’s martyrdom, the believers are “scattered abroad 
throughout the regions of Judaea and Samaria” (Acts 8:1). There is the Lord’s outline in 
motion again. Jerusalem is no longer the sole visible center of activity. The gospel begins 
pressing into Samaria. Philip “went down to the city of Samaria, and preached Christ unto 
them” (Acts 8:5). That is no small step. Samaria was not some comfortable extension of 
Jerusalem respectability. Jews and Samaritans had a history full of suspicion and distance. 
Yet here the message goes, and God confirms the work with visible power and real 
conversions. 

This is one of the reasons Acts must be read as transition. The gospel is widening, but it is 
widening in stages and under apostolic oversight. The Samaritans believe. Peter and John 
come down from Jerusalem. The Holy Ghost falls in a way that makes the moment 
unmistakable (Acts 8:14-17). That is not written there for modern Christians to build a 
second-blessing cult out of it. It is written there because God is marking a historical 
advance in the spread of His witness. This is a bridge moment. The message is not staying 
tucked inside Jerusalem’s walls. It is reaching people who were near enough to Israel’s 
world to matter deeply, but far enough to show that the scope is broadening. 

A preacher who reads Acts 8 like a static church manual will either flatten the event into 
something ordinary or misuse it to build a doctrinal circus. But the wise reader sees what 
the Spirit is doing. God is widening the reach of the gospel. He is showing that the witness 
will not be confined to Jerusalem alone. Samaria becomes a visible sign that the Lord 
meant what He said in Acts 1:8. The book is moving outward exactly as He promised, and 
every step proves that Acts is a historical transition under divine direction. 

4. The Ethiopian Eunuch Points Beyond Local Boundaries 

The conversion of the Ethiopian eunuch in Acts 8 is another blow to the idea that Acts is 
narrow, static, or merely local. Here is a man from far beyond Jerusalem, reading Isaiah, 
seeking understanding, and brought into contact with Philip by the direct providence of 



God. Philip begins “at the same scripture, and preached unto him Jesus” (Acts 8:35). That 
moment is precious because it shows the gospel crossing lines of geography, ethnicity, and 
social position under the hand of God. This is not yet the full Gentile mission as it later 
unfolds through Paul, but it is a bright signal that the witness is pressing beyond immediate 
Jewish locality. 

Notice also how personal and providential the whole scene is. An angel directs Philip. The 
Spirit says, “Go near, and join thyself to this chariot” (Acts 8:29). The Scripture is opened. 
Jesus is preached. Faith responds. Baptism follows. That is not random narrative filler. It is 
God showing that His good news is reaching beyond the obvious centers and into the lives 
of people no synagogue committee in Jerusalem would have expected to headline their 
strategic plan. The nations are not being ignored. The gospel is pressing outward one 
divinely ordered encounter at a time. 

That is how Acts works. The Lord is building the reader’s understanding as the history 
unfolds. Jerusalem, then Samaria, then this Ethiopian official, and onward. The widenings 
come in sequence, not in a doctrinal blender. If a man reads Acts carefully, he begins to see 
the hand of God stretching the witness outward while still preserving order and 
progression. If he reads it carelessly, he misses the entire drama and winds up treating 
these events like disconnected anecdotes instead of milestones in the outward march of 
the gospel. 

5. Peter and Cornelius Mark a Major Turning Point 

Acts 10 is one of the great hinge chapters in the whole book. Peter receives a vision that 
shakes him loose from old assumptions, and Cornelius, a Gentile, is prepared by God to 
hear the message. Peter is honest enough to say, “Ye know how that it is an unlawful thing 
for a man that is a Jew to keep company, or come unto one of another nation” (Acts 10:28). 
That sentence alone tells you how deeply Jewish categories still shaped the thinking of the 
apostles at that point. Then Peter says, “but God hath shewed me that I should not call any 
man common or unclean” (Acts 10:28). There is movement. There is transition. There is 
widening understanding under direct divine instruction. 

When Peter preaches, the Holy Ghost falls on those Gentile hearers, and the Jewish 
believers are astonished “because that on the Gentiles also was poured out the gift of the 
Holy Ghost” (Acts 10:45). Astonished. That word matters. If everything had already been 
mentally flattened into a fully mature church-age understanding from chapter 1 onward, 
there would be no astonishment. But there is astonishment because Acts is transitional. 
God is bringing His servants into fuller light as the history unfolds. The Lord is not 



contradicting Himself. He is widening the visible scope of His work in ways that confront 
old assumptions and force the apostles to recognize what He is doing. 

This is exactly the kind of chapter careless readers ruin. They either deny its transitional 
force by pretending Peter already had everything sorted out in Pauline detail, or they build 
permanent rules for all believers out of the astonishment and sign-character of the 
moment. The truth is better than either mistake. Acts 10 marks a historic advance in the 
widening reach of the gospel. It shows that God is pressing beyond Jewish locality in a 
visible, undeniable way. Cornelius stands there like a monument to the fact that the gospel 
is moving outward under God’s hand and that Acts is recording that expansion in real time. 

6. Paul’s Ministry Carries the Gospel into the Wider Gentile World 

Once Paul’s ministry comes into clearer view, the outward movement of the gospel 
becomes even more unmistakable. Paul is not an afterthought. He is “a chosen vessel unto 
me, to bear my name before the Gentiles, and kings, and the children of Israel” (Acts 9:15). 
That order is worth noticing. Gentiles are explicitly named. Paul later goes from city to city, 
synagogue to synagogue, and then beyond synagogues into wider Gentile territories as 
opposition rises and doors open. In Acts 13:46, after Jewish resistance, Paul and Barnabas 
say, “It was necessary that the word of God should first have been spoken to you: but 
seeing ye put it from you... lo, we turn to the Gentiles.” There is the widening in plain 
language. 

This does not mean Israel disappears. Paul still goes “to the Jew first” in principle and 
practice where possible. It does mean the book is now clearly pressing into a broader 
missionary horizon. Asia Minor, Macedonia, Greece, and beyond come into view. Acts 
16:10 says, “assuredly gathering that the Lord had called us for to preach the gospel unto 
them.” Acts 14:7 says, “And there they preached the gospel.” Acts 14:21 says, “when they 
had preached the gospel to that city.” The gospel is on the move. Paul is not sitting in 
Jerusalem explaining charts to a small religious circle. He is carrying the message outward 
through hardship, opposition, imprisonment, and relentless travel. 

A man who ignores Paul’s role in Acts will miss the widening reach of the book entirely. The 
Spirit does not spotlight Paul because he is more important than Christ. He is spotlighted 
because the risen Christ appointed him to a particular ministry in the unfolding advance of 
the gospel. That is why Acts feels different as it moves along. The horizon broadens. The 
geography expands. The audience widens. The gospel is no longer being watched only in 
local or near-Jewish settings. It is being carried through the Gentile world with growing 
force. That is not a side note. That is one of the central movements of the book. 

7. Acts Must Be Read as Historical Transition, Not a Doctrinal Blender 



By the time you have watched Jerusalem, Samaria, the Ethiopian eunuch, Cornelius, 
Antioch, and Paul’s missionary journeys, one fact should be impossible to miss. Acts is a 
transition book. It stands between the earthly ministry of Christ in the Gospels and the 
settled doctrinal exposition of the Epistles. It records history in motion. It shows the 
widening reach of the gospel as God moves the witness outward in stages. It includes 
signs, confrontations, Jewish priority, Gentile openings, apostolic authority, persecution, 
and increasing clarity. That is why a man cannot read Acts as though every event is a 
timeless doctrinal template to be photocopied straight onto modern church life without the 
slightest regard for context. 

At the same time, Acts must not be treated like a random pile of miracle stories with no 
doctrinal value. The transitions matter precisely because they teach you how God moved 
from one stage to another in the historical outworking of His purpose. The right approach is 
to read Acts as inspired history with doctrinal significance, but to respect the movement 
within it. The church gets into trouble when she treats every transitional sign like a daily 
requirement or every early practice like a permanent fixed ordinance without comparing it 
to the later apostolic teaching in the Epistles. That is how doctrinal confusion multiplies. 
Men take a bridge and try to live in the middle of it forever. 

Acts is a bridge. You cross bridges. You do not build a permanent house in the middle of 
one and call it balance. The book shows movement from local Jewish concentration toward 
a broader gospel witness reaching the nations. It shows tension because transitions are 
tense. It shows resistance because the devil does not surrender ground cheerfully. It shows 
unfolding revelation because God reveals truth in order. Once a man sees that, the book 
stops being a doctrinal junk drawer and becomes what God intended it to be, a living 
historical record of the gospel pressing outward under the power of the risen Christ. 

Conclusion 

The gospel goes to the nations in Acts because God never intended His witness to remain 
boxed inside one city or confined to one narrow local frame. The book opens in Jerusalem 
with kingdom expectation still in view, but the Lord immediately points outward to Judaea, 
Samaria, and the uttermost part of the earth. From there the history unfolds exactly in that 
widening direction. Samaria receives the word. An Ethiopian hears of Jesus. Cornelius 
stands as a turning point. Paul is raised up and sent outward through the Gentile world. The 
horizon keeps broadening because the risen Christ is directing the spread of the gospel 
according to His purpose. 

That is why Acts must be read carefully. It is not static. It is not a careless doctrinal blender. 
It is a bridge book full of movement, signs, resistance, widening witness, and historical 



transition. A man who respects that will understand why some things in Acts are recorded 
as milestone events in the outward expansion of the gospel and why later doctrinal clarity 
in the Epistles must be allowed to stand where God put it. A man who ignores that will 
either confuse the saints, build strange systems, or flatten the whole New Testament into a 
religious mush that helps nobody. 

So let the book move. Let Jerusalem be the start and not the final boundary. Let Samaria 
mean something. Let Cornelius astonish Peter. Let Paul carry the message across the 
Gentile world. Let the widening scope of Acts stand in all its power. And above all, let the 
reader learn the lesson the Holy Ghost wrote into the book from the beginning: God’s work 
was larger than Israel’s immediate national expectation, larger than one city, and larger 
than the narrow little systems men build to keep Him manageable. The gospel was on the 
move then, and Acts records that movement with divine precision. 

 

 

6 of 21: The Gospel Rightly Divided - Peter and the Gospel to the Gentiles 

The book of Acts will straighten out a lot of crooked theology if a man will stop trying to 
force it to flatter his denomination and just read what is on the page. One of the clearest 
examples is the matter of Peter and the Gentiles. You have crowds on one side who act like 
Peter and Paul were preaching two different Saviours out of two different heavens with two 
different crosses and two different resurrections. Then you have another crowd that gets so 
nervous about distinctions that they flatten everything together until Peter and Paul might 
as well be the same apostle standing in the same city writing the same epistle on the same 
afternoon. Both camps are wrong because both camps refuse to let the Bible keep its own 
balance. Peter was not preaching a different Christ, and Paul was not some rogue apostle 
who hijacked Christianity away from the twelve. But neither were Peter and Paul given 
identical ministries in identical settings with identical stewardships. The Book is too plain 
for that kind of fog. 

Acts 15 matters because it brings those issues to the surface in a way a child ought to be 
able to follow if nobody has already filled his head with commentary mush. The chapter 
opens with men coming down from Judaea saying, “Except ye be circumcised after the 
manner of Moses, ye cannot be saved” (Acts 15:1). There is the problem. There is the 
pressure point. There is the beginning of the whole council issue. The gospel is being 
threatened by men who want to bring Gentiles under a legal yoke. Paul and Barnabas do 
not shrug and say it is a secondary matter. The text says they had “no small dissension and 
disputation with them” (Acts 15:2). Right there you learn that the gospel is worth fighting 



over and that unity purchased at the price of truth is a counterfeit peace. But then Peter 
rises up and says that God made choice among them “that the Gentiles by my mouth 
should hear the word of the gospel, and believe” (Acts 15:7). That statement is not filler. It is 
one of the great doctrinal hinge points in Acts. 

What makes that moment so important is that it shows God moving beyond Jewish 
boundaries while still preserving distinctions that later become even clearer through Paul’s 
ministry. Peter is not erased. Paul is not erased. God uses Peter in a decisive opening 
moment toward the Gentiles, and then God gives Paul a special commission as apostle to 
the Gentiles in the broader unfolding of the dispensation of grace. If a man ignores Peter’s 
role, he will miss what Acts 10 and Acts 15 are doing. If he ignores Paul’s special 
commission, he will blur ministries God distinguished. The right path is not exaggeration in 
either direction. The right path is to believe the words God used, let Peter stand where God 
put him, let Paul stand where God put him, and refuse to create doctrinal chaos by 
pretending all apostolic ministries were interchangeable. They were united in Christ, but 
they were not carbon copies. 

1. Acts 15 Opens with a Fight Over the Gentiles 

Acts 15 does not begin with a polite symposium on theological nuance. It begins with 
trouble. “And certain men which came down from Judaea taught the brethren, and said, 
Except ye be circumcised after the manner of Moses, ye cannot be saved” (Acts 15:1). That 
is not a side issue. That is not a matter of preferred tradition. That is a direct assault on the 
truth of salvation by grace. The moment you tell Gentiles they must be circumcised after 
the manner of Moses in order to be saved, you have moved from divine revelation into 
religious corruption. That is why Paul and Barnabas do not smile through it. They fight it. 
The text says they had “no small dissension and disputation” (Acts 15:2). Good. They 
should have. The gospel deserves a backbone. 

That opening tells you something else as well. It tells you Acts is still a transition book 
where the implications of Gentile salvation are being worked out in real time under 
apostolic oversight. If everything had already been neatly settled in every practical detail for 
everybody everywhere, there would be no dispute. But there is a dispute because history is 
moving. Jewish backgrounds, Mosaic assumptions, kingdom atmosphere, and widening 
Gentile reception are colliding in a moment that demands clarity. This is not a 
contradiction in God’s plan. It is God bringing the issue to the surface so the apostles can 
address it under His hand. 

Now that is exactly where careless teaching goes wrong. One crowd reads the dispute and 
acts like the apostles were doctrinally clueless until some church council invented the 



gospel for them. Another crowd gets so scared of the tension that it pretends no real issue 
existed. Both mistakes are foolish. The issue was real. The gospel was not being invented, 
but its defense against legal corruption was necessary in a transitional setting where 
Gentiles were being brought in visibly and powerfully. Acts 15 matters because the Lord is 
showing in history what legalists still try to destroy in every generation, that salvation is not 
by Mosaic add-ons. And Peter stands up in that very setting with words that cannot be 
ignored. 

2. Peter Testifies That God Chose Him in This Matter 

When Peter rises in Acts 15, he says, “Men and brethren, ye know how that a good while 
ago God made choice among us, that the Gentiles by my mouth should hear the word of 
the gospel, and believe” (Acts 15:7). There it is. Peter does not claim that he became the 
apostle to the Gentiles in the Pauline sense. He does not erase Paul’s later ministry. He 
simply states a fact of history under divine choice. God used Peter in a decisive way so that 
Gentiles would hear the word of the gospel and believe. That points you right back to 
Cornelius in Acts 10. God chose Peter for that opening moment. That matters because God 
Himself arranged it. 

This is one of those verses that upsets both extremes. It upsets the crowd that wants to 
minimize Peter into a relic with no role in Gentile opening whatsoever. The verse will not let 
you do that. God chose Peter in that matter. At the same time, it upsets the crowd that 
wants to turn Peter into the permanent governing center of all Gentile church truth as 
though Paul’s ministry were just a footnote. The verse does not let you do that either. Peter 
says what happened, not what Rome wishes had happened. He does not claim universal 
papal supremacy over all future church doctrine. He says God made choice that Gentiles 
should hear by his mouth and believe. That is a historical statement of role, not a blank 
check for centuries of religious fraud. 

The beauty of believing the verse as written is that you do not have to invent anything. Peter 
had a God-given role in opening the door to Gentiles. That is plain. The Holy Ghost fell on 
Cornelius and his house under Peter’s preaching. That is plain. Peter then appeals to that 
fact in Acts 15. That is plain. So the Bible believer should be able to say what the Book says 
without getting pulled into foolish exaggerations. Peter’s role was real, important, and God-
ordained. But that does not mean Peter and Paul had identical ministries or that later 
distinctions vanish in a cloud of ecumenical incense. 

3. Peter Did Not Preach a Different Saviour 

One of the easiest ways to go off the rails on this subject is to speak as though Peter and 
Paul served two different redemption plans with two different Christs. That is nonsense. 



Peter says in Acts 15:11, “But we believe that through the grace of the Lord Jesus Christ we 
shall be saved, even as they.” There is not a shred of embarrassment in that sentence. Peter 
does not say, we Jews are saved one way and Gentiles another. He does not say, we have 
one saviour for the circumcision and another for the uncircumcision. He points to “the 
grace of the Lord Jesus Christ.” That is the center. That is the Saviour. That is the only 
ground of salvation. Anybody trying to turn Peter into a preacher of another Christ is not 
rightly dividing. He is wrongly mutilating. 

At the same time, believing Peter and Paul preached the same Lord does not require you to 
erase differences in administration, audience, and stewardship. This is where people lose 
their minds because they think every distinction must imply contradiction. It does not. The 
same God can assign different apostles different spheres of labor without splitting 
redemption into pieces. Peter can open the door to Gentiles in Acts 10 and testify to it in 
Acts 15 while Paul still carries a special commission as apostle to the Gentiles in the wider 
outworking of his ministry. Same Lord. Same grace. Same cross. Different offices and 
stewardships in the unfolding program of God. 

The devil loves it when men cannot keep that balance because then he can shove them 
into one ditch or the other. In one ditch are the flatteners who say, since there is one 
Saviour, there can be no meaningful distinction in apostolic commission at all. In the other 
ditch are the exaggerators who act as though every distinction means total separation of 
message and salvation. The Book rejects both. Peter’s words in Acts 15 anchor the unity of 
salvation in the grace of the Lord Jesus Christ. Galatians and Acts together still preserve 
differences in sphere and commission. A Bible believer ought to be able to walk a straight 
line down the middle of that road without needing a seminary escort. 

4. Cornelius Was a Historic Opening, Not the Whole Pauline Ministry 

When Peter refers in Acts 15 to God choosing that Gentiles should hear by his mouth, he is 
pointing back to Cornelius. That episode is huge, but it must be kept in its proper place. 
Acts 10 is not the entirety of the Gentile mission. It is a historic opening. Cornelius is not 
the sum total of all later Gentile revelation. He is a God-ordained turning point. Peter 
receives the vision. Peter is sent. Peter preaches. The Holy Ghost falls on Gentiles. Jewish 
believers are astonished that “on the Gentiles also was poured out the gift of the Holy 
Ghost” (Acts 10:45). That is a monumental event. But a monumental event is not the same 
thing as the complete doctrinal unfolding later given through Paul. 

This is where right division saves you from confusion again. If you inflate Cornelius into the 
whole of Gentile church revelation, you swallow Paul’s later ministry whole and spit out a 
mixed-up system. But if you minimize Cornelius as though God did nothing important there 



through Peter, you insult the plain structure of Acts. The right answer is to let Acts 10 be 
what it is. It is a decisive, historic opening in which God visibly shows that Gentiles are not 
to be shut out from hearing and receiving the word of the gospel. Peter is central there by 
divine choice. But Acts does not end in chapter 10. The book keeps moving. Paul’s ministry 
expands. The revelation of grace and mystery becomes clearer. The horizon broadens. 

A lot of doctrinal confusion comes from people who cannot tell the difference between an 
opening event and an ongoing special commission. Peter opens the door in a way God 
expressly designed. Paul then carries a ministry to the Gentiles on a scale and with a 
doctrinal clarity that marks him out in a distinct way. That is not rivalry. That is sequence. 
That is divine order. The only reason men fight it is because they would rather flatten the 
Bible than study it. But the Bible was not written for flatteners. It was written for workmen. 

5. Acts 15 Shows Gentile Salvation Without the Law of Moses 

Peter’s testimony in Acts 15 is not merely historical reminiscence. It drives toward a 
doctrinal conclusion. He says that God, “which knoweth the hearts, bare them witness, 
giving them the Holy Ghost, even as he did unto us; And put no difference between us and 
them, purifying their hearts by faith” (Acts 15:8-9). Then Peter asks, “Now therefore why 
tempt ye God, to put a yoke upon the neck of the disciples, which neither our fathers nor 
we were able to bear?” (Acts 15:10). That is not soft language. That is not diplomatic fog. 
That is a direct rebuke to legalism. Peter is saying that trying to force Mosaic obligation onto 
Gentile believers as a condition of salvation is a temptation of God and an unbearable 
yoke. 

That matters tremendously because Peter himself is the one saying it in that setting. The 
very apostle many religious systems try to hijack as the patron saint of ceremonial bondage 
stands up and says the yoke was too much to bear and that hearts are purified by faith. 
That ought to explode a few cathedrals and a truckload of commentaries. Peter does not 
defend legal additions to salvation. He opposes them. He does not say Gentiles need the 
law to complete grace. He says God purified their hearts by faith. Then he says, “we believe 
that through the grace of the Lord Jesus Christ we shall be saved, even as they” (Acts 
15:11). That is a verse legalists ought to have nightmares about. 

Yet even here, where the unity of salvation by grace is clear, the historical and 
administrative transition in Acts remains visible. The issue has to be addressed in council 
because the history is unfolding in real time. Jewish assumptions are being challenged. 
Gentile liberty is being defended. The gospel is being protected from legal corruption. 
Peter’s role is crucial in that defense, but it does not erase Paul’s special apostolic 



commission. In fact, the whole chapter only makes proper sense when Peter’s testimony 
and Paul’s ministry are both allowed to stand in their God-given places. 

6. Peter’s Apostleship and Paul’s Commission Are Not Identical 

Now we come to the place where men start fidgeting because the Bible refuses to help 
their neat little simplifications. Galatians 2:7 says, “the gospel of the uncircumcision was 
committed unto me, as the gospel of the circumcision was unto Peter.” Then verse 8 says, 
“For he that wrought effectually in Peter to the apostleship of the circumcision, the same 
was mighty in me toward the Gentiles” (Galatians 2:8). That is not there for decoration. God 
put that in the Book because distinctions in apostleship matter. Peter had an apostleship of 
the circumcision. Paul had a mighty working toward the Gentiles. Same God. Same Christ. 
Same saving grace. Different spheres and stewardships. 

This is where doctrinal chaos begins whenever men refuse the difference between Peter’s 
apostleship and Paul’s special commission. If you erase the difference, then Acts 15 
becomes a shapeless puddle and Galatians 2 becomes an embarrassment to be explained 
away. If you exaggerate the difference beyond what the text says, then you can wind up 
inventing two entirely separate religions where the Bible gives you one Lord and one 
salvation in Christ. The right course is to say what the Book says and stop where the Book 
stops. Peter had a real role, including a decisive role in the Gentile opening. Paul had a 
distinct commission, especially in relation to the Gentiles and the unfolding revelation tied 
to his ministry. That is Bible. 

A man does not have to be afraid of that unless he is trying to defend a theological system 
built on ignoring verses. The Holy Ghost is not nervous about those distinctions. He wrote 
them down. The church only gets nervous because she has spent so long being taught that 
clarity is dangerous. But clarity is not dangerous. Confusion is dangerous. And confusion is 
exactly what you get when you shove Peter and Paul together until neither one is allowed to 
speak with the distinct force God gave him in his own office. Let Peter be Peter. Let Paul be 
Paul. The Lord knew what He was doing when He appointed both. 

7. Balanced Bible Reading Preserves Both Unity and Distinction 

The strength of Acts 15 is that it forces a balanced Bible reader to preserve both unity and 
distinction. Unity, because Peter plainly anchors salvation in the grace of the Lord Jesus 
Christ and testifies that God purified Gentile hearts by faith. Distinction, because Peter’s 
role in the Gentile opening and Paul’s later special commission are not the same thing, 
even though both are under one Lord. A balanced reader will not let religious systems 
hijack Peter into a pope, and he will not let reactionary theories turn Peter into the preacher 
of a different redemption plan. He will simply let the text stand where God put it. 



This is the exact sort of balance most church traditions cannot maintain because they are 
built to protect institutions, not to protect the wording of Scripture. Rome has to exaggerate 
Peter. Many Protestants flatten Peter and Paul together. Some hyper-dispensationalists can 
exaggerate distinctions past the wording of the text. But the Bible believer does not need 
any of those crutches. He has the Book. He can read Acts 15, Acts 10, Galatians 2, and 
Paul’s epistles together and say, God used Peter in a decisive opening toward the Gentiles, 
and God gave Paul a special commission with clearer unfolding of truth in that sphere. That 
is not compromise. That is accuracy. 

The church needs that kind of balance badly today because men create doctrinal chaos 
whenever they refuse to let the Bible hold both truths at once. Either they deny distinctions 
and blur ministries, or they deny unity and fracture redemption. The cure for both diseases 
is simple: believe every verse. Believe Peter when he says Gentiles heard by his mouth and 
believed. Believe Peter when he says salvation is through the grace of the Lord Jesus Christ. 
Believe Paul when he says he is the apostle of the Gentiles. Believe Galatians when it 
distinguishes apostleship of the circumcision and mighty working toward the Gentiles. 
When all the verses are allowed to stand, the fog lifts and the systems start dying. Good. 
Let them die. 

Conclusion 

Acts 15 is one of the great stabilizing chapters in the whole book of Acts because it shows 
God’s hand moving beyond Jewish boundaries while preserving order in the unfolding of 
truth. Peter stands up and testifies that God chose that Gentiles should hear the word of 
the gospel by his mouth and believe. That reaches back to Cornelius and proves Peter had 
a real and crucial role in the Gentile opening. At the same time, the chapter does not erase 
Paul’s later special commission or blur the distinctions made clearer elsewhere. Peter is 
not replaced, and Paul is not reduced. God uses both according to His wisdom. 

What Peter says in Acts 15 also crushes the legalist. Hearts are purified by faith. The yoke of 
the law is not laid on Gentile necks for salvation. Salvation is through the grace of the Lord 
Jesus Christ. That is Peter speaking, and it should be enough to silence a thousand 
religious salesmen still trying to market Moses as the finishing touch to Calvary. Peter did 
not preach a different Saviour. He did not defend salvation by ritual. He pointed straight to 
divine grace, even while serving in a distinct historical and apostolic role. 

So the right way to handle this subject is with firmness and balance. Do not exaggerate 
Peter into something the text does not say. Do not flatten Peter and Paul into 
interchangeable voices either. Let Acts 15 stand as a decisive moment in the outward 
movement of the gospel to the Gentiles. Let Peter’s testimony stand in its force. Let Paul’s 



special commission stand in its clarity. And let the church learn once again that doctrinal 
chaos begins the moment men stop believing all the verses and start protecting systems 
the Bible never asked them to defend. 

 

 

7 of 21: The Gospel Rightly Divided - The Gospel and the Expansion of the Church 

The gospel was never given to the Church so it could be folded up neatly, placed behind 
stained glass, guarded by committees, and admired like a museum relic by people who 
have not won a soul in twenty years. The gospel is a living message about a living Christ 
who rose from the dead, and when that message gets hold of men filled with the Holy 
Ghost, it does not sit still. It moves. It breaks out. It crosses lines. It goes down roads, 
through cities, across seas, into prisons, into synagogues, into marketplaces, into homes, 
into hostile territory, and into the teeth of persecution. That is why the book of Acts feels 
like it is always in motion. The Church appears there not as a pampered institution 
polishing its brass, but as a gospel-carrying body driven by the reality that Jesus Christ is 
alive and men are dying without Him. “And daily in the temple, and in every house, they 
ceased not to teach and preach Jesus Christ” (Acts 5:42). There is no stagnation in that 
verse. There is no religious laziness. There is movement and burden and holy urgency. 

That alone is enough to rebuke most of modern Christianity. A great deal of what passes for 
church today is little more than organized comfort with a microphone. It is not built to 
advance. It is built to maintain. It is not built to confront darkness. It is built to manage 
schedules. It is not built to carry the gospel into dangerous places. It is built to keep the 
nursery clean and the budget stable and the members mildly entertained until the next 
fellowship dinner. But the Church in Acts is not sitting around trying to preserve an 
atmosphere. It is going out under pressure, under threat, under opposition, under burden, 
and under divine commission. The Lord said, “ye shall be witnesses unto me both in 
Jerusalem, and in all Judaea, and in Samaria, and unto the uttermost part of the earth” 
(Acts 1:8). That is not a suggestion for missionary conference week. That is the marching 
order of the risen Christ. 

The true gospel does not tolerate confinement for long. It is not content to remain in one 
city, one synagogue, one tribe, one language, or one national boundary. If it is the real thing, 
it reaches. If it is the real thing, it suffers. If it is the real thing, it pushes through rejection 
and keeps going. If it is the real thing, it creates trouble in places where darkness thought it 
was safe. That is exactly what happens in Acts. The message expands. The Church 
expands. Opposition expands. Open doors expand. And the whole thing becomes a living 



testimony that God never intended the gospel to remain locked up in one corner of the 
world. The Church appears as a body in motion because the Head of that body is not dead. 
A dead leader can produce a shrine. A risen Lord produces a witness. 

1. The Church Was Born Under a Commission to Go 

The expansion of the Church begins with the command of Christ Himself. Before the 
apostles ever launch into the streets, before Peter ever preaches at Pentecost, before Saul 
ever becomes Paul, the Lord sets the direction. “Ye shall be witnesses unto me” (Acts 1:8). 
That is identity tied to mission. A witness is not an ornament. A witness is not a passive 
observer. A witness is somebody who has seen, heard, and knows something that must be 
testified. The Church was not born merely to hold doctrine in private. She was born to bear 
witness publicly. The Lord did not raise up a body so it could admire its own internal life 
while the world burned around it. He raised up a body to carry His name outward. 

The pattern in Acts 1:8 is deliberate. Jerusalem, Judaea, Samaria, the uttermost part of the 
earth. That is expansion built into the commission from the start. The Church does not 
invent missionary burden later as some optional advanced setting for unusually devoted 
believers. The movement is built into the original command. Christ did not say, stay in 
Jerusalem where things are familiar and safe and culturally convenient. He begins there, 
but He orders expansion beyond there. That means any church satisfied to remain 
enclosed in itself, untouched by burden for souls beyond its own walls, is already out of 
sync with its risen Lord. 

That also means the Church cannot be understood rightly if you separate her from gospel 
movement. A church that does not carry the gospel is not functioning like the church in 
Acts, no matter how polished its music is or how well-managed its calendar happens to be. 
The expansion of the Church is not mainly about growing institutions. It is about the spread 
of the witness of Christ through people who are willing to obey His command and go where 
the message needs to be heard. That is the heartbeat in Acts. It starts with the mouth of the 
Lord and then runs like fire through the book. 

2. Persecution Did Not Stop the Gospel, It Scattered It 

One of the great ironies in the book of Acts is that the enemies of Christ often help spread 
the message they are trying to crush. When persecution arises after Stephen’s death, Acts 
8:1 says the believers “were all scattered abroad throughout the regions of Judaea and 
Samaria.” Then verse 4 says, “Therefore they that were scattered abroad went every where 
preaching the word” (Acts 8:4). There is the genius of God. The devil strikes to silence them, 
and the result is expansion. Men try to bottle the witness up in one place, and God uses 
pressure to scatter His people outward with the message in their mouths. 



