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Introduction to the Ruth Chapter-by-Chapter Series

When the Holy Spirit placed the Book of Ruth in the canon, He did not insert it as
sentimental filler or romantic diversion to relieve the reader from the brutality of Judges. He
positioned it with precision, as a doctrinal hinge between the chaos of the Judges period
and the establishment of kingship under David. Historically, Ruth unfolds “in the days when
the judges ruled” (Ruth 1:1), a period marked by tribal fragmentation, moral collapse,
cyclical apostasy, and the chronic refrain, “In those days there was no king in Israel”
(Judges 21:25). The nation was technically under Jehovah’s kingship, but practically
governed by appetite, pragmatism, and private opinion. In that environment of national
disintegration, the Spirit of God zooms into the life of a single Gentile widow from Moab and
uses her story to move the redemptive narrative toward David, and ultimately to Christ.
That is not sentimentality. It is sovereignty. Ruth is God taking a devastated family and using
it as the seedbed for Israel’s monarchy and Messiah’s genealogy.

Doctrinally, Ruth is the Old Testament’s clearest picture of the kinsman-redeemer, the goel,
the near relation who possesses both the right and the resources to redeem the persons
and property of a ruined family line. The law could expose sin, and the judges could punish
criminals, but neither the law nor the judges could restore inheritance, rebuild lineage, or
secure covenant continuity. Redemption is a legal reality rooted in blood kinship, financial
capacity, and judicial standing. Each element appears in Ruth. Boaz is a near kinsman.
Boaz possesses wealth. Boaz can act within the public gate before witnesses. The
unnamed nearer kinsman can refuse, but he cannot redeem. The tension between the
lawfulness of refusal and the impotence of redemption becomes one of the most profound
doctrinal pictures of New Testament soteriology. The nearer kinsman is like the law. He has
a legitimate claim, but no power to redeem the Gentile bride. Boaz is like Christ. He fulfills
the law, satisfies its claims, and redeems the one who could never redeem herself.

Typologically, Ruth stands alongside Joseph, David, and Esther as one of the most Christ-
centered narratives in the Old Testament. Ruth is a Gentile bride brought into covenant
blessing through a Jewish redeemer. Naomi is a picture of Israel, dispossessed, bitter, and
exiled, later restored to hope by the work of the Redeemer. Boaz is a type of Christ, wealthy,



willing, and legally qualified to redeem. Bethlehem, the setting of much of the book,
becomes the birthplace of both David and David’s greater Son, the Lord Jesus Christ
(Micah 5:2; Matthew 2:1). The threshing floor, the gate, the sandal, the inheritance, the
public witnesses, and the genealogy all converge into a typological symphony that points
toward the incarnation, atonement, and millennial kingship of the Messiah. Every detailis
loaded. Nothing is wasted. The Spirit of God is preaching Christ a thousand years before
Calvary.

From a dispensational standpoint, Ruth is a preview of Gentile inclusion without replacing
Israel. Ruth does not displace Naomi. Ruth blesses Naomi. The Gentile bride does not
remove Israel; she provokes Israel to hope. Paul says salvation has come to the Gentiles
“for to provoke them to jealousy” (Romans 11:11). That is the doctrinal backdrop of Ruth.
Naomi returns empty, yet through Ruth she receives fullness. Naomi mourns the dead, yet
through Ruth she receives the living heir. Naomi complains bitterly against God, yet through
Ruth she glorifies God’s providence. Ruth does not steal Naomi’s promises. Ruth enters
Naomi’s blessings by grace through redemption. That is the New Testament mystery
previewed in Old Testament narrative. The church does not become Israel, and Israel is not
forgotten. God uses Ruth to move Naomi from bitterness to blessing, just as God is using
the Gentile bride in this age to push Israel toward her fullness in the Kingdom.

Historically, Ruth unfolds against the background of Bethlehem-Judah, a region whose
covenant history stretches back to Judah, Tamar, and Perez in Genesis 38. That genealogy
appears at the end of Ruth for a reason. God is knitting together covenant threads that
stretch from Abraham to Judah to David to Christ. Boaz is not a random farmer. He is the
son of Salmon and Rahab (Matthew 1:5), which means God had already inserted Gentile
blood into the line of David long before Ruth ever gleaned a single stalk. The incorporation
of Rahab (a Gentile harlot) and Ruth (a Gentile widow) into Christ’s genealogy reveals God’s
redemptive plan to bless all nations through Abraham’s seed (Genesis 12:3). In a period
when Israel could barely govern herself, God was governing history. When the judges were
failing, God was pointing forward to a King. While Israel was doing what was right in her
own eyes, God was preparing a man after His own heart. Ruth is the unseen hand of
providence steadying the covenant when the human stewards of that covenant were
stumbling in darkness.

Theologically, Ruth deals with suffering, providence, redemption, inheritance, marriage,
covenant, and kingship. It handles the problem of evil without philosophical evasion.
Naomi suffered. Naomi lost her husband and sons. Naomi felt forsaken. She said, “the
Almighty hath afflicted me” (Ruth 1:21). The Spirit does not sanitize her words. He records
them. Yet by the end of the book Naomi is holding Obed, the grandfather of David. God



does not explain Naomi’s grief. He redeems it. He does not lecture Naomi on theology. He
unfolds theology in events. That is how God often works. Ruth shows that providence does
not mean God prevents pain. It means God directs pain to its intended end. Naomi thought
she came home empty. Heaven knew she came home with the root of Israel’s monarchy
and the seed of Messiah wrapped in the loyalty of a Moabitess.

In this series we will move through Ruth chapter by chapter and scene by scene, not as
literary critics searching for archetypes, not as liberal academics trying to reconstruct
Ancient Near Eastern domestic customs, and not as sentimental moralists trying to extract
“life lessons” from a charming rural tale. We will read Ruth as the Holy Ghost wrote it: as
inspired Scripture, historically accurate, doctrinally rich, prophetically loaded, and Christ-
centered. We will observe Naomi’s famine, Ruth’s faith, Boaz’s field, the threshing floor, the
gate, the sandal, the genealogy, and the redemption, tracing each element through the law,
the prophets, the gospels, the epistles, and the Kingdom. We will watch God move from
Moab to Messiah using the most unlikely instruments. We will watch Him redeem a ruined
family, establish a royal line, and unfold a covenant plan that stretches from Bethlehem to
Calvary to the Mount of Olives and into the age to come.

Ruth is a reminder that God does His deepest work when men assume He is absent. When
Israel had no king, God was preparing David. When Naomi assumed God was against her,
God was for her. When Ruth assumed she was gleaning for survival, God was gleaning a
Gentile bride for His Son. When Boaz assumed he was redeeming a parcel of land, God
was redeeming a line that would produce the Lion of Judah. Ruth is the quiet book that
roars with prophecy. It is the domestic story that frames the destiny of nations. Itis the
story that begins with a funeral and ends with a king. And as we walk through it chapter by
chapter, we will see that every stalk, every handful of purpose, every legal transaction, and
every genealogy point to the One greater than Boaz, who spread His skirts over His bride,
redeemed her by blood, satisfied the law, restored the inheritance, and will one day sit on
the throne of His father David in Jerusalem.

1 of 8 — Ruth Chapter by Chapter Series — The Famine, the Family, and the Fallout
(Ruth 1:1-10)

Introduction



When the curtain rises on Ruth, the first thing you hear is not a love story, not a harvest
scene, not a Hallmark postcard. You hear famine. “Now it came to pass in the days when
the judges ruled, that there was a famine in the land” (Ruth 1:1). That sets the temperature
for the entire opening. Ruth does not begin in peace. It begins in the same historical
weather system that produced Micah’s idols, Samson’s hedonism, and Benjamin’s civil
war. The days of the Judges were days of spiritual drought long before famine showed up in
the fields. You are looking at a nation that has a covenant with God, a tabernacle in Shiloh,
a Levitical priesthood, and yet cannot keep itself from sliding into Baal worship and moral
confusion every few years. When a famine hits Bethlehem, the house of bread, you are
supposed to notice. God’s disciplinary hand sometimes falls on the very places that ought
to be flourishing. The famine is not meteorological coincidence. It is theology in weather
form.

The first family introduced belongs to Elimelech, a Bethlehemite, married to Naomi, with
two sons, Mahlon and Chilion. They are Ephrathites, a term that ties them back to the
ancient designation for that region before Bethlehem became the known name. The
narrator wants you to know that these are not outsiders. They are covenant beneficiaries
living in the land God swore to Abraham. They represent Jewish domestic life under the
Law. Yet when the famine hits, instead of fasting, praying, or seeking counsel, they pack
their bags for Moab. “And a certain man of Bethlehemjudah went to sojourn in the country
of Moab, he, and his wife, and his two sons” (Ruth 1:1). No prophet sent them. No word of
the Lord directed them. There is no pillar of cloud or fire. There is simply famine and fear
and a family making a pragmatic decision that puts them outside the borders of blessing.
That is how backsliding usually begins. Not with a vow to serve idols, but with a quiet
decision to leave the place God put you because the pressure got high.

The irony is that they left Bethlehemjudah, bread and praise, to live among the Moabites, a
nation born from the incest of Lot and his firstborn daughter (Genesis 19:37). Deuteronomy
23 reminds you that “an Ammonite or Moabite shall not enter into the congregation of the
LORD” (Deuteronomy 23:3). The Moabites represented fleshly origins, hostility toward
Israel, and a curse of exclusion. Yet that is where Elimelech takes his family. He sojourns in
Moab the way many believers sojourn in the world. You tell yourself it is temporary. You tell
yourself it is just until the famine passes. You tell yourself it is just to keep the family
secure. But once you get there, it has a way of becoming home. That is the setting of Ruth.
A famine. A family. And a fallout that will break Naomi’s heart, bury her dreams, and set the
stage for one of the most astonishing reversals in the entire Old Testament. But you have to
walk through the shadows before you see the barley harvest.



1. The Days When the Judges Ruled

The opening line “in the days when the judges ruled” (Ruth 1:1) is not a chronological
footnote. Itis a theological diagnosis. Those days were defined by a recurring sentence that
sits like a tombstone at the end of the book. “In those days there was no king in Israel, every
man did that which was right in his own eyes” (Judges 21:25). That is the spiritual climate
Ruth is born in. The famine in Ruth 1:1 mirrors the moral famine of Judges. Bethlehem, the
house of bread, is starving because Israel has been feeding on idols and cutting deals with
the Canaanites. Read Judges and you find the land groaning “because of them that
oppressed and vexed them” (Judges 2:18). The covenant blessings listed in Deuteronomy
28 were tied to obedience, and the curses, including drought and famine, were tied to
rebellion. When famine shows up in Bethlehem, the message is not subtle. God is putting
pressure on His people.

Now the usual response in Judges to pressure was not repentance, but survival tactics.
Israel would cry when the Midianites stole their crops, but as soon as deliverance came,
they ran back to Baal. That is exactly what Elimelech does in micro form. Instead of asking,
What is God saying through this famine, he asks, What is the fastest way to get our family
through this. Pragmatism replaces prayer. Geography replaces faith. He abandons the land
of promise and sojourns in a place that God Himself had fenced off. Moab was not
Canaanite soil to be conquered. It was an off limits territory. Israel was told “meddle not
with them” (Deuteronomy 2:9). Yet famine exposes what men trust. When God dries up
Bethlehem, Elimelech’s faith dries up with it. He is a picture of a man who knows the
covenant but will not wait on the covenant God. And that is the Judges period in a nutshell.
Plenty of religion. Very little faith.

The narrator’s silence condemns Elimelech. There is no rebuke recorded because the
rebuke is visible in the consequences. Scripture has a way of showing rather than shouting.
The fact that Elimelech leaves at all is a moral commentary. He abandons his inheritance.
He runs from divine discipline instead of submitting to it. And he takes Naomi and his sons
with him. That is how spiritual decisions work. Your private famine move becomes your
family’s fallout. Ruth 1:2 says they “continued there.” The sojourn turned into settlement.
That is how sin operates. You leave because of famine. You stay because it feels safe. You
remain until Moab becomes normal, and Bethlehem becomes a distant memory. The days
of the Judges were not marked by atheism but by self guidance. Elimelech did what was
right in his own eyes and ended up in Moab with a grave waiting for him.

2. From Bethlehem to Moab: The Geography of Backsliding



Ruth 1:2 describes the family as “Ephrathites of Bethlehemjudah.” That double location
matters. Bethlehemjudah ties them to Judah, the royal tribe from which Messiah will come.
Ephrath ties them to an older designation for the region, used in Genesis 35 when Rachel
was buried “in the way to Ephrath, which is Bethlehem” (Genesis 35:19). These names are
covenant names. They breathe promise and prophecy. To leave Bethlehemjudah for Moab
is like leaving a Bible believing church for the spiritual wasteland of humanism and
worldliness. You leave wheat fields for pig slop. You leave covenant blessing for cursed
convenience. And you do it because the famine hits your pantry.

Backsliding has a geography. It begins with dissatisfaction with God’s provision. Bethlehem
was still God’s territory even in famine. The right move for Elimelech would have been to
seek the Lord, examine the Book, confess sin, and stay put. But famine reveals what men
worship. Elimelech worshiped survival, not the covenant. So he moves his family into a
land that had seduced Israel before. Numbers 25 records Israel committing whoredom with
the daughters of Moab and bowing to Baalpeor. Moab had been a spiritual trap for Israel.
Now Elimelech voluntarily places his sons in that environment. He is not following the
pillar, he is following his fear. That is why so many Christians end up in Moabic situations.
They do not hate God, they just cannot imagine trusting Him through a famine.

When the narrator says “and continued there” (Ruth 1:2), he points out the lengthening of
compromise. Elimelech did not just pass through Moab. He set up a life. You never control
sin’s timeline. You tell yourself you will just sojourn until the famine passes. But the
children will learn the language and marry the locals before you pack your bags. The Book
records no prayer meetings in Moab, no altars, no sacrifices, no repentance. There is just
dwelling. The geography of backsliding always looks reasonable at the beginning. You leave
because you have good practical reasons. You settle because it becomes normal. Then you
wake up one day and realize you are too far from Bethlehem to hear the bread ovens stirring
again. Elimelech’s decision was not scandalous. It was sensible. And that is how most
spiritual disasters begin.

3. Death in Moab: The Cost of Worldly Solutions

The first body to fall is Elimelech. “And Elimelech Naomi’s husband died” (Ruth 1:3). No
cause of death is given. The text does not need one. The simple fact that the man who fled
famine dies in a foreign land is sufficient commentary. He left to preserve life and lost his
own. Naomi is now a widow in Moab, accompanied by her sons. Backsliding raised in the
name of survival ends with burial plots in enemy territory. Naomi’s sons carry on, and the
Bible notes, “they took them wives of the women of Moab” (Ruth 1:4). Mahlon and Chilion



marry Orpah and Ruth. The sons who might have married in Judah now marry in Moab. The
father’s pragmatic move becomes the sons’ permanent entanglement. If you think your
compromises will not touch your children, Ruth 1 is a rebuke. Children finish what fathers
start.

The marriage to Moabite women is not merely interethnic. It has covenant implications.
Deuteronomy 7 warned Israel against marriage with the nations lest they “turn away thy
son from following me” (Deuteronomy 7:4). Moabites had a history of seducing Israel into
idolatry. Mahlon and Chilion are not rebels. They are simply products of geography. When
you raise children in Moab, do not be surprised if they marry Moabites. That is how worldly
solutions work. They fix the immediate famine and plant seeds for long term fallout.
Elimelech may have thought he saved his family from hunger. He actually set them up for
funerals.

After about ten years, the other shoe drops. “And Mahlon and Chilion died also both of
them” (Ruth 1:5). Naomi is left “of her two sons and her husband” (Ruth 1:5). That verse is
the punchline of worldly solutions. You leave Bethlehem to preserve your family. You bury
your husband and both sons in Moab. Naomi left full according to her best judgment. She
will return empty according to her own words. In chapter one she will say, “l went out full,
and the Lord hath brought me home again empty” (Ruth 1:21). That is how backsliding
pays. It takes full and sends back empty. It promises safety and delivers graves. It begins
with sojourning and ends with funerals. Elimelech thought he was dodging famine. He was
stepping into a spiritual disaster zone.

4. Naomi’s Emptiness: A Portrait of Israel’s Cycles

Naomi’s return begins with news that “the Lord had visited his people in giving them bread”
(Ruth 1:6). The famine had lifted in Bethlehem. God had moved without Elimelech’s help.
Naomi hears the news in Moab. That is the pivot point. Backsliders usually come home
when they hear that God is blessing where they left. Naomi arises to return. The daughters
in law, Orpah and Ruth, start the journey with her. But Naomi pauses and effectively tries to
dismiss them. “Turn again, my daughters” (Ruth 1:8). She blesses them and tells them the
Lord deal kindly with them. Then she argues that she has nothing to offer. No more sons for
them to marry. No more prospects. No more security. Her bitterness surfaces. “The hand of
the Lord is gone out against me” (Ruth 1:13). She sees herself not as a widow in Moab but
as a target of divine discipline.

Naomi’s emptiness mirrors Israel’s cycles in Judges. Israel would disobey, God would bring
oppression or famine, Israel would cry, God would deliver, and the cycle would continue.