That tells you something important about the nature of the true gospel. It cannot be easily 
contained because it lives in people who know Christ is worth speaking for. A man who only 
talks about religion when the atmosphere is comfortable has not yet learned much about 
apostolic Christianity. The believers in Acts do not say, persecution has come, so let us 
postpone outreach until the climate improves. No. They are scattered, and they go 
everywhere preaching. That is courage. That is conviction. That is evidence that the gospel 
had gotten down into the bloodstream, not just into the notebook. 

This is where the modern church often reveals how soft it has become. A little social 
pressure, a little mockery, a little inconvenience, a little online criticism, and suddenly half 
the saints fold like lawn chairs in a thunderstorm. But the Church in Acts advances under 
real danger. The expansion of the gospel is not carried by people seeking ideal conditions. It 
is carried by people persuaded that Christ is more important than their ease. That is one 
reason Acts still burns when you read it honestly. It exposes how much of our so-called 
burden disappears the moment it becomes costly. 

3. Gospel Expansion Requires Men Willing to Move 

Acts is full of movement because gospel work requires people willing to go where the Lord 
sends them. Philip goes to Samaria. Then he goes down the desert road to meet the 
Ethiopian eunuch. Peter goes to Cornelius. Barnabas goes to Antioch. Paul goes through 
city after city under divine direction and providential interruption. Acts 13:2 says, “Separate 
me Barnabas and Saul for the work whereunto I have called them.” Then verse 4 says, “So 
they, being sent forth by the Holy Ghost, departed.” That is the Church in motion under 
heaven’s orders. Not a religious club. Not a static institution. A body willing to move when 
God says move. 

That movement is not always glamorous. Sometimes it means leaving familiar ground. 
Sometimes it means walking into cities full of idols. Sometimes it means crossing cultural 
boundaries. Sometimes it means enduring misunderstanding from your own side. But the 
gospel has always demanded movement because lost men do not generally come 
knocking on the church door asking for somebody to explain redemption. Somebody has to 
go. Somebody has to carry the witness. Somebody has to open the mouth. That is why the 
men in Acts are always appearing on roads, ships, in synagogues, in courts, in prisons, and 
in houses. The gospel does not spread by telepathy. God sends people. 

This is not only missionary truth for foreign fields. It is Christian truth for every believer who 
is tempted to settle into a comfortable routine with no real forward edge. The expansion of 
the Church is fueled by people who will move toward need, move toward opportunity, move 
toward open doors, and sometimes move toward danger. A believer who wants all of his 



Christian life to be tidy, predictable, and friction-free is already leaning away from the spirit 
of Acts. The Church expands when saints quit worshiping convenience and start obeying 
the Lord of the harvest. 

4. The Gospel Advances Through Courage in the Face of Opposition 

You cannot read Acts for very long without hearing the sound of resistance. The apostles 
are threatened. Stephen is killed. Paul is beaten, stoned, opposed, slandered, imprisoned, 
and hunted. Crowds rage. Magistrates interfere. Religious leaders lie. Demons stir. Mobs 
form. Cities are troubled. Yet through all that, the gospel keeps moving. Why. Because the 
people carrying it believed something stronger than the fear of man. After being threatened, 
the believers pray, “Lord, behold their threatenings: and grant unto thy servants, that with 
all boldness they may speak thy word” (Acts 4:29). They do not pray for a safer culture. They 
pray for more boldness in a hostile one. 

That is exactly the kind of Christianity the modern religious scene has tried to edit out 
because it makes cowards uncomfortable. A lot of church people want a gospel that can 
be carried without conflict. They want a Christ who saves but never offends. They want 
truth without tension. They want witness without reproach. But Acts will not help them. In 
Acts the gospel provokes opposition because it strikes idols, religious pride, vested 
interests, and satanic strongholds. When Paul preaches in Ephesus, the city is shaken 
because the gospel touches the trade connected to false worship (Acts 19:23-27). That is 
what the real thing does. It does not merely decorate a culture. It confronts it. 

The expansion of the Church therefore requires courage, and courage is not the absence of 
fear. It is faith pushing forward despite fear because Christ is worth it. When Paul later says, 
“none of these things move me” (Acts 20:24), he is not pretending affliction is imaginary. 
He is saying the mission outweighs the threat. That is how the gospel keeps advancing 
through Acts. Men and women carry it in fear and trembling at times, but they carry it 
anyway because the message is too precious and souls are too eternal to let intimidation 
win. 

5. Open Doors Are Meant to Be Entered, Not Admired 

Acts is full not only of opposition but of open doors. The Lord opens hearts, cities, roads, 
and occasions. Lydia’s heart is opened “that she attended unto the things which were 
spoken of Paul” (Acts 16:14). A door is opened at Troas. Paul says in 2 Corinthians 2:12, “a 
door was opened unto me of the Lord.” The point is simple. God does not merely command 
witness in the abstract. He providentially makes openings for the gospel. The Church must 
learn to recognize those openings and walk through them instead of standing around 
discussing them until the moment passes. 



A great deal of wasted Christian life consists of admiring open doors without entering 
them. Men pray for opportunities, and when God gives them one, they freeze because it 
was not wrapped in the exact circumstances they had pictured. In Acts the servants of God 
are ready to move when the Lord makes a way. Sometimes the opening comes through 
persecution. Sometimes through travel. Sometimes through a vision. Sometimes through a 
conversation. Sometimes through a jailhouse crisis at midnight. But the open door is not 
there to be studied to death. It is there to be entered with the gospel on the lips. 

This makes the expansion of the Church practical as well as doctrinal. The same God who 
moved in Acts still places believers in homes, workplaces, towns, conversations, and 
providential intersections where a witness can be borne. The question is whether we will 
see those openings as heaven’s business or just as interruptions to our preferred routine. 
The church in Acts seems almost allergic to wasted opportunity. The modern church often 
seems addicted to it. That is one reason the old record stings so sharply. It shows us how 
many doors we have decorated with excuses. 

6. The Gospel Crosses Borders Because Christ Owns All Men 

Another great truth in Acts is that the gospel crosses borders because the Lord Jesus Christ 
is not a tribal deity and the Church is not a national ornament. Christ is Lord of all. Peter 
says that plainly in Acts 10:36, “Jesus Christ: (he is Lord of all:).” Once that truth lands, the 
expansion of the gospel beyond one people and one place is not surprising. It is inevitable. 
The Church carries a message for every creature because her Head has authority over 
every creature. That is why Acts keeps pressing outward through ethnic boundaries, 
geographic boundaries, and social boundaries. The message belongs wherever sinners live 
because the Saviour is not the possession of one nation. 

This truth also destroys the small-minded spirit that wants to keep the gospel culturally 
boxed in. The book of Acts does not allow that kind of narrowness. Jews hear it. Samaritans 
hear it. An Ethiopian hears it. A Roman centurion hears it. Greeks hear it. Prisoners hear it. 
Merchants hear it. Women hear it. Religious men hear it. Pagans hear it. City officials hear 
it. Wherever God opens the way, the Church is to go because Christ’s claim reaches farther 
than the comfort zone of the witness-bearing saint. The expansion of the Church is really 
the expansion of the testimony of Christ’s lordship through gospel proclamation. 

That gives Acts both doctrinal weight and devotional fire. The missionary spread of the 
gospel is not simply a matter of strategy. It is a matter of Christ’s worth and Christ’s rights. 
He deserves to be named where He has not been named. Paul says, “Yea, so have I strived 
to preach the gospel, not where Christ was named” (Romans 15:20). That ambition is not 
ego. It is reverence. It is the recognition that the risen Son of God is worthy of witness 



beyond familiar borders. A church that loses that ambition begins to shrink in soul even if 
its attendance grows. 

7. The Expansion of the Church Is Measured by Gospel Advance, Not Mere Activity 

The last thing that must be said is that the expansion of the Church in Acts is measured by 
gospel advance, not merely by activity. There is plenty of activity in the book, but what 
matters is that Christ is preached, souls hear, assemblies form, disciples grow, and the 
word of God increases. Acts 6:7 says, “the word of God increased.” Acts 12:24 says, “the 
word of God grew and multiplied.” Acts 19:20 says, “So mightily grew the word of God and 
prevailed.” There is the real metric. Not noise. Not motion for its own sake. Not religious 
busyness. The word grows. The gospel advances. Christ prevails. 

That is important because churches can be very busy while accomplishing very little of 
eternal value. A place can have meetings every night, committees every week, and 
programs for every age group and still not resemble the expansion described in Acts if the 
gospel is not actually going outward with power. Acts is not impressed with religious 
motion detached from witness. Its focus is on the spread of the message, the 
establishment of believers, the suffering that comes with real testimony, and the prevailing 
of the word. That is what expansion means in apostolic terms. 

So a church, a preacher, or an individual believer has to ask the right question. Not merely, 
are we active. But, is the gospel advancing through us. Are open doors being entered. Are 
borders being crossed. Are sinners being confronted lovingly and clearly with Christ. Are we 
enduring hardship for the witness. Is the word growing in reach and effect. Those are Acts 
questions. And they cut deeper than most modern reporting categories because they 
expose the difference between mere religious occupation and true apostolic advance. 

Conclusion 

The gospel and the expansion of the Church belong together because the Church was 
never meant to be a stationary religious monument. She was raised up by a risen Christ 
under a commission to witness, and the book of Acts shows exactly what happens when 
that witness takes hold of people who believe the message enough to move with it. The 
Church goes through persecution, travel, rejection, open doors, prison cells, synagogues, 
marketplaces, and nations because the gospel does not sit still. It advances. It reaches. It 
suffers. It crosses borders. It shakes cities. That is not a side feature of Acts. It is one of the 
main currents running through the whole book. 

That makes Acts both doctrinally instructive and devotionally searching. It teaches us how 
God expanded the witness historically, and it also rebukes our modern tendency toward 
comfort, maintenance, and spiritual laziness. The Church in Acts was not content to 



preserve a little holy atmosphere in one safe corner of the world. She carried Christ 
outward. When scattered, she preached. When threatened, she prayed for boldness. When 
doors opened, she entered. When beaten, she kept going. When borders stood in the way, 
she crossed them. That is why the record still carries so much force. It is alive with courage 
and urgency. 

So the lesson is plain. If the gospel we claim to believe has made us content to sit still in 
religious comfort while the world perishes around us, then what we are protecting is not 
apostolic Christianity but a padded imitation of it. The true gospel-bearing Church moves. 
She may move through tears, through fear, through weakness, through opposition, and 
through cost, but she moves because her Lord is alive and her message is true. Better a 
church with scars and gospel fruit than a church with polished furniture and no burden. 
Acts makes that case without apology, and every generation of believers needs to hear it 
again. 

 

 

8 of 21: The Gospel Rightly Divided - The Gospel of God 

When Paul opens Romans and says he was “separated unto the gospel of God” (Romans 
1:1), he is not using some throwaway phrase to fill out an introduction. He is planting a 
doctrinal flag right at the front door of the epistle. The gospel is not first called the gospel of 
the church, the gospel of the apostles, the gospel of the Baptists, the gospel of the 
councils, or the gospel of some denomination that thinks God was waiting on a board 
meeting before truth could finally arrive. It is “the gospel of God.” That phrase gives the 
whole matter majesty, weight, and authority. It tells you immediately that the good news 
does not rise up from the earth. It comes down from above. It did not begin in the 
imagination of man. It began in the mind of God. It does not carry the stamp of tradition. It 
carries the authority of heaven. 

That truth ought to make every preacher tremble, every church member think twice, and 
every religious system back away with holy fear from trying to tamper with the message. 
Men act today as though the gospel were some kind of denominational product line that 
can be updated with the times, adjusted to fit the audience, softened to reduce offense, or 
broadened so more people feel included in their unbelief. But when a man touches the 
gospel, he is not touching a slogan. He is not editing a church pamphlet. He is not revising a 
historic formulation the way a committee might update bylaws. He is reaching toward 
something that came from the throne of God. That is why Paul uses language that cuts like 



a sword when the gospel is threatened. He knew exactly what was at stake. If the gospel is 
of God, then the church is not master over it. She is servant to it. 

This subject matters now more than ever because modern religion has become drunk on 
the idea that authority resides in the institution. One crowd acts like the church created the 
gospel. Another crowd acts like the preacher owns the message by charisma. Another 
crowd acts like academic specialists have the right to dissect, redefine, and reconstruct it 
as though heaven were waiting for the latest conference paper before deciding what 
salvation means. But Paul will not allow that garbage for five seconds. The gospel is of God. 
It belongs to God. It originates in God. It carries God’s authority because it reveals God’s 
provision in His Son. A man may preach it, defend it, receive it, reject it, obey it, corrupt it, 
or suffer for it, but he never owns it. The moment he starts acting like he owns it, he has 
stepped into a place reserved for God alone. 

1. The Gospel Begins in God, Not in Man 

The first thing that must be nailed down is that the gospel does not originate in the church, 
in the apostles, or in human religious consciousness. Paul says he was “separated unto the 
gospel of God” (Romans 1:1). Then a few verses later he says, “For God is my witness, 
whom I serve with my spirit in the gospel of his Son” (Romans 1:9). There is the source. 
There is the origin. There is the fountainhead. The gospel comes from God because 
redemption came from God. Man did not invent the need for atonement properly, and he 
certainly did not invent the answer to it. A sinner left to himself does not dream up 
substitutionary blood atonement. He dreams up fig leaves, vows, rituals, moral programs, 
and self-saving religion. The gospel had to come from above because man below was 
blind, dead, and lost. 

That is one reason the gospel always collides with human pride. Men like to take credit for 
what they can explain, manage, and improve. But the gospel is not something man 
discovered by deep reflection. He could not. “The world by wisdom knew not God” (1 
Corinthians 1:21). The philosophers did not reason their way to Calvary. The priests did not 
ceremonialize their way to the empty tomb. The rabbis did not debate their way into the 
new birth. God had to reveal the truth because the truth lay outside man’s reach and 
against man’s instincts. A lost man wants a religion he can contribute to. The gospel comes 
from God and says the whole thing had to be done for you because you could not do it. 

This is why the phrase “the gospel of God” is so devastating to every system built on human 
authority. It strips man of authorship. It strips institutions of ownership. It strips religious 
leaders of creative control. They are not standing over the message as editors. They are 
standing under it as accountable creatures. The gospel did not begin in a council chamber. 



It began in the eternal purpose of God. “According to the eternal purpose which he 
purposed in Christ Jesus our Lord” (Ephesians 3:11). That means every attempt to trace the 
origin of the gospel to a religious institution is a lie against heaven. 

2. The Gospel Carries the Authority of Its Author 

If the gospel is of God, then it carries divine authority whether the world likes it or not. Men 
can reject it, mock it, corrupt it, and deny it, but they cannot reduce its authority by 
unbelief. Paul says in 1 Thessalonians 2:2 that he and his companions were “bold in our 
God to speak unto you the gospel of God with much contention.” Notice that phrase. They 
did not speak it apologetically in the sense of being ashamed of it. They spoke it boldly 
because it came from God. They were not peddling opinions. They were not floating 
theories. They were not asking the culture for permission to say what heaven had spoken. 
They spoke the gospel of God as men under commission. 

That is what makes the modern obsession with softening the message so contemptible. 
These polished pulpit actors get up and speak as though the gospel were a delicate little 
thing that must be carefully modified so sophisticated sinners do not feel offended by its 
exclusivity, its blood, its repentance, its judgment, or its insistence on Christ alone. But the 
gospel is not embarrassed by its own authority. It came from God. God is not polling the 
damned for feedback. He is declaring the terms of salvation through His Son. “He that 
believeth on the Son hath everlasting life: and he that believeth not the Son shall not see 
life” (John 3:36). That is not a suggestion. That is divine authority speaking. 

A man who understands that will preach differently. He may preach with tears. He may 
preach with tenderness. He may preach with pastoral burden. But he will not preach as 
though the truth stands trial before the hearer. The hearer stands trial before the truth. 
When the gospel is preached, God is speaking through His revealed word. That is why men 
are commanded to obey the gospel, and those who do not obey face judgment. “In flaming 
fire taking vengeance on them that know not God, and that obey not the gospel of our Lord 
Jesus Christ” (2 Thessalonians 1:8). You do not speak that way about a denominational 
preference. You speak that way about something that carries the weight of God. 

3. The Gospel Is Not a Church Invention 

One of the great blasphemies of religious history is the idea that the church somehow 
created, authorized, or completed the gospel. Some systems say it outright. Others imply it 
by acting as though grace is raw material that becomes effective only when processed 
through their institution. But the Bible demolishes that arrogance. Paul writes of “the 
gospel of God, which he had promised afore by his prophets in the holy scriptures” 
(Romans 1:1-2). There it is. Before your denomination existed, before your council met, 



before your clerical robes were stitched together, God had already promised the gospel in 
the Scriptures. The church did not invent it. God promised it beforehand. 

That is why all this talk about the church being the custodian of truth must be handled 
carefully. The church can be a pillar and ground of the truth in the sense of holding it forth 
and defending it, but she is never its author. She is a witness, not a source. She is a servant, 
not a sovereign. She is a herald, not a manufacturer. The moment a church begins to speak 
as though the message belongs to her to dispense at will, she has already stepped outside 
her place. She is no longer washing feet. She is climbing into the throne. And God has a 
very poor opinion of creatures climbing into His chair. 

This is one reason false religion always gravitates toward sacramental control. If the church 
cannot invent the gospel, then it tries to mediate it in such a way that sinners remain 
dependent on the institution rather than on Christ alone. That way the church can keep its 
hand on the throat of the conscience. But the gospel of God cuts through that racket and 
points directly to the Son. It says God has already provided the righteousness, the sacrifice, 
the propitiation, and the redemption in Christ. “Being justified freely by his grace through 
the redemption that is in Christ Jesus” (Romans 3:24). Freely. Through His grace. In Christ 
Jesus. That leaves the institution exactly where it belongs, under the truth, not over it. 

4. The Gospel of God Centers in the Son of God 

Paul does not leave the phrase “gospel of God” floating in abstraction. He immediately ties 
it to the Son. Romans 1:3 says the gospel concerns God’s “Son Jesus Christ our Lord.” Then 
Romans 1:9 calls it “the gospel of his Son.” That means the majesty of the phrase is not 
cold theology. It is personal and Christ-centered. The gospel is of God because God is the 
One who planned redemption, promised redemption, and provided redemption in His Son. 
The message is not first about man’s searching. It is about God’s sending. “God sent forth 
his Son” (Galatians 4:4). That is why any so-called gospel that pushes Christ out of the 
center is already a fraud. 

This also means the gospel of God is not a vague announcement of divine goodwill 
detached from the historical work of Christ. It is not God feeling nice about sinners in a 
general sort of way. It is the good news that God has acted in the Person and work of Jesus 
Christ. He was “made of the seed of David according to the flesh; And declared to be the 
Son of God with power... by the resurrection from the dead” (Romans 1:3-4). There is 
incarnation. There is identity. There is resurrection. There is divine authority. The gospel of 
God is majestic because it concerns the God-man, the Son sent from the Father, crucified, 
buried, and raised again. 



That is why tampering with the gospel is so serious. A man is not merely editing a doctrine 
when he alters it. He is touching the testimony God gave concerning His Son. He is laying 
hands on what heaven has declared about Christ. No wonder Paul says in Galatians 1:8, 
“though we, or an angel from heaven, preach any other gospel... let him be accursed.” That 
is not overreaction. That is holy jealousy for divine truth. The gospel of God is bound up with 
the honor of the Son of God, and God is not neutral about men corrupting His testimony. 

5. Religious Systems Act Arrogantly When They Redefine the Gospel 

The arrogance of religious systems is almost beyond description. Some of them behave as 
though a council can clarify what God left vague, as though a creed can finish what 
Scripture started, or as though a denominational statement can improve upon apostolic 
certainty. Others do it more subtly. They do not openly deny the gospel. They just repackage 
it until it means something safer, softer, and more manageable. They shave off the blood. 
They blur substitution. They redefine faith as process. They insert ritual as necessary 
completion. They call the sinner to church dependence instead of Christ dependence. And 
all the while they still use the word “gospel” as though the label sanctifies the corruption. 

But if the gospel is of God, then every such move is arrogant rebellion. It is not refinement. 
It is theft. It is men acting as though they have rights over something that never belonged to 
them. Paul says in 1 Thessalonians 2:4, “we were allowed of God to be put in trust with the 
gospel.” Put in trust. There is the right attitude. A steward does not own the treasure. He 
guards it. He delivers it. He answers for how he handled it. That is what preachers, 
churches, and believers are. Stewards. The message is not ours to alter. It is ours to 
proclaim faithfully. 

That alone should make a man sick of all the religious bureaucracy that acts like heaven 
needs a licensing board. God did not hand the gospel down from His throne so it could be 
sent through a committee for revision. He committed it to men as a trust. And when those 
men betray the trust, they are not guilty of harmless ecclesiastical tinkering. They are guilty 
of corruption. “For we are not as many, which corrupt the word of God” (2 Corinthians 
2:17). That verse ought to be nailed over every pulpit in the land. Corrupting the gospel is 
corruption of God’s word because the gospel is of God. 

6. To Tamper with the Gospel Is to Lay Unclean Hands on Holy Things 

There is an Old Testament flavor to this whole matter that modern religious people never 
seem to grasp. Under the law, holy things were to be handled as holy because they 
belonged to God. Men did not stroll into the sanctuary and rearrange things according to 
taste. Nadab and Abihu found out what happens when you bring strange fire before the 
Lord (Leviticus 10:1-2). Uzzah found out what happens when a man reaches out with 



human instinct toward what God has ordered differently (2 Samuel 6:6-7). Those accounts 
are not there to satisfy curiosity. They teach reverence. God does not take lightly to men 
treating holy things like common property. 

Now bring that principle over into the subject of the gospel. If this is the gospel of God, then 
it is holy. It is sacred truth from heaven concerning the Son of God and the salvation of 
sinners. When men add works to it, subtract blood from it, dilute grace in it, or wrap ritual 
around it as a condition of receiving it, they are laying unclean hands on holy things. They 
are not harmlessly adjusting religious terminology. They are polluting what God gave. Paul’s 
language in Galatians is severe because the offense is severe. You do not smile at pollution 
in the sanctuary. 

That is why believers should recover a holy fear about the way they talk about the gospel. 
The fashionable thing now is to sound flexible, nuanced, and broad-minded, especially 
around people who hate exclusivity. But there is a difference between patience with a weak 
brother and tolerance of corruption. The gospel is not ours to bend. It is God’s. The church 
ought to speak about it the way Moses approached the bush, with shoes off. There should 
be reverence, trembling, and joy in handling it because we are dealing with truth from the 
throne, not material from the marketing department. 

7. The Right Response to the Gospel of God Is Humble Submission 

Once a man sees that the gospel is of God, the only right posture is humble submission. 
Not innovation. Not ownership. Not revision. Submission. Paul says in Romans 10:16, “they 
have not all obeyed the gospel.” There is the language again. Obeyed. The gospel comes 
with God’s authority, and men are responsible before Him for their response to it. The 
preacher is not called to improve it, and the hearer is not invited to negotiate with it. God 
has spoken in His Son. God has provided redemption in His Son. God has raised Him from 
the dead. God has declared His terms. The only sane response is faith and submission. 

That humble submission applies to churches and preachers as much as to sinners. A 
preacher must submit his mouth to the gospel of God. A church must submit its doctrine, 
practice, and witness to the gospel of God. The sinner must submit his pride and self-
righteousness to the gospel of God. Nobody graduates beyond dependence on what God 
has spoken. Nobody gets promoted into a role where he can start editing the truth. The 
higher a man’s office in the church, the more accountable he is to leave the message 
alone. He is not above the gospel. He is under it. 

This is one reason true gospel preaching always gives God the glory. If it is the gospel of 
God, then He gets the credit. The plan is His. The provision is His. The Son is His. The 
righteousness is His. The grace is His. The power is His. “Salvation is of the Lord” (Jonah 



2:9). A man who really sees that will not boast in church tradition, theological 
sophistication, or denominational heritage. He will boast in the God who gave the gospel. 
And the sinner who receives it will know that he was not rescued by a religious machine but 
by the mercy of God in Jesus Christ. 

Conclusion 

The phrase “the gospel of God” lifts the whole subject out of the mud of religious politics 
and plants it where it belongs, under the majesty of heaven. The good news begins in God, 
belongs to God, and carries God’s authority because it concerns God’s Son and God’s 
saving work in Him. That means the church is not source but servant, not owner but 
steward, not editor but herald. The gospel was promised by God, revealed by God, 
centered in God’s Son, and entrusted to men who will one day answer for how they handled 
it. That truth alone should be enough to cure every preacher of playing fast and loose with 
the message. 

It also exposes the madness of religious systems that act as though they can redefine the 
gospel by committee vote, cultural pressure, institutional necessity, or theological fashion. 
They cannot. They can corrupt it. They can counterfeit it. They can obscure it. They can 
market a substitute and call it by the right name. But they cannot change what God has 
spoken. The gospel of God stands over all of them in judgment. And when they tamper with 
it, they are not merely shifting language. They are laying unclean hands on holy truth from 
the throne of God. 

So the answer is simple and solemn. Believe it. Preach it. Defend it. Suffer for it if 
necessary. But do not touch it with the itch to improve it. Let God’s gospel remain God’s 
gospel. Let the preacher tremble before it, the church bow under it, and the sinner flee to 
the Christ it proclaims. In a day when religious men treat holy things like common property, 
the saints of God ought to recover a fierce reverence for the gospel of God and say with 
Paul, we are not ours, the message is not ours, and the glory is not ours. It all belongs to 
Him. 

 

 

9 of 21: The Gospel Rightly Divided - The Gospel of Christ 

There are a thousand religious frauds in this world that will let you keep the word gospel as 
long as they can steal Christ out of the middle of it. They do not mind the language of 
salvation, grace, church, mission, blessing, ministry, or even testimony, provided the whole 
arrangement can be shifted away from the Son of God and put back on man, system, ritual, 



institution, experience, or performance. That is why Paul does not merely say “gospel” in 
Romans 1:16. He says, “For I am not ashamed of the gospel of Christ” (Romans 1:16). That 
one phrase knocks the props out from under every counterfeit religion on earth. The gospel 
is not the gospel of church tradition. It is not the gospel of moral improvement. It is not the 
gospel of sacraments. It is not the gospel of mystical experience. It is not the gospel of 
social reform. It is the gospel of Christ. That means the Person at the center of the message 
is not you, not me, not the preacher, not the denomination, and not the sinner’s felt needs. 
The center is Jesus Christ. 

That truth is desperately needed because modern Christianity has become obsessed with 
talking about what the gospel does for man while steadily losing sight of who the gospel is 
about. Men want the benefits without the Benefactor, the blessings without the Blessed 
One, the peace without the Prince of Peace, the salvation without the Saviour, and the 
crown without the King. So they package Christianity as a system of emotional relief, social 
belonging, therapeutic insight, or religious belonging, while the glory of the Son of God is 
quietly pushed to the edges like a decorative symbol in the corner of a church bulletin. But 
the power of the gospel is not in what it promises detached from Christ. The power is in 
Christ Himself, in who He is, what He did, what He finished, and what God declared about 
Him by the resurrection from the dead. If Christ is removed from the center, the whole thing 
starts stinking no matter how expensive the packaging is. 

This is why every true presentation of the gospel must magnify the Person of Christ. Not 
merely His usefulness. Not merely His kindness. Not merely His influence. His Person. His 
identity. His authority. His blood. His death. His burial. His resurrection. His Lordship. His 
sufficiency. Paul says, “For we preach not ourselves, but Christ Jesus the Lord” (2 
Corinthians 4:5). There is the dividing line. The real gospel does not revolve around the 
preacher’s personality, the church’s atmosphere, or the sinner’s experience. It revolves 
around Christ Jesus the Lord. That is why false systems can use Christian words and still be 
dead wrong. If Christ is minimized, displaced, ritualized, or redefined, then the message is 
already rotting from the inside, even if the outside shines like polished brass under 
sanctuary lights. 

1. The Gospel Bears the Name of Christ Because He Is Its Center 

When Paul says “the gospel of Christ” (Romans 1:16), he is not using a nice devotional 
phrase to make the sentence sound more spiritual. He is defining the center of the whole 
message. The gospel belongs to Christ because it concerns Christ, reveals Christ, 
magnifies Christ, and derives its saving power from Christ. Take Christ out of it, and you do 
not have a gospel left. You have a religious shell, a moral scheme, or a sentimental program 
for improving the old man while leaving him lost. The reason the gospel is good news is not 



because it tells man how important he is. It is good news because it proclaims what God 
has done in His Son for guilty sinners who had no hope apart from Him. 

That means the gospel is not first a formula to be repeated, though it can be stated clearly. 
It is not first a plan to be diagramed, though its truth can be outlined. It is not first a list of 
spiritual benefits to be advertised, though those benefits are real. It is first and 
fundamentally bound up with a Person. “For there is one God, and one mediator between 
God and men, the man Christ Jesus” (1 Timothy 2:5). He is not one feature among many. He 
is the center. That is why Scripture keeps driving back to Him. The gospel is not merely that 
forgiveness exists somewhere out there in religious possibility. It is that forgiveness is found 
in Christ. Redemption is in Christ. Justification is in Christ. Life is in Christ. 

This is where church people get lazy. They start talking about salvation in detached terms, 
as though it were a package God hands out independent of the Son Himself. But God does 
not save men by mailing out blessings from a heavenly warehouse. He saves men through 
union with His Son. “He that hath the Son hath life; and he that hath not the Son of God 
hath not life” (1 John 5:12). That verse is the death warrant of every system that tries to shift 
the emphasis from Christ to church machinery. Life is in the Son. The gospel is of Christ 
because outside of Him there is no gospel at all. 

2. The Power of the Gospel Is Tied to Who Christ Is 

Romans 1:16 says the gospel of Christ “is the power of God unto salvation to every one that 
believeth.” Why is it the power of God. Because of who Christ is. If Jesus Christ were merely 
a teacher, prophet, reformer, martyr, or moral example, then the gospel would have no 
power to save. An example may inspire. A teacher may instruct. A martyr may move the 
emotions. But none of those things can reconcile a sinner to God. The gospel saves 
because the Christ it proclaims is not a mere man. He is the Son of God, God manifest in 
the flesh, the eternal Word made flesh, the one in whom “dwelleth all the fulness of the 
Godhead bodily” (Colossians 2:9). 

That is why Romans begins by saying Christ was “declared to be the Son of God with 
power... by the resurrection from the dead” (Romans 1:4). The authority of the gospel rests 
on the authority of the Christ it proclaims. You cannot separate the saving force of the 
message from the identity of the One at its center. A false christ cannot save. A reduced 
christ cannot save. A ceremonial christ cannot save. A christ who is merely an inspiring 
religious figure cannot save. Only the true Christ, the Son of God, crucified, buried, and 
risen again, has power to save because only He is who He claimed to be. 