Naomi went out, lost everything, and now is returning at the report of bread. Her theology is
rough but accurate. She knows famine and widowhood do not happen apart from God’s
hand. She just cannot see the purpose yet. She re names herself according to her
experience. Later she will say, “Call me Mara: for the Almighty hath dealt very bitterly with
me” (Ruth 1:20). Like Israel, Naomi interprets her life through the lens of chastening. What
she does not see yet is providence. God had not only brought bread back to Bethlehem. He
had brought Ruth into her life. Grace was walking beside her while she mourned.

Naomi stands as a portrait of Israel under chastening. Hurt, bitter, correct about God’s
sovereignty, and blind to God’s future mercy. Romans 11 paints Israel the same way.
Broken off, yet not abandoned. Naomi returns believing she has nothing but ash. God is
planning to give her bread, a redeemer, and a grandchild that will tie her lineage into David.
That is the pattern of grace. God lets you feel empty to prepare you for fullness. Naomi sees
fallout. God sees foundation. Naomi only sees judgment. God is preparing Ruth, Boaz, and
a covenant line. Israel often stumbled the same way. Naomi’s emptiness is not the end. It is
the soil where redemption takes root.

Conclusion

The first ten verses of Ruth read like the aftermath of a bad decision made under pressure.
A famine hits. A family moves. Death follows. Sons marry outsiders. The matriarch returns
broken. That is the surface story. Underneath, God is maneuvering pieces on a prophetic
chessboard. He lets Bethlehem run out of bread so that when He gives it again, Naomi is
watching. He lets Elimelech die in Moab so that Ruth will be free to follow Naomi. He lets
Mahlon and Chilion die so that Ruth will be widowed and attached to Naomi’s God. He lets
Naomi return empty so that when He fills her arms with Obed, she knows it was grace.
Providence often works in the negative. God cuts before He binds. He empties before He
fills. He chastens before He exalts. The famine was not the problem. The Moab move was.
And even that God folded into His plan.

Elimelech is a warning that worldly solutions to spiritual problems always carry a hidden
price. Naomi is a warning that you can go out full and come back empty if you run from
God’s hand. Mahlon and Chilion are warnings that the next generation always inherits the
geography of the previous one. But Ruth is the promise that God can pull a Gentile bride out
of a pagan land and graft her into the lineage of Messiah. The Judges era sets the dark
backdrop. Ruth becomes the candle God lights in that darkness. A famine pushes a family
into error, but a barley harvest will pull a Moabite girl into grace. That is how God works. He
writes straight with crooked lines. He preserves covenant even when the heirs of covenant



are foolish. The beginning of Ruth proves that backsliding is expensive, chastening is real,
and providence is never undone by human failure.

By the time Naomi reaches Bethlehem again, the barley harvest is beginning (Ruth 1:22).
Thatis not just a calendar marker. It is a prophecy in agriculture. Bread is back in the House
of Bread. A redeemer is about to enter the picture. A Gentile girl is about to glimmer with
covenant hope. And Naomi, who called herself Mara, will smile again through tears as she
holds a child who connects Moab to David and David to Christ. Ruth 1:1-10 may look like
famine, funerals, and fallout. But it is really the scaffolding of redemption. God lets the land
starve so He can feed the world. He lets Naomi empty so He can fill Israel. He lets Ruth join
the house so He can bring forth a King. That is the gospel according to the barley harvest.
Famine first. Redemption next.

2 of 8 — Ruth Chapter by Chapter Series — The Return, the Lament, and the Seed of
Hope (Ruth 1:11-22)

Introduction

By the time you reach Ruth 1:11, you are not looking at a romantic prelude. You are staring
at three widows on a dusty road between Moab and Bethlehem, trying to figure out whether
there is any life worth living on the other side of their funerals. Famine drove Naomi to
Moab. Death pinned her there. Now the report of God giving bread in Bethlehem pulls her
back across the border with Ruth and Orpah trailing behind her. What follows is not a
sentimental farewell scene. Itis a collision between Naomi’s theology of bitter judgment
and Ruth’s theology of covenant mercy. Naomi sees no future. Ruth commits to one. Naomi
speaks from the graveyard. Ruth speaks from faith. The Holy Ghost lets you hear both
voices because the book of Ruth is not about women “finding themselves.” It is about God
showing Himself in famine, death, bitterness, and barley.

The pivot of this section is Ruth’s confession. Her words in verses 16 and 17 are not poetic
filler. They are a Gentile conversion prayer. You are hearing a Moabite renounce her idols
and attach herself to the God of Israel, not as a tourist or a philosopher but as a believer.
Naomi tries to send her back to “her people and unto her gods” (Ruth 1:15). Ruth refuses.
She switches people, land, burial plot, and deity with one breath. “Thy people shall be my
people, and thy God my God” (Ruth 1:16). That sentence drops a theological hammer
heavier than anything Naomi says in the chapter. In a Judges era filled with Israelites acting



like Canaanites, God grabs a Moabite girl and turns her into an Israelite by faith. If you miss
the dispensational weight of that, you miss half the book.

Naomi’s return to Bethlehem is soaked in lament. When she arrives, the whole town is
“moved” and the women ask, “Is this Naomi” (Ruth 1:19). Naomi means pleasant. Naomi
says, “Call me not Naomi, call me Mara” (Ruth 1:20). Mara means bitter. The reason she
gives is doctrinally correct and emotionally raw. “The Almighty hath dealt very bitterly with
me” (Ruth 1:20). That is how chastened saints talk. They do not deny God’s sovereignty.
They struggle with His severity. What Naomi cannot see is the barley harvest looming at the
edge of the chapter, a harvest that pictures resurrection, provision, and future redemption.
The book is about to pivot from funerals to fields. But God makes you walk through the
lament to taste the hope. That is the narrative rhythm of Scripture. Night before morning.
Cross before crown. Bitter before bread.

1. Naomi’s Argument Against Faith

Ruth 1:11 records Naomi talking like a woman who has rehearsed disaster so long she
cannot imagine deliverance. “Turn again, my daughters: why will ye go with me” (Ruth 1:11).
Naomi argues that she has no future to offer. If she had sons in her womb, they could grow
up to marry Ruth and Orpah. But she has no husband and no sons. She sarcastically asks if
they intend to wait until non existent babies grow up. “If | should have an husband also to
night, and should also bear sons; would ye tarry for them till they were grown” (Ruth 1:12-
13). Naomi is not being cruel. She is being logical. Her logic is trained by funerals. She talks
like Job without Job’s windstorm. She assumes that her story ends in Moabite sorrow, not
Bethlehem blessing.

Naomi’s argument is persuasive on a human level. She gives the daughters in law an exit
ramp. She is not begging them for companionship. She is releasing them from obligation.
But notice how she interprets her suffering. “It grieveth me much for your sakes that the
hand of the Lord is gone out against me” (Ruth 1:13). Naomi does not blame the devil. She
does not blame fate. She lays her bitterness at the Almighty’s doorstep. That is not
rebellion. That is Calvinistic despair. She believes God runs the show and that He has run
her through the ringer. Many saints handle chastening that way. They confess God’s
sovereignty with a cracked voice. They think He is right and still feel wrung out. Naomi’s
God is not small. He is just bitter. That is Naomi’s problem. She sees God clearly and His
purposes dimly.

This is where Naomi becomes a picture of Israel under discipline. The Jews never doubted
that Jehovah was the Almighty. They doubted His intentions when the Babylonians came



through the gates. Lamentations reads like Naomi. Zion sits in the dust weeping, knowing
that God did it and not knowing why. Naomi’s theology is orthodox and incomplete. She
knows God exists. She knows God rules. She knows God wounds. She does not yet know
God heals. Her argument against faith sounds like good counsel. “Turn again, my
daughters” (Ruth 1:11). Stay in Moab. Go back to your mother’s house. Find husbands.
Save yourselves. Practical, reasonable, faithless. That is how chastened saints often advise
others. They counsel survival, not faith. Naomi has no room in her mind for a Gentile
daughter in law joining the covenant people. God does. Naomi’s logic is Moab. God’s plan
is Bethlehem.

2. Orpah’s Kiss and Ruth’s Cling

After Naomi’s speech, the daughters in law lift up their voice and weep. Emotion is not
lacking in this text. The women kiss Naomi. But then a division appears. “Orpah kissed her
mother in law; but Ruth clave unto her” (Ruth 1:14). That is one of the great dividing lines in
the narrative. Orpah weeps and kisses. Ruth weeps and clings. People confuse sentiment
with faith. Orpah feels deeply. Ruth commits wholeheartedly. Orpah’s kiss is not betrayal. It
is normalcy. She returns to Moab as Naomi suggested. Ruth breaks with normalcy and
clings to Naomi as if Moab has no more claim on her. That word clave is the same word
used in Genesis 2:24 for the bond between husband and wife. Ruth attaches herself with
covenant strength while Naomi tries to peel her off.

Naomi tries to push Ruth back into the old orbit. “Behold, thy sister in law is gone back unto
her people, and unto her gods: return thou after thy sister in law” (Ruth 1:15). Notice the
order. People first. Gods second. Ruth belongs to Moab by birth, culture, and religion.
Naomi urges her to return to all three. Naomi’s theology does not yet include the idea of a
Moabitess becoming a worshiper of Jehovah in Bethlehem. That is too big a leap for a
woman who just buried a husband and two sons. But Ruth has made that leap already in
her heart. She rejects Naomi’s logic and answers with the most decisive conversion
language uttered by a Gentile in the Old Testament. You can almost hear heaven pay
attention when Ruth opens her mouth.

Orpahis not condemned in the text. She is simply the picture of a person who chooses
people and gods according to natural ties. She cries, kisses, and turns back. Many souls do
that when confronted with the cost of following God. They feel, they weep, they say nice
things, and then return to their people and their gods. Only Ruth clave. That word separates
the saved from the sentimental. Jesus Himself had crowds that kissed and left. Only the
disciples clave. In Judges there were Israelites who wept and then went back to Baal. Ruth



out performs Israel. The Gentile girl clings to the covenant God while Israel’s own judges
and men run after idols. The irony is sharp. God is about to build David’s line on a Gentile
who would not let go.

3. Ruth’s Conversion Confession

Ruth’s speech in verses 16 and 17 drops like revelation on the narrative. “And Ruth said,
Intreat me not to leave thee, or to return from following after thee” (Ruth 1:16). The pleais
personal. Do not talk me out of this. Then she gives the rationale. “For whither thou goest, |
will go; and where thou lodgest, | will lodge” (Ruth 1:16). That is loyalty. But her speech
goes deeper than family loyalty. “Thy people shall be my people” (Ruth 1:16). Thatis
national conversion. “And thy God my God” (Ruth 1:16). That is theological conversion.
“Where thou diest, will | die, and there will | be buried” (Ruth 1:17). That is covenant death.
Then she ends with an oath calling God to witness that only death can part her from Naomi.
“The LORD do so to me, and more also” (Ruth 1:17). Ruth is not playing religious games.
She is crossing a border with no desire to ever go back.

Doctrinally, this is a Gentile conversion. Naomi’s attempt to send Ruth back to her gods
implies polytheism. Moab’s gods were not metaphors. They were idols. Ruth abandons the
idols and chooses Jehovah. The phrasing “thy God my God” (Ruth 1:16) is a reversal of the
language of family gods in Genesis. Rachel stole her father’s teraphim because in pagan
culture the household gods were part of inheritance. Ruth abandons Moab’s teraphim and
takes Jehovah as her inheritance. This anticipates the Church age reality where Gentiles
become the people of God by faith. Paul says the Gentiles “were aliens from the
commonwealth of Israel” but are now “made nigh by the blood of Christ” (Ephesians 2:12—
13). Ruth preaches Ephesians in Moab.

Ruth’s confession also carries burial theology. Burial locates one’s identity. Egyptians
mummified by the Nile. Patriarchs insisted on burial in Machpelah. Ruth binds her burial to
Bethlehem. That is not romance. That is faith. She wants to die and be buried in the land of
promise under the God of Israel. Naomi never asked for that. God did. The Gentile
response to grace is stronger than the Jewish assumption about it. Naomi assumed Ruth
would do what Orpah did. Ruth does what Israel should have done. She abandons idols
and clings to the covenant God. If that does not preview the calling out of a Gentile bride
during Israel’s temporary blindness (Romans 11:25), nothing does. Ruth is a Moabitess. Yet
she becomes part of Israel’s hope. That is the mystery of grace in seed form.

4. The Silent Walk Back to Bethlehem



After Ruth’s confession, the narrative quiets. “When she saw that she was stedfastly
minded to go with her, then she left speaking unto her” (Ruth 1:18). Naomi has no more
arguments. Ruth has shut the door on Moab. The next verse simply says, “So they two went
until they came to Bethlehem” (Ruth 1:19). You can hear the silence between them. Naomi
is walking as a woman convinced that God’s hand has gone out against her. Ruth is walking
as awoman convinced that the God who visited His people with bread in verse 6 will show
her mercy in Bethlehem. One walks by sight of funerals. The other walks by faith in future
harvests. Both walk on the same road. That is how sanctification often looks. Not
triumphant shouting. Just quiet steps with God.

The return to Bethlehem is theologically rich. Bethlehem means house of bread. Naomi
returns to the house of bread after the famine breaks. That mirrors the spiritual return of
Israelin the last days when the famine of the word lifts and the harvest returns. Naomi is
not a type of the Church. Ruth is. Naomi is a type of Israel under discipline. Israel left their
covenant land, wandered among the nations, buried generations in foreign soil, and will
one day return empty, asking why God has dealt bitterly with them. Ruth represents the
Gentile bride that comes home with Israel and finds redemption in Bethlehem. Both walk
together, but for different reasons. Naomi has history. Ruth has hope. Naomi has
bitterness. Ruth has faith. The walk is silent, but heaven watches every step.

Their arrival moves the town. “All the city was moved about them” (Ruth 1:19). Naomi left
full. She returns looking like famine and funerals. The women ask, “Is this Naomi” (Ruth
1:19). Suffering alters the countenance. Naomi’s bitterness is not hidden. She answers with
theological honesty. Do not call me pleasant. Call me bitter. “For the Almighty hath dealt
very bitterly with me” (Ruth 1:20). That is Job language. Naomi does not accuse God of
injustice. She accuses Him of fatherly severity. Many saints have walked back into church
after rebellion, famine, or funerals and felt the same scrutiny and spoken the same
confession. Naomi interprets her emptiness correctly. She just cannot interpret Ruth.

5. Naomi’s Mara Theology

Naomi’s speech in verses 20 and 21 is one of the most theologically loaded laments in the
Old Testament. “l went out full, and the LORD hath brought me home again empty” (Ruth
1:21). That sentence alone decapitates the prosperity gospel. It also corrects the
sentimental idea that God never wounds His own. Naomi knows who brought her home.
The Lord did. She knows who emptied her. The Lord did. She sees no random tragedy. She
sees divine chastening. You can argue with her interpretation of the events, but you cannot



argue with her doctrine. She calls God Almighty. She calls her emptiness divine discipline.
Naomi does not speak like a pagan. She speaks like a chastened saint.

Her lament is focused on the emptiness. No husband. No sons. No grandchildren. She
measures fullness by family, not by faith. That is where her theology needs to be
completed. God measures fullness by covenant and redemption. Naomi cannot see that
she is holding the mother of Obed in her company. She is carrying the seed line of David
into Bethlehem and complaining that her hands are empty. That is how chastened saints
often speak. They look at what is in their hands and forget Who is ordering their steps.
Naomi sees funerals and famine. God sees barley harvest and Boaz. Naomi sees Mara.
God sees Messiah. Her theology is right, her vision is blurred.

Naomi’s complaint that the Lord “testified against” her (Ruth 1:21) shows that she
understands covenant discipline. Testimony in the Old Testament often has legal weight.
Naomi feels subpoenaed by suffering. She thinks God has made a case against her. The
reader knows more. The famine was discipline. The funerals were providence. God was not
testifying against Naomi. He was preparing a platform for Ruth. Naomi’s Mara theology
needs a Bethlehem addendum. God wounds and heals. God empties and fills. God
chastens and redeems. Naomi has half the equation. Ruth’s presence will give her the
other half.

6. The Seed of Hope at Barley Harvest

The chapter does not end with Mara. It ends with barley. “So Naomi returned, and Ruth the
Moabitess, her daughter in law, with her... in the beginning of barley harvest” (Ruth 1:22).
Thatis not just a timestamp. Itis a prophetic photograph. Barley harvest in Israelis tied to
the feast of Firstfruits, which points to resurrection. In Leviticus 23 the priest waves the
sheaf of firstfruits before the Lord. Paul identifies Christ’s resurrection as “the firstfruits of
them that slept” (1 Corinthians 15:20). Barley harvest means life after death. Naomi
returned from funerals to fields. That is resurrection imagery.