This is why every attack on the deity, Lordship, and unique identity of Christ is really an 
attack on the gospel itself. Men may say they are only debating Christology at an academic 



level, but the devil knows exactly what he is doing. Once Christ is diminished, the gospel is 
gutted. Once Christ is turned into one spiritual option among many, the gospel is emptied 
of divine power. Once Christ is treated as a religious symbol rather than the living Son of 
God, the whole message decays into ceremony and suggestion. The power of the gospel is 
not psychological. It is Christological. It is rooted in the Person of Christ. 

3. The Gospel of Christ Centers on His Finished Work 

The gospel is not only about who Christ is but about what Christ did. Paul says, “Christ died 
for our sins according to the scriptures; And that he was buried, and that he rose again the 
third day according to the scriptures” (1 Corinthians 15:3-4). There is the finished work. The 
gospel of Christ is not the gospel of Christ’s good intentions. It is the gospel of His 
accomplished redemption. He died. He was buried. He rose again. Those are not religious 
ideals. Those are historical acts with eternal force. The gospel is powerful because Christ 
did not merely offer help. He accomplished atonement. 

This is where counterfeit systems always start to smell rotten. They speak of Christ, but 
they do not let His finished work remain finished. They want to add ritual, add sacrament, 
add law, add priestcraft, add penance, add church dependence, add human merit, or add 
spiritual performance. Why. Because the flesh cannot stand to be shut out of the 
transaction. But if Christ finished the work, then man has no room to boast. If Christ paid 
the debt, then religious systems lose the right to sell installments. If Christ cried, “It is 
finished” (John 19:30), then the whole spiritual marketplace built on completing what 
Christ completed is exposed as theft under religious cover. 

This should make the saints glory in Christ all the more. The gospel of Christ is not about 
what Christ began and left for the church to finish. It is about what Christ finished and now 
gives to sinners through faith. “Being justified freely by his grace through the redemption 
that is in Christ Jesus” (Romans 3:24). That verse leaves no room for a co-redeemer, no 
room for ritual completion, and no room for ecclesiastical middlemen. The gospel is of 
Christ because the work is Christ’s work. He bore the sin. He shed the blood. He endured 
the wrath. He conquered the grave. He rose in triumph. The glory belongs to Him. 

4. The Gospel of Christ Excludes the Glorying of Man 

The moment you really grasp that the gospel is of Christ, human boasting starts dying. That 
is why proud religionists hate it. If the gospel were the gospel of effort, then the disciplined 
man could boast. If it were the gospel of ritual, then the churchman could boast. If it were 
the gospel of enlightenment, then the scholar could boast. If it were the gospel of morality, 
then the outwardly clean sinner could boast. But because it is the gospel of Christ, all the 
glory goes to Christ. Man does not save himself. Man does not assist in his own 



redemption. Man does not improve the blood. He believes on the Son and receives what 
Christ accomplished. 

Paul says, “Where is boasting then. It is excluded” (Romans 3:27). Excluded. Locked out. 
Thrown out the back door. Why. Because the gospel points away from the sinner’s 
sufficiency and toward Christ’s sufficiency. That is why even true repentance is not a work 
by which man earns favor. It is the broken turning of a sinner away from himself toward the 
mercy of God in Christ. The gospel kills boasting because it kills the illusion that anything in 
the sinner can commend him before God apart from the righteousness found in Jesus 
Christ. 

This also explains why so many religious environments are filled with competition, vanity, 
and spiritual peacocking. They talk about Christ, but the practical center has shifted back 
to man. Who is holier. Who performs better. Who is more faithful. Who belongs to the right 
group. Who has the right badges, language, and external polish. Once Christ is displaced 
as the center, the old flesh starts building a tower immediately. But the gospel of Christ 
tears the tower down and drags the sinner to the foot of the cross, where all he can say is, 
“Nothing in my hand I bring.” That kind of gospel is hated by the flesh and adored by every 
truly saved man. 

5. Counterfeit Systems Use Christian Language While Pushing Christ Aside 

One of the devil’s favorite tricks is to leave Christian vocabulary in place while quietly 
moving Christ out of the center. That way the system can still sound safe to the careless 
hearer. It can still talk about grace, faith, church, worship, ministry, and discipleship. But 
when you look closely, Christ has been displaced by something else. Sometimes it is the 
institution. Sometimes it is ritual. Sometimes it is religious experience. Sometimes it is 
human effort. Sometimes it is political ideology wearing a church suit. The language stays 
familiar while the heart of the thing is dead. That is why Paul warns about “another Jesus” 
and “another gospel” in 2 Corinthians 11:4. The names may sound close, but the 
substance is different. 

If Christ is reduced to a sacramental dispenser whose saving work must be continually 
routed through a church apparatus, that is not the gospel of Christ. If Christ is turned into a 
moral teacher whose death becomes merely an inspiring example, that is not the gospel of 
Christ. If Christ is made into a mystical force available through religious feeling rather than 
the living Lord who saves by His finished work, that is not the gospel of Christ. If Christ is 
presented as a means to worldly success, self-esteem, or temporal prosperity instead of 
the crucified and risen Son of God, that is not the gospel of Christ. The name may remain, 
but the heart has been replaced. 



This is why believers need more than broad sentimental attachment to “Jesus language.” 
They need doctrinal clarity about the Christ of Scripture. Who is He. What did He do. What 
does the gospel say about Him. If men are not vigilant there, they will accept counterfeits 
simply because the packaging uses familiar words. But rotten meat wrapped in church 
paper is still rotten meat. If Christ is minimized, displaced, ritualized, or redefined, the 
message is already decaying. The devil does not mind the frame saying “Christian” if the 
picture inside no longer looks like the Christ of the Bible. 

6. The Glorious Light of the Gospel Is the Glory of Christ 

Paul says in 2 Corinthians 4:4 that lost men are blinded “lest the light of the glorious gospel 
of Christ, who is the image of God, should shine unto them.” Notice the wording. The 
glorious gospel of Christ shines because Christ is glorious. The radiance of the message 
comes from the radiance of the Son. The gospel is not glorious because it flatters man. It is 
glorious because it reveals Christ. It is glorious because in it the sinner sees not merely a 
way of escape, but the majesty of the Redeemer who has accomplished that escape. The 
light in the gospel is not self-help light. It is Christ light. 

That explains why hell works so hard to keep Christ obscured. The devil does not mind men 
being religious if Christ stays dim. He does not mind liturgy, activity, inspiration, ceremony, 
and moral discourse if the glory of Christ remains covered. But once Christ shines out in 
His true beauty, sufficiency, and power, men begin to see everything else for the cheap 
substitute it is. That is why the gospel must be preached in a way that exalts the Son, not 
merely describes religious outcomes. The glory is in Him. The light is in Him. The beauty is 
in Him. 

This also means true gospel preaching should have worship in it, not in the sense of 
emotional manipulation, but in the sense that Christ is so clearly set forth that hearts are 
drawn to adore Him. Not just appreciate Him as useful. Adore Him as worthy. Paul did not 
preach a sterile scheme. He preached Christ crucified. He preached Christ risen. He 
preached Christ the power of God and the wisdom of God. The gospel of Christ should 
leave sinners convicted and saints praising because its center is a glorious Person, not a 
dead program. 

7. Christ Must Remain the Fixed Center of All Gospel Preaching 

The practical demand of all this is simple. Christ must remain the fixed center of all gospel 
preaching. A preacher can talk about sin, repentance, judgment, grace, faith, heaven, hell, 
forgiveness, and eternal life, but if Christ is not the blazing center of the whole 
presentation, something is wrong. The goal is not merely to get people to make decisions. 
The goal is to bring them face to face with the Son of God. “We preach Christ crucified” (1 



Corinthians 1:23). That is the apostolic pattern. Not ourselves. Not our church. Not our 
movement. Christ. 

This also helps the believer in his own life and witness. When Christ remains central, the 
gospel stays clear. When Christ fades, all sorts of religious clutter rushes in to fill the 
vacuum. Then the witness becomes tangled in side issues, personality loyalties, church 
culture, or endless secondary debates. But when the soul stays occupied with Christ, the 
gospel retains its beauty and force. The believer remembers that salvation is in a Person, 
righteousness is in a Person, life is in a Person, and hope is in a Person. That keeps the 
witness fresh and keeps the church from becoming a machine. 

The Church needs this badly now. We live in an age where everything is trying to become 
the center. Platforms try to become the center. Preachers try to become the center. causes 
try to become the center. branding tries to become the center. But the gospel of Christ will 
not share its throne. Either Christ is central or corruption has already begun. Maybe the 
building still stands. Maybe the organization still runs. Maybe the crowds still come. But if 
Christ is no longer central, the rot has started. And the only cure is to drag the whole thing 
back to the Son of God and let Him have the place that belongs to Him alone. 

Conclusion 

The gospel is the gospel of Christ because Christ is not merely the supplier of its benefits. 
He is the center of its glory, power, and meaning. The message is about Him, grounded in 
Him, accomplished by Him, and effective because of who He is and what He has done. 
That means every true presentation of the gospel must magnify His Person and His finished 
work. The sinner is not the center. The preacher is not the center. The church is not the 
center. Christ is the center. And if that centrality is lost, the whole message begins to decay, 
no matter how many Christian words remain in the vocabulary. 

That is why the saints must reject every counterfeit that uses familiar language while 
quietly pushing Christ aside. If He is minimized, the gospel is weakened. If He is displaced, 
the gospel is corrupted. If He is ritualized, the gospel is chained. If He is redefined, the 
gospel is falsified. The true gospel leaves no room for such corruption because it ties 
everything to the Son of God, crucified for our sins and raised again for our justification. The 
power is His. The glory is His. The righteousness is His. The salvation is His. 

So let the Church get back to the blazing simplicity of apostolic witness. Preach Christ. Lift 
up Christ. Glory in Christ. Trust Christ. Defend the gospel by defending the Christ at its 
center. And let every soul remember that eternal life is not found in church attachment, 
moral effort, religious ceremony, or doctrinal vocabulary alone. It is found in the Son. The 



gospel of Christ is still the power of God unto salvation because Christ is still who He 
always was, and the message still stands or falls on Him. 

 

 

10 of 21: The Gospel Rightly Divided - Paul’s Gospel 

There are certain phrases in the Bible that make religious people nervous because those 
phrases refuse to fit inside the tidy little systems men build to keep the Book from saying 
too much. One of those phrases is “my gospel.” Paul uses it in Romans 2:16, where he 
speaks of the day “when God shall judge the secrets of men by Jesus Christ according to 
my gospel.” He uses it again in Romans 16:25, “Now to him that is of power to stablish you 
according to my gospel, and the preaching of Jesus Christ, according to the revelation of 
the mystery, which was kept secret since the world began.” Then in 2 Timothy 2:8 he says, 
“Remember that Jesus Christ of the seed of David was raised from the dead according to 
my gospel.” That language makes the flatteners nervous because it proves that God 
committed something to Paul in a distinct way, and they know if they let the words stand, 
their doctrinal wallpaper starts peeling off the wall. So they do what timid religion always 
does when God speaks too clearly. They start explaining away what the Book says instead 
of believing it. 

Now let us settle the lie before it gets started. When Paul says “my gospel,” he is not 
inventing a private religion, a second Saviour, or an alternative redemption plan cooked up 
in Arabia by a lone spiritual entrepreneur with a superiority complex. Paul is not saying the 
gospel belongs to him by authorship. He is saying it was committed to him by revelation 
and trust. He says in Galatians 1:11-12, “the gospel which was preached of me is not after 
man. For I neither received it of man, neither was I taught it, but by the revelation of Jesus 
Christ.” There is the key. Revelation. Not invention. Reception. Not imagination. Trust. Not 
ownership. The phrase “my gospel” is the language of stewardship and commission, not 
ego and originality. But once a man understands that, he is forced to face something many 
churches cannot stand to face: Paul was given a distinct revelation and apostleship 
connected to the Church, the mystery, and the preaching of Jesus Christ in a way made 
fully known through his ministry. 

That is where the real fight begins, because there is a whole crowd out there that acts like 
all distinctions are dangerous. They talk as though the safest way to read the Bible is to 
flatten everything until Matthew, Acts, Romans, Hebrews, and Revelation all sound like one 
long sermon delivered on the same afternoon to the same audience under the same 
administration. But the danger is not in distinctions God made. The danger is in refusing 



those distinctions and then calling the resulting confusion “balance.” Paul’s gospel is one 
of the great anchors in this whole subject because it forces you to admit that God did 
something through Paul that was not merely a photocopy of everything that came before. 
The same Christ, the same cross, the same blood, the same redemption, yes. But a distinct 
apostleship, a distinct stewardship, and a distinct revelation tied to the mystery and the 
Body of Christ, also yes. The Bible says both, and only a man more loyal to a system than to 
Scripture will try to kill one truth in order to protect the other. 

1. “My Gospel” Is the Language of Stewardship, Not Private Invention 

The first thing that has to be nailed down is that Paul’s use of the phrase “my gospel” is not 
personal ownership in the sense of authorship. Paul did not die for anybody’s sins. Paul 
was not buried for anybody. Paul did not rise again the third day. Paul was not the object of 
saving faith. So when he says “my gospel,” any fool ought to know he is not setting himself 
up as the center of redemption. The center remains Jesus Christ. But Paul does speak of a 
gospel committed to his trust in a way that marks his ministry distinctly. In 1 Corinthians 
9:17 he says, “a dispensation of the gospel is committed unto me.” There is the 
stewardship language. Something was committed. Something was entrusted. Something 
was deposited into Paul’s charge under divine authority. 

That is why Paul can speak with such definite language in Galatians 1:11-12, saying the 
gospel he preached was not received from man but “by the revelation of Jesus Christ.” He is 
not inventing content. He is receiving revelation. That is the difference between a prophet 
and a philosopher, between an apostle and a religious innovator. Philosophers invent. 
Apostles receive. Paul stands in the latter category. He is not building Christianity from 
scratch. He is the chosen vessel through whom the risen Christ reveals and clarifies truth 
concerning the gospel, grace, the mystery, and the Church. That is why his language is so 
firm. He knows what was committed to him and from whom it came. 

Religious men get itchy at that point because they think the minute you admit God 
entrusted something specially to Paul, you are only one step away from denying the rest of 
Scripture. That is nonsense. The Bible is not honored by pretending all stewards had 
identical commissions. Moses had a stewardship. Peter had a stewardship. John had a 
stewardship. Paul had a stewardship. God is not dishonored by varying offices and 
revelations. He is dishonored when men erase those differences and then blame Him for 
the confusion they create. “My gospel” is not Paul crowning himself. It is Paul 
acknowledging what Christ entrusted to him. 

2. Romans 2:16 Shows Paul’s Gospel Has Judicial Weight 



Romans 2:16 is one of those verses men read too quickly because they know if they stop 
long enough, it will mess with their assumptions. Paul says, “In the day when God shall 
judge the secrets of men by Jesus Christ according to my gospel.” Think about that. He ties 
divine judgment, Jesus Christ, and “my gospel” together in one line. That means Paul’s 
gospel is not some private devotional expression. It carries judicial weight. It is bound up 
with the standard by which God will deal with men through Jesus Christ. That is not the 
language of a man with a hobbyhorse. That is the language of an apostle conscious of a 
revelation from heaven. 

Now what does that do to the idea that all Paul meant was “the gospel I happen to like”? It 
destroys it. Paul is not using casual language. He is speaking of a gospel so definite, so 
authoritative, and so bound up with the revelation given him that he can say God will judge 
the secrets of men according to it. That does not mean Christ and Paul are two centers. It 
means Christ has revealed through Paul truth carrying divine finality. Paul is the 
mouthpiece, not the maker. But what is spoken through him has real authority because it 
comes from the risen Christ. 

This is one reason the church gets into so much trouble when she starts treating Paul as an 
optional appendix instead of the divinely chosen apostle to the Gentiles whose epistles lay 
out doctrine for the Body of Christ with unique clarity. If Romans 2:16 is to be believed, then 
Paul’s gospel is not a side path. It is central to understanding how God deals with men in 
this present dispensation under the revelation committed to him. Ignore that, and you are 
not being broad-minded. You are sawing off the limb you are standing on. 

3. Romans 16:25 Connects Paul’s Gospel with the Mystery 

If Romans 2:16 makes men uncomfortable, Romans 16:25 usually makes them start 
reaching for commentaries like a drowning man reaches for driftwood. Paul writes, “Now to 
him that is of power to stablish you according to my gospel, and the preaching of Jesus 
Christ, according to the revelation of the mystery, which was kept secret since the world 
began.” That verse is dynamite. It connects “my gospel” with “the preaching of Jesus 
Christ” and with “the revelation of the mystery.” There is no way around it unless a man is 
willing to start editing Scripture mentally. Paul’s gospel is linked to mystery revelation. Not 
invented by Paul, but revealed to Paul and made known through him. 

Now notice what the verse does not say. It does not say the mystery was always fully known 
in the same form and Paul merely said it more loudly. It says the mystery “was kept secret 
since the world began.” Then Ephesians 3:5 adds that it “in other ages was not made known 
unto the sons of men, as it is now revealed.” There is no room there for theological 
flattening. Something was kept secret. Something was not made known in the same way 



before. Something is now revealed. And Paul ties the stablishing of believers to “my gospel” 
in connection with that revelation. If a man will not let that verse say what it says, he is not 
protecting orthodoxy. He is protecting confusion. 

This is why Paul’s gospel matters so much in rightly dividing the word of truth. It is not just 
the same truth in the same form already fully unfolded in Matthew. It is Christ preached 
according to mystery revelation now made manifest. That means the Body of Christ, Jew 
and Gentile in one new man, heavenly standing, grace, and the distinctive doctrinal shape 
of this dispensation are all bound up with truth made fully known through Paul’s ministry. 
That does not contradict what came before. It completes and clarifies in its appointed 
place. The danger lies not in saying that. The danger lies in denying it because it 
embarrasses a system. 

4. 2 Timothy 2:8 Shows Paul’s Gospel Is Still Christ-Centered 

Some people hear all this and panic as though emphasizing Paul’s gospel somehow shifts 
the center away from Christ and onto Paul. But 2 Timothy 2:8 crushes that fear if a man will 
read it slowly. Paul says, “Remember that Jesus Christ of the seed of David was raised from 
the dead according to my gospel.” There is Christ right in the middle of it. Not Paul. Jesus 
Christ. Raised from the dead. According to my gospel. So the phrase “my gospel” does not 
shrink Christ. It locates Paul’s stewardship in relation to the Christ he preaches. Paul’s 
gospel is Christ-centered to the core. That is why no Bible believer should ever be afraid of 
the phrase unless he is already nervous about revelation God gave. 

This verse also shows something else. Paul’s gospel includes the historical and doctrinal 
significance of the resurrection in a central way. He is not preaching abstract spirituality. 
He is preaching the risen Christ. That matters because Paul’s distinct revelation is not a 
departure from the historical Christ of the Gospels. It is the risen Christ’s further unveiling 
of truth concerning His work, His body, and His purpose in this present dispensation. Same 
Christ, now preached with clarity according to revelation committed through Paul. That is 
Bible. That is not extremism. That is the plain result of letting the verses breathe. 

The church needs that emphasis because modern religion is very good at talking about 
Christ sentimentally while refusing the specific revelation through which Christ chose to 
establish believers doctrinally in this age. They want a Christ they can admire without the 
Pauline clarity that cuts legalism to pieces and exalts grace. But Paul will not help them. He 
puts Jesus Christ and “my gospel” in the same sentence. That means if you love Christ, you 
had better not despise the revelation Christ gave through Paul. The two are not enemies. 
The risen Christ is the very source of Paul’s gospel. 

5. Paul’s Apostleship Was Distinct and God-Appointed 



A major reason men resist Paul’s gospel is that they cannot stand the idea of a distinct 
apostleship. But the Bible is plain. Paul says in Romans 11:13, “I am the apostle of the 
Gentiles, I magnify mine office.” That is not vanity. That is obedience. He is not glorifying 
himself. He is honoring the office God gave him. In Acts 9:15 the Lord calls him “a chosen 
vessel unto me, to bear my name before the Gentiles.” In Galatians 2:8 Paul says God was 
“mighty in me toward the Gentiles.” Those are not vague statements. They are declarations 
of a specific commission. Paul was not merely one more apostle among many with no 
unique stewardship. God appointed him distinctly. 

That does not erase Peter’s role. It does not deny the twelve. It does not create two 
Saviours. It simply acknowledges what the Bible says. Peter had apostleship of the 
circumcision in a distinct sense (Galatians 2:7-8). Paul had a mighty working toward the 
Gentiles and mystery revelation made known through his ministry. That is not rivalry. That is 
divine assignment. Only a modern religious bureaucrat would act like God has to flatten all 
offices to protect His own unity. God is wiser than that. He can assign different men 
different stewardships without dividing Christ. 

This is why the refusal to recognize Paul’s distinct apostleship creates doctrinal chaos. If 
you flatten Paul into a generic apostle with nothing specially revealed through him, then 
Romans through Philemon become just more devotional material floating in the air instead 
of the doctrinal backbone of Church truth in this dispensation. You start borrowing your 
church order from Acts without transition, your gospel emphasis from kingdom passages 
without Pauline definition, and your practical standing from anywhere but where God put it 
most clearly. The result is a church full of mixed signals, blurred truths, and endless 
confusion. Distinction is not the danger. Refusal of distinction is. 

6. The Church and the Mystery Were Made Fully Known Through Paul’s Ministry 

The Church, the Body of Christ, is not some small footnote tucked away in Scripture where 
only specialists are allowed to notice it. It is central to the revelation committed through 
Paul. Ephesians 3:3 says, “by revelation he made known unto me the mystery.” Verse 6 
explains that “the Gentiles should be fellowheirs, and of the same body.” Colossians 1:25-
27 speaks of Paul being made a minister “to fulfil the word of God; Even the mystery which 
hath been hid from ages and from generations, but now is made manifest to his saints.” 
Those verses are not hidden. They are just hated by systems that want to keep everything 
blurred. 

Now if that mystery was hid and is now made manifest, then it follows that Paul’s gospel 
and ministry are inseparable from the full making-known of truths that were not previously 
revealed in the same way. That includes the one Body, Jew and Gentile united in Christ, 



heavenly standing, and the doctrinal shape of grace in this dispensation. A man does not 
honor the Bible by pretending all of that was already fully visible in the same way before 
Paul. He honors the Bible by saying what Paul says about revelation, mystery, and 
manifestation. 

This is what makes Paul’s gospel one of the anchor truths of the whole series. It forces a 
man to admit that Church truth is not merely Israel truth with the labels sanded off. The 
Church is not Israel continued in a fog. The mystery is not prophecy repeated with different 
punctuation. God did something He had kept secret, and He made it known through Paul. 
That is not a threat to Scripture. That is Scripture. The threat comes when preachers are too 
timid to say it because somebody might accuse them of being “too dispensational,” as 
though believing the Book were now some kind of personality flaw. 

7. The Real Danger Is Refusing Distinctions God Made 

There is a certain kind of preacher who acts like every distinction is a loaded gun and the 
safest course is to blur everything until nobody can tell one thing from another. Israel and 
the Church get blurred. Prophecy and mystery get blurred. Peter and Paul get blurred. 
Kingdom and grace get blurred. Pre-cross preaching and post-resurrection revelation get 
blurred. Then when the whole mess begins to contradict itself, he blames “over-dividing” as 
though the problem were too much precision instead of too little. But the real danger is not 
dividing where God divided. The real danger is refusing those distinctions and then trying to 
preach clarity out of confusion. 

Paul’s gospel stands like a blazing witness against that cowardly approach. Romans 2:16, 
Romans 16:25, and 2 Timothy 2:8 are not accidents. God put those phrases there because 
He wanted believers to understand the authority, distinctiveness, and revelatory 
significance of what was committed through Paul. If men are offended by that, they are 
offended by the wording of Scripture. Let them take it up with the Author. A workman 
approved unto God is told to rightly divide the word of truth (2 Timothy 2:15), not apologize 
for it. 

This is why the anchor essays in a series like this matter so much. If Paul’s gospel is not 
understood, the rest of the structure starts wobbling. Grace gets mixed with law. Church 
truth gets mixed with kingdom truth. Mystery gets crushed into prophecy. The Body of 
Christ loses its doctrinal shape. And pretty soon you have thousands of churches using 
Christian words while stumbling around like blind men in a furniture store. The answer is 
not less distinction. It is more submission to the distinctions God made. Paul’s gospel is 
one of those distinctions, and the Church ignores it at her own peril. 

Conclusion 



Paul could say “my gospel” because the risen Christ entrusted to him a distinct revelation 
and apostleship connected to the Church, the mystery, and the preaching of Jesus Christ in 
a way made fully known through his ministry. That phrase does not make Paul the author of 
salvation. It makes him the steward of a revelation. Romans 2:16 shows the judicial 
seriousness of that gospel. Romans 16:25 ties it directly to the revelation of the mystery. 2 
Timothy 2:8 shows that it remains thoroughly centered on Jesus Christ raised from the 
dead. Every one of those verses stands as a rebuke to the crowd that thinks distinctions are 
dangerous. 

The truth is the exact opposite. Distinctions God made are safeguards. They keep Israel 
from swallowing the Church. They keep prophecy from swallowing mystery. They keep 
Peter from being confused with Paul. They keep kingdom truth from being confused with 
the doctrinal standing of the Body of Christ under grace. They keep believers established 
where God intended them to be established. That is why Paul says believers are stablished 
according to “my gospel” and the revelation of the mystery. If God says that, then the 
church has no business acting like Paul’s distinct ministry is optional background material. 

So let the nervous crowd complain if it wants to. Let the flatteners accuse. Let the system-
builders panic. The verses still stand. Paul’s gospel is in the Book. Paul’s apostleship is in 
the Book. The mystery revealed through him is in the Book. And the safest place a believer 
can stand is under every word God wrote, not under the traditions of men who are 
frightened by clarity. If the Church ever hopes to recover doctrinal backbone, she will have 
to stop apologizing for distinctions heaven made and start glorying in the revelation of 
Jesus Christ given through the apostle whom God chose for that very purpose. 

 

 

11 of 21: The Gospel Rightly Divided - The Gospel of Grace 

If there is one truth in this series that will make religious flesh grind its teeth, it is the truth 
of “the gospel of the grace of God” (Acts 20:24). Paul did not say the gospel of merit, the 
gospel of improvement, the gospel of sacramental participation, or the gospel of human 
cooperation. He said “the gospel of the grace of God.” That phrase is a sword through the 
ribs of every system that tries to put man back into the saving transaction as a co-worker 
with God. Grace means God gives what man cannot earn. Grace means God provides what 
man cannot purchase. Grace means God saves on the basis of Christ’s finished work, not 
on the basis of human contribution. Grace means heaven comes down because man 
cannot climb up. And that is exactly why proud sinners, polished religionists, and 



institutional churches hate it so much. Grace leaves them nothing to brag about except 
Jesus Christ. 

The reason this subject is so explosive is because grace does not merely trim works down a 
little bit. It does not make works less important, or place works later in the process, or hide 
works under new labels so religious people can still feel useful. Grace wipes works out as a 
ground of salvation. “And if by grace, then is it no more of works: otherwise grace is no more 
grace” (Romans 11:6). The Holy Ghost did not stutter there. He did not say grace plus a 
little effort. He did not say grace supplemented by ceremony. He did not say grace started 
by God and maintained by man. He said if it is by grace, it is no more of works. That 
sentence ought to have burned down half the false religious systems in history, but men are 
so committed to self-salvation in one form or another that they keep rebuilding the ladder 
God kicked over at Calvary. 

That is why the gospel of grace must be preached with warmth toward sinners and violence 
toward false religion. A broken sinner needs to hear that Christ has done what he could 
never do. A Roman Catholic needs to hear that sacraments cannot save him. A legalist 
needs to hear that law cannot justify him. A ritualist needs to hear that water, wafers, 
confirmations, penances, and priestly performances do not add one drop of saving virtue 
to the blood of Jesus Christ. A moral man needs to hear that decency cannot wash sin 
away. Grace is the great offense because it strips man naked of every religious rag he 
stitched together to cover himself. That is why this gospel is not merely comforting. It is 
revolutionary. It is an axe at the root of every religious ladder men build to heaven. 

1. The Gospel of Grace Is God’s Answer to Human Inability 

When Paul says he was called “to testify the gospel of the grace of God” (Acts 20:24), he is 
telling you that the message he preached is God’s answer to man’s total inability. Grace 
only makes sense where inability is real. If man could save himself, grace would be 
unnecessary. If man could contribute to his standing before God, grace would be reduced 
to divine assistance instead of divine salvation. But the Bible does not present man as 
wounded but capable. It presents him as dead in trespasses and sins (Ephesians 2:1). 
Dead men do not improve themselves. Dead men do not cooperate their way back to life. 
Dead men require resurrection power. That is why the gospel is grace from the foundation 
up. 

This is one of the reasons religion fights the truth so bitterly. Religion can tolerate 
weakness. It can tolerate failure. It can tolerate the idea that man needs help. What it 
cannot tolerate is the idea that man is so lost, so corrupt, so condemned, and so spiritually 
bankrupt that only grace can save him. That truth is intolerable to pride because pride 



always wants a percentage of the credit. It wants to say, Christ made salvation possible, 
and I made it actual. Christ opened the door, and I walked through by my own merit. Christ 
helped, and I finished. But the gospel of grace wipes that smugness off the table. It says 
God did for the helpless what the helpless could never do for themselves. 

That is why Paul glories in grace and why every true gospel preacher must do the same. 
Grace is not a decoration on salvation. It is the whole basis of it. “Being justified freely by 
his grace through the redemption that is in Christ Jesus” (Romans 3:24). Freely. By His 
grace. Through the redemption that is in Christ Jesus. That language destroys every scheme 
that puts one ounce of merit in man’s hand. The gospel of grace begins where man ends, 
and the sooner a sinner gives up on himself, the sooner he is in the right place to receive it. 

2. Grace and Works Cannot Share the Throne 

One of the simplest truths in the Bible is one of the most hated. Grace and works cannot 
both occupy the throne as the ground of salvation. Romans 11:6 says it plainly, “And if by 
grace, then is it no more of works: otherwise grace is no more grace.” That is one of the 
great either-or verses in Scripture. It does not permit blended religion. It does not allow a 
committee compromise. It does not make room for sacramental theology, covenantal 
confusion, or modern evangelical double-talk. If it is grace, it is not works. If it is works, it is 
not grace. That verse should have ended the argument centuries ago, but religious flesh is 
immortal in its stupidity. 

What men try to do is keep the word grace while quietly smuggling works in through the 
back door. They do it with polished language. They say salvation is by grace, but then tell 
you grace is dispensed through sacraments. Or they say salvation is by grace, but then 
insist you must maintain it by performance. Or they say salvation is by grace, but then make 
baptism, church submission, confession, law-keeping, or endurance part of the saving 
ground. That is not grace. That is a religious con game with a grace label taped over the 
front. The Holy Ghost saw that scam coming and blew it up in Romans 11:6 before the 
frauds ever finished printing their catechisms. 

The Church needs to recover the violence of that verse. Grace is not a seasoning sprinkled 
on top of works. Grace is not works made easier. Grace is not God lowering the standard so 
man can help a little. Grace is God saving the man who cannot save himself on the basis of 
Christ’s finished work alone. The minute works are added as a ground, grace has been 
denied in its biblical meaning. That is why every gospel preacher worth hearing must go 
after blended systems with a hammer. They are not harmless misunderstandings. They are 
denials of grace in the very place where grace must stand alone. 