Barley harvest also introduces Boaz, though his name is not mentioned yet. Redemption is
about to walk into Naomi’s bitterness. God times her return so that her empty hands arrive
when the fields are full. That is providence, not luck. God lets Naomi rename herself Mara
before He lets her see barley. Saints often need to say what they think before God shows
them what He thinks. Naomi says, | am bitter. God says, Here is barley. Naomi says, | am
empty. God says, Here is the Gentile bride who will bear the ancestor of David. Naomi says,
God testified against me. God says, Wait until you meet the kinsman redeemer. The timing
of the barley harvest is the seed of hope that will grow into redemption.



Theologically, barley harvest means the famine is over. Bethlehem is back under covenant
blessing. Naomi returns under the sign of restoration. She just does not know it yet. The
Holy Ghost leaves you at the edge of the fields, watching two widows walk into a town that
has bread again. That is how God treats His people. He lets you say bitter, then He shows
you barley. He lets you bury, then He shows you firstfruits. Naomi arrived depressed. Ruth
arrived converted. The fields arrived full. The seed of hope is already in the soil. Naomi is
not full yet, but fullness is coming.

7. Faith, Sight, and the Hidden Hand of Providence

The conflict in this section is not between good and evil. It is between sight and faith.
Naomi walks by sight. She sees graves, famine, empty hands, and a God who wounds. Ruth
walks by faith. She sees a God worth following, a people worth joining, a land worth dying
in. Naomi interprets God’s discipline through the lens of pain. Ruth interprets God’s
character through the lens of covenant. Naomi complains that the Almighty has dealt
bitterly. Ruth declares, “thy God my God.” Both are true from their perspective. The key is
that God is working behind both.

The Book of Ruth never uses the word providence, but it bleeds from every verse. God
visited His people with bread (Ruth 1:6). God arranged the barley harvest (Ruth 1:22). God
let Ruth cling and Orpah kiss. God let Naomi lament and Bethlehem fill. Providence is God
writing His story in ordinary events. There is no fire from heaven, no parted sea, no angelic
dream in chapter one. Just widows walking, town gossip, and a harvest cycle. Liberals miss
God because they expect fireworks. Naomi misses God because she expects famine. Ruth
finds God because she expects mercy. Providence hides in the barley.

This chapter forces you to choose how you interpret life. If you interpret life by the graves,
you will rename yourself Mara. If you interpret life by the God of Abraham, you will say, Thy
God my God. The believer in the Church age lives between Naomi and Ruth. Sight screams
Mara. Faith whispers barley. Providence ties the two together. God wounds, but He does
not abandon. God empties, but He does not forsake. God chastens Israel, then sends a
Gentile girl to Bethlehem to bear the grandfather of David. That is how God shows off. He
uses Moab to feed Messiah into the world. Naomi cannot see that. Ruth believes
something like it anyway. Sight produces bitterness. Faith produces hope. Providence
rewards faith.

Conclusion



Ruth 1:11-22 is a chapter of contrasts. Naomi’s lament versus Ruth’s confession. Orpah’s
kiss versus Ruth’s clinging. Moab’s gods versus Israel’s God. Mara’s bitterness versus
barley’s hope. You watch a Jewish widow complain and a Moabite girl believe. You watch
sight and faith walk side by side. You watch providence arrange a barley harvest while the
main character thinks God has testified against her. The Holy Ghost lets you hear the
lament and see the fields because redemption is always born between those two.

Naomi is not wrong about God. She is wrong about the story. She thinks the Almighty
emptied her for destruction. The Almighty emptied her for redemption. He cut her down to
plant something. He took her sons so He could give her Obed. He brought her home empty
so He could fill her with barley and a kinsman redeemer. She sees discipline. God sees
David. She sees Mara. God sees Messiah. The seed of David is riding on Ruth’s confession
and Naomi’s bitterness. God uses both to build His lineage. That is how grace functionsin a
Judges world.

By the end of the chapter, the famine is over, the barley is ripe, and two widows have
walked into Bethlehem at the perfect moment. Naomi thinks her story is finished. Ruth
knows her story has just begun. The town whispers, the fields wave, and heaven counts
barley sheaves like resurrection promises. The kinsman redeemer has not appeared yet,
but the harvest has. God always starts with a harvest before He starts with a wedding. That
is the theology of Firstfruits. It is the pattern of the gospel. It is the structure of Ruth. Bitter
first. Barley after. Mara on the road. Boaz in the field. That is how God turns famine into
fullness and a Moabitess into the grandmother of a king.

3 of 8 — Ruth Chapter by Chapter Series — Providence in the Fields of Boaz (Ruth 2:1-
13)

Introduction

When you step into Ruth chapter two, you move from funerals and tears to furrows and
sheaves. The first chapter closed with Naomi and Ruth arriving in Bethlehem “in the
beginning of barley harvest” (Ruth 1:22). Chapter two opens that harvest up so you can see
how God works in ordinary labor. There are no thunderbolts, no parted seas, no fire from
heaven. There is a landowner, a field, some reapers, and a widowed Moabite girl looking for
a way to keep her mother in law fed. Yet in that quiet setting the Holy Ghost chooses to
show you one of the clearest pictures of divine providence and Christlike grace in the Old



Testament. The same God who sent famine in chapter one now sends handfuls and favor in
chapter two. The same Naomi who called herself Mara will soon eat at the table of a man
God describes as “a mighty man of wealth” (Ruth 2:1). The shiftis not an accident. Itis
providence pulling the curtain back a little further.

The center of this section is not Ruth’s effort alone. Itis Boaz’s character and God’s unseen
hand steering Ruth’s steps. The Bible introduces Boaz as “of the kindred of Elimelech” and
“a mighty man of wealth” (Ruth 2:1). The narrator puts kindred and wealth together
because he wants you to see something bigger than a rich farmer. He wants you to see the
kinsman redeemer pattern coming into view. Under the Law, the redeemer had to be
related, able, and willing. God does not drop Boaz into the story at random. He puts himin
Bethlehem with the right genealogy and the right resources at the right time. Ruth does not
know that when she gets up in the morning and says, “Let me now go to the field” (Ruth
2:2). But heaven knows it. Providence is already working.

The hinge phrase in this passage is “her hap was to light on a part of the field belonging
unto Boaz” (Ruth 2:3). That is how the Holy Ghost talks when He wants to show that what
looked like chance was actually design. The old English word hap gives you our word
happen and happens. It sounds like luck. The Spirit uses that word and then names the
owner of the field to show you that what appears to be happenstance is actually the hand
of God. Ruth went out looking for any field where she might find grace. She walked into the
exact field that belonged to a wealthy near kinsman whom God will use to graft a Moabite
girlinto the line of David. That is not coincidence. That is providence with its work clothes
on. Chapter two is a classroom where you learn that if you will go out and glean, God will
see to it that your hap lands in the right furrows.

1. A Mighty Man of Wealth and a Near Kinsman

The first verse of chapter two gives you a quiet bombshell. “And Naomi had a kinsman of
her husband’s, a mighty man of wealth, of the family of Elimelech; and his name was Boaz”
(Ruth 2:1). That is the Spirit introducing the human instrument of redemption. The order is
instructive. First, he is a kinsman. Second, he is a mighty man of wealth. Third, he is of the
family of Elimelech. The kinsman redeemer in the Law had to be close enough in relation to
act on behalf of the family. Boaz meets that requirement by blood. He is not an outsider. He
belongs to the same clan as Naomi’s deceased husband. Second, he has the resources.
He is described as mighty in wealth, not in warfare. His strength is in his ability to sustain
and redeem. Third, he carries Elimelech’s family connection, which legally ties him to



Naomi’s situation. The narrator is not giving you trivia. He is drawing the outline of the
redeemer type.

Dispensationally, this is where you begin to see Christin Boaz. The Lord Jesus Christ
became a man so that He could be a near kinsman to the sons of Adam. Hebrews says,
“Forasmuch then as the children are partakers of flesh and blood, he also himself likewise
took part of the same” (Hebrews 2:14). He had to share our humanity to redeem us. Boaz
had to share Elimelech’s bloodline to redeem that estate. Boaz had wealth. Christ has
infinite merit. Boaz belongs to Bethlehem. Christ was born in Bethlehem. Boaz is a mighty
man of wealth in a time of famine and recovery. Christ is full of grace and truth in a world
under the curse of sin and death. The type is not forced. It sits there in the text. The Spirit
introduces Boaz the way the Gospels introduce Christ. Quietly, with genealogy and
location, before His public kindness ever appears.

At this pointin the story, Naomi and Ruth do not know what verse one tells you. The Spirit
lets the reader meet Boaz before the characters do. That is how God works in your life. He
already has people, places, and provisions in position before you ever hear their name.
Naomi feels empty. Ruth feels responsible to work. Neither of them know that a mighty
man of wealth is already in the neighborhood, related to their dead, capable of redeeming
their situation. The verse sits like a loaded gun on the mantelpiece. God is telling you that
salvation is possible and ready long before Ruth ever walks into the field. That is doctrine.
Christ was “the Lamb slain from the foundation of the world” (Revelation 13:8). The
Redeemer existed before you ever thought of seeking Him. Boaz is standing in Bethlehem
with fields, servants, and wealth before Ruth ever says, Let me go glean.

2. Ruth’s Request and the Law of Gleaning

The next movement is Ruth taking initiative. “And Ruth the Moabitess said unto Naomi, Let
me now go to the field, and glean ears of corn after him in whose sight | shall find grace”
(Ruth 2:2). Notice how Ruth identifies herself in the narrative. The Holy Ghost insists on
calling her “the Moabitess” to remind you she is an outsider by birth and Law. Yet this
Moabitess knows enough of Israel’s God and Law to understand that there is provision for
the poor and the stranger in the fields. Leviticus commanded landowners, “thou shalt not
wholly reap the corners of thy field, neither shalt thou gather the gleanings of thy harvest”
but leave them “for the poor and stranger” (Leviticus 19:9-10). Deuteronomy reiterated that
the forgotten sheaf was to be left for “the stranger, for the fatherless, and for the widow”
(Deuteronomy 24:19). Ruth is widow and stranger rolled into one. She is not demanding
charity. She is asking to exercise a right given by God’s Law to the needy.



There is humility in her request. She does not sitin Naomi’s house expecting bread to show
up. She says, Let me go. She does not assume every landowner will welcome a Moabitess
gleaning in their field. She says she will glean “after him in whose sight | shall find grace”
(Ruth 2:2). She knows that even when the Law is clear, human hearts can be cruel. Aman
could obey the letter of leaving gleanings and still treat the gleaner with contempt. Ruth
asks to put herself in the position of the gleaners and hopes to find a man who has grace
behind his obedience. That is where law and grace intersect. The Law made room for
gleaning. Only grace makes that gleaning safe and kind. Ruth is counting on grace.

Naomi’s answer is short and resigned. “Go, my daughter” (Ruth 2:2). Naomi has no plan.
She has no strategy sessions. She has no detailed instructions. She just lets the young
converted Gentile go out into the fields of Israel to see what God will do. That is often how
God starts revival. He takes some converted soul with more faith than experience and
sends them into the harvest with only the Law of gleaning and a hope of grace. Ruth is not
trying to find a husband. She is trying to find bread. She is not scheming for Boaz. She has
never heard his name. She is simply obeying the light she has and trusting the God she
confessed in chapter one. That is the soil where providence grows.

3. Her Hap to Light on Boaz’s Field

The next verse carries one of those phrases that shows you the difference between how
man sees and how God orders. “And she went, and came, and gleaned in the field after the
reapers: and her hap was to light on a part of the field belonging unto Boaz, who was of the
kindred of Elimelech” (Ruth 2:3). From the human side, it looked like random chance. She
did not survey property records. She did not run a background check on every landowner.
She walked out, found where the reapers were at work, and started gleaning. Her hap
landed her in Boaz’s field. The Spirit uses that word to put you down on Ruth’s level. Then
He lifts your eyes to tell you that field belonged to the very man introduced in verse one. The
Moabitess walked into the precise portion of land God wanted her in.

Providence is God’s sovereignty working through what men call chance. The same chapter
that uses the word hap also identifies Boaz as a kinsman. You are supposed to see that
Ruth’s steps are ordered by the Lord even when she thinks she is just picking a direction.
Proverbs says, “A man’s heart deviseth his way: but the LORD directeth his steps” (Proverbs
16:9). Ruth deviced nothing beyond | need to find a field. God directed everything down to
the part of the field where she bent over to pick up leftovers. If you are saved, you can look
back and see a trail of hap moments where you just happened to meet a Christian, just



happened to hear a sermon, just happened to land in a church, just happened to open a
tract. That was not luck. That was the Boaz field of grace under your feet.

There is another doctrinal note in the phrase “part of the field” (Ruth 2:3). Ruth did not
inherit the whole thing by storming the fence. She entered as a gleaner in the corners and
after the reapers. Under the Law, Israel was the owner and the stranger was the gleaner. In
type, Israelis the natural heir and the Gentiles come in behind them. Romans says that
Gentiles were grafted into the olive tree and warned not to boast against the branches
(Romans 11:17-20). Ruth is not marching into Israel as a conqueror. She is finding her
place as a humble gleaner. Yet the part of the field where she labors belongs to the very
man who will later seat her at his table. That is how grace works. You start picking up
crumbs behind the reapers and end up eating roasted corn with the master.

4. The Greeting in the Field and the Character of Boaz

The next scene shows Boaz arriving from Bethlehem. “And, behold, Boaz came from
Bethlehem, and said unto the reapers, The LORD be with you. And they answered him, The
LORD bless thee” (Ruth 2:4). That is the first spoken word from Boaz in the Bible. He does
not open his mouth to bark orders or ask about profits. He greets his workers with a
blessing that invokes Jehovah. The field is not just an economic zone. It is an extension of
covenant life. The reapers answer with the same language. That tells you something about
the workplace under Boaz. There is enough fear of God there that the name of the Lord is
not a joke, itis a greeting. Boaz is not a lazy mystic. He is a landowner, a boss, and a man
whose first words in the text put God over the labor.

Typologically, you are seeing a shadow of Christ’s relationship to His laborers. Boaz comes
from Bethlehem, the same little town where Christ will be born. He walks into the harvest
and greets the men who are doing the work. In the New Testament, the Lord of the harvest
sends laborers into His fields and promises to be with them. “Lo, | am with you alway, even
unto the end of the world” (Matthew 28:20). Boaz says, The Lord be with you. The reapers
say, The Lord bless thee. That is the tone of a theocratic economy. Work is not secular.
Fields are not spiritually neutral. Everything belongs to God. Under a man like Boaz, the
laborers know it and speak accordingly. That is how a Christlike employer operates. He
understands that every acre and every sheaf and every paycheck sits under the Lord.

Immediately after his greeting, Boaz notices Ruth. “Then said Boaz unto his servant that
was set over the reapers, Whose damsel is this” (Ruth 2:5). He does not treat her as a
nuisance. He does not assume she is stealing. He asks who she belongs to. In that culture,
identity was tied to household and clan. Boaz sees a young woman gleaning and wants to



know her story. The overseer answers by identifying her as “the Moabitish damsel that
came back with Naomi out of the country of Moab” (Ruth 2:6). He also reports her request.
She asked, “Let me glean and gather after the reapers among the sheaves” and has
continued “even from the morning until now” (Ruth 2:7). That tells Boaz she is not only
foreign but diligent and respectful. He learns that she is connected to Naomi, that she is a
convert from Moab, and that she is not lazy. Providence is filling his ears with the exact data
needed to move his heart.

5. Grace Speaks to the Stranger in the Field

Boaz now addresses Ruth directly. “Then said Boaz unto Ruth, Hearest thou not, my
daughter. Go not to glean in another field, neither go from hence, but abide here fast by my
maidens” (Ruth 2:8). The first thing he gives her is security. Do not go to another field. Stay
here. Boaz knows other fields might not be safe or kind to a Moabitess. He offers protection
by tying her to his own workforce. She is to stay close to his maidens, follow his reapers,
and drink from the vessels his young men draw (Ruth 2:8-9). Under the Law, gleaning was
allowed. Under Boaz, gleaning is protected and dignified. That is grace operating within law.
He does not just obey the statute. He goes beyond it to ensure that the stranger receives
more than bare permission.

Boaz also takes steps to prevent abuse. “Have | not charged the young men that they shall
not touch thee” (Ruth 2:9). He understands what can happen to a young foreign widow
creeping along the edges of a field. He uses his authority to restrain his own men. That is
Christlike oversight. The Lord Jesus Christ, the true Boaz, cares how His workers treat the
weak. He does not tolerate predatory behavior in His name. Boaz’s charge is a type of
Christ’s hatred of wolves in sheep’s clothing. Ruth does not ask for this protection. Grace
provides it. That is always the case. A sinner comes to Christ for bread and finds shelter,
covering, and relief he never knew to request.

Ruth’s reaction is humble. “Then she fell on her face, and bowed herself to the ground, and
said unto him, Why have | found grace in thine eyes, that thou shouldest take knowledge of
me, seeing | am a stranger” (Ruth 2:10). That is the language of a Gentile conscious of her
unworthiness. She does not march into Boaz’s field claiming rights. She marvels that he
noticed her at all. That is how a sinner talks when he wakes up to grace. Why have | found
grace. Why would You pay attention to me. Why would the Lord of the harvest speak
comfort to a stranger. Modern religion tries to give people self esteem. The Bible gives them
Boaz and teaches them to bow and say, Why me. Ruth’s posture is doctrinally sound. She is
on her face in the field of a redeemer she has just met.



6. Under Whose Wings Thou Art Come to Trust

Boaz answers Ruth with a commendation and a blessing. “It hath fully been shewed me, all
that thou hast done unto thy mother in law since the death of thine husband” (Ruth 2:11).
He knows about her past faithfulness. He knows she left “thy father and thy mother, and
the land of thy nativity” and came “unto a people which thou knewest not heretofore” (Ruth
2:11). If you want a commentary on Ruth’s conversion, Boaz gives it. She turned her back
on family, homeland, and familiarity for the sake of Naomi and Israel’s God. Boaz does not
chalk that up to mere sentiment. He recognizes that kind of break as something God
rewards. He pronounces, “The LORD recompense thy work, and a full reward be given thee
of the LORD God of Israel” (Ruth 2:12). He invokes Jehovah’s nhame again, not as a slogan
this time but as a paymaster. Ruth has fled to the right refuge. Boaz expects God to honor
that.

The key phrase in his blessing defines Ruth’s new position. She has come to trust “under
whose wings thou art come to trust” (Ruth 2:12). That is the first explicit statement that
Ruth’s move from Moab to Bethlehem was a move of faith. She did not wander into Israel
for adventure. She ran under wings. That imagery shows up later when David prays, “Hide
me under the shadow of thy wings” (Psalm 17:8) and when the Lord Jesus Christ weeps
over Jerusalem, saying He would have gathered her children “even as a hen gathereth her
chickens under her wings” (Matthew 23:37). Boaz sees Ruth as a chick under the wings of
Israel’s God. She may be a Moabitess by blood, but she is a believer by refuge. Her trust is
not under Chemosh but under Jehovah. Boaz blesses her on that basis.

Boaz’s prayer for recompense touches the Old Testament tension between grace and
reward. Ruth has not earned salvation by works. She has demonstrated faith by works.
Hebrews describes Abraham leaving his country as an act of faith (Hebrews 11:8). Ruth’s
leaving Moab is of the same cloth. God rewards that kind of trust. Boaz anticipates that.
The Law made provision for the stranger. Grace in Boaz’s heart recognizes and praises the
work of faith in Ruth’s life. This is not God paying wages to an equal partner. It is a Father
rewarding a child who has taken refuge in Him. Ruth manifests the faith and faithfulness
that any Jew in the book of Judges should have manifested. Boaz, a true son of Israel,
honors that. He knows that the God whose wings she has sought will not fail to be a refuge.

7. Comfort, Favour, and the Foregleam of Full Redemption

Ruth answers Boaz’s blessing with further humility. “Then she said, Let me find favour in thy
sight, my lord; for that thou hast comforted me, and for that thou hast spoken friendly unto



thine handmaid, though I be not like unto one of thine handmaidens” (Ruth 2:13). She still
calls herself a handmaid. She still recognizes that she is not like the Israelite girls who work
here every day. She knows she is an outsider by nature and an insider only by grace. Yet she
appeals for continued favour in his sight because his words comforted her. That is the
effect of a true kinsman redeemer on a sinner seeking refuge. He comforts with words
before he redeems with deeds. Christ will say, Come unto me, all ye that labour and are
heavy laden, and | will give you rest (Matthew 11:28). Boaz speaks friendly to a weary
gleaner. The type is clear.

The text says Boaz “spoken friendly unto thine handmaid” (Ruth 2:13). Literally, he spoke to
her heart. That is how God deals with people who have left their idols and thrown
themselves under His wings. He does not start by scolding. He starts by speaking to the
heart, reminding them that their work is seen, their sacrifice is known, and their refuge is
notin vain. Ruth wanted a field. She found a kinsman who knew her story and blessed her
in the name of the Lord. That is more than she asked for when she left Naomi’s house in the
morning. That is always how grace operates. It exceeds the request.

In this first half of chapter two, you already see the outline of full redemption before any
transaction at the gate. Boaz notices Ruth, speaks to her, protects her, blesses her, and
gives her a place among his people. He gives her security in his field, access to his water,
and kindness from his lips. The legal work of buying the field and marrying the widow will
come later. But the heart of the redeemer is already on display. In the same way, Christ
showed grace to publicans and sinners before the cross was completed. He healed,
forgave, and comforted on credit, knowing the payment would be made at Calvary. Boaz’s
field in Ruth 2:1-13 is redemption in seed form. It is Christlike kindness in barley boots.

Conclusion

The first half of Ruth chapter two is a master class in providence and grace. The Spirit
introduces a wealthy near kinsman in Bethlehem, lets a Moabite widow volunteer to go
glean under the Law of Moses, and then quietly remarks that her hap landed her in the part
of the field that belonged to the only man qualified to redeem her situation. You watch Boaz
walk into his fields from Bethlehem with the name of the Lord on his lips, greet his workers,
notice the stranger, and inquire about her story. You hear the report of her diligence and
devotion. Then you hear Boaz speak security, protection, and blessing over a woman who
expected nothing more than the right to pick up leftovers. That is not bare law. That is law
wrapped in grace and driven by a redeemer’s heart.



Ruth embodies the Gentile who has come to trust under the wings of Israel’s God. She is
not a cute foreign prop in a Jewish story. She is a doctrinal picture of the Church age
believer, an outsider by birth who finds a place among the people of God by faith. She
leaves her land, her people, and her gods to follow Naomi into Bethlehem and ends up in
the field of a man who can redeem both her and Naomi’s estate. She goes out looking for
grace in the eyes of some landowner and finds the man God has prepared as a type of
Christ. Her hap is providence. Her gleaning is faith in motion. Her bowing is the right
response of a sinner who has heard the redeemer’s friendly voice. Her confession under
Boaz’s blessing shows the balance between humility and confidence. She knows she is not
like the others, yet she expects favour because she has taken refuge under the right wings.

Boaz stands in this passage as a shadow of the true Kinsman Redeemer. He is related,
able, and willing. He is a mighty man of wealth in Bethlehem whose first recorded words
invoke the Lord and whose first actions toward Ruth are protective and generous. He
charges his men not to touch her, ties her to his maidens, opens his water to her, and
blesses herin Jehovah’s name. He sees her work, knows her sacrifice, and prophesies a full
reward from the God of Israel. In a day when Israel’s judges were doing what was right in
their own eyes, Boaz does what is right in the Lord’s eyes. In a land that had seen famine,
his fields are full and his heart is open. Providence in the fields of Boaz is not a quaint story
about first century dating. It is the Holy Ghost showing you how the God of Israel moves a
Gentile widow into the exact furrows where a redeemer will see her, speak to her, and one
day make her part of the royal line that leads straight to Jesus Christ.

4 of 8 — Ruth Chapter by Chapter Series — The Gleanings of Grace and Naomi’s
Awakening (Ruth 2:14-23)

Introduction

When you step into the latter half of Ruth chapter two, you shift from the field to the living
room, from Boaz’s abundance to Naomi’s awakening, from the private kindness of a
redeemer to the public testimony of his provision. The first half of the chapter showed you
how providence operates in furrows and greetings, in barley and blessing, in “hap” and
hospitality (Ruth 2:3). Now the Spirit shows you how that same providence travels home in
an ephah of grain and begins to thaw a bitter woman whose doctrine had fallen behind her
despair. Naomi had said earlier, “the Almighty hath dealt very bitterly with me” (Ruth 1:20).
She did not know that in the fields of Bethlehem the Almighty was feeding her through the



hands of a man she had never met. Revival begins right there — when despair meets
evidence.

The tone of this section is abundance. Boaz does not merely allow Ruth to glean. He sits
her at his table, feeds her, instructs his men to drop handfuls on purpose, and sends her
home with an ephah — a load far beyond normal gleaning. That ephah is the hinge. It is
proof that grace runs ahead of redemption, that the redeemer blesses before he buys, that
God’s kindness often shows up in grocery form before it shows up as a covenant. Israel’s
Law made room for gleaning. Boaz made room for feasting. Israel’s covenant made room
for widows. Boaz made room at his own table. That is what grace does. It exceeds the
statute and overwhelms the need. Ruth’s gathering becomes Naomi’s awakening because
the ephabh sitting on the kitchen floor shouts louder than Naomi’s bitterness.

And that is the doctrinal thread of the passage — grace precedes redemption and
recognition precedes revival. Naomi will not shout, “Blessed be he of the LORD” (Ruth 2:20)
because she saw a miracle. She will shout it because she saw barley. Her theology changes
because her pantry changes. That is how the Holy Ghost often works. He does not begin by
sending earthquakes. He begins by sending Boaz. He does not begin by calling fire down.
He begins by dropping gleanings. The question in this passage is not whether God can do
miracles. It is whether Naomi can recognize providence when it arrives in an apron. She
came home empty (Ruth 1:21). God is sending her fullness one ephah at a time. The man
who gives the ephah is “near of kin unto us” (Ruth 2:20). That sentence is the first ray of
hope breaking through the bitterness. Grace has begun to preach to Naomi and Naomi has
begun to listen.

1. Bread at the Redeemer’s Table

The scene opens with Ruth in the presence of Boaz. “And Boaz said unto her, At mealtime
come thou hither, and eat of the bread, and dip thy morsel in the vinegar” (Ruth 2:14). The
Law required gleaning for the poor. It did not require seating the poor at the master’s table.
That is the difference between law and grace. The Law can give you a right to leftovers.
Grace gives you a seat with the owner. Ruth “sat beside the reapers: and he reached her
parched corn, and she did eat, and was sufficed, and left” (Ruth 2:14). That little line —
“and was sufficed” — means she got full. She did not nibble crumbs off the ground. She ate
out of the same supply as the hired workers. She sat under the same blessing as those who
labored all day.

Doctrinally, that table scene foreshadows the Gentile’s access to Christ. In the Gospels,
the Canaanite woman says, “yet the dogs eat of the crumbs which fall from their masters'



table” (Matthew 15:27). Ruth is a Moabitess sitting at a Jewish master’s table eating his
bread, dipping in his vinegar, receiving sustenance no law guaranteed her. The redeemer
reached her parched corn. Grace is not obligated to do that. It does it because the heart
behind grace is bigger than the statute that frames it. Any sinner who has ever been fed by
Christ knows what Ruth knew — that satisfaction begins at the redeemer’s table. The world
offers scraps. Religion offers rules. Christ offers sufficiency. Ruth “did eat, and was
sufficed, and left” (Ruth 2:14). That is justification’s feast feeding sanctification’s labor.

There is another doctrinal note in the word vinegar. Vinegar in Scripture appears at pivotal
moments. The soldiers offered vinegar to Christ on the cross (John 19:29-30). The psalmist
prophesied of it, “they gave me also gall for my meat; and in my thirst they gave me vinegar
to drink” (Psalm 69:21). In Ruth, vinegar is not mockery; it is seasoning. The Redeemer
gives what the crucified Messiah will taste as part of His suffering. The typology is not
accidental. Boaz’s table points forward to the table of the Lord. Ruth sitting at mealtime in
Bethlehem is a shadow of Gentiles sitting at the Lord’s Supper by faith. Boaz feeding Ruth
bread is Christ feeding sinners the Bread of Life (John 6:35). The Moabitess finds
satisfaction at a redeemer’s table long before she finds her place in a redeemer’s
genealogy. Grace feeds before it marries.

2. The Handfuls On Purpose

When Ruth rises from the table to glean again, grace follows her steps. “And when she was
risen up to glean, Boaz commanded his young men, saying, Let her glean even among the
sheaves, and reproach her not” (Ruth 2:15). That is access beyond the ordinary. Gleaners
normally stayed behind the reapers and took what was left in the corners. Boaz moves Ruth
from corners to sheaves. Then he goes further. “And let fall also some of the handfuls of
purpose for her, and leave them, that she may glean them, and rebuke her not” (Ruth 2:16).
That line has rung through Christian preaching for centuries — handfuls of purpose. It is
grace planned, not accidental. It is the Redeemer instructing His men to drop blessings in
the path of the stranger so that she thinks she is gleaning when she is actually receiving.

The text emphasizes two commands: “reproach her not” and “rebuke her not” (Ruth 2:15-
16). The young men are not merely to tolerate her presence; they are to protect her dignity.
Reproach and rebuke are the twin weapons of proud religion — shame and correction
without mercy. Boaz removes both. Under law, Ruth had the right to glean. Under grace,
Ruth has the right to glean without shame. Christ does that for sinners. When you come to
Him, He not only receives you, He silences the accuser. “Who shall lay any thing to the
charge of God's elect. It is God that justifieth” (Romans 8:33). The Boaz who says, Drop



handfuls and do not rebuke her, is the Christ who says, Neither do | condemn thee (John
8:11). Law leaves corners. Grace leaves handfuls. Redemption leaves ho condemnation.

The phrase “handfuls of purpose” also draws a doctrinal line through sanctification. From
Ruth’s perspective, she is simply finding bigger clusters. From heaven’s perspective, the
Redeemer planned those clusters. In the Christian life, we often assume that our growth,
insight, and provision are the result of our industrious gleaning. The truth is that most of our
progress comes from handfuls of purpose dropped by a Redeemer who wants us to make it
home with an ephah. He orders sermons, conversations, verses, and providences in our
path. We stoop and pick them up thinking we found them. We did — because He dropped
them. Ruth’s basket grows not because she is clever but because Boaz is generous. That is
how grace teaches humility. When you hold an ephah at day’s end, you know someone else
stacked the sheaves.

3. Ruth’s Diligence and the Ephah Reward

The next verse sums up Ruth’s labor under grace. “So she gleaned in the field until even”
(Ruth 2:17). She did not take the favor as an opportunity for laziness. Grace did not make
her idle. It made her fruitful. She worked from morning to evening, gathering what grace had
provided. Then she “beat out that she had gleaned: and it was about an ephah of barley”
(Ruth 2:17). An ephah is roughly ten omers (Exodus 16:36). It is an enormous haul for a
gleaner. No average gleaner comes home with an ephah in a day. That measure is proof
that handfuls were dropped, sheaves were opened, and reproaches were absent. Ruth’s
diligence is matched by Boaz’s benevolence, and the result is excess.

Typologically, the ephah becomes the symbol of grace multiplied through labor. In the New
Testament, Paul says, “but by the grace of God | am what | am. and his grace which was
bestowed upon me was not in vain. but | laboured more abundantly than they all” (1
Corinthians 15:10). Grace and labor are not enemies. They work together when the heart is
right. Ruth did not steal the ephah. She gleaned it. She beat it out. She carried it home. She
could not have gathered it had Boaz not ordered his men to leave handfuls. She could not
have enjoyed it had she not worked from morning till night. Sanctification always works that
way — divine provision and human diligence married in the field of grace.

The ephah’s significance is not only agricultural but prophetic. The ephah appears in the
tabernacle measurements (Exodus 16:36), in offerings (Leviticus 23:13), in Ezekiel’s temple
vision (Ezekiel 45:10-11), and in the prophetic imagery of Zechariah (Zechariah 5:6-8). It is
a measure God uses to symbolize full divine allotments. When Ruth carries an ephah into
Naomi’s house, she is carrying an Old Testament measurement of divine fullness into the



home of a bitter widow. Grace turns Levitical measures into kitchen blessings. Naomi
complained that the Lord had brought her home empty (Ruth 1:21). In one day, Boaz
reverses empty with ephah. That is what grace does in the second chapter of redemption —
it fills what first chapter famine had emptied.

4. Naomi’s Shock and the First Sign of Awakening

The ephah thunders through Naomi’s door before Ruth does. “And she took it up, and went
into the city” (Ruth 2:18). Naomi sees the ephah before she hears the story. The narrative
says, “her mother in law saw what she had gleaned” (Ruth 2:18). That sight is the first crack
in her despair. Naomi knew the Law. She knew gleaning. She knew how much a widow
could gather on an average day. An ephah meant someone had shown extraordinary favor.
Ruth then “brought forth, and gave to her that she had reserved after she was sufficed”
(Ruth 2:18). Ruth not only brought home the gleanings but also her leftover meal from
Boaz’s table. Naomi sees double abundance — the ephah from the field and the leftovers
from the redeemer’s hand.

Naomi’s first words are not theological. They are practical. “And her mother in law said unto
her, Where hast thou gleaned to day. and where wroughtest thou. blessed be he that did
take knowledge of thee” (Ruth 2:19). Naomi’s blessing precedes her knowledge. She
blesses the man before she knows his name. That is awakening. She sees grace before she
understands its source. She blesses the giver before she knows who he is. Many revivals
begin that way. A believer sees provision, kindness, or evidence of God’s faithfulness and
instinctively blesses before they can exegete the doctrine. Naomi’s theology is about to
catch up to her pantry.

Ruth then identifies the source. “So she shewed her mother in law with whom she had
wrought, and said, The man's name with whom | wrought to day is Boaz” (Ruth 2:19). That
name drops like a stone into Naomi’s memory. She knew Elimelech’s kinsmen. She knew
her husband’s clan. Bitterness had buried that knowledge under despair. An ephah
dredged it back up. Grace jogs memory. The name Boaz is the trigger God uses to wake
Naomi from her doctrinal sleep. First she sees an ephah. Then she hears a name.
Providence is marching across Naomi’s soulin ordinary boots.