3. Salvation Is Not Earned, Purchased, or Merited 



The gospel of grace means salvation is not earned. It is not purchased by human effort. It is 
not merited by religious conduct. It is not awarded because the sinner did enough to 
deserve it. Ephesians 2:8-9 is still in the Book whether Rome likes it or not, whether 
ritualists like it or not, whether legalists like it or not. “For by grace are ye saved through 
faith; and that not of yourselves: it is the gift of God: Not of works, lest any man should 
boast.” That verse is the funeral bell for human merit. It says salvation is by grace, through 
faith, not of yourselves, gift of God, not of works. God stacked the sentence so high against 
self-salvation that a religious man has to bring dynamite to the text just to keep his system 
alive. 

This is where Catholicism gets hit right between the eyes. Rome can talk about grace all 
day long, but if grace is tied to sacramental merit, priestly mediation, penance, purgatorial 
cleansing, and final justification based on infused righteousness and cooperation, then 
what Rome has is not the gospel of grace. It is the gospel of religious dependence on a 
church system. The same goes for every sacramental counterfeit. Baptismal regeneration, 
church-based absolution, priestly pipelines of merit, and all the rest of that machinery are 
not grace. They are spiritual tollbooths set up by men who want payment for a road Christ 
already opened. 

The sinner must hear this clearly. You do not buy salvation with tears. You do not earn it 
with repentance understood as a meritorious act. You do not secure it with moral reform. 
You do not purchase it through religious discipline. You receive it by faith because Christ 
purchased it with His blood. “Ye are bought with a price” (1 Corinthians 6:20). The price 
was not yours. The blood was not yours. The merit was not yours. The obedience was not 
yours. The righteousness was not yours. Salvation by grace means the whole treasury is 
Christ’s, and the sinner receives by faith what Christ alone secured. 

4. Grace Cannot Be Supplemented by Ritual 

One of the ugliest lies in church history is the idea that Christ’s work must be 
supplemented by ritual. Men say grace is available, but then they make ritual the delivery 
system without which grace remains inaccessible. So the sinner is taught to depend, not 
directly on Christ, but on ceremonies administered by an institution. That is exactly the 
kind of religious racket the gospel of grace destroys. Paul says in Titus 3:5, “Not by works of 
righteousness which we have done, but according to his mercy he saved us.” That verse 
does not leave a sacramental loophole big enough for Rome to crawl through. Works of 
righteousness do not save. Mercy saves. 

Now ritual has its place when rightly understood. Baptism has its place. The Lord’s supper 
has its place. Obedience has its place. But none of those things supplements the saving 



work of Christ. None of them completes grace. None of them adds merit to the blood. 
None of them turns a lost man into a saved man by ceremonial effect. If a man trusts in 
ritual, he is trusting in something he can do, touch, undergo, or receive outwardly. Grace 
points him away from all of that to Christ Himself. That is why Paul could say, “For Christ 
sent me not to baptize, but to preach the gospel” (1 Corinthians 1:17). He did not despise 
baptism. He put it in its place. The gospel saves. Ritual does not. 

This is one reason the true gospel is so offensive to institutional religion. It breaks the 
church’s monopoly on salvation. It tells the sinner he can come directly to Christ by faith 
without priestly mediation, sacramental pipelines, or ecclesiastical permission slips. That 
truth empties religious tollbooths and exposes spiritual profiteers. Grace says what the 
dying thief found out at the last hour, that a man can trust the crucified Lord and be 
received by mercy apart from ceremonial performance. The flesh hates that because it 
cannot control it. But heaven glories in it because it magnifies Christ. 

5. Grace Is Offensive to Pride Because It Leaves Man Nothing to Boast Of 

If you ever wonder why grace creates so much argument, the answer is simple. Grace 
insults pride. Pride can handle law because law gives a man a ladder. Pride can handle 
ritual because ritual gives a man a badge. Pride can handle church culture because church 
culture gives a man rank. But grace strips him of all that and leaves him as a beggar at the 
feet of Jesus Christ. Romans 3:27 asks, “Where is boasting then? It is excluded.” Excluded. 
Thrown out. Barred at the door. Grace does not negotiate with human boasting. It buries it. 

That is why grace has always been the great scandal among religious men. A harlot can be 
saved by grace. A thief can be saved by grace. A drunk can be saved by grace. A churchgoer 
can be saved by grace. A scholar can be saved by grace. A beggar can be saved by grace. All 
come the same way, empty-handed, trusting the same Saviour. That levels the playing field 
in a way pride cannot stand. The man with religious credentials hates standing next to the 
publican with nothing in his record but sin. But grace puts them on the same ground 
because both are sinners and both need Christ. 

This should make believers love grace even more. Grace does not merely save the worst 
sinner. It also humiliates the best sinner. It forces every man to come to God through Christ 
alone. That is glorious because it means salvation really is of the Lord. When a man is 
saved by grace, he can no longer boast in denomination, moral history, religious effort, or 
human worthiness. He can only boast in the cross. “God forbid that I should glory, save in 
the cross of our Lord Jesus Christ” (Galatians 6:14). Grace leaves Christ standing alone in 
the center, and that is exactly where He belongs. 

6. Grace Saves Completely and Keeps Completely 



Another lie that has to be smashed is the idea that grace may get a man started, but works 
keep him saved. That poison has infected countless churches. They say salvation begins by 
grace, but then they turn the Christian life into a probationary system where final 
acceptance depends on performance. That is not the gospel of grace. That is a spiritual 
bait-and-switch. If Christ saved you by grace, then your standing before God rests on 
Christ’s righteousness, not your fluctuating performance. You grow, you obey, you walk, you 
serve, and you bear fruit because you are saved, not in order to maintain a judicial standing 
Christ secured for you at the cross. 

Paul says in Romans 5:1, “Therefore being justified by faith, we have peace with God 
through our Lord Jesus Christ.” Not we might have. We have. Then he says in Romans 5:2, 
“by whom also we have access by faith into this grace wherein we stand.” Stand. Grace is 
not a doorway you crawl through only to be handed back over to law once you are inside. It 
is the ground on which the believer stands. Then in Romans 8:1, “There is therefore now no 
condemnation to them which are in Christ Jesus.” If a system tells you grace brought you in 
but law keeps you in, that system has denied the standing of the believer in Christ. 

Now that does not mean saved people live like devils without consequence. God chastens 
His children. Grace teaches holiness. Titus 2:11-12 says, “For the grace of God that 
bringeth salvation hath appeared to all men, Teaching us that, denying ungodliness and 
worldly lusts, we should live soberly.” Grace teaches. Grace transforms. Grace produces 
fruit. But grace is still grace. The fruit is the result of salvation, not the payment that keeps 
the contract alive. A man justified freely by grace is not hanging over hell by the thread of 
his latest performance. He is in Christ, and that security magnifies grace instead of 
diminishing holiness. 

7. The Gospel of Grace Is the Death of Every Religious Ladder 

At the end of the matter, the gospel of grace is a death sentence to every religious ladder 
men try to build to heaven. It kills the ladder of sacramentalism. It kills the ladder of law-
keeping. It kills the ladder of self-improvement. It kills the ladder of ecclesiastical 
dependence. It kills the ladder of mystical merit. It kills the ladder of moral respectability. 
Men keep building ladders because they cannot stand to receive what they cannot repay. 
They would rather climb toward God on rotten rungs than fall into His mercy and let Him 
save them. But Calvary shattered the whole lumberyard. 

That is why the gospel of grace is both doctrinally essential and evangelistically explosive. It 
is essential because without grace the message is corrupted. It is explosive because it 
frees sinners from religious slavery. When a man hears that Christ paid it all, that salvation 
is a gift, that justification is free, that works do not enter into the ground of his acceptance, 



and that the blood of Jesus Christ is sufficient, something breaks loose in his soul. Chains 
fall. Burdens lift. Consciences clear. Religious fear begins to die. And the church systems 
built on keeping men in spiritual suspense start shaking at the foundation. 

The preacher of grace therefore has to preach like a man swinging an axe. Not at sinners 
who know they are lost, but at the ladders. At the lies. At the systems. At the proud frauds 
who tell people grace is not enough. At the polished deceivers who put church machinery 
where Christ ought to stand. At every doctrine that adds man’s hand to God’s work. Let the 
axe fall. Let the ladders splinter. Let the blood stand. Let grace reign. “Moreover the law 
entered, that the offence might abound. But where sin abounded, grace did much more 
abound” (Romans 5:20). Much more abound. There is the triumph of grace over every 
counterfeit. 

Conclusion 

The gospel in this present dispensation is “the gospel of the grace of God” (Acts 20:24), and 
that means salvation is not earned, not purchased, not merited, not supplemented by 
ritual, and not maintained by works. It is grace from start to finish because Christ finished 
the work and God gives the benefit freely to those who believe. That truth is the death of 
sacramentalism, the death of legalism, the death of priestcraft, and the death of every 
religious scheme that puts man back into the saving ground. Grace leaves no room for 
boasting because grace leaves all the glory with Jesus Christ. 

That is why this message must be preached without apology. Catholicism needs to hear it. 
Every ritualist needs to hear it. Every legalist needs to hear it. Every church member 
trusting in baptism, church attendance, moral reform, or religious performance needs to 
hear it. The sinner needs to hear that the righteousness of God is given, not earned. The 
weary conscience needs to hear that peace with God is received by faith. The broken soul 
needs to hear that Christ does not need help from priests, ceremonies, or self-saving 
effort. Grace is enough because Christ is enough. 

So let the religious crowd rage if it wants to. Let the ladder-builders cry out as the axe hits 
the trunk. The ladders deserve to fall. They never reached heaven anyway. Better to preach 
one verse of pure grace that sends a sinner straight to Christ than a thousand sermons of 
blended religion that keep him chained to a church system until he dies in confusion. The 
gospel of grace is still the great liberating trumpet of the New Testament. It still humbles 
pride. It still magnifies Christ. It still saves the helpless. And it still stands as God’s answer 
to every lie that says man must add something to the blood of His Son. 

 

 



12 of 21: The Gospel Rightly Divided - The Gospel of Peace 

There is not a man alive on this earth who does not want peace in some form, but very few 
men know where peace is actually found. Most of them are looking for it in all the wrong 
places. One man looks for peace in money. Another in pleasure. Another in success. 
Another in religion. Another in family, politics, therapy, reputation, or self-improvement. But 
all of those wells run dry because the deepest problem in man is not external disturbance. 
It is internal guilt before a holy God. A man may have a calm house and a troubled soul. He 
may have a steady income and an accusing conscience. He may have a church 
background and still go to bed with the quiet terror that he is not right with God. That is why 
Romans 10:15 speaks of “the gospel of peace.” The gospel does not merely offer a better 
mood. It offers peace with God through Jesus Christ. 

That is where the great contrast begins. Man is restless. Religion is noisy. Conscience is 
troubled. Ceremonies multiply. Systems grow. Priests talk. Churches organize. 
Philosophers speculate. Politicians promise. Moralists lecture. But none of that can quiet 
the storm inside a sinner who knows, whether dimly or clearly, that the issue is not merely 
how to feel better, but how to be reconciled to the God he has offended. The gospel of 
peace addresses that exact problem. It does not flatter the sinner. It does not tell him to 
relax and think positive thoughts. It tells him the truth. He is guilty. God is holy. Judgment is 
real. Wrath is deserved. And yet, through the blood of Jesus Christ, peace has been made. 
“And, having made peace through the blood of his cross” (Colossians 1:20). There is no 
peace apart from that blood. 

Now that peace is not softness. It is not sentimental religious fog. It is not the kind of 
shallow calm men manufacture by ignoring reality. Gospel peace is strong because it was 
bought violently. It came through wounds, thorns, nails, darkness, wrath, and death. The 
peace offered in the gospel is peace purchased through the most terrible transaction in 
history, the death of the Son of God in the place of sinners. That is why it is real. That is why 
it lasts. That is why no church system on earth can duplicate it. Peace with God is not built 
through ritual, penance, or self-repair. It is established by the righteousness of God through 
Jesus Christ. That makes the gospel of peace one of the sweetest truths in the Bible and 
one of the hardest blows against false religion. 

1. Man’s Greatest Problem Is Not Circumstantial but Judicial 

The world talks constantly about peace, but it almost always means peace in 
circumstances. It means the absence of war, the reduction of conflict, the calming of 
emotions, the easing of stress, or the improvement of outward conditions. Those things 
have their place, but the Bible drives much deeper than that. The real issue is not merely 



whether a man has trouble around him. The real issue is whether he has peace with God. A 
man can have a fine job, a decent marriage, a decent neighborhood, and a well-furnished 
home and still be at war with heaven. He can smile in public and tremble in private. He can 
be admired by men and condemned before God. That is why the gospel of peace is not 
superficial. It goes straight to the courtroom of the soul. 

Romans 5:1 says, “Therefore being justified by faith, we have peace with God through our 
Lord Jesus Christ.” Notice that. Peace with God. Not peace with circumstances. Not peace 
with politics. Not peace with your own self-image. Peace with God. That means before 
justification by faith, the sinner did not have peace with God. He was not merely confused 
or misdirected. He stood under divine judgment. He was alienated, guilty, and condemned 
in Adam. The wrath of God was not some poetic concept floating over his head. It was his 
actual danger. Until that issue is settled, every other so-called peace is paper-thin. 

This is why the gospel must strike judicially before it comforts experimentally. A preacher 
who offers men inner calm without reconciliation to God is just sedating them on the way 
to judgment. The conscience is troubled because the sinner is guilty. The heart is restless 
because there is no peace with God outside of Christ. That is why religion fails so 
miserably. It may give a man motion, tradition, and ceremony, but it cannot justify him. It 
cannot erase his guilt. It cannot change God’s verdict. The gospel of peace begins by 
addressing the real problem, the sinner’s standing before a holy God. 

2. Peace Comes Through the Blood of the Cross 

The peace of the gospel is not free in the sense of costing nothing. It is free to the sinner 
because it cost Christ everything. Colossians 1:20 says Christ made peace “through the 
blood of his cross.” That verse crushes every attempt to find peace through religious 
performance. Peace was not made through candles, confessions, baptisms, penances, or 
pious resolutions. It was made through blood. And not just any blood, but the blood of the 
Son of God. The cross is where peace was purchased because the cross is where justice 
was satisfied. God did not sweep sin under the rug to calm the sinner’s nerves. He judged it 
in His Son. 

That is why true gospel peace has backbone in it. It is not weak because it came through 
violence. Christ was bruised, wounded, mocked, scourged, crowned with thorns, nailed to 
a tree, and forsaken under the darkness of Calvary. “But he was wounded for our 
transgressions, he was bruised for our iniquities: the chastisement of our peace was upon 
him” (Isaiah 53:5). There is your peace. The chastisement that secured it fell on Him. That 
means peace is not the absence of justice. It is the fruit of justice satisfied through 



substitution. The peace of the gospel is therefore not sentimental softness. It is holy peace 
purchased by blood. 

This truth exposes the bankruptcy of every religion that tries to offer peace apart from the 
cross. If there is no blood, there is no peace. If there is no substitution, there is no peace. If 
there is no finished work by Christ, there is no peace. Men may build cathedrals, chant 
prayers, light candles, and kneel on polished floors, but if they are not resting in the blood 
of the cross, they do not have peace with God. They have religious atmosphere. They may 
have emotional relief. They may have outward order. But they do not have the peace the 
gospel gives, because that peace comes only through the blood of Jesus Christ. 

3. Religion Is Noisy, but the Gospel Brings Rest 

One of the striking things about false religion is how noisy it is. It is full of motion, rules, 
anxieties, duties, ceremonies, obligations, and never-ending demands. It keeps the 
conscience busy but never clean. It keeps the body occupied but never reconciles the soul. 
It tells the sinner to do more, try harder, submit further, confess again, perform again, 
improve again, endure again, and maybe someday peace will come if enough has been 
done. But that kind of religion never gives rest because it cannot. It is built on man trying to 
quiet an offended God by his own contribution. That is like trying to put out a house fire with 
a teacup. 

Jesus said, “Come unto me, all ye that labour and are heavy laden, and I will give you rest” 
(Matthew 11:28). That is not the language of a religious machine. That is the language of a 
Saviour. The weary and heavy laden man has usually tried religion before he comes to 
Christ. He has tried effort. He has tried reform. He has tried resolutions. He has tried 
turning over leaves until there were no leaves left to turn over. But none of it gave rest 
because none of it settled the case between his soul and God. Christ gives rest because 
Christ gives what religion never can, a finished righteousness and a real reconciliation. 

This is where the gospel of peace sounds like water in a desert. The conscience does not 
need more noise. It needs peace. The heart does not need more burden piled onto it in the 
name of spirituality. It needs Christ. The sinner does not need to be put on a religious 
treadmill. He needs to hear that peace has been made through the blood of the cross and 
can be received by faith. That is why the gospel does not merely help the troubled man 
cope better. It gives him something religion never could, a settled standing before God and 
a peace that grows out of that standing. 

4. Peace Is Not Found in Penance, Ritual, or Self-Improvement 

Men are always trying to manufacture peace through things they can do. They go to ritual 
because ritual feels manageable. They go to penance because penance lets pride stay 



alive while pretending to be humble. They go to self-improvement because the flesh loves 
projects that leave man as the hero of his own recovery. But none of those roads lead to 
peace with God. They lead to exhaustion, delusion, or despair. Penance can punish the 
body, but it cannot justify the soul. Ritual can occupy the hands, but it cannot cleanse the 
conscience. Self-improvement can polish the outside, but it cannot remove the guilt of sin 
before a holy God. 

Hebrews 9:14 says the blood of Christ will “purge your conscience from dead works to 
serve the living God.” Notice the phrase “dead works.” That is what all religious attempts at 
self-cleansing amount to in the sight of God. Dead works. Not partially useful works. Dead 
works. Works that cannot give life because they do not deal with the real issue. The 
conscience is not quieted by effort. It is purged by blood. Until a man understands that, he 
will keep mistaking motion for peace. He will keep running in circles around the problem 
instead of coming to the cross where the problem was answered. 

That is why the gospel of peace stands so sharply against Catholic penance, sacramental 
machinery, and every legal scheme of self-betterment. Those systems all assume, in one 
form or another, that the sinner must contribute to the peace Christ supposedly began. But 
the Bible says Christ made peace through the blood of His cross. It does not say He made 
peace possible if the church system carries it the rest of the way. The issue is not whether 
penance feels serious. The issue is whether it can reconcile a guilty sinner to God. It 
cannot. Only Christ can do that, and He already did it at Calvary. 

5. The Gospel of Peace Is Rooted in the Righteousness of God 

Some men think peace with God sounds too easy, as though it were God simply deciding to 
stop being angry without doing anything about sin. But the gospel of peace is not built on 
divine indifference. It is built on divine righteousness. Romans 3:25-26 says God set forth 
Christ “to declare his righteousness for the remission of sins” and that He is “just, and the 
justifier of him which believeth in Jesus.” There it is. Peace is not secured by God 
overlooking sin. It is secured by God dealing with sin righteously in the death of His Son. 
That means the gospel of peace is as righteous as the judgment it satisfies. 

This is one reason the peace of the gospel is so solid. It is not built on shifting moods or 
religious feelings. It is built on the righteousness of God. If peace depended on man’s moral 
progress, it would collapse every hour. If peace depended on man’s emotional stability, it 
would vanish by breakfast. If peace depended on church approval, it would rise and fall 
with the opinions of men. But if peace rests on the righteousness of God revealed in Christ, 
then it stands as firm as the throne of heaven. God is not unrighteous in justifying the 
believer because the believer is justified through Christ’s blood. 



That truth gives the saint more than comfort. It gives him holy confidence. He can say, not 
arrogantly but gratefully, that he has peace with God because God Himself has established 
the basis of that peace in perfect righteousness. The cross did not lower the standard. It 
met the standard. The gospel of peace therefore is not a sentimental truce patched 
together by divine leniency. It is peace secured by righteous satisfaction. That is why it can 
never be improved by ritual or reinforced by works. You do not improve what God has 
already established in righteousness. 

6. The Peace of the Gospel Produces Rest in the Conscience 

Once a sinner is reconciled to God by faith in Christ, that judicial peace begins to work its 
way into the conscience. That does not mean every believer always feels equally strong 
assurance at every moment. But it does mean the conscience has somewhere to rest 
outside of itself. The believer is no longer looking inward for peace as though peace might 
be found by measuring his own worthiness. He is looking to Christ. That is why Paul can 
speak of “the peace of God, which passeth all understanding” (Philippians 4:7). The peace 
of God in experience grows out of peace with God in standing. The first is judicial and 
objective. The second is experiential and practical. Both are rooted in Christ. 

This helps explain why many religious people have no settled peace. They have never been 
given an objective ground outside themselves. They are always looking back at themselves, 
their record, their rituals, their latest failure, their last confession, their present state, and 
their future uncertainty. That kind of life breeds anxiety because the eye is always turned 
inward. But the gospel of peace turns the eye outward and upward to the crucified and 
risen Christ. Peace comes when the soul rests where God rested, in the finished work of 
His Son. 

This is also why true gospel preaching should not merely alarm the conscience. It should 
also direct the conscience to Christ. A preacher must wound before he heals, but he must 
not leave the hearer staring only at his wound. He must show him the remedy. Christ is the 
remedy. The blood is the remedy. The cross is the remedy. Peace comes, not when a man 
has finally become impressive enough to stop troubling himself, but when he sees that 
Christ has already done what his conscience needed done and rests there by faith. 

7. The Gospel of Peace Sends the Believer Out as a Messenger 

Romans 10:15 speaks of “them that preach the gospel of peace, and bring glad tidings of 
good things.” That means peace is not merely something received. It is something carried. 
A man reconciled to God becomes a messenger of reconciliation. He cannot keep quiet 
forever about something this great. If he knows what it was to be guilty and then to be given 
peace through Christ, he is not going to be content watching others drag chains of guilt 



behind them while religion sells them noise in place of pardon. He wants them to know 
there is peace available in Christ. 

That makes the gospel of peace a missionary message as well as a doctrinal one. The world 
is full of restless men, troubled women, burdened consciences, frightened old people, 
rebellious young people, polished hypocrites, and broken sinners who all need the same 
thing, peace with God. They may describe the problem differently, but the answer is one. 
Christ made peace through the blood of His cross. The church therefore does not go out 
offering mere inspiration. She goes out announcing reconciliation. She goes out saying, in 
effect, the war between the believing sinner and God is over because Christ bore the 
judgment. 

This also gives preaching a beautiful blend of warmth and authority. The preacher can 
speak tenderly because peace is being offered. But he can also speak forcefully because 
peace is not negotiated on man’s terms. God has established it in Christ. The message is 
not, come help make peace. The message is, believe on the One who made peace. That is 
why the gospel of peace is both gentle and strong. It soothes the wounded conscience, but 
it also blows up every counterfeit path men follow in their efforts to find peace apart from 
Jesus Christ. 

Conclusion 

The gospel of peace is one of the sweetest and strongest phrases in all the Bible because it 
tells us that the God offended by sin is the very God who provided peace through His Son. 
That peace is not vague emotional calm. It is reconciliation. It is the end of enmity between 
a holy God and a guilty sinner through the blood of the cross. It is peace with God, 
established in righteousness, purchased by violence, and received by faith. No church 
system, no ritual, no penance, no self-improvement project can give what the gospel gives 
because none of those things can do what Christ did. 

That is why the world remains restless and religion remains noisy. Men keep trying to solve 
a judicial problem with emotional substitutes and ceremonial machinery. They seek peace 
in things they can manage, because grace and blood offend their pride. But the conscience 
will never be quieted by candles, vows, therapy, morality, or church politics. It will only be 
quieted when it rests in the Christ who made peace through the blood of His cross. There is 
no other ground, no other bridge, and no other remedy. 

So let the gospel of peace be preached plainly. Let troubled souls hear that there is peace 
with God through our Lord Jesus Christ. Let false religion be rebuked for all its noise and all 
its empty remedies. Let saints rejoice that the peace they possess was not purchased by 
their efforts but by Christ’s sacrifice. And let every sinner know that the peace offered in the 



gospel is not weakness, softness, or denial of reality. It is the strongest peace in the 
universe because it was secured by the holiness of God, the blood of Christ, and the 
righteousness that can never fail. 

 

 

13 of 21: The Gospel Rightly Divided - The Gospel of Your Salvation 

There are a lot of people in churches who can discuss the gospel the way a man discusses 
weather, politics, football, or family history. They know the language. They know the 
phrases. They know when to nod, when to say amen, when to quote a verse, and when to 
sound spiritual enough to pass inspection in the right circles. But Ephesians 1:13 cuts 
straight through all that religious vapor when it says, “In whom ye also trusted, after that ye 
heard the word of truth, the gospel of your salvation” (Ephesians 1:13). Notice that phrase 
carefully. Not merely the gospel in theory. Not merely the gospel as doctrine floating in the 
air. Not merely the gospel as a subject for debate. The gospel of your salvation. That means 
the matter comes home personally. It reaches an actual sinner in real time. It is heard, 
trusted, received, and it saves. The gospel is not a museum piece. It is a saving message 
from God to lost men who need more than religious conversation. 

That verse is one of the great heart-searching verses in the New Testament because it 
forces the issue out of the realm of abstraction and into the conscience. You can argue 
about dispensations all day and still die lost. You can debate Calvinism and Arminianism 
until your tongue dries up and still go to hell. You can talk church history, prophecy, right 
division, textual issues, apologetics, and every other branch of theology and still never 
once have personally trusted Jesus Christ as your own Saviour. The devil does not mind 
theological conversation if it never drives the nail into the heart. He is perfectly content 
with nominal Christianity, the kind that talks religion fluently but has never actually rested 
in the finished work of Christ. But the Holy Ghost does not let you stay safely in that fog 
when He says, “the gospel of your salvation.” That word your is enough to ruin a thousand 
false professions. 

This is why this essay matters so much. There are people who admire the gospel but have 
never believed it. There are people who defend the gospel online but have never been born 
again by it. There are people who can attack Catholicism, mock liberalism, and expose 
false teachers while still being strangers to the grace of God in their own souls. They know 
what salvation is supposed to sound like, but they do not know what it is to be saved. 
Ephesians 1:13 does not merely invite doctrinal precision. It demands personal faith. “In 
whom ye also trusted.” There is the hinge. The gospel of your salvation is the gospel you 



trusted. Not the one you studied only. Not the one you discussed only. Not the one you 
admired only. The one in which you personally rested. That makes this truth direct, 
searching, and unavoidable. 

1. The Gospel Must Move from Discussion to Personal Trust 

There is a world of difference between talking about the gospel and trusting the Christ of 
the gospel. Men often confuse the two because the flesh is very good at hiding behind 
familiarity. If a man has been around churches long enough, he learns the sound of 
salvation language. He learns how to say “grace,” “faith,” “cross,” “blood,” “forgiveness,” 
and “eternal life” without ever having staked his own soul on Jesus Christ. He can sound 
orthodox while still being lost. He can defend the truth in argument while never having 
bowed to it in broken faith. That is why Ephesians 1:13 is such a searching verse. It says, “In 
whom ye also trusted.” That is not mere agreement. That is not casual approval. That is 
trust. 

Trust means the sinner stops leaning on himself. He stops leaning on church membership, 
family background, moral intentions, religious activity, theological knowledge, baptism, 
sacraments, penance, reform, promises, and future plans to do better. He places the 
weight of his eternal soul on Jesus Christ and His finished work. That is why John 3:18 says, 
“He that believeth on him is not condemned.” On him. The object is Christ. The issue is not 
whether a man likes Christian truth in a general sense. The issue is whether he has believed 
on the Son of God. A man may admire a lifeboat from the shore and still drown if he never 
gets in it. 

This is where nominal Christianity gets exposed. Nominal Christianity loves atmosphere, 
affiliation, culture, and vocabulary. It can sit in church for twenty years and never once deal 
honestly with the question, Have I personally trusted Christ. It can live on borrowed 
language from parents, grandparents, pastors, or favorite teachers. But the gospel of your 
salvation is not borrowed salvation. It is personal salvation. A man does not get into heaven 
because he sat near truth. He gets there because he believed on the Lord Jesus Christ. 
Until that happens, all the discussion in the world is just religious fog around a lost soul. 

2. Hearing the Gospel Is Not the Same as Receiving It 

Ephesians 1:13 gives an order that matters. “After that ye heard the word of truth, the 
gospel of your salvation: in whom also after that ye believed, ye were sealed” (Ephesians 
1:13). First they heard. Then they believed. Then they were sealed. That means hearing 
alone is not enough. Millions hear and do nothing. They hear sermons, hear invitations, 
hear testimonies, hear debates, hear truth, hear warnings, and hear enough Scripture to 
damn them ten times over, but hearing does not save by itself. A man can sit under the 



sound of the truth for years and still be lost as a goose in a snowstorm if he never believes 
what he hears. 

That is one of the sobering facts of ministry. Not everyone who hears receives. Jesus said, 
“Take heed therefore how ye hear” (Luke 8:18). Hebrews 4:2 says, “the word preached did 
not profit them, not being mixed with faith in them that heard it.” There it is. Heard, but not 
profited. Why. Because hearing without faith leaves the message outside the soul. The 
gospel can strike the ears and never enter the heart. It can pass across the mind and never 
bring new birth. It can become familiar enough to produce religious comfort while never 
producing saving faith. 

This ought to make every churchgoer stop and think. Have you merely heard, or have you 
believed. Have you merely listened, or have you received. Have you merely nodded, or have 
you trusted. It is possible to know exactly what a preacher is going to say next and still be 
on the broad road to destruction. The issue is not whether the gospel has passed by your 
ears. The issue is whether the Son of God has been received by faith in your heart. “As 
many as received him, to them gave he power to become the sons of God” (John 1:12). 
Hearing is a mercy, but hearing alone is not salvation. 

3. The Gospel of Your Salvation Means Salvation Is Personal 

The phrase “the gospel of your salvation” is one of the most personal phrases in all of Paul’s 
writing. It means the gospel is not merely true in the abstract. It becomes the message by 
which God saves you personally. That little word your destroys the illusion that a man can 
stay safely detached while talking about redemption. Salvation is not first a category in a 
theology book. It is the rescue of a guilty sinner from wrath, hell, condemnation, and the 
power of darkness through the Person and work of Jesus Christ. When the gospel becomes 
“your salvation,” it has crossed the distance from general truth to personal reality. 

This is why Paul writes in 2 Timothy 1:12, “I know whom I have believed.” Not merely what. 
Whom. The gospel of your salvation ties a sinner personally to Christ. It is not enough to 
say, Christ saves sinners. The question is, has He saved you. It is not enough to say, the 
blood of Christ cleanses from all sin. The question is, are you trusting that blood. It is not 
enough to say, there is forgiveness in the gospel. The question is, have you come to Christ 
for that forgiveness. The difference between heaven and hell is not whether you admired 
the doctrine of salvation, but whether the gospel became the gospel of your salvation. 

This truth is wonderfully comforting to a saved man and deeply unsettling to a lost church 
member. To the saved man, it means the message really did come to him. God did not 
leave salvation in the realm of theory. He brought it to bear on the conscience, opened the 
eyes, drew the heart, and gave faith in Christ. To the lost church member, it means he can 



no longer hide behind familiarity. He must answer personally. Not what did your family 
believe. Not what does your church teach. Not what position do you take online. But have 
you personally trusted Christ. The gospel of your salvation is personal because damnation 
is personal and redemption must be received personally. 

4. Salvation Happens in Real Time to Real Sinners 

One of the great errors of nominal religion is that it turns salvation into a mist. It becomes a 
vague process, a lifelong uncertainty, a church-managed progression, or a religious 
atmosphere a man lives around without ever being able to say when he came to Christ. 
Now there are believers who cannot name the exact day or hour, and that alone proves 
nothing one way or the other. But the Bible still presents salvation as something real that 
happens to real sinners in real time when they believe. Ephesians 1:13 says, “after that ye 
believed, ye were sealed.” That means something happened. Not maybe. Not potentially. 
Something definite and decisive took place. 

Paul says in Colossians 1:13 that God “hath delivered us from the power of darkness, and 
hath translated us into the kingdom of his dear Son.” Hath delivered. Hath translated. That 
is not vague church language. That is accomplished fact. John 5:24 says the believer “hath 
everlasting life, and shall not come into condemnation; but is passed from death unto life.” 
Passed. Not drifting. Passed. The new birth is not a poetic metaphor for gradual religious 
awareness. It is the act of God by which a sinner who believes on Christ is brought from 
death to life. That is why saved people may struggle, grow slowly, or need much teaching, 
but they are no longer what they were before they trusted Christ. 

This is where the essay has to get personal. Has that happened to you. Not are you 
interested in Bible things. Not do you prefer conservative preaching. Not can you recognize 
false doctrine. Has God saved you. Has there been a point where the gospel ceased to be 
merely an outside report and became the power of God unto salvation in your own soul. If 
not, all your religion is painted cardboard in a rainstorm. The gospel of your salvation is 
about real rescue, not churchy atmosphere. 

5. The Believer Is Sealed with the Holy Spirit of Promise 

Ephesians 1:13 does not stop with faith. It says, “after that ye believed, ye were sealed with 
that holy Spirit of promise.” That is one of the great assurances in all the Bible. The moment 
a sinner believes on Christ, God seals him with the Holy Spirit. A seal in Scripture speaks of 
ownership, security, authenticity, and divine claim. The believer is marked out as belonging 
to God. He is not saved one day and dangling by his fingernails the next depending on his 
emotional weather. God seals him. Not the church. Not the preacher. Not the sinner 
himself. God. 



This is one reason works-based religion hates the plain force of Ephesians 1:13. If the 
believer is sealed by the Holy Spirit upon believing, then salvation is not a probationary 
arrangement maintained by church systems, sacramental pipelines, or human merit. It is 
the work of God grounded in Christ and applied by the Spirit. Ephesians 4:30 says believers 
are “sealed unto the day of redemption.” Not sealed until the next major failure. Not sealed 
until they miss a ritual. Unto the day of redemption. That should make every blood-bought 
saint praise God and every religious system that traffics in insecurity shake in its boots. 

Now that does not give a man permission to live wickedly and call it grace. God forbid. The 
same Spirit who seals also indwells, convicts, teaches, and sanctifies. But the point here is 
assurance. The gospel of your salvation does not leave the believer in uncertainty about 
whether God has done anything. God seals. That means the sinner who truly believes is not 
left staring at himself trying to measure whether he has done enough. He looks to Christ, 
believes, and God puts His own seal on the transaction. That is glorious, and it is one more 
reason nominal Christianity is so dangerous. A church member without the Spirit may 
know all the right language and still be outside the reality altogether. 

6. Nominal Christianity Talks About Christ Without Resting in Him 

There are people all over the religious world who can talk about Christ, preach about 
Christ, post about Christ, and argue about Christ without ever resting in Him. That is one of 
the great tragedies of church history. The closer a man is to the language of salvation, the 
easier it is for him to hide behind that language if he never deals honestly with his own soul. 
He knows the verses. He knows the terminology. He knows how to sound serious. But 
underneath the vocabulary there is no faith, no rest, no new birth, no sealing, no peace 
with God, and no personal certainty that Christ is his Saviour. That man is in terrible danger 
because his religion keeps assuring him that proximity to truth is the same as possession of 
truth. 

Jesus said in Matthew 7:22-23, “Many will say to me in that day, Lord, Lord... And then will I 
profess unto them, I never knew you.” That is not a verse for pagans only. That is a verse for 
religious people. People who said “Lord, Lord.” People who did things in His name. People 
who had activity without reality. The gospel of your salvation cuts right through that danger. 
It asks not whether you have worked around the name of Christ, but whether you have 
trusted in the Christ of the gospel. It asks whether your religion is living faith or religious 
theatre. 

This is why the matter must be pressed home personally. You may know all the distinctions 
in this series. You may agree with every argument about kingdom, grace, Paul’s gospel, and 
right division. Fine. But have you personally received the Christ these truths proclaim. Have 



you rested your soul on Him. Has the gospel become the gospel of your salvation. If not, 
then all your doctrinal correctness is like polished armor on a corpse. It looks impressive 
from a distance, but there is no life inside it. 

7. Personal Faith in Christ Gives Assurance Without Weakening Doctrine 

Some people get nervous when preaching becomes personal because they think doctrinal 
precision will somehow be weakened by heartfelt application. But the opposite is true. The 
more precise the doctrine, the sharper the personal appeal can become. Ephesians 1:13 is 
an excellent example. Paul does not sacrifice doctrine to become practical. He moves from 
“the word of truth” to “the gospel of your salvation” to trust to sealing in one verse. That is 
doctrine and personal application welded together. That is exactly how gospel preaching 
ought to work. It should not merely inform the mind. It should confront the soul. 

A preacher who never presses for personal faith may produce students, debaters, and 
critics, but he will not faithfully preach the gospel. The point of doctrine is not mere 
classification. It is truth that leads to life in Christ. John writes, “These things have I written 
unto you that believe on the name of the Son of God; that ye may know that ye have eternal 
life” (1 John 5:13). There is assurance grounded in revealed truth. The believer may know. 
Not because he is perfect. Not because he feels strong every hour. But because God has 
spoken, Christ has finished the work, and the Spirit seals the believer who trusts Him. 

That means the strongest doctrinal backbone in the world should produce the clearest 
personal call. The sinner needs to know this is not just theology for the shelf. It is heaven’s 
message to him. Christ died for sinners. Christ rose again. Christ saves those who trust 
Him. God seals those who believe. That is not doctrinal weakness. That is doctrinal force 
brought home to the conscience. The gospel of your salvation is the point where truth 
enters the soul and becomes life. 

Conclusion 

The phrase “the gospel of your salvation” in Ephesians 1:13 is one of the most searching 
statements in all the New Testament because it refuses to let the gospel remain a topic 
only. It makes the message personal. It asks whether you have merely heard, or whether 
you have believed. It asks whether you have merely admired Christ, or whether you have 
trusted Him. It asks whether the truth has remained outside you as discussion, or whether 
it has entered in as saving power. The gospel is not merely something to be argued over. It is 
the message by which God saves actual sinners and seals them with the Holy Spirit of 
promise. 

That means nominal Christianity is in serious trouble. The man who talks religion all day but 
has never personally rested in Christ is not safe because he uses orthodox words. The 



woman who grew up around church truth but has never believed on the Son is not safe 
because the atmosphere was familiar. The gospel must become the gospel of your 
salvation. There must be personal faith in the living Christ. There must be a movement from 
hearing to believing. And there must be the divine reality of the Spirit’s seal upon the one 
who trusts Him. 

So this essay ends where the verse itself drives. Have you trusted Him. Not do you agree 
with the idea. Not do you prefer sound doctrine to error. Not can you spot a heretic at fifty 
yards. Have you believed on the Lord Jesus Christ. Has the gospel become the gospel of 
your salvation. If so, bless God for His grace, stand in that assurance, and give Him glory. If 
not, then stop hiding behind religious talk and come to Christ now. The gospel is true, 
Christ is sufficient, and the sinner who believes is saved and sealed by the God who cannot 
lie. 

 

 

14 of 21: The Gospel Rightly Divided - The Glorious Gospel of Christ 

There are some phrases in the Bible that are so full of majesty they do not merely inform the 
mind, they strike the soul like lightning. One of those phrases is found in 2 Corinthians 4:4, 
where Paul speaks of “the glorious gospel of Christ, who is the image of God.” That is not 
ornamental wording. That is not Paul dressing up a doctrine in poetic language so the 
sentence sounds nicer. That is heaven’s description of what the gospel actually is. It is 
glorious because it reveals Christ. It is glorious because Christ is the image of God. It is 
glorious because in it divine light breaks into a world of blindness, darkness, and death. 
The gospel is not merely true, though it is true. It is not merely useful, though it is useful. It 
is glorious. That means the message carries splendor, radiance, majesty, and beauty 
because it opens the sinner’s eyes to the Son of God. 

That truth immediately lifts gospel preaching out of the cheap little categories modern 
religion tries to stuff it into. Gospel preaching is not the handing out of religious 
information. It is not the distribution of inspirational material for struggling people. It is not 
the management of spiritual feelings. It is not the maintenance of church culture. It is the 
collision of heavenly light with satanic darkness. Paul says the god of this world blinds “the 
minds of them which believe not, lest the light of the glorious gospel of Christ... should 
shine unto them” (2 Corinthians 4:4). There you have the battle line. Hell knows exactly 
what the gospel is. The devil is not afraid of empty religion, dead liturgy, moral speeches, 
politics in a pulpit, cultural Christianity, or church entertainment. He is afraid of the light of 



the glorious gospel of Christ breaking into blinded minds. That is what he hates. That is 
what he fights. That is what he works to obscure. 

This is why the world always wants substitutes for the gospel, and false religion always 
wants to cover it up. The gospel is glorious precisely because it reveals Christ, and once 
Christ is truly seen, idols begin to crack, systems begin to shake, consciences begin to 
wake, and sinners begin to realize they are dealing not with religious tradition but with the 
living God. That is why hell would rather men have ritual without Christ, theology without 
Christ, morality without Christ, mysticism without Christ, activism without Christ, and 
church membership without Christ. Anything is acceptable so long as the glorious gospel 
itself remains veiled. But when the gospel shines, the sinner is brought face to face with the 
glory of the Son, and the whole rotten kingdom of darkness starts losing ground. That is why 
this message must be preached, not timidly, but with grandeur, force, and holy reverence. 

1. The Gospel Is Glorious Because It Reveals the Glory of Christ 

The gospel is glorious because Christ is glorious. That is the first truth that has to be 
settled. The glory is not in the technique of the preacher, the atmosphere of the service, or 
the emotional tone of the presentation. The glory is in the Christ the gospel reveals. Paul 
calls it “the glorious gospel of Christ” (2 Corinthians 4:4), not because the message flatters 
man, but because it unveils the Son of God. The gospel is not glorious merely because it 
rescues sinners, though it does. It is glorious because in rescuing sinners it displays the 
beauty, majesty, holiness, wisdom, love, and power of Jesus Christ. The splendor of the 
message comes from the splendor of the Person at its center. 

That means the gospel cannot be properly preached if Christ is treated as a minor figure in 
the transaction. He is not the instrument of a broader religious system. He is the very 
center of it. He is the image of God, the brightness of His glory, the express image of His 
person (Hebrews 1:3). When the gospel is preached, the issue is not merely that 
forgiveness is available somewhere in the universe. The issue is that in Christ the glory of 
God has come near, righteousness has been revealed, mercy has triumphed through 
justice satisfied, and eternal life stands embodied in the Son. That is why men who truly 
see Christ in the gospel never speak of Him as a useful accessory. He dominates the whole 
message. 

This is also why counterfeit systems always go after the Person of Christ one way or 
another. If they can reduce Him to a teacher, sentimentalize Him into a symbol, ritualize 
Him into a sacramental object, or blur Him into a generalized spiritual presence, they can 
dim the glory of the gospel. But the gospel shines because it reveals the actual Christ of 
Scripture, crucified, risen, Lord of glory, image of God, and Saviour of sinners. The devil 



does not fear a christ of human imagination. He fears the true Christ revealed in the gospel 
because the revelation of that Christ brings light, conviction, conversion, and worship. 

2. Satan Hates the Gospel Because It Brings Light 

Paul says the god of this world blinds minds “lest the light of the glorious gospel of Christ... 
should shine unto them” (2 Corinthians 4:4). That tells you immediately that the devil 
understands the power of the gospel better than many church members do. He does not 
merely oppose truth in a general sense. He targets light. He hates the shining of the gospel. 
He hates the moment when a darkened mind suddenly sees that Christ is not a religious 
option among many, but the Son of God and the only Saviour. He hates the moment when 
the sinner’s excuses collapse under divine light. He hates the moment when Christ 
becomes real to a soul that was previously lost in blindness. 

That means gospel preaching is not a casual religious exercise. It is an act of war against 
spiritual darkness. The preacher is not merely standing in front of people sharing thoughts. 
He is dealing with blinded minds under satanic influence. The listener is not merely 
evaluating public speaking style. He is either being illuminated by truth or being held under 
darkness. That is why gospel preaching has such urgency. It is not just about filling the air 
with words. It is about the shining of light in a place where darkness has held the ground for 
years. No wonder Paul says in verse 6, “For God, who commanded the light to shine out of 
darkness, hath shined in our hearts” (2 Corinthians 4:6). The language is creation language 
because new light in a sinner’s heart is no less supernatural than the original calling of light 
out of darkness. 

This is also why no preacher should ever grow casual about the gospel. Hell is not casual 
about it. The devil blinds, distracts, substitutes, corrupts, and obscures because he knows 
what happens when the light gets through. A sinner wakes up. Christ becomes precious. 
The world loses its glamour. Sin becomes hateful. The cross becomes everything. And a 
man who once walked blindly in the devil’s kingdom becomes a trophy of divine grace. If 
Satan fights that light so fiercely, the church ought to preach it with equal seriousness and 
far greater faith. 

3. False Religion Obscures What It Cannot Replace 

The devil is a liar, but he is not stupid. He knows he cannot create the true gospel, so he 
works to obscure it. One of his favorite methods is false religion. False religion is useful to 
him because it can keep men spiritually occupied without ever letting the light of the 
glorious gospel of Christ shine into their hearts. A man can go to church, kneel, sing, give 
money, receive ritual, repeat prayers, and carry religious identity for decades while never 
once seeing the glory of Christ in the gospel. In fact, false religion often works best when it 



surrounds a man with enough sacred-looking things to make him think he must be close to 
God while still keeping him from Christ Himself. 

That is why Paul says in 2 Corinthians 11:14 that Satan is transformed “into an angel of 
light.” He does not always come looking filthy. Often he comes polished, refined, 
impressive, and religious. He will let men keep Christian vocabulary if it helps keep them 
blind. He will let them have Christ in symbol if he can keep them from Christ in saving 
reality. He will let them admire Jesus as an example, speak of Him as a noble figure, hang 
His image on the wall, and even mention His name in ceremonies, provided the light of the 
glorious gospel itself is obscured. False religion does not have to deny everything. It only 
has to veil enough of Christ to keep the soul from seeing Him savingly. 

This is why so much religious history is one long story of men substituting structure for 
sight. They had churches but not Christ, ritual but not reality, authority but not light, 
tradition but not truth. The gospel was buried under layers of ceremony and human 
mediation until men feared institutions more than God and trusted systems more than the 
blood of Christ. That is what makes the Reformation so explosive in history. Not because 
men discovered religion, but because the gospel began to shine again. And every time the 
gospel shines again, false religion begins to tremble, because all its power depends on 
keeping souls in dim light. 

4. The World Wants Substitutes Because the Real Gospel Exposes It 

The world does not object to spirituality in the abstract. It objects to the glorious gospel of 
Christ because that gospel exposes the world for what it is. Men are often happy with 
religion as long as religion remains a manageable cultural ornament. They can tolerate 
moral advice, vague spirituality, community values, and even public references to God. But 
the glorious gospel of Christ is different. It does not merely comfort. It reveals. It reveals 
sin, guilt, judgment, lostness, divine holiness, and Christ’s absolute claims. It tells the 
world that its darkness is real and that its only hope is not self-improvement but a crucified 
and risen Saviour. That is why the world prefers substitutes. 

Some want a gospel of social improvement. Some want a gospel of psychological healing. 
Some want a gospel of political liberation. Some want a gospel of religious identity. Some 
want a gospel of prosperity. Some want a gospel of vague universal love with no blood, no 
wrath, no cross, and no new birth. All of those substitutes have one thing in common. They 
let man keep control. They let him keep his pride, his idols, and his autonomy. The real 
gospel does not. It brings a sinner to the end of himself and sets Christ before him as his 
only righteousness, his only peace, and his only hope. That is too much glory for the flesh to 
tolerate comfortably. 



This is why the church must never feel embarrassed that the gospel offends worldly tastes. 
It is supposed to. Light offends darkness by existing. Christ offends pride by being 
sufficient. The gospel offends the world because the world wants salvation without 
surrender, blessings without truth, and heaven without a bleeding Substitute. But the glory 
of the gospel lies partly in its refusal to become what the world wants. It remains what it is 
because it comes from God. And that unchanging radiance is exactly why sinners can be 
saved by it. 

5. Gospel Preaching Is More Than Information, It Is Illumination 

A great many churches have quietly reduced preaching to information transfer. The 
assumption is that if enough correct religious content gets into the room, something good 
has happened. But the gospel is not merely data. It is light. Paul says God has shined in our 
hearts “to give the light of the knowledge of the glory of God in the face of Jesus Christ” (2 
Corinthians 4:6). Notice that. The knowledge of the glory of God is not abstract. It is “in the 
face of Jesus Christ.” Gospel preaching is not complete when information has been 
delivered. It presses toward illumination, toward Christ being seen in the soul through the 
word of God. 

That does not mean preaching becomes mystical nonsense detached from the mind. The 
gospel still has content. It is definite truth. Christ died for our sins, was buried, and rose 
again the third day (1 Corinthians 15:3-4). But the goal is not mere recitation of facts. The 
goal is that sinners should see what those facts reveal about Christ. They should see His 
glory, His sufficiency, His beauty, His authority, and His saving power. A man may know 
every point of an outline and still be blind if Christ has not broken through as the glorious 
Son of God. That is why some of the most religiously educated people in history have still 
been lost. They knew facts about Christ without seeing the glory of Christ. 

This ought to change the way a preacher approaches the pulpit. He is not merely a lecturer. 
He is a witness to the light. He is setting forth Christ in the hope that God will do what only 
God can do, command light to shine out of darkness in the hearer’s heart. That is why 
preaching must be doctrinal, but it must also be full of Christ. The sermon cannot stop at 
categories and distinctions. It must lead the soul to the face of Jesus Christ. Otherwise a 
man may leave informed but still unilluminated. 

6. The Glory of the Gospel Is Why Hell Fights So Hard 

One of the great proofs of the gospel’s glory is the intensity with which hell opposes it. The 
devil does not fight what does not threaten him. He does not waste his highest efforts on 
dead religion that leaves men content in blindness. He goes after the glorious gospel 
because it is the instrument God uses to pull souls out of his kingdom. Paul says believers 



have been delivered “from the power of darkness” (Colossians 1:13). How does that 
deliverance occur. Through the message that reveals Christ. No wonder Satan hates it. 
Every time the gospel shines into a heart, he loses territory. 

That explains why gospel preaching so often meets peculiar resistance. Minds wander 
when the gospel is preached. Excuses rise. Offense flares. Religious substitutes multiply. 
Criticism intensifies. Cultural hostility sharpens. Why. Because the enemy knows what is at 
stake. He can tolerate all sorts of religious noise. But when Christ is clearly set forth as the 
crucified and risen Lord, when sinners are told plainly to repent and believe, and when the 
light begins to break through the fog, the devil starts swinging. That is not an argument 
against preaching the gospel. It is one of the great arguments for it. 

Believers need to remember this because otherwise they will start measuring gospel 
success by worldly ease. If the message is met with resistance, they will assume 
something is wrong. But often resistance is evidence that something is right. Light creates 
reaction where darkness has grown comfortable. Christ preached clearly creates a stir 
where Christ as symbol created none. The church should not go looking for trouble in a 
fleshly way, but she should not be surprised when the glorious gospel provokes conflict. 
Hell knows what it is fighting, even when the church forgets. 

7. The Answer to Blindness Is the Open Proclamation of Christ 

In 2 Corinthians 4 Paul says, “we use great plainness of speech” (verse 2) and “we preach 
not ourselves, but Christ Jesus the Lord” (verse 5). That is the answer to blindness. Not 
gimmicks. Not fog machines. Not clever marketing. Not religious manipulation. Christ 
plainly preached. The devil blinds. God shines. The preacher’s task is not to entertain the 
blind or negotiate with the darkness. His task is to preach Christ Jesus the Lord and trust 
God to shine through that message. The glory is in the gospel, not in the machinery men 
build around it. 

This also means the church must resist every temptation to dilute Christ in order to seem 
more accessible. The moment Christ becomes a supporting character in the sermon, the 
church has already started helping the darkness. The answer to blindness is not less 
Christ, but more. More clarity about who He is. More boldness about what He did. More 
plainness about man’s need and Christ’s sufficiency. The gospel is glorious enough already. 
It does not need human polishing. It needs faithful proclamation. 

That is why the saints ought to rejoice in every place where Christ is truly preached and the 
light of the gospel is not hidden under religious clutter. The greatest thing a church can do 
for a lost man is not impress him with culture, style, or sophistication. It is show him Christ. 
The greatest thing a preacher can do is not display his own gifts. It is preach Christ. And the 



greatest thing God can do in a dark heart is what He has always done, command light to 
shine. That is the battle, the beauty, and the glory of gospel preaching. 

Conclusion 

The glorious gospel of Christ is one of the grandest truths in all the Bible because it reveals 
that salvation is not merely a legal transaction, though it includes that. It is the unveiling of 
the glory of God in the face of Jesus Christ. The gospel is glorious because Christ is 
glorious. It is light because Christ is light. It is powerful because Christ is the image of God 
and the risen Son of God. That means gospel preaching is never merely the transfer of 
information. It is the setting forth of Christ in a dark world where Satan has blinded the 
minds of them which believe not. 

That also explains why hell fights so fiercely against the gospel and why false religion works 
so hard to cover it. The devil does not fear dead systems, ceremonial performance, or 
religious decorum if Christ remains veiled. He fears the light of the glorious gospel shining 
into blind hearts. He fears the moment when a sinner sees Christ for who He is. He fears 
the collapse of false peace, false religion, and false righteousness under the blazing 
revelation of the Son of God. That is why the church must never apologize for the centrality 
of Christ or the offense of clear gospel preaching. 

So let the saints glory in the gospel not merely as true, but as glorious. Let them preach it 
with reverence, boldness, and wonder. Let them understand that every true sermon on 
Christ is part of a cosmic collision between light and darkness. And let every sinner know 
that the greatest need of his life is not more religion, more information, or more self-
improvement, but the shining of the glorious gospel of Christ into his blinded heart. When 
that light breaks through, everything changes, because the glory in the gospel is the glory of 
the Son. 

 

 

15 of 21: The Gospel Rightly Divided - The Mystery of the Gospel 

There are certain phrases in Paul’s epistles that make lazy Bible readers deeply 
uncomfortable because those phrases refuse to stay inside the little boxes men build for 
them. One of those phrases is found in Ephesians 6:19, where Paul asks for prayer “that I 
may open my mouth boldly, to make known the mystery of the gospel.” That expression 
alone ought to stop a man in his tracks. Paul did not merely say he was preaching the 
gospel in some broad, generic, undefined sense. He tied the gospel in his ministry to “the 
mystery.” Not a mystery invented by theologians. Not a mystery in the sense of something 



spooky, vague, and mystical. The mystery. A divine truth once hidden and later revealed. 
That matters because God said it matters, and a man who brushes past it because it 
complicates his church handbook is not being spiritual. He is being lazy. 

This is where right division begins to open the Bible instead of shrinking it. The common lie 
is that if you distinguish prophecy from mystery, Israel from the Church, or Peter’s 
apostleship from Paul’s special commission, then somehow you are reducing Scripture, 
slicing it to pieces, and making it harder than God intended. But the exact opposite is true. 
Right division lets every part of the Book stand where God put it. It lets the prophets speak 
where they were speaking. It lets the Gospels unfold where they belong. It lets Acts 
transition the way God wrote it. And it lets Paul say what he says about the mystery without 
being dragged back into a fog machine run by commentators who are more afraid of 
distinctions than they are of contradicting the plain text. Right division does not shrink the 
Bible. It opens it. It gives every truth its place and every revelation its proper frame. 

The reason the mystery of the gospel is so important is because it helps believers 
understand that the Church, the Body of Christ, occupies a distinct place in the unfolding 
plan of God. The Church is not merely Israel with new furniture. It is not a prophetic 
afterthought men can sweep into generic Christianity whenever they feel like it. Paul says 
plainly that the mystery “in other ages was not made known unto the sons of men, as it is 
now revealed” (Ephesians 3:5). That is not a suggestion. That is revelation. It means 
something was not made known then as it was made known later. That means unfolding. 
That means divine timing. That means God kept something hidden until the proper 
moment. And if that upsets a man’s system, then his system deserves to be upset. The 
mystery matters because God wrote it down, revealed it through Paul, and tied it directly to 
the gospel he preached. 

1. Paul Calls It the Mystery of the Gospel 

Ephesians 6:19 is one of those verses that should be read slowly enough to bother you. 
Paul asks for utterance “to make known the mystery of the gospel” (Ephesians 6:19). He 
does not speak as though the gospel in his ministry were merely a repetition of everything 
already made fully plain in every prior age without any fresh unveiling of truth. He speaks of 
a mystery connected to it. That means there is something about the gospel in Paul’s 
ministry that involves revelation once hidden and now made known. The word mystery in 
Scripture is not a synonym for confusion. It is the opposite. It is truth once concealed and 
later unveiled by God. 

That alone should settle a hundred pointless arguments. When Paul says mystery, he 
means God hid something and then revealed it. He does not mean men should ignore the 



word and preach as though it were a decorative flourish. But that is exactly what many do. 
They read “the mystery of the gospel,” nod politely, and then continue preaching as though 
everything in the New Testament were just one flat layer of identical truth without 
progression or distinct stewardship. That is not reverence for Scripture. That is resistance 
to Scripture. The Holy Ghost put the word mystery there because He wanted you to stop 
and ask what was hidden, when it was hidden, and how it was later made known. 

This matters especially because Paul asks for boldness to make it known. That means the 
mystery is not to remain buried under church tradition. It is to be declared. It is to be 
opened. It is to be preached. And that tells you something about the duty of the preacher. 
He is not called merely to recycle familiar religious phrases until nobody in the pew notices 
what is actually written. He is called to make known what God revealed. If Paul asked 
prayer for boldness to preach the mystery of the gospel, then the modern preacher ought to 
quit apologizing for distinctions and start opening his mouth where Paul opened his. 

2. The Mystery Was Hidden in Other Ages 

The Bible could not be much plainer on this point if it shouted. Ephesians 3:3 says, “by 
revelation he made known unto me the mystery.” Verse 5 adds that it “in other ages was not 
made known unto the sons of men, as it is now revealed.” Colossians 1:26 calls it “the 
mystery which hath been hid from ages and from generations, but now is made manifest to 
his saints.” Romans 16:25 says it was “kept secret since the world began.” Now either those 
verses mean what they say, or the church has spent a long time training people not to 
believe obvious English when it collides with inherited systems. 

Notice what Paul does not say. He does not say the mystery was fully known all along, but 
men missed it because they were not clever enough. He does not say it was plainly laid out 
in Isaiah, Ezekiel, and Zechariah exactly as later revealed through him, but nobody 
happened to notice. He says it was not made known then as it is now revealed. That means 
God had something He was not yet disclosing in the same way. He kept it hidden. He later 
revealed it. That is not a contradiction in Scripture. That is Scripture’s own explanation of 
how revelation unfolds. 

This is where the flatteners get nervous, because if they admit that something was hidden 
and later revealed, then they can no longer pretend that every passage belongs under the 
same immediate doctrinal administration in the same way. They would have to allow for 
unfolding revelation, for right division, and for Paul’s distinct ministry. That is exactly what 
the Bible requires. The problem is not that the mystery doctrine is too bold. The problem is 
that many preachers are too timid to say out loud what the text says plainly. 

3. The Mystery Does Not Contradict Prophecy, It Completes the Picture 



One of the great misunderstandings about mystery truth is the idea that if something was 
hidden and later revealed, then it must contradict what came before. Not at all. The 
mystery does not contradict prophecy. It differs from prophecy in the way it was revealed 
and in the place it occupies in God’s plan. Prophecy spoke of the sufferings of Christ and 
the glory that should follow (1 Peter 1:11). It spoke of the kingdom, Israel, the nations, the 
reign of Messiah, and the restoration of all things. But the mystery concerns truth not made 
known in those ages in the same way, especially the formation of one Body in Christ 
composed of Jew and Gentile on equal footing. 

Ephesians 3:6 says “the Gentiles should be fellowheirs, and of the same body, and 
partakers of his promise in Christ by the gospel.” There is the heart of it. Not merely Gentile 
blessing in general, because the prophets had spoken of blessing reaching the nations. The 
mystery is not that Gentiles would ever be blessed. The mystery is this present one-Body 
union in Christ, with Jew and Gentile joined in the Body of Christ under this dispensation of 
grace. That is not the prophetic kingdom program simply carried forward without 
distinction. It is revelation God made known through Paul. 

That is why right division is so necessary. It lets prophecy remain prophecy and mystery 
remain mystery. It does not force Isaiah to speak in Pauline terms before God chose to 
reveal Pauline truth in its fullness. It does not flatten kingdom promises into Church truth or 
crush Church truth back into kingdom expectation. It lets the whole Bible breathe. Far from 
shrinking the Book, that makes the Book larger, richer, and more coherent than the generic 
Christianity that mashes everything into one indistinct spiritual pudding. 

4. The Church Occupies a Distinct Place in God’s Plan 

The Church, the Body of Christ, is not an afterthought scribbled in the margins of Scripture. 
It is central to the revelation given through Paul. Ephesians 1:22-23 says God gave Christ 
“to be the head over all things to the church, Which is his body.” Ephesians 2:15 speaks of 
Christ making “in himself of twain one new man.” Ephesians 3:6 says Gentiles are “of the 
same body.” Colossians 1:18 says Christ is “the head of the body, the church.” That is not 
accidental language. The Church occupies a distinct place in the present outworking of 
God’s purpose. 

Now that does not mean Israel has been discarded, nor does it mean every promise made 
to Israel has been vaporized and handed to the Church by theological pickpockets. It 
means the Church has a distinct standing and role in the present dispensation. She is not 
the nation Israel. She is not the Davidic kingdom. She is not the prophetic bride-city of 
Revelation 21 simply read backward into Paul. She is the Body of Christ, united to a risen 
Head in heavenly places, blessed with all spiritual blessings in Christ (Ephesians 1:3). That 



distinct place is part of the mystery revelation and must be preserved if the Bible is to make 
sense. 