5. “The Man Is Near Of Kin Unto Us” — The Turning Point

Naomi’s next words are a mixture of praise, recognition, and doctrine. “And Naomi said
unto her daughter in law, Blessed be he of the LORD, who hath not left off his kindness to



the living and to the dead” (Ruth 2:20). Naomi now interprets the ephah theologically. She
sees the kindness not merely as a man’s charity but as the LORD’s covenant faithfulness.
The kindness is “to the living and to the dead” because the kindness shown to Ruth
benefits Naomi and honors the memory of Elimelech and Mahlon. Naomi’s blessing has
shifted. In chapter one she said, “the LORD hath testified against me” (Ruth 1:21). In
chapter two she says, the LORD hath not left off His kindness. Doctrine has caught up with
her circumstances. Bitterness had misinterpreted God’s dealings. Grace corrected the
commentary.

The next sentence is the hinge. “And Naomi said unto her, The man is near of kin unto us,
one of our next kinsmen” (Ruth 2:20). That is Naomi’s first doctrinal recognition of
providence. She sees connection. She sees legality. She sees possibility. She sees
redemption. Naomi does not yet know how the redemption will unfold. She does not yet
know about the nearer kinsman in chapter three. She does not yet know that Boaz will
marry Ruth. But she knows that the man who provided the ephah is legally positioned to
redeem the estate. That realization is the point where despair begins to bow to doctrine.
The Moabite gleaner has found the Bethlehem redeemer. The bitter widow has
remembered the Law of the kinsman. Hope begins to breathe.

Doctrinally, this turning point pictures the moment when Israel recognizes that the same
Christ they thought had abandoned them is actually their Redeemer by covenant law.
Naomi is Israel in dispersion; Ruth is the Gentile church finding grace; Boaz is Christ.
Israel’s awakening begins when she sees Christ’s kindness to the Gentiles and remembers
that He is “near of kin.” Paul describes that in Romans 11. Gentile salvation provokes Israel
to jealousy (Romans 11:11). Ruth’s ephah provoked Naomi’s theology. Israel will one day
say, “Blessed is he that cometh in the name of the Lord” (Matthew 23:39). Naomi says,
Blessed be he of the LORD (Ruth 2:20). The pattern is prophetic.

6. Ruth’s Season of Staying Close

Ruth then reports Boaz’s instruction. “And Ruth the Moabitess said, He said unto me also,
Thou shalt keep fast by my young men, until they have ended all my harvest” (Ruth 2:21).
Boaz not only fed and blessed; he appointed a season. Ruth is to remain in his sphere until
harvest ends. Grace gives both freedom and direction. Ruth does not have to shop for
fields. She does not have to wonder if she belongs. She has a place and a period. Naomi
interprets that instruction as wisdom. “And Naomi said unto Ruth her daughter in law, It is
good, my daughter, that thou go out with his maidens, that they meet thee notin any other



field” (Ruth 2:22). Naomi now protects Ruth’s place in Boaz’s field. The widow who had no
plan now gives counsel because she recognizes grace when she seesiit.

Ruth obeys. “So she kept fast by the maidens of Boaz to glean unto the end of barley
harvest and of wheat harvest” (Ruth 2:23). That covers weeks. Harvest seasons do not
finish in a day. Grace establishes routines. Ruth belongs to Boaz’s field for the duration. She
does not know the redemption plan. She knows the gleaning plan. Sometimes the will of
God is as simple as Stay in this field until harvest ends. The ephah was the day’s provision.
The harvest was the season’s instruction. Boaz ensured that Ruth had steady supply. Ruth
ensured she stayed in the place of blessing. That is how sanctification works — the
Redeemer gives ongoing supply, the believer stays in the appointed field.

Notice also that Ruth stayed with Boaz’s maidens, not with his young men. That is moral
protection wrapped in agricultural instruction. Grace protects purity while it provides
sustenance. The modern world wants God’s provision without God’s boundaries. Ruth
submits to both. She stays by the maidens, follows the reapers, drinks from Boaz’s vessels,
and returns home to Naomi. No strange fields. No wandering. No folly. Grace taught her
both what to receive and where to remain. Naomi recognizes that. She sees that other
fields could “meet” Ruth in the wrong way (Ruth 2:22). Grace has its geography. Boaz’s
kindness is hot merely sentimental; it is structured. Ruth lives in that structure.

7. Grace Preceding Redemption

The final verse of the chapter summarizes Ruth’s condition. “And dwelt with her motherin
law” (Ruth 2:23). That sentence seems mundane, but it is loaded. Ruth is not yet
redeemed. Boaz has not yet gone to the gate. The nearer kinsman has not yet been
confronted. There is no wedding, no child, no legal transaction. But everything necessary
for redemption has been set in order — connection, provision, favor, protection,
instruction. Grace has carried Ruth from the corners of the field to the master’s table, from
gleaning crumbs to carrying ephahs. Naomi has moved from Mara to Blessed be he of the
LORD. Boaz has moved from a name to a kinsman. The Spirit pauses the story at harvest’s
end to show that grace always precedes redemption.

Theologically, this matches the order of salvation history. The Church age sits in chapter
two — enjoying the gleanings of Christ’s grace while Israel waits in bitterness. The
Redeemer has shown kindness to the stranger. The Moabite is satisfied. The ephahs pile
up. Israel sees the fullness of the Gentiles and begins to remember that the Redeemer is
“near of kin.” When redemption finally comes in chapter four, it does not begin with grace. It
ends with it. Grace opened the door. Law seals the contract. Christ operates the same way.



He fed sinners, healed lepers, preached mercy, and called fishermen before He shed His
blood. Grace ran ahead of Calvary preparing Naomi and Ruth for redemption. In your life,
grace often runs ahead preparing your theology and your circumstances for the moment
God buys what He has blessed.

Practically, Ruth's season in the field demonstrates that God often works quietly before He
works officially. There is no miracle in this chapter. No sign from heaven. No angel
appearing. There are just gleanings, ephahs, leftovers, maidens, and harvests — normal
things in God's universe. But when you are walking in the field of a redeemer, normal things
accumulate into providence. Naomi did not need a miracle to wake up. She needed an
ephah. The ephah was enough to remind her that God had not left off His kindness. For
many Christians, revival begins not when they see fire fall but when they see Boaz in their
grocery bill. It begins when they realize that the Redeemer has been arranging handfuls of
purpose all along. That realization turns Mara back into Naomi.

Conclusion

The second half of Ruth chapter two is a portrait of grace moving from field to home, from
Moabite widow to Jewish widow, from redeemer’s table to redeemed family. It shows you
that grace does not merely save; it sustains. Boaz feeds Ruth, instructs his men, orders his
fields, and times his seasons so that a Gentile gleaner and a bitter Jewess both experience
the kindness of the LORD. That kindness does not erase Ruth’s labor. It enhances it. It does
not cancel Naomi’s memory. It awakens it. The ephah sitting between them at night
becomes a sacrament of providence — proof that God has not left off His kindness to the
living and to the dead (Ruth 2:20). In chapter one Naomi thought God had abandoned her.
In chapter two God has been feeding her all day through a man she has not yet seen.

Doctrinally, this section proves that revival begins with recognition. Naomi’s heart turned
not when Ruth told her a theory but when Ruth handed her an ephah. She saw first, blessed
second, and understood third. Most Christians come back to God the same way. They see
evidence of His hand in ordinary things — jobs, meals, friendships, sermons, checks, or
health — and those ephahs begin to argue with their bitterness. Naomi could not say the
Almighty hath dealt very bitterly with me (Ruth 1:20) while staring at Boaz’s gleanings.
Grace forces revision. It corrects commentary. It brings doctrine back into line with reality.
Ruth was learning the Redeemer’s character in the field. Naomi was learning it at the table.

And that is where the chapter leaves you — in the tension between grace received and
redemption awaited. Ruth dwells with Naomi. Boaz dwells in Bethlehem. Harvest ends.
The ephahs continue. The only thing missing is the transaction. That is how God writes



stories. He lets grace get ahead of redemption so that when redemption arrives you
understand what kind of Redeemer He is. Boaz showed kindness before he exercised
kinsman rights. Christ showed grace before He exercised Messianic rule. In every age God
teaches the same lesson — grace goes first. Redemption follows. And somewhere between
gleaning and buying, bitter widows wake up, Gentile gleaners stay close, and the near
kinsman quietly prepares to sit down at the gate.

5 of 8 — Ruth Chapter by Chapter Series — The Threshing Floor Strategy (Ruth 3:1-7)

Introduction

When Ruth chapter three opens, the scene shifts from the open fields of harvest to the
quiet, strategic space of Naomi’s home and then to the threshing floor. The first two
chapters emphasized gleaning, providence, abundance, and awakening. Now the Spirit
moves the narrative toward redemption. But before Boaz goes to the gate, before legal
issues are sorted, before the nearer kinsman is confronted, there must be a personal
meeting in the night between Ruth and Boaz. That is not a romantic embellishment. It is
doctrinal scaffolding. Redemption in Scripture is not purely transactional. It carries
intimacy, submission, and the quiet disclosures of need and willingness. Ruth, the Gentile
widow, will come to the feet of a near kinsman under cover of darkness, not to seduce him,
but to place herself under his authority and ask him to spread the covering of redemption
over her life.

This passage has been mishandled and misread by many who want to import immorality
into the threshing floor. The liberal imagination loves to drag purity into filth and treat
biblical modesty as psychological repression. But the Book will not have it. The Holy Ghost
never flinches from calling sin by its name. When David committed adultery, the Spirit
recorded it plainly (2 Samuel 11:4). When Judah went in unto Tamar, the Spirit spelled it out
(Genesis 38:18). There is no hint of such language here. The text is clean, modest, and
consistent with covenant intention. Naomi’s plan is bold, perhaps driven by human
calculation, but it is not sensual. Ruth’s actions are submissive and humble, not
provocative. Boaz’s behavior is protective and honorable, not lustful. The threshing floor
scene is not a scandal. Itis a type.

The doctrinal force of this passage lies in the meeting of need and ability, humility and
strength, submission and provision. Naomi puts forward a strategy. Ruth obeys. Boaz



receives. God overrules. Redemption advances. There is also the tension between human
scheming and divine sovereignty. Naomi acts because she wants “rest” for Ruth (Ruth 3:1).
Her idea may have cultural warrant but it also carries risk. Yet God lets imperfect plans run
because He intends to bring about perfect redemption. Ruth goes down to the threshing
floor not as a manipulator but as a handmaid seeking refuge. Boaz lies down not as a
playboy but as a master taking his rest after threshing. The whole scene breathes ancient
custom, covenant modesty, and typological beauty. The threshing floor is where grain is
separated from chaff. Here, redemption will begin to separate Ruth from her past and join
her to her future.

1. Naomi’s Desire for Rest

The passage opens with Naomi speaking. “Then Naomi her mother in law said unto her, My
daughter, shall | not seek rest for thee, that it may be well with thee” (Ruth 3:1). Naomi’s
motives are revealed in that word rest. She used it back in Moab when she urged Orpah and
Ruth to return to their mother’s house, “that ye may find rest, each of you in the house of
her husband” (Ruth 1:9). Awidow without children in Israel had no rest. She had survival,
gleaning, and perpetual insecurity. Naomi wants Ruth’s future to be settled. She wants her
to be under the protection, provision, and affection of a husband. Naomi’s sorrow in
chapter one has not erased her desire for Ruth’s welfare. Bitterness did not kill affection.
Love still plans.

Doctrinally, rest is both a marital and a spiritual concept. Adam’s sleep in Genesis 2
preceded the creation of Eve and their union. Israel’s possession of the land is called rest
(Deuteronomy 12:10). Christ invites sinners, “Come unto me, all ye that labour and are
heavy laden, and | will give you rest” (Matthew 11:28). Naomi’s desire for Ruth’s rest
parallels God’s desire for the believer’s rest in Christ. Naomi sees Ruth gleaning day after
day and wants her to be part of a household, not merely a field. God sees sinners laboring
for scraps in a harsh world and calls them to the household of faith. Ruth is not saved by
gleaning. She is sustained by it. Rest will come through redemption.

Yet Naomi’s longing for rest does not guarantee perfect execution. She loves Ruth, but her
love thinks in cultural categories and human strategies. She knows the Law of the kinsman,
but she also knows the customs of Israel. Naomi is not wrong in her desire, but her planis
not necessarily commanded. That is the tension. God uses human affection to move Ruth
toward redemption, but He will overrule the flaws. In the same way, God uses preachers,
parents, and providences to draw sinners to Christ. Not all methods are perfect, but the



One doing the redeeming is. Naomi wants rest. God wants redemption. Those two desires
will intersect at the threshing floor.

2. Identifying the Redeemer’s Position

Naomi next identifies Boaz as the candidate. “And now is not Boaz of our kindred, with
whose maidens thou wast” (Ruth 3:2). The identification is twofold — legal kinship and
observable kindness. Naomi recognizes that Boaz is of Elimelech’s line, fulfilling the first
requirement of a kinsman redeemer. She also notes that Ruth had already been in his
company and under his protection, “with whose maidens thou wast.” This is not proposing
a stranger. It is appealing to a known protector. Naomi watched grace unfold in chapter two
and concluded that providence had put a redeemer within reach. Theology is beginning to
replace bitterness as Naomi’s framework.

Naomi then adds a detail about Boaz’s activity. “Behold, he winnoweth barley to night in
the threshingfloor” (Ruth 3:2). Winnowing happened after threshing when the wind
separated chaff from grain (Psalm 1:4; Matthew 3:12). It usually involved festivity, food, and
sleep at the threshing floor to guard against theft. Naomi knows the agricultural rhythm.
She knows Boaz will be at the threshing floor not as a recluse but as a master overseeing
his harvest. God's providence uses what men would call coincidence — Boaz winnoweth to
night. Naomi reads that as opportunity. God wrote it as timing. Redemption is often
positioned inside ordinary seasons.

Doctrinally, the redeemer’s position matters. Boaz is not approached in the field, at the
gate, orin the house, but at the threshing floor — a place where valuable grain is separated
from worthless husks. The prophets use threshing floors as symbols of judgment and
purification (Isaiah 21:10; Hosea 13:3; Jeremiah 51:33). Christ is pictured as the One
“whose fanis in his hand, and he will throughly purge his floor, and gather his wheat into
the garner” (Matthew 3:12). The threshold of redemption in Ruth is set against the
background of purification. Ruth will approach Boaz not in the chaff but in the grain. That is
doctrinal architecture. Redemption requires separation. The Gentile will come to the
Messiah at the place where chaff is blown away.

3. Naomi’s Bold Strategy and Cultural Context

Naomi then gives a sequence of instructions. “Wash thy self therefore, and anoint thee,
and put thy raiment upon thee” (Ruth 3:3). These acts were not sexual signals. They were
signs of dignity and propriety. Washing and anointing before meeting a man of authority



was common. David rose from his fasting, “washed, and anointed himself” (2 Samuel
12:20). Naomi is not telling Ruth to seduce but to present herself as a woman eligible for
marriage rather than as a mourning widow. Ruth had been working in the fields. Naomi
wants her to look like someone seeking rest, not like someone seeking employment. The
clothes are symbolic — moving from widowhood to readiness.

Naomi then says, “and get thee down to the floor: but make not thy self known unto the
man, until he shall have done eating and drinking” (Ruth 3:3). Food and drink after
winnowing were part of harvest celebrations. There is no hint of drunkenness or
debauchery here. The distinction is timing. Naomi knows that Boaz must eat, rejoice, and
take his rest before Ruth makes her appeal. Interrupting the master in the middle of work or
festivity would be improper. Approaching after he lies down aligns with cultural respect.
Modern readers misunderstand eastern customs because they impose western dating
narratives on ancient threshing floors. Naomi is not scripting a seduction. She is arranging
a private audience.

Naomi then gives the most controversial instruction: “And it shall be, when he lieth down,
that thou shalt mark the place where he shall lie, and thou shalt go in, and uncover his feet,
and lay thee down” (Ruth 3:4). The uncovering of the feet was not undressing Boaz. It was
removing the covering from his lower limbs so that the cool night air would eventually wake
him. It also provided space for Ruth to lay across his feet, not his body, signaling
submission and dependence. The language matches the posture of servants lying at their
master’s feet (1 Samuel 25:41). It is the same posture Mary takes spiritually at Jesus’ feet
(Luke 10:39). In Hebrew culture, feet symbolized authority. Ruth’s positioning at Boaz’s feet
says, | am thy handmaid seeking thy covering. This is bold, but not immoral. It is
submission, not seduction.

4. Ruth’s Obedience and Modesty

Ruth’s reply to Naomi’s plan is simple. “And she said unto her, All that thou sayest unto me |
will do” (Ruth 3:5). That sentence captures Ruth’s character as clearly as any in the book.
She does not argue, embellish, or modify. She submits. Ruth has consistently obeyed
Naomi in matters of culture and custom since chapter one. Her conversion in chapter one
was doctrinal — “thy people shall be my people, and thy God my God” (Ruth 1:16). Her
obedience in chapter three is practical. She entrusts herself to Naomi’s knowledge of
Israel’s customs even though she is a Moabitess. That is how Gentile believers come to
Christ — not inventing their own approaches but submitting to revealed instruction. Faith
embodies itself in obedience.