This is exactly why right division opens the Bible. Once you let the Church stand where Paul 
places her, a flood of confusion begins to clear. The believer understands why his primary 
doctrinal grounding comes through Paul’s epistles. He understands why his standing is 
heavenly, why his salvation is by grace apart from works, why Jew and Gentile are one in 
Christ in this body, and why the present dispensation cannot simply be treated as a 
continuation of every prophetic kingdom expectation without distinction. The Bible gets 
bigger, not smaller, when you stop blurring those lines. 

5. Paul Was Chosen to Make the Mystery Known 

There is no way to talk honestly about the mystery of the gospel without facing Paul’s 
special role in it. Ephesians 3:2 says, “If ye have heard of the dispensation of the grace of 
God which is given me to you-ward.” Verse 3 says, “by revelation he made known unto me 
the mystery.” Colossians 1:25 says Paul was made a minister “to fulfil the word of God.” 
Romans 16:25 ties “my gospel” to “the revelation of the mystery.” Those verses are not 
decorative. God chose Paul as the vessel through whom this truth would be made fully 
known. 

This does not make Paul the author of the mystery. It makes him the chosen steward of its 
revelation. There is a difference. He did not create Church truth. He received it from the 
risen Christ. That is why Paul speaks with such authority. He knows what was committed to 
him. He knows the gospel he preached is tied to revelation from heaven. He knows the 
Church is not some accidental social club that formed after the resurrection. He knows he 
is ministering truth God had kept hidden and now made manifest. That is why his epistles 
carry such doctrinal force for the Body of Christ. 

The church gets into endless trouble when she downplays Paul’s unique role. Then she 
starts borrowing her primary doctrinal footing from transitional Acts material, kingdom 
passages, and bits of prophecy stripped from their setting, while treating Paul as though he 
were just one more devotional writer among many. But God did not treat him that way. The 
risen Christ did not treat him that way. The Holy Ghost did not inspire him that way. A 
church that wants to understand the mystery of the gospel must let Paul do what God 
appointed him to do, make known what had been hidden. 

6. Right Division Does Not Shrink the Bible, It Opens It 

One of the laziest accusations thrown at right division is that it makes too many 
distinctions and therefore somehow cuts the Bible up into useless fragments. But the very 
opposite is true. Right division lets every part of the Bible speak in its own setting with its 



own force. It lets Moses be Moses, Isaiah be Isaiah, Matthew be Matthew, Acts be Acts, 
Paul be Paul, and Revelation be Revelation. It does not shrink Scripture. It prevents the 
reader from shrinking Scripture into one flat sheet of generic religion where every truth 
must mean the same thing in every place or else somebody starts hyperventilating. 

Take the mystery out of the Bible, and suddenly whole sections of Paul either become 
redundant or confusing. Leave the mystery where God put it, and Ephesians, Colossians, 
Romans, and the pastoral epistles begin to blaze with clarity. The Church’s standing makes 
sense. The distinction between prophecy and mystery makes sense. The special revelation 
given through Paul makes sense. Israel’s promises can stand without being stolen, and the 
Church’s blessings can stand without being blurred. That is not reduction. That is 
expansion. The Bible grows in harmony when its distinctions are honored. 

This is why the charge that right division narrows Scripture is so dishonest. What actually 
narrows Scripture is forcing every passage into one theological mold and thereby muting 
vast sections of revelation that refuse to fit. The flatteners are the ones shrinking the Bible, 
because they will only allow it to say what their system can digest. Right division, by 
contrast, allows the Book to be as large, layered, progressive, and glorious as God wrote it. 
It opens rooms in the house of Scripture that many churchgoers have never even stepped 
into. 

7. The Mystery Matters Because God Said It Matters 

At the end of the matter, the mystery cannot be dismissed as optional because God did not 
treat it as optional. Paul says he was to make all men see “what is the fellowship of the 
mystery” (Ephesians 3:9). He asks prayer to make known “the mystery of the gospel” 
(Ephesians 6:19). He speaks of “the acknowledgment of the mystery of God” (Colossians 
2:2). He ties believers being stablished to “my gospel, and the preaching of Jesus Christ, 
according to the revelation of the mystery” (Romans 16:25). That is too much emphasis to 
brush aside with a wave of the hand and a lecture about generic Christianity. 

The lazy idea is that mystery language can simply be treated as an interesting theological 
footnote while the church gets on with “the basics.” But the Holy Ghost does not treat it like 
a footnote. He treats it like part of the doctrinal backbone of the Church’s understanding. If 
God said it matters, then it matters. If Paul labored to make it known, then the preacher 
should not act like he is being overcomplicated by preaching it. The only reason men resist 
it is because mystery truth forces them to rethink assumptions that generic religious 
systems have left deliberately blurred. 

So the issue is one of submission. Will we let the Bible say what it says about the mystery, 
or will we keep sanding those verses down until they no longer cut against our inherited 



traditions. A Bible believer should know the answer. God revealed it. Paul preached it. The 
Spirit inspired it. The Church needs it. The preacher must make it known. Mystery truth is 
not a nuisance. It is part of the glory of how God unfolded His purpose in Christ. 

Conclusion 

The “mystery of the gospel” is not an optional curiosity for theological specialists. It is a 
revealed truth God made known through Paul and tied directly to the Church’s standing in 
this present dispensation. Ephesians 6:19, Ephesians 3, Colossians 1, and Romans 16 all 
make that unmistakably clear. The mystery was not made known in other ages as it was 
later revealed. That means unfolding revelation is real, right division is necessary, and the 
Church occupies a distinct place in the plan of God. Those truths do not weaken Scripture. 
They honor it. 

The Church, the Body of Christ, is therefore not to be lost in a fog of generic Christianity. 
She must be seen where God places her, united to Christ, composed of Jew and Gentile in 
one body, blessed in heavenly places, and instructed through the revelation committed to 
Paul. Once that is seen, the Bible opens rather than closes. Prophecy stands where it 
belongs. Mystery stands where it belongs. Israel stands where God placed her. The Church 
stands where God placed her. And the reader is no longer forced to choose between 
honoring one set of verses and erasing another. 

So let the preacher stop apologizing for mystery truth and start making it known. Let the 
saints stop fearing distinctions and start rejoicing in them. And let the whole church 
understand that the mystery matters because God said it matters. To flatten it into generic 
religion is not humility. It is negligence. But to believe it, preach it, and let it shape the 
reading of Scripture is to walk in the light God has given for this present dispensation of 
grace. 

 

 

16 of 21: The Gospel Rightly Divided - The Defence of the Gospel 

There are certain Christians who seem to think the highest mark of spirituality is to remain 
agreeable while the truth is being strangled in front of them. They have mistaken softness 
for charity, passivity for grace, and cowardice for humility. They imagine that if they never 
raise their voice, never draw a hard line, never expose a lie, and never rebuke a corrupter of 
the gospel, then they must be the truly Christlike ones in the room. But the apostle Paul 
would have blown that sentimental fog right out the window. In Philippians 1:7 he speaks of 
“the defence and confirmation of the gospel.” Defence. Not just discussion. Not just 



appreciation. Not just private conviction. Defence. That means the gospel is something to 
be guarded, contended for, and protected against attack. It means there are times when a 
man of God is not called to soothe, but to stand. Not to flatter, but to fight. 

Now that does not mean the Christian becomes a carnal brawler who picks fights over 
every secondary issue under the sun, mistakes harshness for courage, and confuses 
fleshly temper with spiritual zeal. The same Paul who could thunder against false gospels 
could also weep, comfort, teach patiently, and plead tenderly. The issue is not whether a 
Christian should always be confrontational. The issue is whether he understands that there 
are times when failure to contend is betrayal. The gospel is not a decorative doctrine to be 
admired from a safe distance while wolves drag it into the woods. It is the message by 
which sinners are saved, believers are established, churches stand, and Christ is preached 
in truth. That message is precious enough to defend. If men do not defend it, corruptors will 
not politely leave it alone. They will seize ground, cloud minds, pollute pulpits, and call the 
whole thing Christian while they are doing it. 

This is why fake humility is so dangerous. It wears the language of peace while giving up 
territory to lies. It smiles while poison is being poured into the well. It calls itself gracious 
because it never wants to “cause division,” even when division is already being caused by 
false teachers shredding the truth. But Paul was not ashamed of conflict when the gospel 
itself was at stake. He wrote of “the defence of the gospel” (Philippians 1:17). He stood 
against legalists in Galatia. He withstood Peter to the face when gospel truth was being 
compromised in practice (Galatians 2:11-14). He warned of false brethren, false apostles, 
and another gospel. That is not a man intoxicated with niceness. That is a man who knew 
the gospel was worth protecting. The church today needs more of that spine, because 
weak-kneed silence has helped error spread for far too long. 

1. The Gospel Is Not Only to Be Preached but Defended 

Paul says in Philippians 1:17 that he was “set for the defence of the gospel.” That means the 
gospel has enemies. It has distorters, counterfeiters, compromisers, and traitors. It has 
open enemies and smiling enemies. It has violent enemies and polite enemies. It has 
enemies outside the church and enemies inside the church. A man who understands that 
will never treat gospel ministry as though it consisted only in presenting truth positively and 
hoping error quietly disappears from the room. Error never disappears quietly. It advances. 
It spreads. It leavens. It flatters. It mutates. It deceives. If the truth is preached but never 
defended, the devil simply sends in corruptors behind the preacher to twist what was said. 

That is why “defence” is such an important word. It tells you that gospel work is not merely 
constructive. It is also protective. A shepherd does not only feed sheep. He keeps wolves 



off them. A father does not only teach his children. He guards them from poison. A 
preacher does not only explain the gospel. He stands between the flock and those who 
would corrupt it. This is not optional extra credit for unusually fiery personalities. It is part 
of apostolic ministry. If Paul was set for the defence of the gospel, then the church has no 
business acting as though defending the truth is somehow unspiritual or beneath the 
dignity of Christian love. 

The strange thing is that many churches will gladly celebrate preaching the gospel in the 
abstract while becoming deeply suspicious the moment someone actually defends it 
against specific error. They are happy with generalities. They are unhappy with lines. They 
will say they love truth, but the moment truth has to name the lie it is standing against, their 
nerves go soft. That is not maturity. That is religious softness masquerading as balance. The 
gospel is worth more than that. If it is worth preaching, it is worth defending. If it is powerful 
enough to save a soul from hell, it is precious enough to guard from corruption. 

2. Defence and Confirmation Go Together 

Philippians 1:7 speaks not just of defence, but of “the defence and confirmation of the 
gospel.” Those two things belong together. Defence is the shielding of the truth against 
attack. Confirmation is the strengthening and establishing of it in the minds and lives of 
believers. A church that only fights and never confirms becomes brittle, suspicious, and 
reactionary. A church that only confirms and never fights becomes soft, naive, and 
vulnerable. Paul did both. He defended the gospel against corruption, and he confirmed it 
in the hearts of saints. That is the balance of a true gospel man. 

This is important because some believers think contending for the faith means living in 
permanent combat mode, as though every sermon must sound like a battlefield report and 
every Christian conversation must end in a doctrinal fistfight. That is flesh, not faithfulness. 
But the equal and opposite error is the one dominating much of modern Christianity. Men 
want confirmation without defence. They want uplifting preaching that strengthens 
believers without any direct confrontation of lies that are actively assaulting those very 
believers. That is like trying to build a house while refusing to put doors on it because doors 
feel divisive. 

Paul knew better. He understood that the same gospel that needs to be established in 
believers also needs to be defended from corrupters. The sheep must be fed, and the 
wolves must be resisted. The saints must be comforted, and the deceivers must be 
exposed. The church must be taught, and false doctrine must be named. That is why his 
ministry feels so complete. He was not a one-note man. He could build and battle, teach 
and warn, comfort and confront. The church needs that full-orbed backbone again. 



Defence without confirmation becomes ugly. Confirmation without defence becomes 
useless. 

3. There Are Times to Comfort, Times to Teach, and Times to Fight 

A man who cannot distinguish between those moments will make a wreck of ministry. If he 
fights when he ought to comfort, he bruises the sheep. If he comforts when he ought to 
fight, he abandons the sheep. If he teaches patiently when the issue is honest ignorance, 
he is wise. If he teaches patiently while a wolf is chewing on the flock, he is a fool. Paul 
knew the difference. He could say to the Thessalonians, “comfort yourselves together” (1 
Thessalonians 5:11), and he could say to the Galatians, “though we, or an angel from 
heaven, preach any other gospel... let him be accursed” (Galatians 1:8). Same apostle. 
Different moment. Different need. Same loyalty to Christ. 

Modern church culture tends to flatten all of that into a single behavioral commandment: 
always be nice. But “nice” is not one of the fruits of the Spirit. Charity is. Meekness is. 
Longsuffering is. But none of those virtues cancel the responsibility to resist falsehood 
when it threatens the gospel. A surgeon who refuses to cut because cutting seems harsh is 
not compassionate. He is deadly. A watchman who refuses to sound the alarm because 
alarms are disruptive is not peaceful. He is irresponsible. A preacher who refuses to fight 
for the gospel under the excuse of being kind is not Christlike. He is negligent. 

This is why believers need discernment as well as zeal. There are weak brethren to instruct, 
erring saints to restore, broken sinners to comfort, and there are wolves to repel. Those 
categories are not interchangeable. Paul did not treat every problem the same way. He did 
not speak to the repentant sinner as he spoke to the corrupter. He did not address the 
frightened saint as he addressed the false teacher. He knew when to pour oil and when to 
draw the sword. The church today has too many men who only know one mode, and in this 
age the most common failure is not excessive fighting for the truth. It is cowardly silence 
while error multiplies under the banner of grace. 

4. Fake Humility Refuses to Contend Under the Excuse of Being Nice 

One of the ugliest forms of pride in the church is fake humility. It sounds gentle, but 
underneath it is often little more than a man protecting his image as balanced, kind, 
reasonable, and above the fray. He does not want the reproach that comes from 
contending, so he baptizes his cowardice in soft language and calls it wisdom. He says 
things like, “I just do not like controversy,” or “I prefer to focus on the positive,” or “I do not 
want to be divisive.” Meanwhile, false teachers divide the flock, corrupt the gospel, and 
spread poison from the pulpit. But because he stayed “nice,” he imagines himself virtuous. 



That spirit is not humility. It is vanity. It cares more about appearing gracious than about 
actually protecting the saints. Jude did not write, “Beloved, keep your tone pleasant while 
the faith is stolen.” He wrote that believers should “earnestly contend for the faith” (Jude 3). 
Paul did not tell Timothy to make sure nobody ever accused him of being too strong. He 
told him to “reprove, rebuke, exhort” (2 Timothy 4:2). There are times when the faithful 
minister will be misunderstood, criticized, and labeled severe precisely because he refuses 
to let error pass unchallenged. If he fears those labels more than he fears betraying the 
truth, then he is not humble. He is image-conscious. 

This fake humility has done enormous damage because it leaves the field to the loudest 
deceivers. Wolves are rarely shy. Corruptors are often aggressive. False teachers do not 
usually feel restrained by concerns about being divisive. So when the defenders of truth fall 
silent in order to seem sweet, error fills the vacuum. That is how whole churches drift, 
whole denominations rot, and whole generations inherit confusion. It did not happen only 
because false teachers spoke. It happened because men who knew better would not 
defend the gospel when it mattered. 

5. Paul’s Ministry Included Open Resistance to Gospel Corruption 

If anybody wants to argue that defending the gospel is somehow beneath the apostolic 
ideal, he needs to get up early enough to tear half of Paul’s ministry out of the New 
Testament. Paul openly resisted gospel corruption wherever it appeared. In Galatians 2:5 
he says they gave place to false brethren “no, not for an hour; that the truth of the gospel 
might continue with you.” Not for an hour. There is no tone-policing in that sentence. No 
committee language. No soft diplomatic fog. The truth of the gospel was at stake, and Paul 
refused compromise. That is the spirit required when the gospel itself is under assault. 

He even withstood Peter publicly when Peter’s behavior threatened to confuse the truth of 
the gospel before the Gentiles. Galatians 2:14 says, “when I saw that they walked not 
uprightly according to the truth of the gospel, I said unto Peter before them all.” Before 
them all. Not in a quiet back room where nobody would be embarrassed. Public problem. 
Public correction. Why. Because the truth of the gospel was being clouded by conduct that 
implied Gentiles were second-class unless they adopted Jewish practice. Paul did not say, 
well, Peter means well, and I do not want to stir anything up. He confronted it because 
gospel confusion destroys people. 

The same apostle warns of grievous wolves in Acts 20, false apostles in 2 Corinthians 11, 
and another gospel in Galatians 1. This is not incidental to his ministry. It is part of it. He 
defended because he loved. He exposed because he cared. He fought because the gospel 
was too precious to leave undefended. A church that claims to admire Paul while rejecting 



his willingness to confront doctrinal corruption has not understood Paul at all. It has 
reduced him to a motivational writer instead of the battle-scarred apostle he actually was. 

6. Weak-Kneed Silence Has Helped Error Spread 

One of the reasons error travels so quickly is that silence gives it a clear road. False 
doctrine does not need much help from the devil when truth-tellers are busy trying not to 
seem unkind. Weak-kneed silence is not neutral. It assists the spread of lies. Every time a 
preacher knows the gospel is being corrupted and says nothing to preserve his reputation, 
he is helping error. Every time a church leader knows wolves are at work and refuses to 
speak because confrontation feels unpleasant, he is helping error. Every time believers 
excuse inaction with the language of peace while the faith is being undermined, they are 
helping error. 

This is especially deadly in an age when false teaching can travel instantly through books, 
videos, clips, conferences, and social media. A lie can circle the world before one timid 
pastor finishes his sermon series on being positive. Meanwhile, gullible saints are being 
wounded, young believers are being confused, and nominal Christians are being hardened 
in their religious illusions. The situation does not improve because defenders of truth 
choose to stay quiet. It gets worse. Silence is not an answer when poison is in the cup. 
Someone has to say so plainly. 

That does not mean every error must be handled with the same volume or urgency. 
Discernment still matters. But the habit of silence has been disastrous. Many churches are 
now filled with people who assume doctrinal corruption is no big deal because nobody 
serious ever told them otherwise. Their leaders trained them to treat every issue as if the 
highest good were maintaining a pleasant atmosphere. But a pleasant atmosphere will not 
save a soul, guard a church, or preserve the truth of the gospel. Someone has to speak. 
Someone has to stand. Someone has to defend. 

7. The Gospel Is Precious Enough to Fight For 

At bottom, the whole issue comes down to whether a man really believes the gospel is 
precious. If he believes it is the power of God unto salvation, then he will not treat its 
corruption lightly. If he believes it is the message by which sinners pass from death unto 
life, then he will not shrug when it is blended with works, ritual, legalism, or sentimental 
substitutes. Men fight for what they value. If the church will not fight for the gospel, it is 
because many in her ranks do not truly grasp its worth. They think it is one doctrinal item 
among many. Paul knew better. He knew the gospel was the line between life and death, 
truth and delusion, heaven and hell. 



That is why Philippians is such a fitting place for this truth. It is a warm epistle, full of 
affection, joy, fellowship, and Christ-centered devotion. Yet right in the middle of that 
warmth Paul speaks of “the defence and confirmation of the gospel.” That should teach us 
something. A joyful, loving, Christ-exalting Christian is not the opposite of a defender of the 
truth. He is the very man most likely to defend it because he knows what is at stake. Love 
without backbone is sentimentality. Backbone without love is brutality. Paul had both, and 
the church needs both again. 

So the believer must settle it in his heart. The gospel is worth more than applause. It is 
worth more than reputation. It is worth more than the false peace purchased by silence. If 
defending it costs comfort, so be it. If it costs friendships, so be it. If it costs invitations, so 
be it. The preciousness of the gospel demands that some men be willing to stand in the gap 
and say with Paul that they are set for its defence. That is not extremism. That is fidelity. 

Conclusion 

The gospel must not only be preached. It must be defended. Philippians makes that plain 
with Paul’s language about “the defence and confirmation of the gospel.” That means 
gospel men cannot always sit around trying to appear agreeable while wolves tear the flock 
apart. There are times to comfort, times to teach, and times to fight. The man who cannot 
fight when the truth is under attack is not balanced. He is dangerous. His silence will help 
the very corruption he claims to dislike. And the church has suffered enough already from 
leaders who prized being liked more than being faithful. 

This does not call for a fleshly spirit. It does not call for pettiness, vanity, or constant 
aggression over minor matters. But it absolutely does call for boldness, clarity, and 
doctrinal backbone when the gospel itself is at stake. Fake humility must be exposed for 
what it is. It is not kindness to let lies spread. It is not grace to let wolves feed. It is not unity 
to let the gospel be blurred until nobody can tell truth from error. The apostolic pattern is 
clearer and stronger than that. Paul defended because he loved the truth and the people 
endangered by its corruption. 

So let the church recover that old courage. Let preachers stop apologizing for lines God 
drew. Let saints stop acting like contending for the faith is somehow unspiritual. Let the 
wolves hear the shepherd’s staff again. And let every believer remember that the gospel is 
precious enough to defend because it is the very message by which sinners are saved, 
churches are established, and Christ is made known. Weak-kneed silence has served the 
devil long enough. 

 

 



17 of 21: The Gospel Rightly Divided - The Fellowship of the Gospel 

There are few words in modern church talk that have been watered down more thoroughly 
than the word fellowship. To hear some people use it, fellowship means coffee in the 
fellowship hall, a handshake at the back door, a church picnic, a shared taste in music, a 
comfortable social atmosphere, and a mutual agreement not to discuss anything sharp 
enough to draw doctrinal blood. But when Paul writes of “your fellowship in the gospel from 
the first day until now” (Philippians 1:5), he is not talking about church culture with snacks. 
He is talking about saints joined together in a living partnership around the truth of Jesus 
Christ and the labor of making that truth known. That kind of fellowship is not shallow, 
sentimental, and soft. It has substance in it. It has doctrine in it. It has burden in it. It has 
sacrifice in it. It has Christ in it. 

That is why the fellowship of the gospel is both sweet and severe. It is sweet because it 
joins hearts together in a common love for the same Saviour, the same truth, the same 
message, and the same work. But it is severe because it exposes every counterfeit version 
of fellowship that tries to create unity around everything except the gospel itself. There are 
churches full of people who have social fellowship, generational fellowship, political 
fellowship, ethnic fellowship, cultural fellowship, hobby fellowship, and denominational 
fellowship, but no real fellowship in the gospel. They get along because they like the same 
atmosphere, not because they stand in the same truth. They can smile together, eat 
together, and sit on the same pew together while having very little in common where it 
actually matters. The gospel is not central, so the fellowship remains shallow no matter 
how busy the church calendar becomes. 

Paul’s language in Philippians will not let you reduce fellowship to friendliness. In 
Philippians 1:27 he says believers are to be “with one mind striving together for the faith of 
the gospel.” There is movement there. There is effort there. There is shoulder-to-shoulder 
labor there. Fellowship in the gospel is not merely feeling warm toward each other because 
everyone likes the same church sign. It is striving together for the faith of the gospel. It is 
saints linked by common faith in Christ and common labor for the message of Christ. That 
makes real fellowship deeper than personality and stronger than branding. It also means 
counterfeit fellowship must be exposed, because a church can unite around everything in 
the world except the truth and still call the whole mess Christian. The New Testament will 
not tolerate that fraud. 

1. Fellowship Begins with a Shared Christ 

Real fellowship begins where all true Christian life begins, in Jesus Christ Himself. Paul 
says in 1 Corinthians 1:9, “God is faithful, by whom ye were called unto the fellowship of his 



Son Jesus Christ our Lord.” That means the deepest fellowship in the church is not first built 
on age, taste, temperament, background, or social chemistry. It is built on Christ. Men can 
have natural rapport without grace. They can have easy conversation without conversion. 
They can have social comfort without spiritual life. But Christian fellowship in its deepest 
sense begins with a shared Christ. If two men have truly come to the same Lord by the 
same gospel, they have a bond deeper than anything human society can manufacture. 

That is why real fellowship can exist between saints who differ in personality, nationality, 
and life circumstance but are one in Christ. It is also why there can be an eerie emptiness 
in churches full of activity where Christ is named but not central. If Christ is merely a 
symbol hanging over the room instead of the living center of the people, then the so-called 
fellowship will be little more than managed religious sociology. It may look cheerful enough 
on the surface, but it lacks the living unity that comes from common life in the Son of God. 
A saved man knows the difference. He can feel it almost immediately. One setting has 
Christ in it. The other has church culture. 

This should remind every believer that Christian fellowship is never merely horizontal. It is 
vertical first. We have fellowship with one another because we first have fellowship with the 
Son. That is why 1 John 1:3 says, “truly our fellowship is with the Father, and with his Son 
Jesus Christ.” Once that truth is settled, the whole matter sharpens. Fellowship is not just 
getting along. It is shared life in Christ. And once Christ is central, everything else either 
falls into place or gets exposed as counterfeit. 

2. The Fellowship of the Gospel Has Doctrinal Content 

Philippians 1:5 does not say “your fellowship in pleasantness.” It says “your fellowship in 
the gospel.” That means this fellowship has doctrinal content. It is not vague spirituality. It 
is not generic positivity. It is not unity built on everyone avoiding hard truths. The gospel 
itself stands at the center, and the gospel is not contentless. It is definite truth. Christ died 
for our sins, was buried, and rose again the third day according to the Scriptures (1 
Corinthians 15:3-4). Salvation is by grace through faith, not of works (Ephesians 2:8-9). 
Christ alone is the ground. The blood alone is sufficient. The righteousness is God’s. All of 
that gives fellowship its doctrinal spine. 

That means real fellowship is impossible where the truth of the gospel is denied, diluted, or 
displaced. Men may call it fellowship, but if one group is trusting Christ’s finished work and 
another is trusting sacraments, then whatever else they may have in common, they do not 
have fellowship in the gospel. If one man is standing on grace and another is preaching 
works, they do not have fellowship in the gospel. If one church glories in Christ crucified 
and another turns Him into an accessory for moral uplift, they do not have fellowship in the 



gospel. The doctrine matters because the gospel matters. Fellowship built at the expense 
of truth is not Christian fellowship. It is religious diplomacy. 

This is one reason modern ecumenical religion is so hollow. It keeps using the language of 
unity while quietly treating doctrine as secondary, divisive, or negotiable. But the apostles 
would not recognize that as spiritual maturity. They would recognize it as surrender. 
Fellowship in the gospel requires agreement about the gospel. It is not enough that men 
share the same room, the same songbook, or the same family-friendly atmosphere. They 
must share the same saving truth in Christ. Otherwise the supposed unity is little more 
than a social ceasefire under religious lighting. 

3. Real Fellowship Means Laboring Together for the Message 

Paul does not speak of the Philippians merely as people who liked him, admired him, or 
appreciated his ministry from a safe distance. He speaks of their “fellowship in the gospel” 
(Philippians 1:5), and in Philippians 4:15 he says they communicated with him “as 
concerning giving and receiving.” That means their fellowship had labor in it, sacrifice in it, 
and participation in the work of the gospel. They were not spectators. They were partners. 
Gospel fellowship is not passive appreciation. It is active participation in the advancement 
of the message. 

This is where the New Testament cuts straight across a lazy church mentality that thinks 
fellowship means consuming spiritual goods together while somebody else does the labor. 
No. Fellowship in the gospel means saints linked arm in arm in actual work. Some preach. 
Some give. Some pray. Some go. Some suffer. Some serve. But all are joined in one 
common effort for the truth. Philippians 2:22 says Timothy “hath served with me in the 
gospel.” There it is again. Service in the gospel. Fellowship in the gospel. Labor in the 
gospel. The whole thing is active, not decorative. 

That makes fellowship more demanding than coffee and smiles, but it also makes it more 
glorious. There is something deeply satisfying about standing shoulder to shoulder with 
saints who are not just sharing a room but sharing a burden. They pray for the same work. 
They give toward the same mission. They defend the same truth. They rejoice in the same 
Christ. They are not there merely to enjoy religious atmosphere. They are there because the 
gospel matters and they want their lives tied together in its advance. That kind of fellowship 
has meat on its bones. 

4. Counterfeit Fellowship Unites Around Everything Except Truth 

One of the devil’s cleverest church tricks is to build what looks like unity while removing the 
truth that gives unity any real meaning. Then men can boast of their fellowship while 
standing together on nothing solid enough to save a gnat. They have fellowship around 



style, around programs, around common enemies, around social events, around political 
preferences, around generational identity, around nostalgia, and around denominational 
logos. But let the gospel itself become central, and suddenly the unity gets uncomfortable 
because truth always tests the bond. 

This kind of counterfeit fellowship is especially common in churches that pride themselves 
on “community” while remaining suspicious of doctrinal clarity. They want warmth without 
sharpness, nearness without conviction, and togetherness without truth. The result is a 
spiritual marshmallow with no backbone. Everybody is encouraged to feel included, but 
nobody is pressed about the actual content of the faith once delivered to the saints. Men 
are welcome to bring in sacramental confusion, legalistic poison, mystical nonsense, or 
worldly compromise so long as they smile while doing it. That is not fellowship. It is 
organized softness. 

The edge of this essay has to fall right there. A church can have all the outward signs of 
friendliness and still have almost no true fellowship in the gospel. Why. Because if the 
gospel is not what binds the people together, then whatever binds them is secondary at 
best and deceptive at worst. The New Testament does not measure fellowship by how 
comfortable the room feels. It measures fellowship by common truth, common faith, and 
common labor in Christ. Counterfeit fellowship avoids those tests because it cannot pass 
them. 

5. Gospel Fellowship Produces Shared Courage 

Philippians 1:27 says believers are to stand “in one spirit, with one mind striving together 
for the faith of the gospel.” That kind of striving together produces courage. When saints 
truly fellowship in the gospel, they strengthen each other to stand. One man’s conviction 
braces another. One woman’s faithfulness encourages another. Shared labor in truth builds 
backbone because the saints know they are not standing alone. The gospel creates 
fellowship, and that fellowship in turn reinforces gospel courage. A church united in the 
truth becomes harder to intimidate because its people are linked by something stronger 
than personality. 

This is one reason false fellowship is so weak when pressure comes. If people are together 
mainly for atmosphere, then conflict scatters them. If they are together mainly for 
convenience, then cost empties the room. But if they are together in the gospel, then even 
suffering can deepen the bond. Paul could sit in prison and still speak warmly of the 
Philippians because their fellowship was not built on ease. It was built on shared 
participation in the truth. That kind of bond can survive absence, hardship, slander, and 
distance because its center is not convenience. Its center is Christ and His gospel. 



Churches need that courage-producing fellowship badly right now. We live in a time when 
doctrinal pressure, cultural hostility, and religious compromise are all increasing. Saints 
need more than pleasant acquaintanceship. They need brothers and sisters with whom 
they can stand for the gospel when it costs something. That means churches must stop 
mistaking friendliness for fellowship and start cultivating the kind of shared conviction that 
makes men and women strong in the Lord together. 