Ruth’s obedience also preserves modesty. She “went down unto the floor, and did
according to all that her mother in law bade her” (Ruth 3:6). No curious additions, no
flirtatious behavior, no attempts to manipulate Boaz beyond Naomi’s instructions. Ruth
does not dress immodestly. She does not speak suggestively. She does not touch Boaz
until he is asleep and then only uncovers his feet. There is no bodily contact beyond the
feet. If the text intended sexual union, the Holy Ghost would say so plainly, as He does in
other passages. The KJV is clear, consistent, and clean. Liberal critics import filth because
they do not believe in typology or purity. The Bible requires neither apology nor revision.
Ruth is pure, Boaz is noble, and the scene is holy.

Ruth’s humility on the threshing floor also foreshadows the believer’s posture toward
Christ. A sinner approaches Christ not as an equal but as a handmaid. A believer comes to
the feet of the Redeemer, not to His throne demanding rights. The Gospel does not invite
sinners to negotiate. It invites them to surrender. Ruth’s obedience is silent, steady, and
respectful. She does not awaken Boaz with chatter. She waits until he is ready. Faith waits
for the Redeemer’s initiative. Faith does not demand but entreats. In a world obsessed with
entitlement, Ruth’s posture stands as rebuke and model. Redemption begins at the feet,
not at the table.

5. Boaz at the Threshing Floor — Labor, Feast, and Rest

The narrative now centers on Boaz. “And when Boaz had eaten and drunk, and his heart
was merry” (Ruth 3:7). The phrase “his heart was merry” means contentment and
satisfaction after harvest labor, not drunkenness. Similar language is used of men who eat
and drink without any hint of excess or sin (1 Kings 4:20; Ecclesiastes 2:24). Boaz has
worked hard, overseen winnowing, participated in harvest festivity, and now lies down to
sleep at the threshing floor. Masters slept near their grain to prevent thieves and ensure
early resumption of work. There is no secrecy. Workers would be scattered around the
threshing area. The scene is public enough that modesty would matter and private enough
that Ruth could approach without causing scandal.

Boaz’s sleep is theologically significant. Adam slept while God built his bride (Genesis
2:21-22). Jacob slept when God revealed the ladder between heaven and earth (Genesis
28:11-12). Christ slept in the boat before revealing His power over the storm (Mark 4:38-
39). In Scripture, the sleep of righteous men often precedes divine activity. Ruth will not
rouse Boaz by speech but by uncovered feet. The Redeemer will awaken when he is ready.
Redemption proceeds without panic. Boaz does not rush. Redemption does not require
haste. Grace works on harvest time, not human anxiety.



The threshing floor setting also embeds prophetic imagery. The Messiah is associated with
threshing and winnowing in judgment. John the Baptist said of Christ, “whose fan is in his
hand, and he will throughly purge his floor” (Matthew 3:12). The Gentile Ruth comes to the
master who works the floor. The threshing floor in Scripture is where David purchased
Araunah’s site that would become the Temple mount (2 Samuel 24:18; 2 Chronicles 3:1).
Redemption, worship, and threshing floors are tied. Ruth lies at Boaz’s floor. Israel’s Temple
will lie upon a threshing floor. Christ will purge His floor. The Spirit is threading redemption
from Moab to Messiah through a barn at midnight.

6. Ruth’s Quiet Approach and the Uncovering of Feet

The text says, “and he went to lie down at the end of the heap of corn” (Ruth 3:7). Boaz
positions himself at the end of the heap, a place of oversight. “And she came softly” —
there is the Spirit’s note on modesty — “and uncovered his feet, and laid her down” (Ruth
3:7). Three verbs summarize Ruth’s faith and restraint: came, uncovered, laid. She came
softly, not brazenly. She uncovered his feet, not his body. She laid herself down, not upon
him. No language of embracing, no euphemisms for intercourse, no scandalous hints. The
Spirit is a perfect writer. If He wanted you to blush, He knows how. Instead, He wants you to
see humility, submission, and the first step of redemption.

The uncovering of feet has covenant resonance. In Ezekiel, God describes His betrothal to
Israel with the imagery of spreading His skirt over her (Ezekiel 16:8). In legal marriage
customs, the covering of garments symbolized protection and covenant. Ruth uncovering
Boaz’s feet sets the stage for Boaz to cover her. She removes the lower covering because
she needs to be covered by him. That is the theological logic. Redemption requires the
Redeemer’s action. Ruth does not clothe herself. She exposes her need at the place of the
Redeemer’s authority. Her act is not erotic. It is prophetic. The Gentile uncovers so that the
Kinsman may cover.

Culturally, threshing floors were not bedrooms. They were work spaces. The presence of
others sleeping nearby served as safeguard against impropriety. Ruth’s approach happens
in an environment where scandal would be observed and rebuked. Boaz’s character in
chapter two had already proven protective. The idea that the Spirit hid sexual sin in this
scene is not merely ignorant. It is slanderous. The Holy Ghost does not wink at fornication.
What you have here is a modest widow lying at the feet of a sober, respected master
waiting for him to wake and respond. The floor awaits separation of grain from chaff. The
Redeemer will soon separate Ruth’s request from Naomi’s scheme.



7. Human Scheming and Divine Sovereignty in Harmony

Up to verse seven, Naomi’s plan has been followed to the letter. She devised the strategy.
Ruth executed it. Boaz slept. God watched. The tension in the text lies between Naomi’s
human calculation and God’s divine orchestration. Naomi is not rebuked for her plan. The
Spirit records it neutrally. But Naomi does not control Boaz’s response, the nearer
kinsman’s existence, or the legal process that follows. God allows Naomi to plan because
God intends to redeem. But He will not allow Naomi’s strategy to become the engine of
redemption. The threshing floor reveals that redemption requires divine initiative. Ruth can
lie down. Boaz must wake up.

This interplay mirrors how salvation works. Sinners make choices. Preachers make
appeals. Parents pray and plan. But God alone wakes the Redeemer to action. Ruth cannot
wake Boaz until the cold on his feet stirs him. Likewise, a sinner cannot rush Christ.
Salvation comes when the Redeemer speaks, not when man demands. Naomi wanted rest
for Ruth. God wanted Christ for the Church. Ruth followed Naomi. The Church follows the
Gospel. Naomi’s plan is imperfect. God’s plan is infallible. At the threshing floor those
plans meet, and God brings them into harmony.

Furthermore, the threshing floor scene cuts sharply against liberal theories that treat the
Bible as a collection of myths and moral embarrassments. They mock Naomi’s plan as
sexual manipulation and Ruth’s actions as seduction. They import 21st century filth into a
12th century BC threshing floor because they neither believe the Book nor understand the
culture. But the Spirit defends the purity of the text by silence. He is not shy, prudish, or
evasive. He names sin when it occurs. Here He records submission, strategy, and sanctity.
When Ruth lays at Boaz’s feet, the world may imagine fornication. Heaven sees a Gentile
bride seeking covering from a Jewish redeemer. Redemption is not driven by lust but by law
and love.

Conclusion

Ruth 3:1-7 is one of the most misunderstood passages in the Old Testament because it
demands the reader abandon modern categories and enter an ancient world of threshing
floors, kinsman laws, modest customs, and covenant typology. The Spirit has positioned
Ruth between providence and redemption. Naomi seeks rest. Ruth seeks covering. Boaz
will soon seek justice. But before the gate there must be the floor. Before public
redemption there must be private disclosure. The handmaid must lay at the feet before the
master can spread his skirt. Redemption has an intimacy that law alone cannot capture. It
involves humility, waiting, and personal contact.



Doctrinally, Ruth at the feet of Boaz pictures the believer at the feet of Christ. She came
softly. She uncovered his feet. She laid her need before him. She waited for his word. That
is the posture of the sinner seeking salvation. No demands. No bargaining. No pride. Just
feet, humility, and hope. Christ does not redeem the boasting. He redeems the bowed.
Naomi’s plan shows that God can use imperfect human motives to move His perfect plan
forward. Ruth’s obedience shows that faith expresses itself in action, even when the
instruction is culturally foreign. Boaz’s sleep shows that redemption waits for the
Redeemer’s initiative. The threshing floor separates the chaff of human schemes from the
grain of divine purpose.

And when the curtain closes at verse seven, nothing has yet happened externally. Boaz has
not spoken. Ruth has not requested. No covenant has been sealed. But the stage is setin
the clean silence of a threshing floor at midnight. Ruth lies at the feet of a man who can
redeem her. Naomi rests in her house hoping for rest for Ruth. God sits in heaven smiling at
another step in the genealogy of David and ultimately Christ. The threshing floor scene
whispers a lesson the Church too often forgets — redemption begins in humility, not in
force; at the feet, not at the throne; in submission, not in seduction; in purity, notin filth.
The Gentile bride waits at the feet of the Jewish redeemer. The Redeemer will soon awaken.

6 of 8 — Ruth Chapter by Chapter Series — Spread Thy Skirt Over Me: Claiming the
Kinsman Redeemer (Ruth 3:8-18)

Introduction

When you step into the second half of Ruth 3, you are treading on ground that modern
commentators either romanticize into mush or pollute with suspicion because they cannot
imagine purity without carnality. They read threshing floor as innuendo, they read “skirt” as
something lewd, and they miss the entire doctrinal weight of what God is showing you. The
Holy Ghost is not writing a soap opera. He is showing the posture of a Gentile woman
approaching a Jewish redeemer in covenant language that prefigures the Gospel long
before Paul ever spelled out the inclusion of the Gentiles in the Body of Christ. Ruth is not
manipulating. Boaz is not lusting. Naomi is not pimping. You are watching redemption
language unfold in slow motion and the Spirit of God is careful to keep every detail clean,
legal, and typological.



Ruth does not lie down beside Boaz to seduce him. She positions herself at his feet, not at
his side or in his arms. That posture matters. Feet in Scripture are associated with
authority, submission, and redemption. The psalmist says, “Sit thou at my right hand, until |
make thine enemies thy footstool” (Psalm 110:1). Isaiah says, “How beautiful upon the
mountains are the feet of him that bringeth good tidings” (Isaiah 52:7). The woman in Luke 7
“stood at his feet behind him weeping” (Luke 7:38). Ruth takes the position of humility,
reverence, and supplication. This is not Hollywood romance. This is doctrinal posture. And
when Ruth asks Boaz to spread his skirt over her, she is not asking for a one-night fling. She
is invoking covenant covering, marriage responsibility, and legal redemption. The threshing
floor becomes the courtroom and the bedroom becomes the covenant chamber, but the
whole scene is holy because God is painting Christ and His Church in types and shadows.

Boaz responds not as a startled bachelor caught in a compromising situation but as a
righteous redeemer who understands both the law and the heart involved. He
acknowledges Ruth’s virtue, not her beauty. He speaks to her character, not her curves.
And in the same breath he brings up a legal complication that almost no romantic retelling
ever mentions: there is a nearer kinsman. That single fact keeps this entire section
grounded in law. Ruth cannot simply marry Boaz because she prefers him. The law must be
satisfied. There is a line of redemption, a sequence of claims, and a legal priority. Paul
would later write that “the law was our schoolmaster to bring us unto Christ” (Galatians
3:24). Here, the law literally stands between the Gentile woman and her Jewish redeemer
until the legal claims are dealt with in the next chapter. Naomi senses the inevitability of
Boaz’s intention and rests. She does not run around plotting. She says, “Sit still, my
daughter” (Ruth 3:18). That is faith resting in a Redeemer who will not rest until the matter
is finished.

1. The Midnight Awakening And The Holy Fear

The narrative resumes with Boaz discovering that he is not alone on the threshing floor.
“And it came to pass at midnight, that the man was afraid, and turned himself: and, behold,
awoman lay at his feet” (Ruth 3:8). Note the time. Midnight in the Bible is a moment of
revelation, transition, and divine intervention. Israel left Egypt “at midnight” when the
firstborn were slain (Exodus 12:29). Samson carried away the gates of Gaza “at midnight”
(Judges 16:3). Paul and Silas prayed and sang praises “at midnight” when the jail shook
(Acts 16:25). Midnight is when the unseen becomes seen. Here, the unseen petition of Ruth
is about to become vocal. Boaz wakes and sees a woman at his feet. The text says he “was
afraid.” That is not fear of seduction but fear of the unknown. The threshing flooris not a



public motel. It is a workplace. Men slept there to guard the grain and prevent theft. Finding
someone at your feet in the dark would jolt any man with a sense of propriety.

Boaz asks, “Who art thou” (Ruth 3:9). That question echoes the garden. When Adam hid,
God asked, “Where art thou” (Genesis 3:9). The question is not for God’s information but to
bring confession. Here, the question draws forth Ruth’s identity and intention. She
answers, “| am Ruth thine handmaid” (Ruth 3:9). Notice she identifies herself not as
Naomi’s daughter in law or a Moabitess but as Boaz’s handmaid. She places herself under
his authority. She does not assert equality. She does not demand rights. She does not play
victim because she is a widow and a foreigner. She takes the lowest seat. That is Biblical.
Jesus said, “Friend, go up higher” (Luke 14:10). The pattern of Scripture is that exaltation
follows humiliation. First the feet, then the covering. First the handmaid, then the bride.
God never reverses that order.

The midnight scene corrects the filthy imagination of modern scholars who insist on
reading immorality into clean text. Boaz is startled because the situation is unusual, not
because he has been jumped by a temptress. Ruth is at his feet, not wrapped around his
body. Her speech is covenantal, not flirtatious. The very presence of fear shows that sin is
notin play. Sin emboldens. Holiness trembles. When Adam sinned, he hid from God, not
because he feared love but because he feared holiness. Boaz is a just man and the text
consistently emphasizes his character. “Boaz came from Bethlehem” (Ruth 2:4). He greets
his reapers in the name of the Lord. His speech carries blessing. A man like that does not
spend the night drinking himself senseless in a threshing floor. He winnows his barley, lies
down at the end of the heap, and wakes up startled because God is setting a divine
appointment at midnight for the sake of a Gentile woman who has taken refuge under His
wings.

2. Spread Thy Skirt Over Me — Covenant, Not Carnality

Ruth’s request is one of the most profound statements of covenant imagery in the Old
Testament. She says, “spread therefore thy skirt over thine handmaid; for thou art a near
kinsman” (Ruth 3:9). The word skirt is the same Hebrew word for wing. That ties directly
back to Boaz’s earlier blessing: “The Lord recompense thy work... under whose wings thou
art come to trust” (Ruth 2:12). In other words, Ruth’s request is, Put the reality over me that
you prayed about earlier. Make your blessing concrete. Do not just pray that God rewards
me. Be the instrument of that reward. She is not asking for sensual covering but covenant
covering. She is invoking a legal right based on the Levirate and Kinsman-Redeemer laws in
Deuteronomy 25 and Leviticus 25.



This same imagery appears in Ezekiel 16 where God describes His covenant with
Jerusalem. “Yea, | sware unto thee, and entered into a covenant with thee... then washed |
thee with water... and | spread my skirt over thee, and covered thy nakedness” (Ezekiel
16:8). There is no way to read that passage and come away thinking skirt refers to a sexual
act. It speaks of covenant, protection, marriage, and the assumption of legal responsibility.
God did not seduce Israel. He claimed her. He washed her, clothed her, covenanted with
her, and covered her. Ruth is invoking that precedent. She is not asking Boaz for a back
alley romance. She is asking Boaz to act as God acted with Israel: cover, covenant, redeem.

The fact that she ties her request to Boaz’s status as “near kinsman” shows that she
understands the legal framework. She is not appealing on the basis of beauty or pity. She is
appealing on the basis of law. Naomi taught her well. The Gentile woman has learned
Israel’s legal language. That itself pictures the Church which, though Gentile in origin,
learns the Scriptures of Israel, appropriates the promises of the Messiah, and submits to
the authority of the Redeemer. Paul, a Hebrew of the Hebrews, became the apostle to the
Gentiles so that people far off could be “no more strangers and foreigners, but fellow
citizens with the saints” (Ephesians 2:19). Ruth is an Old Testament illustration of that New
Testament reality. She asks not as a beggar but as a handmaid who understands covenant.

3. Virtue Recognized — Character Before Beauty

Boaz responds first to Ruth’s character. “Blessed be thou of the LORD, my daughter: for
thou hast shewed more kindness in the latter end than at the beginning” (Ruth 3:10). He
does not mention her outward appearance. He does not say she is attractive or desirable.
He says she is kind. He says she has chosen righteousness. He praises her for not
“following young men, whether poor or rich” (Ruth 3:10). The Holy Ghost is careful to paint
Ruth as a woman of virtue, not vanity. In Proverbs 31 the virtuous woman is not defined by
her looks but by her fear of the Lord. “Favour is deceitful, and beauty is vain: but a woman
that feareth the LORD, she shall be praised” (Proverbs 31:30). Boaz praises Ruth in exactly
that vein.