6. Fellowship in the Gospel Includes Giving, Serving, and Suffering 

The fellowship Paul describes in Philippians is not limited to warm feelings and doctrinal 
agreement. It includes practical participation. The Philippians gave financially. They prayed. 
They cared. They suffered with Paul in heart if not always in place. Philippians 1:7 says they 
were “all partakers of my grace” in “the defence and confirmation of the gospel.” That 
means their fellowship extended into the actual struggle surrounding the gospel. They were 
not detached observers. They were participants. Even their material support was tied to 
gospel fellowship, not mere charity. 

This is a needed corrective in an age where many Christians think fellowship ends with 
attendance. But fellowship in the gospel is costly. It may cost time, money, reputation, 
comfort, and tears. It will certainly cost indifference. A man truly in fellowship in the gospel 
cannot remain neutral about the work, the truth, and the burdens connected to it. His heart 
gets pulled in. His resources get involved. His prayers deepen. He begins to care where the 
message goes, how it is preached, whether it is defended, and what becomes of those 
laboring in it. Gospel fellowship drags the believer out of spectator mode. 

This is why some church settings feel spiritually thin even when they are busy. Activity is 
there, but shared sacrifice is absent. Men show up, but little is truly held in common except 
space and schedule. In the New Testament, gospel fellowship means more. It means the 
saints are in the thing together. They are giving, serving, and suffering in relation to the 
message. They are yoked in the work, not merely seated in the same section of the building. 
That is a very different kind of fellowship from the shallow brand of church togetherness 
modern religion often celebrates. 

7. The Fellowship of the Gospel Must Be Guarded 

Because true fellowship is tied to truth, it must be guarded. The same gospel that creates 
fellowship also sets the boundaries of it. That is why fellowship cannot be allowed to drift 
into sentimental inclusivism. If the saints are united in the gospel, then anything that 
corrupts the gospel threatens the fellowship itself. Paul understood this. He did not 
separate affection from truth. He loved deeply, but he loved in Christ and according to the 



truth. When gospel corruption appeared, he did not keep quiet for the sake of preserving 
superficial harmony. He fought because real fellowship is worth protecting. 

This means churches must be willing to say no. No to false gospels. No to disguised 
legalism. No to sacramental confusion. No to moralistic substitutes for Christ. No to 
ecumenical arrangements that ask believers to unite while treating the truth of the gospel 
as secondary. A church that will not guard the fellowship of the gospel will eventually lose 
both the gospel and the fellowship. It will keep a social shell for a while, but the living core 
will rot out of it. Once truth is treated as optional, the deepest Christian bond is gone, even 
if the people remain polite and active. 

Guarding fellowship does not mean becoming suspicious, cold, or sectarian over every 
little difference. It means understanding what kind of fellowship the New Testament is 
actually talking about. It is fellowship in the gospel. That means the gospel itself remains 
central, non-negotiable, and precious. The church that guards that truth guards her own 
deepest unity. The church that surrenders that truth may keep a crowd, but she will lose the 
one thing that made her truly one in the first place. 

Conclusion 

The fellowship of the gospel is one of the sweetest and strongest realities in the Christian 
life because it joins believers together around the one thing that matters most, the truth of 
Jesus Christ and the labor of making Him known. It is not shallow sentiment, 
denominational branding, church culture, or social chemistry. It is saints standing shoulder 
to shoulder in common faith, common truth, and common labor for the message of Christ. 
That kind of fellowship has doctrine in it, sacrifice in it, courage in it, and Christ in it. It runs 
much deeper than friendliness because it is built on eternal truth. 

That is also why counterfeit fellowship must be exposed. Any so-called unity that gathers 
around everything except the truth is not the fellowship Paul celebrates in Philippians. Men 
may enjoy each other’s company and still not have fellowship in the gospel. They may 
share a building and still not share the faith of the gospel. They may build a warm 
atmosphere and still leave Christ’s message pushed to the edge. The church must not be 
fooled by that. The New Testament standard is higher, richer, and far more glorious than 
sentimental togetherness. 

So let believers pursue the real thing. Let them seek fellowship grounded in Christ, shaped 
by doctrine, strengthened by shared labor, and guarded by love for the truth. Let them 
thank God for brothers and sisters with whom they can strive together for the faith of the 
gospel. And let every church examine itself honestly. Are we united in the gospel, or merely 



gathered around one another. One of those bonds will last in eternity. The other will crack 
the moment pressure comes. 

 

 

18 of 21: The Gospel Rightly Divided - Suffering for the Gospel 

There is a version of Christianity making the rounds these days that would have looked 
downright alien to the apostle Paul. It tells people that faithfulness brings comfort, 
obedience brings applause, and gospel ministry should fit neatly inside a life of 
convenience, respectability, and relative ease. In that system the preacher is measured by 
how broadly he is accepted, the church by how little resistance it receives, and the 
Christian by how smoothly his path seems to run. But the New Testament does not speak 
that way. The New Testament speaks of “the afflictions of the gospel” (2 Timothy 1:8), of 
preaching the gospel “with much contention” (1 Thessalonians 2:2), and of “the bonds of 
the gospel” (Philemon 1:13). That is a very different atmosphere. That is not the language of 
padded religion. That is the language of war, conflict, cost, and endurance. 

The gospel does not merely save men. It costs men. It saves them freely by grace through 
faith, but once that gospel gets into a man’s bones and he begins to preach it clearly, stand 
on it firmly, and refuse to dilute it for the comfort of the age, the bill begins to arrive. The 
world does not mind spiritual fog. It minds truth. False religion does not mind Jesus as a 
decorative figure. It minds the Christ of the gospel preached plainly. The flesh does not 
mind religious routine. It minds the cross. So when a man preaches the real gospel long 
enough and clearly enough, trouble eventually learns his name and comes looking for his 
address. That is not because something has gone wrong. Very often it is because 
something has gone exactly right. 

This subject matters because many believers are unprepared for the cost of clarity. They 
have been raised on a version of church life that treats trouble as a strange interruption 
rather than a normal companion of truth. So when opposition comes, they act shocked. 
When their witness costs them friendships, position, invitations, reputation, or comfort, 
they begin to wonder whether they have taken a wrong turn. But the apostolic pattern says 
otherwise. The gospel brings trouble to the preacher, not because the gospel is weak, but 
because it is strong enough to provoke darkness. The saints need to be strengthened with 
that truth now, because a soft generation raised on comfort is going to need spine if it is 
going to stand for Christ when both the world and religion turn against plain truth. 

1. The Gospel Has Always Carried Affliction with It 



Paul tells Timothy, “Be not thou therefore ashamed of the testimony of our Lord, nor of me 
his prisoner: but be thou partaker of the afflictions of the gospel according to the power of 
God” (2 Timothy 1:8). That verse alone ought to burn the sentimental fog out of the modern 
pulpit. Paul does not speak as though affliction is some strange side issue for unusually 
unlucky believers. He speaks of “the afflictions of the gospel.” That means affliction is tied 
to the message itself in a fallen world. It is not that the gospel is defective. It is that the 
world is. The gospel runs straight into pride, sin, devils, false systems, and rebellious 
hearts. So naturally affliction gathers around it. 

Notice also that Paul does not tell Timothy to avoid those afflictions at all costs. He tells 
him to be a partaker of them. That is strong language. It means a minister is not to stand at 
a safe distance from the cost of the truth while praising others for paying it. He is to share in 
it. He is to expect it. He is to endure it. The gospel is not only something to preach in 
comfort. It is something to suffer for in faith. That truth destroys the polished image of 
ministry as public success wrapped in spiritual language. 

This helps the believer interpret his life properly. If suffering comes because of clear loyalty 
to Christ and His gospel, that suffering is not meaningless. It is not proof that God has 
abandoned him. It is part of the afflictions that gather around the truth in a world that hates 
the light. The Christian should not go looking for trouble in the flesh. But if trouble comes 
because of the gospel, he should not act as though something unheard of has happened. 
Paul already named it. It belongs to the afflictions of the gospel. 

2. Paul Preached the Gospel with Much Contention 

In 1 Thessalonians 2:2 Paul reminds the believers that “we were bold in our God to speak 
unto you the gospel of God with much contention.” That is not the kind of verse that gets 
embroidered on pillows in modern church bookstores, but it ought to be nailed over a few 
pulpits. The gospel was spoken “with much contention.” That means friction. Resistance. 
Pushback. Pressure. The message did not slide into Thessalonica on a velvet cushion while 
everybody smiled and thanked the preacher for broadening their spiritual horizons. It came 
in under opposition, and Paul had to be bold in God to speak it. 

That matters because many Christians today have quietly accepted the lie that if they 
would just present the truth more winsomely, more cleverly, more gently, more 
strategically, and more attractively, then serious contention could largely be avoided. But 
the apostles did not suffer because they lacked communication skills. They suffered 
because the message itself was offensive to proud men and corrupt systems. Better tone 
may remove unnecessary stumblingblocks of the flesh, and that is good. But no amount of 



polish removes the offense of the cross. The cross is still an affront to pride and a threat to 
religion. 

So the believer has to settle something early. If he is determined to live for Christ and speak 
the gospel plainly, contention will eventually appear. Some of it will come from the world. 
Some of it will come from false religion. Some of it will come from professing Christians 
who love peace more than truth. But it will come. The mistake is to imagine that gospel 
faithfulness can be made controversy-free by sufficient tact. Paul was tactful when 
appropriate, but he still preached with much contention because the issue was bigger than 
his style. The issue was the truth. 

3. The Gospel Produces Bonds as Well as Blessings 

Philemon 1:13 speaks of “the bonds of the gospel.” That phrase should sober every man 
who thinks ministry is a ladder to comfort. Paul could speak of gospel bonds because the 
message had landed him in literal confinement. He was not in chains for stealing, violence, 
or civil corruption. He was in bonds connected to the gospel. The same message that set 
sinners free had put the preacher in prison. That is not contradiction. That is the price of 
preaching liberty in a world that thrives on spiritual captivity. 

There is something almost glorious in that paradox. The gospel opens blind eyes, breaks 
chains of guilt, and delivers men from the power of darkness. Yet the man carrying that 
message may himself wind up in chains. Why. Because the darkness fights back. It cannot 
imprison the word of God, but it can lay hands on the messenger. Paul knew that. In 2 
Timothy 2:9 he says, “wherein I suffer trouble, as an evil doer, even unto bonds; but the 
word of God is not bound.” There is the spirit of a real gospel preacher. His body may be 
chained, but the message is still running. 

That is a needed corrective in an age where many believers assume that visible freedom, 
social ease, and institutional comfort are signs of God’s blessing. Sometimes they are. 
Sometimes they are not. Sometimes faithfulness lands a man in a tight place. Sometimes 
truth narrows his options, costs him opportunities, and places him under suspicion. That 
does not mean God has failed him. It may mean the man has entered into the fellowship of 
the bonds of the gospel. Better to wear chains in loyalty to Christ than to enjoy broad liberty 
while betraying His truth. 

4. The Soft Version of Christianity Is a Fraud 

The soft, pampered version of Christianity being sold today is a fraud because it trains 
believers to expect what the apostles never promised. It teaches them that if they follow 
Jesus correctly, they will enjoy a life marked mainly by comfort, affirmation, increasing 
influence, and manageable spirituality. It presents the Christian life like a well-lit hallway 



through which a man may glide without too much discomfort so long as he keeps saying 
the right things in the right tone. That version of faith is not apostolic. It is Americanized 
sedation with a Bible verse taped to the front. 

Jesus said, “If the world hate you, ye know that it hated me before it hated you” (John 
15:18). He said, “In the world ye shall have tribulation” (John 16:33). Paul said, “all that will 
live godly in Christ Jesus shall suffer persecution” (2 Timothy 3:12). Those are not fringe 
verses for unusually intense believers. They are part of the basic shape of Christian realism 
in a fallen world. Of course the believer also has joy, comfort, peace, strength, and divine 
help. But those blessings do not erase the reality that loyalty to Christ will eventually bring 
collision with the world and with false religion. 

The danger of the soft gospel culture is that it leaves believers emotionally and spiritually 
unprepared. So when suffering comes, they feel betrayed. When friendships fracture, they 
feel disoriented. When standing on the truth costs them advancement, they begin to think 
something abnormal has happened. But the abnormal thing is not that the world resists 
truth. The abnormal thing is that churches ever imagined otherwise. A believer trained by 
Scripture expects hardship and draws strength from God. A believer trained by comfort 
culture collapses when the first real gust of opposition hits. 

5. The World and Religion Both Turn Against Plain Truth 

One of the bitter lessons of the New Testament is that opposition to the gospel does not 
come only from obvious pagans. It also comes from religion. In fact, some of the fiercest 
opposition Paul faced came from religious men who hated grace, hated the liberty of the 
gospel, and hated the thought that Christ had finished what their systems could not 
complete. The world hates the gospel because it exposes sin and demands surrender to 
Christ. Religion hates it because it destroys spiritual monopolies and leaves no room for 
human boasting. Between those two enemies, the faithful preacher can expect trouble 
from more than one side. 

That is why a believer must not be naive. If he imagines the main enemy is only secular 
culture, he will be blindsided by the hostility of respectable religion. The men who shouted 
against Paul often had Bible language on their lips. The men who resisted Christ quoted 
Scripture while plotting His death. The most dangerous enemies of the gospel often wear 
clean clothes, speak piously, and know how to sound offended on behalf of truth while 
actually trying to corrupt it. Paul warned about false brethren, false apostles, and another 
gospel because he knew that religious opposition can be subtler and more treacherous 
than open paganism. 



So when plain truth starts drawing resistance from both the world and the religious crowd, 
the Christian should not panic. He should learn to recognize the pattern. The world resents 
being judged. Religion resents being displaced. The gospel does both. It tells the world it is 
guilty and tells religion it cannot save. That is enough to start a riot in almost any age. A 
believer who understands that will not expect universal applause. He will expect to be 
misunderstood by both camps if he stays with the Book long enough. 

6. Suffering for the Gospel Must Be Endured, Not Romanticized 

There is a danger on the other side as well. A man can talk so much about suffering for the 
truth that he begins to romanticize it, as though pain itself were the badge of faithfulness no 
matter how it was acquired. That is foolish. Suffering in the flesh for being obnoxious, 
careless, proud, or needlessly quarrelsome is not the same thing as suffering for the 
gospel. Peter says, “let none of you suffer as a murderer, or as a thief, or as an evildoer, or 
as a busybody” (1 Peter 4:15). In other words, not all suffering is noble. Some of it is just the 
harvest of stupidity. 

But once that is said, genuine suffering for the gospel must still be endured with courage. 
Paul did not seek pain for its own sake, but when it came because of Christ, he bore it. He 
says in 2 Timothy 2:10, “Therefore I endure all things for the elect’s sakes.” There is 
endurance, not theatrics. There is strength, not self-pity. There is resolve, not posturing. The 
faithful Christian does not need to romanticize hardship. He simply needs to accept that it 
may come and, when it comes for the sake of Christ and His gospel, bear it in the power of 
God. 

That is a mature way to speak about this subject. Trouble is not the goal. Christ is the goal. 
Faithfulness is the goal. The gospel is the issue. If suffering comes with those things, then 
so be it. But a man does not go looking for pain to prove how spiritual he is. He looks to 
Christ, preaches Christ, loves Christ, and stands for Christ. Then if trouble finds him, he 
takes it as part of the race set before him. That kind of sober endurance is far stronger than 
either comfort-loving compromise or fleshly martyr-complex religion. 

7. Suffering for the Gospel Strengthens the Saints and Glorifies God 

Paul’s chains did not silence the testimony. In Philippians 1:12 he says, “the things which 
happened unto me have fallen out rather unto the furtherance of the gospel.” Then he says 
many of the brethren were “much more bold to speak the word without fear” (Philippians 
1:14). There is one of the strange triumphs of suffering rightly borne. It strengthens other 
believers. When the saints see that a man can lose comfort and still stand, lose liberty and 
still rejoice, lose approval and still preach Christ, it puts steel in their own bones. God uses 
suffering to display the worth of the gospel in a way easy living never can. 



That does not mean every story ends with visible triumph in this life. Some faithful men 
suffer obscurely. Some lose much and seem to gain little before the eyes of men. But 
heaven is not confused by that. “If we suffer, we shall also reign with him” (2 Timothy 2:12). 
The Lord knows what He is doing with every wound borne for His name. The world sees 
loss. God sees witness. Religion sees trouble. Heaven sees faithfulness. And often the fruit 
of one man’s endurance shows up later in the strength of others who watched him stand. 

This is why suffering for the gospel, though painful, should not be wasted in self-pity. It can 
become a means of comfort to others and glory to God. When a Christian bears reproach 
without quitting, speaks truth without bending, and suffers without betraying Christ, he 
says something powerful about the worth of the Saviour. He is testifying that Christ is better 
than ease. The gospel is better than applause. Truth is better than peace purchased by 
silence. That kind of life preaches loudly even when the mouth is shut. 

Conclusion 

The gospel does not merely save men. It costs men. It saved Paul, and it also brought him 
afflictions, contention, and bonds. That is the apostolic pattern, and the church does 
herself no favors by pretending otherwise. A real gospel preached plainly in a hostile world 
and before corrupt religion will always stir resistance. If a man stays with that gospel long 
enough and refuses to dilute it, trouble will eventually find him. That is not a sign that the 
truth has failed. It is often a sign that the truth has struck home where lies were 
comfortable. 

This should challenge and strengthen believers, not discourage them. They need to know in 
advance that faithfulness may cost them comfort, applause, opportunities, reputation, and 
peace with men. They need to know that both the world and religion may turn against plain 
truth. And they need to know that none of this is strange. The New Testament already 
prepared them for it. Better to enter the battle forewarned than to collapse in confusion 
when suffering arrives. The church needs fewer pampered expectations and more 
apostolic realism. 

So let the saints count the cost and then stand anyway. Let them love Christ more than 
ease, truth more than reputation, and the gospel more than the passing approval of men. 
Let them refuse the soft fraud that promises comfort as the proof of faithfulness. And when 
affliction comes for the sake of Christ, let them endure it in the power of God, knowing that 
the gospel is worth more than the peace this world offers and the Saviour is worth more 
than anything suffering can take away. 

 

 



19 of 21: The Gospel Rightly Divided - Living Worthy of the Gospel 

One of the easiest ways to wreck a church is to lose the balance between grace and holy 
living. On one side you have the legalist, who treats the Christian life as though God saved a 
man halfway and now waits to see whether that man can finish the job by sweat, rule-
keeping, and religious performance. On the other side you have the loose professor, who 
talks nonstop about grace while living like the devil and acting as though the blood of Christ 
purchased him a license for spiritual sloppiness. Both of those men are enemies of the 
truth, though in different ways. The legalist corrupts the gospel by adding works to 
salvation. The careless professor corrupts the gospel by denying its power to change the 
life of the man who claims to believe it. The truth cuts both of them to pieces. Salvation is 
by grace through faith apart from works, but the grace that saves a man also teaches that 
man how to live. 

That is why Paul writes in Philippians 1:27, “Only let your conversation be as it becometh 
the gospel of Christ.” He is not telling saved people to earn their salvation by behaving 
themselves. He is telling them that the gospel they profess is so glorious, so holy, and so 
powerful that their manner of life ought to fit it. The word conversation there is not just 
talking. It is conduct, manner of life, citizenship, behavior. In other words, a man who has 
been saved by the gospel ought to live in a way that does not contradict the gospel with his 
daily walk. That is not legalism. That is consistency. That is not works for salvation. That is 
fruit after salvation. That is not earning righteousness. That is living in a way that matches 
the truth of the righteousness already given in Christ. 

This is a needed truth because there are too many churches today leaning hard in one ditch 
or the other. One crowd is so afraid of legalism that it refuses to preach practical holiness 
with any force, and the result is a bunch of people saying they are saved while living like 
worldlings with Bible verses in their pocket. Another crowd is so obsessed with moral order 
that it quietly turns the Christian life into a treadmill of fear, scrutiny, and performance 
where assurance dies and Christ gets pushed to the edge. Both need a blow from the word 
of God. The legalist needs to hear that works do not save. The careless professor needs to 
hear that grace is not an excuse for filth, vanity, carnality, and indifference. The gospel 
produces a changed people, and changed people ought to walk like they belong to the 
Christ they claim to know. 

1. The Gospel Saves Apart from Works, but It Never Leaves a Man Unchanged 

The first thing that has to be settled is that holy living is not the root of salvation. Christ is. 
“For by grace are ye saved through faith; and that not of yourselves: it is the gift of God: Not 
of works” (Ephesians 2:8-9). There is the foundation. A sinner is not saved because he 



cleaned himself up. He is not saved because he stopped certain habits, improved his 
speech, fixed his marriage, or started attending church faithfully. He is saved by grace 
through faith in Jesus Christ. The blood of Christ, not the behavior of the sinner, is the 
ground of justification. Any man who puts works into the saving transaction has denied the 
gospel of grace and put a religious ladder where the cross ought to stand. 

But the verse does not stop at verse 9. Verse 10 says, “For we are his workmanship, created 
in Christ Jesus unto good works.” There is the balance. Good works do not produce the new 
creation. The new creation produces good works. The saved man is not his own 
workmanship. He is God’s workmanship. And because he is a new creature in Christ, his 
life is now supposed to move in a direction that reflects that reality. A man truly saved may 
grow slowly, may stumble badly, and may need much chastening, but he is not left exactly 
as he was before grace found him. Grace changes the direction of the man even while 
Christ remains the sole ground of the man’s salvation. 

This is why both legalism and carelessness are so spiritually stupid. The legalist thinks 
works must be added in order to get life. The careless man thinks life can be present 
without any meaningful transformation. Both are wrong because both misunderstand the 
new birth. God does not justify a man by works, and neither does He leave a justified man 
spiritually dead in practice forever. The gospel saves freely, and the same gospel creates a 
people who ought to walk in a way fitting to the truth that saved them. 

2. “Becoming the Gospel” Means a Life Fitting the Message 

When Paul says, “let your conversation be as it becometh the gospel of Christ” (Philippians 
1:27), he is telling believers that there is a manner of life fitting to the gospel and there is a 
manner of life unfitting to it. That ought to be obvious, but in a generation drunk on excuses 
it needs to be stated bluntly. There is conduct that adorns the doctrine of God our Saviour, 
and there is conduct that drags mud across it in the eyes of men. The issue is not whether 
the believer’s life becomes the basis of salvation. It does not. The issue is whether the 
believer’s life harmonizes with the message he claims to believe. 

If a man says he has been saved by grace, reconciled to God, washed in the blood, sealed 
by the Spirit, and made a new creature in Christ, then it is not unreasonable to expect his 
walk to begin reflecting that reality. No, he will not be sinless. No, he will not be perfect. No, 
he will not impress legalists who measure holiness by the length of a list and the sharpness 
of an outward code. But there should be something about him that says the gospel has 
done more than give him a vocabulary. There should be a difference in his loves, his hates, 
his speech, his priorities, his convictions, his responses, his repentance, and his hunger for 
God. 



That is what “becometh the gospel” means. It means fitting. Suitable. Appropriate. In 
harmony with. A gospel that proclaims holiness, grace, truth, redemption, and a risen 
Christ is not becomingly worn by a life given over to filth, vanity, worldliness, bitterness, and 
casual indifference to sin. A saved man may fail, but he cannot live comfortably forever in 
contradiction to the gospel without exposing something rotten in his profession. Grace 
does not make holiness optional. It makes holiness possible and fitting. 

3. Grace Is Not an Excuse for Sloppiness 

One of the most poisonous lies in modern church culture is the notion that strong 
preaching on grace requires weak preaching on practical holiness. That is nonsense. Grace 
is not a permission slip for carnality. It is the very power that teaches the believer how to 
live. Titus 2:11-12 says, “For the grace of God that bringeth salvation hath appeared to all 
men, Teaching us that, denying ungodliness and worldly lusts, we should live soberly, 
righteously, and godly.” Notice that carefully. Grace teaches. It teaches denial of 
ungodliness. It teaches rejection of worldly lusts. It teaches sober, righteous, godly living. 
That is not legalism. That is New Testament grace doing what it does. 

The man who uses grace as an excuse for spiritual laziness has not understood grace at all. 
He talks about liberty, but what he means is the freedom to indulge the flesh without being 
confronted. He talks about avoiding legalism, but what he really wants is to avoid the 
searching, sanctifying claims of Christ on his life. He has turned grace into a hiding place 
for sin. Paul saw that spirit coming a mile away and crushed it in Romans 6:1-2. “Shall we 
continue in sin, that grace may abound? God forbid.” There is apostolic clarity. Grace does 
not invite sin to move in and take over the place. Grace breaks sin’s dominion and teaches 
the believer to live under a new Master. 

This is where practical preaching has to become direct. A man who claims salvation by 
grace and then uses that confession to justify filth in entertainment, looseness in speech, 
carelessness in morals, dishonesty in business, bitterness in spirit, or rebellion in heart is 
not magnifying grace. He is insulting it. Grace did not rescue him so he could become a 
more theologically informed slave of his flesh. Grace rescued him so he could walk in 
newness of life. That does not mean sinless perfection. It means grace is not a cloak for 
sloppiness. 

4. Legalism Corrupts the Gospel by Making Conduct the Ground 

Now the blow has to fall on the other side too. Legalism is just as destructive in its own way 
because it confuses the fruit with the root. The legalist looks at the Christian life and turns 
it into a performance ladder. He begins with the right instinct that saved people should live 
differently, and then he ruins the whole thing by making conduct the basis of acceptance, 



assurance, or final standing before God. He may not say it quite that bluntly, but that is 
where his system leads. Christ becomes the opener of the door, and then the believer must 
keep himself in the house by rule-keeping, effort, and visible compliance with the 
standards of the group. 

That destroys the believer’s peace and distorts the purpose of holiness. Holiness stops 
being the fruit of life in Christ and becomes a panicked effort to maintain justification. The 
result is either pride or despair. Pride for the man who performs well enough outwardly to 
look impressive, and despair for the man who knows how deep his struggle really goes. 
Neither outcome glorifies Christ. Romans 5:1 says, “being justified by faith, we have peace 
with God through our Lord Jesus Christ.” That peace is not maintained by human 
performance. It stands on Christ’s righteousness. The Christian obeys from acceptance, 
not for acceptance. 

This is why legalism must be exposed for the counterfeit it is. It does not create true 
holiness. It creates a culture of fear, comparison, and externalism. It may clean up certain 
behaviors, but it cannot produce the inward love for Christ and hatred for sin that grace 
produces. A man afraid of losing his standing may obey outwardly while his heart stays 
cold and resentful. But a man who knows he is saved by grace begins to obey out of 
gratitude, love, and a new nature. Legalism is not stronger holiness. It is corrupted holiness 
cut loose from the cross. 

5. The Gospel Produces a People Who Should Look Different 

The New Testament never apologizes for expecting visible change in the lives of believers. 
Paul says in 2 Corinthians 5:17, “if any man be in Christ, he is a new creature.” That means 
salvation is not merely a legal declaration floating above an unchanged life. It includes a 
real work of God in the soul that begins to show itself. Again, not perfection. Not instant 
maturity. Not identical progress in every saint. But enough reality that the man is no longer 
simply the same old rebel with a religious bumper sticker slapped on him. The gospel 
produces a people who should look different from the world around them. 

That difference is not first a list of artificial cultural signals. It is deeper than that. It is seen 
in the man’s direction, loves, convictions, and responses. He now has a war in him where 
once there was only surrender to sin. He now has hunger for truth where once there was 
boredom. He now has sorrow over sin where once there was easy excuses. He now has 
affection for Christ where once there was spiritual deadness. These things may be weak at 
first, they may be mixed with immaturity and struggle, but they are real. The gospel makes 
people alive, and living things act differently than dead things. 



This is important because there is a type of church profession today that seems to think the 
only thing that matters is whether someone once repeated the right words. After that, no 
meaningful change is expected, and anyone who asks for visible fruit is accused of 
legalism. But the apostles did not speak that way. They called believers to holiness, 
sobriety, godliness, purity, charity, and good works because the gospel produces a people 
who should look like they belong to Christ. A profession with no changed life at all is not a 
triumph of grace. It is often evidence that grace was never received. 

6. Holy Living Adorns the Gospel Before the Watching World 

Titus 2:10 says believers are to live so as to “adorn the doctrine of God our Saviour in all 
things.” That is a beautiful phrase. It means a Christian’s conduct can either adorn the truth 
he professes or drag dishonor across it. The doctrine itself remains pure, but the believer’s 
life either displays its beauty or clouds it before a watching world. A worldling is often too 
blind to grasp deep doctrine, but he can still notice whether the man who talks about Christ 
is honest, sober, clean, gracious, faithful, and different from the filth all around him. 

Now that does not mean the Christian lives for the approval of the world. The world hated 
Christ and will often hate the believer even when he lives right. But it does mean the 
believer should not hand the enemies of the gospel easy ammunition by living loosely, 
carnally, and hypocritically. When a saved man lives like a fool, he gives the world a club to 
swing against the truth he claims to love. David was told after his sin that he had given 
“great occasion to the enemies of the Lord to blaspheme” (2 Samuel 12:14). That principle 
still cuts. Holy living does not save, but unholy living can publicly dishonor the very gospel 
that does. 

So there is a practical, searching side to this truth. The believer has to ask himself whether 
his life makes the gospel look weighty, beautiful, and real, or whether it makes his 
profession look hollow. Does his speech adorn the truth or cheapen it. Does his 
entertainment life fit the gospel or mock it. Does his handling of money, relationships, 
marriage, work, and private conduct make the doctrine of Christ believable in the eyes of 
men, or does it supply scoffers with material. The gospel deserves better than a slovenly 
witness. 

7. Grace Teaches, Chastens, and Grows the Believer 

The final balance that must be kept is that holy living in the Christian life is not produced by 
mere pressure from the outside. It is taught, formed, and deepened by grace itself. Titus 2 
says grace teaches. Hebrews 12 shows the Father chastens those He loves. Philippians 
2:13 says, “it is God which worketh in you both to will and to do of his good pleasure.” All of 
that means the Christian life is not a matter of gritting your teeth in your own strength until 



you look respectable. It is the outworking of God’s grace in a saved man’s life, teaching him, 
correcting him, and shaping him over time. 

This should encourage struggling believers. The call to live worthy of the gospel is not a call 
to save yourself by trying harder. It is a call to yield to the grace that saved you and let that 
grace do its sanctifying work. The believer fights sin, confesses failure, renews his mind, 
grows in the word, depends on the Spirit, and submits to the chastening hand of God. 
Grace is not passive. It is powerful. It works. It disciplines. It transforms. The same grace 
that justifies also sanctifies, though never perfectly in this life and never as the ground of 
acceptance before God. 

That is why the believer can be both humbled and hopeful. Humbled, because he sees how 
far short he still falls. Hopeful, because he knows God has not left him to himself. The 
gospel that saved him is not indifferent to how he lives. It is producing something in him. 
The Christian life is therefore not legal drudgery and not careless drift. It is grace teaching a 
blood-bought sinner how to walk in a way fitting to the gospel of Christ. 

Conclusion 

Living worthy of the gospel does not mean earning salvation by holy conduct. It means that 
those who have been saved by grace should walk in a manner fitting to the truth they 
profess. Works do not save, but grace never leaves a man unchanged. The gospel produces 
a changed people, and those people are called to let their conversation be as it becometh 
the gospel of Christ. That gives us the balance we need. Legalism is false because it makes 
conduct the ground. Careless profession is false because it denies that grace changes the 
life of the one who receives it. 

The church needs that balance desperately. She needs to strike hard against every works-
based counterfeit of salvation, but she also needs to strike hard against the lazy, loose, 
shallow version of grace that treats holiness like an optional hobby for unusually serious 
believers. Grace teaches. Grace chastens. Grace forms a people who should live 
differently because they belong to Christ. That is not bondage. That is the beauty of new life 
showing itself in a fallen world. 

So let every believer search himself honestly. Not to see whether he has earned God’s love, 
but to see whether his walk is fitting to the gospel he claims to believe. Let him throw 
legalism out as the enemy of grace, and let him throw spiritual sloppiness out as the enemy 
of holiness. Then let him cling to Christ, stand in grace, and walk by the Spirit in a way that 
adorns the doctrine of God our Saviour. That is the balance of the New Testament, and it is 
as needed now as ever. 

 



 

20 of 21: The Gospel Rightly Divided - Another Gospel 

There are times when a preacher ought to sound like a shepherd, and there are times when 
he ought to sound like a man standing at the gate with a drawn sword. Galatians is one of 
those places where the Holy Ghost does not permit soft edges, diplomatic fog, or the kind 
of religious niceness that smiles while poison is being poured into the cup. Paul says in 
Galatians 1:6, “I marvel that ye are so soon removed from him that called you into the grace 
of Christ unto another gospel.” Then he adds in verse 7, “Which is not another.” That means 
the so-called gospel being preached was not merely an alternative emphasis, a 
denominational flavor, or a harmless doctrinal variation. It was no true gospel at all. It used 
gospel language while destroying gospel truth. And Paul did not handle that like a 
difference of opinion among brethren. He took a hammer to it. 

That is exactly what the church needs right now because we are drowning in counterfeit 
gospels. There is works salvation. There is ritual salvation. There is church salvation. There 
is sacramental salvation. There is law-plus-grace salvation. There is Jesus-plus-baptism 
salvation. There is Jesus-plus-endurance salvation. There is Jesus-plus-denominational 
loyalty salvation. There is Jesus-plus-moral reform salvation. And every single one of them 
is another gospel. They do not all wear the same clothes. Some wear robes. Some wear 
suits. Some wear casual modern branding. Some wear old-fashioned language. But they all 
have one thing in common. They refuse to let Jesus Christ and His finished work stand 
alone as the sole ground of salvation. They all add something to Calvary, and the moment 
they do that, they have crossed from the gospel into corruption. 

Paul’s response to that corruption is not timid, measured, or politically careful. He says, 
“though we, or an angel from heaven, preach any other gospel unto you... let him be 
accursed” (Galatians 1:8). Then because he knows the human heart likes to soften hard 
truths by pretending they were only said once in the heat of the moment, he repeats it in 
verse 9, “If any man preach any other gospel unto you... let him be accursed.” That is not 
overreaction. That is apostolic judgment. The gospel is too precious to let men tamper with 
it. Souls are too eternal. Hell is too real. Christ’s blood is too holy. A perverted gospel is not 
a harmless mistake. It is a soul-damning lie, and this essay had better hit it like a 
sledgehammer because the age we live in is full of smiling liars using the name of Jesus to 
sell another gospel. 

1. Another Gospel Is No Gospel at All 

The first thing that must be understood is that another gospel is not a second valid option. 
Paul says in Galatians 1:7, “Which is not another; but there be some that trouble you, and 



would pervert the gospel of Christ.” That means a perverted gospel may still use familiar 
words and still claim to be Christian, but once the gospel is perverted it ceases to be the 
gospel in any saving sense. It is no more legitimate than poisoned water is legitimate 
drinking water just because it is still wet. It may look similar to the undiscerning eye. It may 
even have the right vocabulary floating on the surface. But the substance has been 
corrupted, and corruption is enough to kill. 

This is where so many churches fail. They keep treating gospel corruption as though it were 
merely a spectrum of slightly different Christian traditions. They say things like, well, they 
love Jesus too, or they say grace too, or they are sincere, or they mean well, or they are just 
expressing the faith differently. Paul would have blown the roof off that kind of cowardice. 
He did not say the troublers in Galatia had a different emphasis. He said they had perverted 
the gospel of Christ. That means the gospel can be twisted enough to become spiritually 
destructive while still using enough religious language to fool careless people. 

This is why discernment is not optional. A man cannot simply ask whether Jesus is 
mentioned. He has to ask what is being preached about Jesus, what is being added to 
Jesus, and whether sinners are being told to trust Christ alone or Christ plus something 
else. Another gospel is not always obvious to the flesh because the flesh likes additions. It 
likes anything that lets it contribute. But the spirit-taught believer learns to recognize that 
the moment the finished work of Christ is no longer enough, the gospel has already been 
perverted. 

2. Paul Treated Gospel Corruption as a Curse-Worthy Evil 

The strongest language in Galatians is not found in a passage about church administration, 
personalities, or secondary disputes. It is found at the point where the gospel is being 
corrupted. Paul says, “let him be accursed” (Galatians 1:8, 9). That means devoted to 
judgment. Under divine curse. He does not say, let him be corrected gently if possible, 
though certainly men can be instructed where ignorance is involved. He says the preacher 
of another gospel is accursed. That tells you how God views gospel corruption. It is not a 
minor stain on the garment of Christianity. It is damnable evil. 

Now that truth is offensive to the modern religious mind because the modern church has 
been trained to treat everything like a public relations problem. Tone is king. Niceness is 
queen. Offense is the great unforgivable sin. But Paul had a stronger loyalty than tone. He 
had loyalty to the truth of the gospel. He understood that men are not merely confused 
when they preach another gospel. They are instruments of damnation. They are leading 
souls away from Christ while using His name. There is almost nothing more diabolical than 
that. No wonder the apostle speaks with a curse on his lips. 



This should teach believers something about proportion. If Paul reserved such severe 
language for gospel perversion, then the church ought to stop acting like harsh clarity is the 
greater danger. The greater danger is not that someone might sound too strong while 
defending the gospel. The greater danger is that the gospel might be corrupted while 
everyone stays polite. Better a sharp warning that wakes a soul up than a soft silence that 
helps him die in a lie. 

3. Works Salvation Is Another Gospel 

Let us start swinging directly. Works salvation is another gospel. If a man is told that he 
must do something to earn, secure, complete, or maintain justification before God, he is 
being given another gospel. Romans 4:5 says, “to him that worketh not, but believeth on 
him that justifieth the ungodly, his faith is counted for righteousness.” There is no confusion 
there. The man who does not work for justification but believes on Christ is counted 
righteous. Ephesians 2:8-9 says salvation is “not of works.” Titus 3:5 says, “Not by works of 
righteousness which we have done.” That should have buried works salvation in a casket 
and put six feet of dirt on top of it. 

But the flesh keeps digging it up because man wants to contribute. So false religion offers 
him opportunities to do so. Be good enough. Endure enough. Repent enough in a 
meritorious sense. Clean yourself up enough. Keep enough commandments. Give enough. 
Suffer enough. Perform enough. Prove enough. All of that is another gospel because all of it 
puts the spotlight back on the sinner’s contribution. It may not always deny Christ with the 
lips. It denies Him with the structure. If Christ is not enough, then works become the co-
saviour. That is blasphemy dressed up as morality. 

The believer must therefore learn to reject works salvation without apology. Not because he 
hates holiness, but because he loves Christ. Holiness has its place after salvation. Good 
works have their place as fruit. Obedience has its place in the Christian life. But when 
works are moved into the ground of acceptance with God, the gospel is gone. You are no 
longer dealing with Christianity. You are dealing with religious self-salvation with Bible 
words glued to the outside. 

4. Ritual Salvation Is Another Gospel 

Ritual salvation is another gospel whether it is dressed up in ancient vestments or modern 
church language. If a sinner is told that baptism, communion, sacraments, confirmations, 
priestly acts, liturgical processes, or church ceremonies carry saving power as part of the 
ground of justification, then the message has already crossed the line into another gospel. 
Paul said, “For Christ sent me not to baptize, but to preach the gospel” (1 Corinthians 1:17). 



That verse alone should make every baptismal regeneration preacher sweat through his 
shirt. The gospel saves. Ritual does not. 

Now rituals can have biblical meaning in their proper place. Baptism matters. The Lord’s 
supper matters. Obedience matters. But none of those things save. They testify, picture, 
commemorate, instruct, or express obedience. They do not cleanse the conscience before 
God. Hebrews 9:14 says it is the blood of Christ that purges the conscience, not church 
ritual. Acts 16:31 says, “Believe on the Lord Jesus Christ, and thou shalt be saved.” Not 
believe and be ritually processed. Believe on Christ. Ritual salvation is another gospel 
because it relocates faith from the Person and finished work of Christ to an act 
administered or undergone by man. 

This is why sacramental systems are so spiritually deadly. They train sinners to look at 
external acts for internal peace. They teach dependence on ceremonies rather than on 
Christ Himself. They may speak of grace, but grace gets chained to religious machinery, 
and the sinner is left leaning on visible forms instead of the invisible Saviour. That is not 
harmless difference. That is gospel corruption. A ritual added to Christ is no longer a 
biblical ordinance in its proper place. It becomes a rival to the sufficiency of Christ. 

5. Church Salvation Is Another Gospel 

There is also such a thing as church salvation, and it is poison. That is the idea that 
belonging to the right church, being under the right authority, staying inside the right 
institution, or submitting to the right clerical structure is itself part of how a sinner gets or 
keeps himself right with God. That poison shows up in Roman Catholicism, high-church 
systems, cults, restorationist groups, and even some forms of independent church culture 
that practically teach people to trust their church identity more than Christ. It is another 
gospel because it puts the institution where the Saviour ought to stand. 

The New Testament never tells a sinner, join the church and thou shalt be saved. It says, 
“Believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). A saved man 
should join himself to a sound church. He should gather with the saints. He should submit 
to biblical leadership in its proper place. But the church is not the ark of redemption in the 
sense false systems claim. Christ is. The church is the body of the saved, not the saviour of 
the body. Any institution that begins to speak as though men must come through it in order 
to get to Christ is stealing His place and corrupting His gospel. 

This is why cults are so dangerous. They all have some version of church salvation in them. 
They make the group essential to salvation in a saving sense, so the sinner is bound to the 
system rather than set free in Christ. But you can put a sinner in the soundest church in 
town and he will still go to hell if he has never trusted Christ. Church membership is not 



regeneration. Church loyalty is not justification. Church attachment is not the new birth. 
Another gospel often sounds very churchy because churchiness is one of the easiest ways 
to hide the absence of Christ. 

6. Law-Plus-Grace and Jesus-Plus-Anything Are Another Gospel 

Galatians is the great death blow to law-plus-grace religion. The error in Galatia was not 
that the troublers denied Christ entirely. Their poison was more subtle than that. They 
added law to grace. They added circumcision and legal obligation as part of the standing of 
the believer. That is exactly how another gospel usually works. It does not always begin by 
denying Jesus. It begins by saying Jesus is good, but not enough by Himself. Jesus plus law. 
Jesus plus works. Jesus plus ritual. Jesus plus church. Jesus plus endurance. Jesus plus 
your faithfulness as the final ground. That is another gospel. 

Paul’s answer is ruthless because the issue is ruthless. In Galatians 2:21 he says, “if 
righteousness come by the law, then Christ is dead in vain.” That is the knife. If law 
contributes to righteousness in that justifying sense, then the death of Christ is emptied of 
its necessity and glory. The same principle applies to every Jesus-plus system. If Christ 
plus baptism saves, then Christ alone did not save. If Christ plus sacraments save, then 
Christ alone did not save. If Christ plus your perseverance in order to complete the 
transaction saves, then Christ alone did not save. Add anything to Christ as the ground of 
salvation, and you have denied Him in the very place where you pretended to honor Him. 

This is why “Jesus plus anything” must be identified clearly as another gospel. The modern 
church often gets nervous at that point because many popular systems speak warmly of 
Jesus while quietly adding something else in the structure. But a smiling lie is still a lie. The 
issue is not whether the name of Jesus is used. The issue is whether He is enough. The 
gospel says He is enough. Another gospel says He is not. There is no middle ground there. 

7. Another Gospel Must Be Exposed, Not Tolerated 

Because another gospel is soul-damning, it must not be tolerated in the church. It must be 
exposed. The church does not honor Christ by pretending gospel corruption is too sensitive 
to name. She honors Christ by speaking as clearly as the apostles spoke. Paul did not say, 
let us create broad unity and hope the differences sort themselves out. He did not say, 
perhaps we can partner around shared values while remaining charitable about the gospel. 
He said accursed. That means there are some lines which, when crossed, destroy 
fellowship at the root because they destroy the message itself. 

This is where the saints need courage. They must be willing to say no. No to another gospel 
in Catholic dress. No to another gospel in Protestant dress. No to another gospel in 
charismatic dress. No to another gospel in academic dress. No to another gospel in 



fundamentalist dress. Because the devil is not committed to one style. He is committed to 
the corruption of the gospel. If he can get Christ displaced by law, ritual, church 
dependence, moralism, sacrament, or spiritual performance, he is satisfied. The saints 
must learn to identify the structure, not just the label. 

A church that will not expose another gospel is not being loving. It is helping souls remain in 
darkness. A preacher who will not identify another gospel for fear of seeming harsh is not 
protecting the flock. He is handing them over to wolves with a weak smile on his face. The 
time for mushy uncertainty is over. If Paul could say accursed twice in the opening chapter 
of Galatians, the modern pulpit has no excuse for mumbling vaguely while false gospels 
march through the front door. 

Conclusion 

Another gospel is no gospel at all. That is the hammer blow of Galatians. A perverted 
gospel may keep some Christian words, may speak of Jesus, may sound spiritual, may look 
ancient, may look respectable, may even sound loving. But if it adds anything to the 
finished work of Jesus Christ as the ground of salvation, it is another gospel. Works 
salvation is another gospel. Ritual salvation is another gospel. Church salvation is another 
gospel. Law-plus-grace is another gospel. Jesus-plus-anything is another gospel. And Paul 
did not treat any of it like a harmless difference in emphasis. He pronounced a curse on it. 

That should shake the church awake. We are not dealing with secondary matters here. We 
are dealing with the very message by which sinners are saved or damned. Christ is either 
sufficient or He is not. The blood either finished the work or it did not. Grace is either free or 
it is not. Faith either rests in Christ alone or it has been diverted into some religious 
machinery that steals His glory. The line could not be clearer if men would stop hiding 
behind denominational politeness and start reading Galatians like they mean to obey it. 

So let this essay stand as one of the hammer blows in the series. Let another gospel be 
named for what it is. Let the saints refuse every counterfeit. Let every sinner know that 
salvation is in Christ alone, by grace alone, through faith alone, because of His finished 
work alone. And let every preacher understand that if he softens that line, he is not 
becoming gracious. He is helping damnable error wear the name of Jesus while it drags 
souls to hell. 

 

 

21 of 21: The Gospel Rightly Divided - The Everlasting Gospel 



When the Bible comes down to the dark thunder of Revelation, with beasts rising, wrath 
falling, blood flowing, and the nations drunk on rebellion, the Holy Ghost still uses the word 
“gospel.” That alone ought to arrest the reader. Revelation 14:6 says, “And I saw another 
angel fly in the midst of heaven, having the everlasting gospel to preach unto them that 
dwell on the earth.” There it is in black and white. Not the word gospel dropped carelessly 
into the text like a decorative religious label. The everlasting gospel. And there it appears, 
not in a quiet church epistle, not in a pastoral letter, not in a gentle devotional moment, but 
in the very atmosphere of tribulation judgment. That should tell any serious Bible student at 
once that context matters, timing matters, audience matters, and the word “gospel” cannot 
be flattened into one lazy formula every time it appears. 

That is really what this whole series has been driving toward from the first essay. The Bible 
uses gospel language with precision, not confusion. Men create the confusion when they 
refuse to let God define His own words in their own settings. They see the word “gospel” 
and panic into simplification, as though the only way to protect truth is to pretend every 
occurrence means the exact same thing to the exact same audience in the exact same 
dispensational context. But that is not reverence for Scripture. That is fear of Scripture. God 
is not afraid of His own distinctions. He put them there. He gave you the gospel of the 
kingdom, the gospel of God, the gospel of Christ, the gospel of grace, Paul’s gospel, the 
glorious gospel, the mystery of the gospel, another gospel, and now, in Revelation 14, the 
everlasting gospel. If He wanted all of that blurred into one fog bank, He would not have 
written the Book the way He wrote it. 

What makes the everlasting gospel so powerful as the closing note of this series is that it 
brings the whole discussion full circle. Even in the final scenes of judgment, God still has 
good news connected to His righteous rule, His authority, His creatorship, and His demand 
that men fear Him and give Him glory. That good news does not appear in a vacuum. It 
appears in a tribulation setting where the beast is rising, Babylon is collapsing, the mark is 
being enforced, and heaven is warning the earth before final wrath crashes down. So this 
essay matters because it proves one last time that the safest place in Bible study is always 
under the authority of the Book, rightly divided, with every word left where God put it. When 
men do that, the Bible opens. When they refuse, they wind up making a mess out of the 
very text they claim to honor. 

1. The Everlasting Gospel Appears in a Tribulation Setting 

The first thing a reader must do with Revelation 14:6 is stop pretending he is in Romans. He 
is not. He is in the Apocalypse. He is in a book of seals, trumpets, beasts, wrath, and 
judgments. He is in the final scenes of earth’s rebellion against God under the rise of 
Antichrist and the gathering storm of divine judgment. Revelation 14 sits in a context where 



the beast and his image are central issues, where Babylon’s fall is announced, and where 
the warnings of heaven are coming down with terrifying force. So when the text says an 
angel has “the everlasting gospel to preach unto them that dwell on the earth” (Revelation 
14:6), the setting itself tells you not to read the verse carelessly. 

That tribulation context is vital because it keeps the interpreter from doing what so many 
commentators do, which is to rip the phrase out of its setting and collapse it into whatever 
gospel formula they happened to bring with them before they opened the book. But the 
Holy Ghost did not place the everlasting gospel in the church age epistles. He placed it 
here, in this moment, in this setting, to these earth-dwellers under this prophetic crisis. 
That means the audience is not abstract. It is the earth in the midst of tribulation. The issue 
is not merely private peace. It is public confrontation with God’s authority in a world 
coming under open judgment. 

This is why right division matters right to the end of the Bible. A man who refuses contextual 
distinctions in Revelation will make the same kind of mess there that he makes in Matthew 
and Acts. He will flatten everything. He will ignore timing. He will confuse audiences. He 
will make church truth swallow prophetic truth, and then he will call the resulting 
contradiction “mystery.” But there is no mystery in simply believing the verse where it 
stands. The everlasting gospel appears in a tribulation setting because God put it there. The 
safe interpreter leaves it there. 

2. “Everlasting” Points to God’s Unchanging Right to Rule 

The word “everlasting” in Revelation 14:6 is not ornamental. It is doctrinal. It points to 
something enduring, permanent, and rooted in God’s eternal rights. The gospel here is tied 
to truth that does not expire because it is bound up with who God is. He is still Creator. He 
is still Judge. He is still Lord of heaven and earth. He is still worthy of fear, glory, and 
worship. That is why the angel says, “Fear God, and give glory to him” (Revelation 14:7). 
This is not random religious language. It is a proclamation of the unchanging claims of God 
upon His creation. 

That also helps explain why the message can properly be called gospel even in a scene of 
judgment. Good news does not always mean the exact same doctrinal content in every 
setting. Sometimes the good news is that God’s righteous rule will stand, that His authority 
will not be overthrown, that the beast will not finally triumph, that idolatry will not have the 
last word, and that heaven still speaks truth into a world racing toward damnation. In other 
words, the everlasting gospel includes glad tidings connected to the eternal rights of God 
over the earth and over men who have tried to cast off His authority. 



This again proves the point of the series. Context matters. The word gospel carries good 
news from God, but the exact emphasis of that good news is supplied by the setting. In 
Revelation 14 the emphasis is not the same as the formal Pauline definition in 1 
Corinthians 15:1-4. That does not mean contradiction. It means precision. It means the 
Book is using its own words with care. Only a man lazy in study and fearful of distinctions 
will insist on flattening what the Holy Ghost carefully qualified. 

3. The Everlasting Gospel Commands Men to Fear God 

The angel preaches, “Fear God, and give glory to him” (Revelation 14:7). That is striking 
because it shows the message includes a call to right response before God’s impending 
judgment. This is not syrupy religion. It is not a soft appeal to spiritual feelings. It is a 
command. Fear God. In a world intoxicated with beast worship, false miracles, rebellion, 
and blasphemy, heaven speaks with authority and says the issue is not how men feel about 
themselves. The issue is whether they fear the God they have offended and resisted. 

That fear is not mere panic detached from truth. It is the proper response of the creature 
before the Creator and Judge. It is the recognition that God is God and man is not. The 
modern world hates that note because the modern world wants spirituality without 
trembling, worship without holiness, and religion without accountability. But the 
everlasting gospel will not cooperate with that illusion. It tells men to fear God because the 
hour of His judgment is come. That means gospel language in this setting carries judicial 
urgency, not therapeutic comfort. 

This also helps believers see that the Bible’s use of gospel language is larger and richer 
than the sentimental clichés people often attach to it. The good news from God is never 
less than good, but it is not always soft in tone. In this case the good news includes the 
truth that God still rules, God still speaks, God still warns, and men are still responsible to 
bow before Him. That is everlasting truth because God’s rights over His creation do not 
expire when man rebels against them. 

4. The Everlasting Gospel Calls Men to Worship the Creator 

Revelation 14:7 continues, “and worship him that made heaven, and earth, and the sea, 
and the fountains of waters.” That is a majestic statement because it brings the message 
back to creation itself. In the very hour when men are worshipping the beast, following 
images, bowing to false power, and living in defiance of God, heaven points them back to 
the One who made all things. The Creator has not surrendered His rights. The creature has 
not evolved beyond accountability. The whole world still belongs to the One who made 
heaven, earth, sea, and fountains of waters. 



That is another reason the message is good news. It is good news that creation is not finally 
in the hands of the beast, Babylon, or the kings of the earth. It still belongs to God. The One 
who made it still has authority over it. The One who formed it still has the right to judge it. 
The One who stretched out the heavens is not absent while man stages his last rebellion. 
He is present, speaking, warning, and preparing to bring the whole rebellious order 
crashing down. In that sense the everlasting gospel is glorious because it announces the 
enduring supremacy of the Creator over a world gone mad. 

This also lands a heavy blow against modern man’s worship of the creature. Romans 1 
already warned of men who worship and serve “the creature more than the Creator” 
(Romans 1:25). Revelation shows that same rebellion reaching full-blown apocalyptic 
form. So the everlasting gospel stands in direct contradiction to idolatry, humanism, beast 
worship, and all forms of creature-exaltation. It calls men back to the Creator because that 
is where reality begins. A gospel that in this setting did not point back to God’s creatorship 
would not be the message God Himself sends. 

5. The Everlasting Gospel Shows That Judgment Does Not Cancel God’s Goodness 

Some people have such a sentimental notion of “good news” that they think judgment 
language and gospel language cannot appear in the same breath. But Revelation 14 
crushes that confusion. The angel says, “for the hour of his judgment is come” (Revelation 
14:7), and this declaration is still tied to the everlasting gospel. That means God’s coming 
judgment is not outside the frame of good news when seen from the standpoint of His 
righteousness, His rule, and the final overthrow of evil. The destruction of rebellion is good 
news for a universe groaning under the weight of sin. 

That does not make judgment pleasant for the rebel. It makes judgment right. It means the 
gospel in this setting includes the truth that God will not forever allow evil to mock His 
throne, trample His creation, and devour the earth unchecked. The beast will not reign 
forever. Babylon will not stand forever. Blasphemy will not go unanswered forever. The hour 
of judgment coming is terrible for the unrepentant, but it is not bad news in the moral 
universe of God. It is the necessary answer of holiness to evil. It is the vindication of divine 
righteousness. 

So the everlasting gospel reminds the reader that the Bible’s good news is always rooted in 
God’s character, not man’s preferences. Men often define good news as whatever makes 
them feel safe in rebellion. God defines it according to truth. It is good that He reigns. It is 
good that He judges. It is good that He warns. It is good that He will not let darkness have 
the last word. Once that is understood, Revelation 14 no longer sounds strange. It sounds 
majestic, righteous, and perfectly fitting to the God who speaks it. 



6. The Bible’s Use of Gospel Language Reaches Further Than Lazy Systems Allow 

By the time you reach Revelation 14, any honest reader ought to be cured of the notion that 
every use of the word gospel can be shoved into one simplistic formula without regard to 
timing or audience. We have seen in this series the gospel of the kingdom, the gospel of 
grace, Paul’s gospel, the glorious gospel, the mystery of the gospel, and now the everlasting 
gospel. That does not create confusion. It destroys confusion by forcing the reader to 
notice that God qualifies His own words and places them in real contexts with real 
emphases. 

The confusion comes from men who are too lazy to study or too nervous to let the Book say 
what it says. They want a one-size-fits-all formula because formulas are easy to manage. 
But the Holy Ghost did not write the New Testament as a one-page tract with no 
development, no progression, no distinctions, and no context. He wrote a living revelation 
unfolding across history and prophecy. That is why a workman approved unto God must 
rightly divide the word of truth (2 Timothy 2:15). Right division is not an exotic hobby. It is 
simple obedience to the way God wrote the Book. 

So Revelation 14 becomes a final rebuke to theological laziness. Here is gospel language in 
the middle of tribulation judgments. Here is an angel preaching to earth-dwellers under 
prophetic crisis. Here is everlasting good news tied to the fear of God, the glory of God, the 
creatorship of God, and the hour of God’s judgment. Only a fool would flatten that into 
whatever formula he happened to carry into the verse. The wise reader lets the text breathe 
in its own setting and learns from the precision of the Holy Ghost. 

7. The Safest Place in Bible Study Is Under the Authority of the Book 

If this whole series has taught anything, it ought to be this: the safest place in Bible study is 
always under the authority of the Book, rightly divided, with every word left where God put 
it. The moment a man starts overriding context, blurring distinctions, and rearranging terms 
to protect his system, he begins moving into danger. He may still sound religious. He may 
still quote verses. But he is no longer submitting to the Book as it stands. He is asking the 
Book to submit to him. 

Revelation 14 is a fitting place to end because it reminds the reader that even at the far end 
of prophetic judgment, God’s words remain exact, meaningful, and perfectly placed. The 
everlasting gospel is not there by accident. It is there because God wanted it there. The 
same God who gave Paul “my gospel” also gave an angel the everlasting gospel. The same 
God who spoke of the gospel of grace also spoke here of fearing Him and giving Him glory 
because the hour of His judgment had come. Every phrase fits where He placed it. 



That means the student of Scripture does not need to fear the text. He needs to fear 
mishandling the text. He does not need to flatten the Bible to protect it. He needs to believe 
it. He does not need to apologize for distinctions. He needs to honor them. And if he will do 
that, the Book will reward him with clarity, harmony, and a growing sense that the Author 
knew exactly what He was doing from Genesis to Revelation. 

Conclusion 

The everlasting gospel in Revelation 14:6-7 brings this whole series to a powerful close 
because it proves again that the Bible uses gospel language with precision, not 
carelessness. Even in the tribulation setting, with judgment looming and rebellion at full 
height, God still speaks good news connected to His righteous rule, His authority as 
Creator, and His demand that men fear Him and give Him glory. That is not a contradiction 
to what came before. It is another example of the Holy Ghost using the word gospel in a 
specific setting with a specific emphasis that must be honored as written. 

That is why context matters so much. Not every use of the word gospel can be lazily 
collapsed into one formula without regard to audience and timing. The gospel of the 
kingdom is not the same in setting as the gospel of grace. Paul’s gospel tied to the 
revelation of the mystery is not the same in setting as the everlasting gospel preached by 
an angel in Revelation 14. But none of that weakens the Bible. It strengthens the reader’s 
understanding of it. The problem has never been with the Book. The problem has always 
been with men who will not let the Book keep its own order. 

So the series ends where every serious Bible student ought to end, under the authority of 
Scripture itself. Let every word stand. Let every phrase remain where God put it. Let 
prophecy be prophecy, mystery be mystery, Israel be Israel, the Church be the Church, and 
the everlasting gospel be the everlasting gospel. The safest place in Bible study is not under 
the traditions of men, but under the Book, rightly divided, humbly believed, and fearlessly 
preached. 

 

 

Conclusion to the Series: The Gospel Rightly Divided 

After walking this study from beginning to end, one truth ought to stand out above all 
others: the Bible does not use the word gospel loosely, carelessly, or interchangeably in 
every place men want to force it. God is exact. He is deliberate. He is pure in His speech. 
When He says the gospel of the kingdom, He means it. When He says the gospel of God, 
He means it. When He says the gospel of Christ, the gospel of grace, my gospel, the 



gospel of peace, the gospel of your salvation, the mystery of the gospel, the glorious 
gospel, and the everlasting gospel, He is not scattering religious phrases into the text like 
ornaments on a tree. He is speaking with precision. The confusion has never been in the 
Book. The confusion came when men stopped letting the Book define its own words and 
started forcing everything through the same theological funnel until what God separated by 
context, audience, revelation, and time was mashed together into religious mud. This 
series was written to pull that mud back off the text and let the sharp edges of Scripture 
stand where God put them. 

What we found is not a weaker gospel, but a stronger Bible. We found that right division 
does not diminish the truth. It protects it. It keeps the earthly ministry of Christ in its 
prophetic and kingdom setting. It lets Acts move as a transition book instead of freezing it 
into a doctrinal soup. It gives Paul’s apostleship, Paul’s gospel, and the revelation of the 
mystery the place God gave them. It lets the Church stand as the Body of Christ without 
stealing Israel’s promises or collapsing everything into generic Christianity. It lets 
Revelation speak in its own voice when the everlasting gospel appears under the thunder of 
coming judgment. In other words, it lets God be His own commentator. That is what makes 
the whole study so important. We did not come to the Bible demanding that it fit our 
inherited language. We came to the Bible asking it to say what it says. And when the dust 
settles, that is the only safe place for any believer to stand. 

So the final lesson of this series is simple, but it is weighty. The safest place in Bible study is 
under the authority of the Book, with every word left where God put it. Let men argue for 
their systems if they want to. Let traditions puff themselves up. Let denominations keep 
trying to flatten distinctions that the Holy Ghost plainly made. But as for the Bible believer, 
he is safest when he believes the text, honors the context, watches the audience, respects 
the unfolding of revelation, and rightly divides the word of truth. That is not extremism. That 
is obedience. And if this series has done its job, it has not merely taught the reader more 
about the word gospel. It has taught him to trust the Scriptures more deeply, read them 
more carefully, and reverence them more fully. That is a worthy end to any study. The gospel 
remains pure when the Book remains first, and the Book remains clear when men stop 
trying to improve on the God who wrote it. 

 

 



 