He also acknowledges her reputation. “For all the city of my people doth know that thou art
avirtuous woman” (Ruth 3:11). That statement obliterates the liberal suspicion that
something illicit is transpiring. A woman with a reputation for virtue does not commit
immorality at the threshing floor. And a man with a reputation for righteousness does not
exploit a vulnerable woman in the dark. The Spirit of God builds a hedge around this scene
by testifying to both Ruth’s virtue and Boaz’s righteousness. Modern criticism fails because
it reads with dirty eyes. The Bible does not hide sin when sin occurs. It recorded Judah lying



with Tamar because that was sin. It recorded David and Bathsheba because that was sin.
Here, the silence about sin is evidence of purity, not conspiracy.

Boaz then assures Ruth that he will do for her “all that thou requirest” (Ruth 3:11). Thatis
the Redeemer speaking. Christ does not give His bride half a redemption. He gives her full
covering, full righteousness, full inheritance. The Church does not bring half the dowry.
Christ brings all of it. The fact that Ruth requires something shows that redemption involves
petition, not passivity. Salvation is free but it is not automatic. The sinner must come. The
sinner must ask. “Whosoever shall call upon the name of the Lord shall be saved” (Romans
10:13). Ruth called. Boaz answered. That is doctrinal pattern, not fairy tale.

4. The Nearer Kinsman — Law Before Grace

But before Boaz can redeem Ruth, he must address a legal obstacle. “Itis true that | am thy
near kinsman: howbeit there is a kinsman nearer than I” (Ruth 3:12). That single line is a
theological gold mine. The nearer kinsman represents the Law. The Law has the first claim.
The Law has the prior right. Before grace can claim the sinner, the Law must be satisfied.
Paul said, “Christ hath redeemed us from the curse of the law, being made a curse for us”
(Galatians 3:13). Christ did not bypass the Law. He fulfilled it. The nearer kinsman in Ruth 4
will refuse to redeem because redemption carries cost. The Law cannot redeem because it
demands righteousness but cannot supply it. “For if there had been a law given which
could have given life, verily righteousness should have been by the law” (Galatians 3:21).
The Law claims first but cannot consummate. Grace claims second and does not fail.

Boaz does notignore the nearer kinsman. He does not say, Forget him, | love you more.
That would be lawlessness. God does not redeem sinners by ignoring justice. He redeems
by satisfying justice. The wages of sin is death (Romans 6:23). Those wages must be paid.
Christ did not wink at sin. He bore it. The nearer kinsman symbolizes a legal claim that Boaz
will address at the city gate in chapter four. Ruth accepts that. She does not argue. She
does not question. That shows faith. Faith does not rebel when the Redeemer speaks of
legal conditions. Faith trusts that the Redeemer will handle them.

The presence of the nearer kinsman also rebukes shallow evangelical preaching that treats
salvation as a sentimental act divorced from holiness and justice. God is not a lonely suitor
begging sinners to accept Him. God is the Judge of all the earth who must do right (Genesis
18:25). Redemption is courtroom language, not just courtship language. Boaz will go to the
gate, gather witnesses, present the case, offer the redemption, and settle the matter
legally. Christ went to Calvary, bore the curse, fulfilled the law, and rose again to execute
the terms of redemption. The typology holds from threshing floor to cross.



5. Rest At His Feet — Safety Without Scandal

After raising the legal issue, Boaz tells Ruth to “tarry this night” (Ruth 3:13). That could raise
modern eyebrows, but the Holy Ghost is ahead of them. He adds, “she lay at his feet until
the morning” (Ruth 3:14). That repetition of at his feet seals the purity of the whole scene.
The Bible does not say she lay with him. It says she lay at his feet. The position of humility
continues. And when she rises, she does so before one could “know another” (Ruth 3:14),
meaning before people were up and about. Boaz then says, “Let it not be known that a
woman came into the floor” (Ruth 3:14). That is not concealment of sin but protection of
testimony. Even when nothing wrong has occurred, the righteous avoid the appearance of
evil. Paul said, “Abstain from all appearance of evil” (1 Thessalonians 5:22). Boaz practices
that before Paul ever wrote it.

Boaz also provides for Ruth before sending her away. He gives her six measures of barley
(Ruth 3:15). That offering is not hush money. It is bridal token. It is the pledge of provision. It
is the promise of future redemption given in present sustenance. That is how Christ deals
with His bride. Before glorification comes provision. Before consummation comes comfort.
The believer has not yet received the redemption of the body (Romans 8:23), but he has
received the earnest of the Spirit (Ephesians 1:14). Boaz gives barley as earnest. Christ
gives the Spirit as earnest. The parallels align perfectly.

The scene ends without scandal. No kisses, no embraces, no eroticism. Just covenant
speech, legal awareness, provision, modesty, and early departure. If the Holy Spirit wanted
you to see passion, He would have written it. He wrote it in the Song of Solomon where it
belonged. Here, He is writing redemption. The purity of the Redeemer and the virtue of the
bride are essential to the type. Christ is without sin. The Church, though once alienated, is
clothed in righteousness. Ruth does not enter the bed of Boaz until the law has been
addressed and the covenant has been sealed. That is doctrinal order.

6. Naomi’s Faith — Sit Still And Watch Redemption

Ruth returns to Naomi who asks, “Who art thou, my daughter” (Ruth 3:16). That question is
not because Naomi does not recognize Ruth but because she wants to know her status.
Are you still Ruth the Moabitess or are you Ruth the redeemed. Ruth reports all that Boaz
said (Ruth 3:16). She shows Naomi the barley. Naomi interprets the gift correctly. She says,
“The man will not be in rest, until he have finished the thing this day” (Ruth 3:18). That is
faith talking. Naomi has moved from despair in chapter one to expectation in chapter three.



She sees the hand of God in the barley, in the timing, in the legal procedure, and in the
character of Boaz. Her bitterness has begun to thaw.

Her final instruction to Ruth is one of the greatest statements of faith in the book. “Sit still,
my daughter, until thou know how the matter will fall” (Ruth 3:18). That is faith resting in
future redemption. Ruth does not chase Boaz. Ruth does not lobby the city elders. Ruth
does not argue with the nearer kinsman. Ruth sits. That posture pictures the Church
between Ascension and Second Coming. The Church is not called to make Christ redeem
the nations. The Church is called to sit, watch, pray, labor, and wait until the Redeemer
finishes the legal matter. Redemption has been purchased at Calvary. It will be executed in
full at the Rapture and Restoration. Naomi sees that pattern and rests.

The statement “he will not be in rest, until he have finished the thing this day” (Ruth 3:18)
foreshadows Christ’s words, “It is finished” (John 19:30). Boaz will finish his redemption at
the gate. Christ finished His at Golgotha. The believer is called to sit still because the
Redeemer is not still. He is working, interceding, advocating, and preparing. Naomi’s faith
is the first flowering of hope after the famine, the funeral, and the bitterness. She sees
redemption in the barley. She sees covenant in the Redeemer. She sees future in the throne
room. Bitterness has given way to expectation.

7. Typological Tapestry — Bride, Redeemer, Israel, Law

This section of Ruth is a typological tapestry so dense that a blind man could trace Christin
the threads. Ruth is the Gentile bride. She has no claim by birth. She enters by faith. She
approaches in humility. She asks for covering. She rests after petition. Boaz is the Jewish
Redeemer. He has the right by law. He has the character by testimony. He has the
compassion by nature. He covers, he provides, he speaks peace, and he moves legally to
settle the matter. Naomi is Israel in partial blindness. She suffered famine and discipline.
She returned to the land empty. She watches the Gentile bride find favor with the
Redeemer. She waits for restoration. She perceives the Redeemer’s intention before the
bride fully understands. Thatis Romans 11 in narrative form.

The nearer kinsman is the Law. It has the first claim. It stands between the bride and the
redeemer. It must be reckoned with before redemption can be consummated. It cannot
redeem because it cannot sacrifice itself. It cannot bear the cost. It refuses. Only grace can
consummate. Only Boaz can redeem. The threshing floor is the place of separation. Grain
from chaff. Wheat from husk. That pictures judgment and discernment. John the Baptist
said of Christ, “whose fan is in his hand, and he will throughly purge his floor” (Matthew
3:12). The night is the Church Age. The morning is the consummation. The barley is the



earnest. The skirt is the covenant. The city gate is the judgment seat. Every element holds
doctrinal weight.

Prophetically this section anticipates the calling out of a Gentile bride during Israel’s
discipline and diaspora. Ruth meets Boaz while Naomi is empty. The Church meets Christ
while Israelis blind. Naomi’s awakening comes after Ruth’s union with Boaz. Israel’s
awakening comes after the fullness of the Gentiles come in (Romans 11:25). The Law’s
refusal will be explicit in chapter four when the nearer kinsman backs out. The Law could
identify sin but could not redeem the sinner. Christ fulfilled what the Law demanded. The
typology is not accidental. It is deliberate, structural, prophetic, and theological.

Conclusion

What began in chapter one as famine, graves, bitterness, and foreign fields has now
become covenant language, barley provision, midnight petition, and bridal expectation.
The Redeemer has spoken, the Law has been acknowledged, the pledge has been given,
and faith is sitting still waiting for the full execution of redemption. No one reading Ruth 3:8-
18 with clean eyes and a believing heart would ever accuse the Holy Ghost of writing
scandal. He is writing Scripture. He is writing redemption history in miniature. He is
showing how a Gentile who had no right to the commonwealth of Israel can find covering
under the skirt of a Jewish Redeemer and end up in the line of David, the ancestor of Christ,
and the genealogy of grace.

Ruth asked for covering and got promise. Naomi asked for rest and got expectation. Boaz
took responsibility and will execute redemption. The Law stands between but will not
prevail. Grace wins because grace pays. The chapter closes not with marriage but with
sitting. That is the believer’s position right now. We are sitting between the midnight
petition and the morning redemption. We have the earnest of the Spirit. We have the
promise of covering. We have the pledge of provision. And we have a Kinsman Redeemer
who will not be in rest until He has finished the thing. Naomi’s words are assurance to every
believer in the Age of Grace: sit still, my daughter. The Redeemer is moving.

When the sun rises on the next chapter, redemption will walk through the city gate, the law
willyield, the transaction will be sealed, and the Gentile bride will be publicly claimed.
Until then, Ruth 3:8-18 stands as a chapter of holy intimacy without sin, covenant language
without shame, and redemption in process without anxiety. Spread thy skirt over me is not
the cry of lust but the plea of faith. The Redeemer heard it then in Bethlehem and He hears
it now from every sinner who bows at His feet and calls Him Lord.



7 of 8 — Ruth Chapter by Chapter Series — Redemption at the Gate: Law, Custom, and
Covenant (Ruth 4:1-10)

Introduction

By the time you arrive at Ruth chapter 4 verse 1, you are stepping into the open air legal
forum of ancient Israel. The city gate was not just a place to loiter or trade goods. It was the
courtroom, the town hall, the witness stand, and the marketplace of authority all rolled into
one. This is where elders sat, disputes were judged, inheritances were transferred, and
covenants were witnessed. Nothing in this scene is romantic or sentimental. This is not
Ruth gleaning behind reapers with armfuls of barley glistening in the sun. This is a legal
negotiation where land and lineage hang in the balance. If redemption were merely a
feeling or a poetic flourish, then the book could have ended in chapter three with a warm
scene at the threshing floor. But redemption in Scripture is not sentiment. Redemption is
legal, covenantal, public, witnessed, and costly, and the Spirit of God shows you that in the
plain light of day.

The nearer kinsman appears in this setting as a man pressed by the demands of the law.
Under the statutes of Israel, a man who was nearest of kin had obligations, whether he
liked them or not. Leviticus 25 lays out the business of redeeming property, paying debts,
and maintaining family inheritance within the tribes of Israel. The nearer kin had first rights,
but he also had first burden. He could not simply claim the good and reject the bad. He had
to weigh inheritance with marriage, land with lineage, and name with perpetuity. That
tension sits at the center of Ruth 4:1-10. Behind the narrative scene is a theological engine
running at full speed. You are watching the Law come face to face with Grace, and the Law
does what the Law always does. It defines, it narrows, it encumbers, it refuses. Grace steps
in and does what the Law cannot do. It redeems.

All of this unfolds in broad daylight because the Holy Ghost wants no man claiming that
redemption is a mystical transaction in the dark. The chapter opens, “Then went Boaz up to
the gate, and sat him down there” (Ruth 4:1). Boaz is not hiding in the shadows. He is taking
his place in the forum of witnhesses. The elders will sit. The nearer kin will arrive. The
negotiation will proceed. The shoe will change hands. And the public testimony will ring
out. This is how a Gentile bride gets legally attached to the line of David, and from there to
the Messiah. It is not through a private vision or a whispered feeling. It is through the lawful
satisfaction of covenant obligations. That is why the book of Ruth is not merely a pastoral
romance. It is a blueprint of soteriology. It shows redemption as a transaction rooted in



justice and accomplished through substitution. You are not saved because God felt sorry
for you. You are saved because God satisfied Himself concerning you through the finished
work of another.

1. At the Gate Where Justice Meets Witness

The chapter opens with Boaz at the gate. “Then went Boaz up to the gate, and sat him down
there” (Ruth 4:1). Boaz is not waiting for fate or hoping for coincidence. He has taken the
matter into his custody. The threshing floor scene has already revealed the personal
dimension of redemption, but the gate scene reveals the legal dimension. In the ancient
Near East, especially in Israel, the gate was where witnesses gathered, contracts were
ratified, and disputes were settled. It was the epicenter of justice. Boaz takes his place as a
man of authority and deliberation. He does not chase the nearer kin down the street or try
to negotiate in a corner. He goes straight to the forum where elders sit and where the
matter can be decided in full view of the congregation.

Itis important to note that the nearer kinsman is not searched for in vain. “And, behold, the
kinsman of whom Boaz spake came by” (Ruth 4:1). The Holy Spirit uses that word behold to
indicate providential timing. Boaz sits and the man appears. This is not coincidence any
more than Ruth’s hap in the fields was coincidence. In both cases, the human actors move
freely, but divine providence arranges the collisions. Boaz then calls him by name. “Ho,
such a one. Turn aside, sit down here” (Ruth 4:1). The text deliberately withholds the man’s
personal name. He is the kinsman with legal standing but no lasting legacy. He sits
because Boaz invites him. He is not in control. He is summoned to witness and decide, and
he obeys. Boaz then gathers the elders. “And he took ten men of the elders of the city, and
said, Sit ye down here. And they sat down” (Ruth 4:2). That number ten is associated with
witness in the Jewish mind, as seen later in synagogue formation and legal testimonies.

The presence of elders and the setting at the gate underscore that redemptionis nota
private act. When God redeems, He redeems in righteousness. Psalms affirms that truth.
“Righteousness and judgment are the habitation of his throne” (Psalm 97:2). Redemption
without righteousness would be nothing but favoritism. God does not bend His own law to
save a sinner. He satisfies His law through a Redeemer. That is what you are about to watch
through Boaz, the kinsman who is willing and able. The unnamed relative will show you the
limits of legality, but Boaz will show you the triumph of grace. When Christ came to redeem
sinners, He did not do so in a hidden corner. His trial was public. His cross was public. His
resurrection was witnessed. His ascension was seen. God does not do redemption in



secret. He does it in the open because justice demands witness, and grace is bold enough
to be seen.

2. The Legal Claim of the Nearer Kinsman

Boaz opens the negotiation by presenting the property issue. “Naomi, that is come again
out of the country of Moab, selleth a parcel of land, which was our brother Elimelech’s”
(Ruth 4:3). This is the first layer of the redemption puzzle. Naomi’s return to Bethlehem-
Judah carries legal implications. As the widow of Elimelech, she has a claim to land that
must be preserved within the family and the tribe. Under Leviticus 25, land cannot be
permanently alienated. It must eventually revert to the family. Hence, a kinsman-redeemer
is necessary who can purchase the land to keep the inheritance intact. Boaz appeals to the
nearest kinsman and says, “If thou wilt redeem it, redeem it. but if thou wilt not redeem it,
then tell me, that | may know. for there is none to redeem it beside thee. and | am after
thee” (Ruth 4:4). The order of kinship dictates the order of opportunity.

The nearer kinsman hears the terms and agrees quickly. “l will redeem it” (Ruth 4:4). At first
glance he seems honorable, ready to shoulder the obligation. But his willingness is tied
entirely to the property matter. He hears about land, not lineage. He hears about
inheritance, not marriage. In his mind, redeeming land is profitable. It expands his estate,
increases his holdings, and puts Elimelech’s property under his name. Without further
information, he sees no disadvantage. This is a picture of how the Law deals with
redemption. The Law knows how to assign value, define rights, and protect inheritance. It
can survey land and uphold justice. Romans 7 shows the Law as holy, just, and good
(Romans 7:12). But the Law also exposes sin without removing it (Romans 7:7-8). It tells
you what is right but does not empower you to perform it.

Boaz does not trick him. He simply brings forth the second layer of redemption. The land
comes with a lineage obligation. He says, “What day thou buyest the field of the hand of
Naomi, thou must buy it also of Ruth the Moabitess, the wife of the dead, to raise up the
name of the dead upon his inheritance” (Ruth 4:5). At that moment the unnamed kinsman
backs away. The Law can handle land. It cannot handle marriage to a Gentile widow in the
line of Messiah. The Law can define righteousness, but it cannot bring in the bride. The Law
can state requirements, but it cannot meet them. The man who seemed willing now
declares his inability.

3. The Refusal That Reveals the Limits of the Law



The nearer kinsman hears the marriage obligation and steps back. “And the kinsman said, |
cannot redeem it for myself, lest | mar mine own inheritance” (Ruth 4:6). His concern is not
moral. It is legal and financial. To take Ruth as wife would mean raising up children in the
name of another man’s lineage. The inheritance that he hoped to expand would now be
diluted. The property would not be absorbed into his estate. It would eventually revert to
the line of Mahlon. That prospect makes him decline. He protects his own name, his own
estate, and his own legacy. He says to Boaz, “Redeem thou my right to thyself. for | cannot
redeem it” (Ruth 4:6). In that simple refusal you see the limits of legality. The Law is perfect
in defining righteousness but impotent in producing it. It can tell you what must be done
but cannot do it for you. The Law cannot bring in a Gentile bride without compromising
itself. Grace can.

That refusal also carries typological weight. Paul writes in Romans 8, “For what the law
could not do, in that it was weak through the flesh” (Romans 8:3). The Law was not weak in
its demands. It was weak in its ability to redeem fallen flesh. The nearer kinsman reflects
that reality. He represents the right of first claim but lacks the power to perform. He yields
his right to one who can. Galatians 3 shows the Law as a schoolmaster to bring us to Christ
(Galatians 3:24). The nearer kinsman prepares the scene for Boaz to step forward. He
establishes the legal impossibility of salvation through the Law and the legal necessity of
salvation through Christ. When he says, “l cannot redeem it,” he reveals that redemption
must come from another.

This is why the Law cannot save. It can condemn, it can define, it can expose, and it can
assign guilt. But it cannot atone. Hebrews explains that the Law had “a shadow of good
things to come, and not the very image” (Hebrews 10:1). It could never make the comers
thereunto perfect. It pointed toward a Redeemer without being that Redeemer. When the
nearer kinsman refuses Ruth, he does not condemn her. He simply acknowledges his
limits. In that admission, Boaz steps forward. Boaz does not argue or plead. He simply
takes up the right because he can satisfy both the inheritance and the marriage. Grace can
do what the Law cannot. Grace can bring in the stranger. Grace can fulfill the Law without
violating it. Grace can preserve the inheritance without marring it. That is why the Gospelis
not Law upgraded. It is Law fulfilled.

4. The Shoe, the Witnhesses, and the Public Transaction

Verse 7 provides a cultural footnote that opens a window into ancient Israelite custom.
“Now this was the manner in former time in Israel concerning redeeming and concerning
changing, for to confirm all things. a man plucked off his shoe, and gave it to his neighbour.



and this was a testimony in Israel” (Ruth 4:7). The exchange of the shoe symbolized transfer
of right. The man who refused redemption publicly relinquished his claim by giving his shoe
to the man who would redeem. You find a related custom in Deuteronomy 25, where a
widow could loose a man’s shoe and spit in his face if he refused to raise up seed for his
brother (Deuteronomy 25:7-10). The act of shoe removal signified that the legal right of
walking upon the land had changed hands. It was public, witnessed, and binding.

In Ruth 4 the shoe transfer lacks the humiliation element of Deuteronomy 25 because Ruth
is not confronting the man directly. Boaz handles the matter with respect and formality.
“Therefore the kinsman said unto Boaz, Buy it for thee. So he drew off his shoe” (Ruth 4:8).
The manyields the right. Boaz does not seize it. He receives it. Withesses are present.
Elders are seated. The transaction is not mystical. It is procedural. This is how the Bible
teaches redemption. It is not a vague spiritual idea. It is a legal transaction enacted by a
qualified Redeemer in the presence of witnesses. In the Gospel, that witness includes
men, angels, and God Himself. The death of Christ satisfied the Law before the face of
heaven and hell. Colossians 2 states that Christ “blotted out the handwriting of ordinances
that was against us” and “took it out of the way” (Colossians 2:14). That was a legal
removal, not a sentimental gesture.

The public nature of redemption is vital because salvation is not a corner conspiracy. Christ
did not redeem sinners in secret. He died publicly outside the camp (Hebrews 13:12), was
raised openly, and declared with power to be the Son of God (Romans 1:4). Boaz’s actions
mirror that transparency. He calls upon elders to witness the transaction. He announces
the terms clearly. “Ye are witnesses this day” becomes the refrain of the scene.
Redemption demands testimony because it changes standing. Ruth will go from a
Moabitess widow gleaning in the fields to a legally recognized wife belonging to the lineage
of Judah. That shift requires witnesses because redemption is covenantal. It places a
Gentile bride under covenant privilege through a Redeemer who can legally satisfy the
demands of the Law. The shoe that changes hands is not a quaint relic. It is a witness to the
power of substitution.

5. Boaz Redeems the Land and the Line

Boaz does not merely accept the shoe and turn away. He formalizes the redemption before
all present. “And Boaz said unto the elders, and unto all the people, Ye are witnesses this
day, that | have bought all that was Elimelech’s, and all that was Chilion’s and Mahlon’s, of
the hand of Naomi” (Ruth 4:9). Note the scope of the redemption. It includes Elimelech,
Chilion, and Mahlon. The land, the estate, and the name are bundled together. Redemption



touches both property and posterity. Christ does not merely redeem a soul. He redeems
the inheritance forfeited by Adam. Romans 8 teaches that creation itself awaits
redemption (Romans 8:19-23). In Adam all things fell. In Christ all things will be restored.
The land and the line of Elimelech are restored through Boaz because Boaz can pay the
price and fulfill the covenant.

Boaz then expresses the marriage element. “Moreover Ruth the Moabitess, the wife of
Mahlon, have | purchased to be my wife” (Ruth 4:10). That word purchased is not romantic.
Itis legal. It does not degrade Ruth. It elevates her. She is no longer a gleaner. She is no
longer an outsider. She is no longer a widow clinging to Naomi. She belongs to the house of
Boaz by legal right. The Redeemer has claimed her, not by force or sentiment, but by
satisfying every legal demand. The unnamed kinsman could not do that because it would
mar his inheritance. Christ can do it because His inheritance is never marred by redeeming
sinners. He loses nothing. He gains a bride. He fulfills prophecy. He establishes covenant.
He magnifies grace.

Boaz states the purpose of his act: “to raise up the name of the dead upon his inheritance,
that the name of the dead be not cut off from among his brethren” (Ruth 4:10). Redemption
preserves name and inheritance. Christ preserves the name of the sinner by giving him a
new name in glory. In Revelation 2:17 the overcomer receives “a new name written.” In
Revelation 3:12 Christ promises, “l will write upon him my new name.” In Ephesians 1 the
believer receives an inheritance sealed by the Spirit (Ephesians 1:13-14). The redeemed of
the Lord are not nameless stragglers. They are heirs of God and joint heirs with Christ
(Romans 8:17). Boaz restores Mahlon’s name upon the inheritance through Ruth. Christ
restores Adam’s lost estate through His bride the Church. This is not poetry. Itis
soteriology.

6. Witnesses, Blessings, and the Covenant Echo

When Boaz finishes his declaration, the people and elders respond. “And all the people
that were in the gate, and the elders, said, We are witnesses” (Ruth 4:11). Redemption
demands testimony. It demands agreement. It demands acknowledgment. The witnesses
then pronounce a blessing. “The Lord make the woman that is come into thine house like
Rachel and like Leah, which two did build the house of Israel” (Ruth 4:11). The blessing is
not random. Rachel and Leah were matriarchs who gave birth to the tribes of Israel. The
elders are asking God to make Ruth a fruitful channel of covenant blessing. They are
invoking the history of Israel to anchor Ruth in the story of redemption. This is not flattery. It
is theological affirmation.



The blessing continues. “And do thou worthily in Ephratah, and be famous in Bethlehem”
(Ruth 4:11). Ephratah and Bethlehem are names loaded with prophetic weight. Micah 5:2
declares, “But thou, Bethlehem Ephratah... out of thee shall he come forth unto me that is
to be rulerin Israel.” The witnesses do not know that David and Christ will come from this
line, but the Holy Ghost does. He records their words to show that redemption at the gate
has repercussions far beyond Naomi’s house. The final line of the blessing says, “And let
thy house be like the house of Pharez, whom Tamar bare unto Judah” (Ruth 4:12). That
reference connects Ruth not only to Jacob but to Judah, to Tamar, to a line marred by sin
but chosen for Messiah. Pharez came from a dark episode, yet God used it for His covenant
purposes.

This blessing underscores that redemption is not merely personal. It is covenantal. Ruth
has moved from the margins to the center. She is now woven into the genealogical fabric
that will yield David and ultimately Christ. The withesses do not foresee that fully, but they
speak better than they know. The same is true when Caiaphas prophesied that one man
should die for the people (John 11:50-51). Men speak. God interprets. The elders think of
house and heritage. The Spirit thinks of Messiah and millennial glory. Redemption at the
gate opens a channel of blessing that stretches from Bethlehem’s fields to Calvary’s cross
and on to the throne of David in Jerusalem.

7. Redemption as Legal, Covenant, and Christological

Redemption in Ruth 4:1-10 is legal. It hinges on inheritance, land rights, covenant
obligations, and witness. Redemption in Scripture is the same. Christ redeems through
blood that satisfies justice. Hebrews says, “without shedding of blood is no remission”
(Hebrews 9:22). That is not emotion. That is legal requirement. “The wages of sin is death”
(Romans 6:23). Christ paid that wage. He did not bypass the law. He fulfilled it. Matthew
5:17 shows Christ saying, “l am not come to destroy, but to fulfil.” Where the nearer
kinsman said, “l cannot redeem it,” Christ says, “l will.” Where the Law dwindles into
refusal, Grace steps forward in accomplishment.

Redemption is covenantal. It involves name, inheritance, family, and posterity. Boaz
redeems Mahlon’s name and Naomi’s land and Ruth’s future. Christ redeems the sinner’s
soul, the creation’s estate, and Adam’s lost dominion. Colossians 1 shows that Christ will
reconcile “all things” unto Himself (Colossians 1:20). That includes what Adam forfeited.
Redemption in Ruth is a microcosm of redemption in Christ. It begins in a field and ends at
a gate. It begins with a Moabitess gleaner and ends with a matriarchal blessing. It begins in



famine and ends in fruitfulness. Christ takes sinners from the far country and brings them
into the Father’s house through legal redemption.

Redemption is Christological. Boaz is a type of Christ. He is a kinsman with the ability and
willingness to redeem. Christ became our kinsman through incarnation. Hebrews 2:14
states, “Forasmuch then as the children are partakers of flesh and blood, he also himself
likewise took part of the same.” Redemption required a kin. Angels could not redeem. Law
could not redeem. Only a God-Man could redeem. Boaz did not redeem by sentiment. He
redeemed by satisfying every legal demand. Christ redeemed by satisfying every divine
requirement. Grace does not destroy Law. It triumphs over its demands through a
Redeemer.

Conclusion

Redemption at the gate strips sentiment away from the Gospel and shows you the steel
skeleton underneath. Christ did not save you by ignoring the Law. He saved you by fulfilling
it. He did not save you by sweeping sin under a rug. He saved you by paying for it in open
court before witnesses. Satan witnessed it. Angels witnessed it. Men witnessed it. The Law
witnessed it. The Father witnessed it. It was legal, public, and covenantal. When Boaz
stood at that gate, shoe in hand, elders before him, and property secured, he prefigured
Christ satisfying justice at Calvary. Ruth ceased to be a gleaner and became a wife. The
believer ceases to be a wanderer and becomes a son.

The unnamed kinsman fades from the page because the Law can expose but cannot
redeem. It defines but cannot deliver. It claims but cannot consummate. Boaz rises
because Grace fulfills where the Law refuses. When Ruth walked into Bethlehem, she was
a stranger, a widow, a gleaner, a Moabitess. By the end of chapter four, she belongs to the
line of Judah, the house of David, and the lineage of Messiah. That is redemption. It lifts a
soul from the fields of Moab to the throne room of glory through legal purchase.

The book of Ruth shows that redemption is not a warm feeling or a poetic metaphor. It is
the lawful transfer of a sinner out of Adam and into Christ through a Redeemer who
satisfies every demand of justice. When Boaz took Ruth publicly, he prophesied of the day
when Christ will present His Church without spot or wrinkle. Until then, the lesson of Ruth
stands. Redemption is not a side door. It is a gate. It requires a Redeemer. It secures an
inheritance. It produces a witness. And it ends in covenant blessing that stretches from
Bethlehem’s fields to the New Jerusalem.



8 of 8 — Ruth Chapter by Chapter Series — From Moab to Messiah: The Royal Line and
the Hope of Israel

Ruth 4:11-22
Introduction

When Ruth reaches the final chapter, the narrative that began with famine, funerals, and
foreign fields arrives at a wedding, a genealogy, and a throne. The Holy Spirit has guided the
reader from the days when the judges ruled, when “there was no king in Israel” and “every
man did that which was right in his own eyes” (Judges 21:25), to the birth of David, the man
after God’s own heart who would unite Israel’s tribes under one crown. Ruth begins with a
Jewish family fleeing Bethlehem, the “house of bread,” because of famine. It ends with
Bethlehem witnessing the birth of Obed, the grandfather of David, whose greater Son, the
Lord Jesus Christ, would later be born in that same little town according to the prophets
(Micah 5:2). This is not romantic folklore or pastoral sentiment. It is covenant theology,
messianic prophecy, and sovereign grace mapped across the domestic life of a Moabite
widow who believed in Israel’s God.

The Book of Ruth ends not with Naomi lamenting her losses but with Naomi nursing a child
on her lap (Ruth 4:16), a picture of restoration and covenant fullness after years of
emptiness. The first chapter closed with Naomi complaining that the Almighty had dealt
bitterly with her (Ruth 1:20-21), but the fourth closes with the women of Bethlehem
blessing the Lord for not leaving her without a kinsman (Ruth 4:14). That shift is not
accidental, and it is not merely emotional. It is dispensational. Naomi represents Israel
during the times of the Gentiles, bitter, scattered, hungry, and empty, yet destined for
restoration when the Redeemer completes His work. Ruth represents the Gentile bride
brought in by grace. Boaz represents the kinsman redeemer who satisfies the law, redeems
the inheritance, and raises a name unto the dead. Israel’s story, the Church’s story, and
Christ’s story intersect in the barley fields of Bethlehem.

The genealogical tailpiece at the end of Ruth is not a filler paragraph. It is the theological
climax of the book. Matthew begins his Gospel with a genealogy that includes Tamar,
Rahab, Ruth, and Bathsheba to demonstrate that the Messiah’s lineage includes Gentiles,
sinners, and social outcasts (Matthew 1:3-6). That is not God lowering His standards; that
is God revealing His grace. Ruth the Moabitess, whose people were barred from the
congregation “even to the tenth generation” (Deuteronomy 23:3), is placed into the tenth
generation by the Spirit’s design and linked to David, and by extension to Christ. The Book
of Ruth therefore functions as a covenant bridge from the chaos of Judges to the throne of



David, and from David to David’s Lord (Matthew 22:45). In Ruth you are not merely reading
ancient history. You are reading the genealogy of hope.

1. The Blessing at the Gate: Covenant Witnesses and Prophetic Words

When Boaz completes the legal transaction to redeem Elimelech’s inheritance and take
Ruth to wife, the elders and the people at the gate respond with a blessing that is both
historical and prophetic. They say, “The Lord make the woman that is come into thine
house like Rachel and like Leah, which two did build the house of Israel” (Ruth 4:11). That is
astonishing. Ruth is a Gentile Moabitess entering a Jewish household, yet the witnesses
compare herto Rachel and Leah, the mothers of Israel’s tribes. That is the theology of
adoption in type. Gentiles are grafted into spiritual blessings not by bloodline or merit but
by grace and covenant. Paul later writes that Gentiles who were strangers from the
covenants of promise are made nigh by the blood of Christ (Ephesians 2:12-13). Ruth’s
reception by Israel at the city gate is a picture of that acceptance.

The blessing continues with an appeal to the house of Perez: “and do thou worthily in
Ephratah, and be famous in Bethlehem: and let thy house be like the house of Pharez”
(Ruth 4:11-12). Perez was born from Tamar and Judah through circumstances that polite
religion would rather not discuss (Genesis 38). Yet the Messiah comes through Perez, not
through the polished respectable lines that moralists might prefer. The witnesses at the
gate connect Ruth to a lineage that already includes Gentile or irregular elements, showing
that the messianic line is not a museum of moral perfection but a genealogy of grace. The
house of Perez anticipates the house of David, and the house of David anticipates the
house of Messiah. Ruth is being placed in the prophetic stream of redemption that flows
from Abraham to Christ.

The witnesses further bless Boaz and Ruth with fame in Bethlehem (Ruth 4:11). Bethlehem
is not an accidental location. It is the birthplace of David. It is the birthplace of Christ. It
means “house of bread,” and it becomes the place where the Bread of Life is born (John
6:35). The prophetic instinct of the elders at the gate goes beyond their conscious
understanding. They are blessing a marriage, but the Holy Spirit is mapping a messianic
geography. The story that began with famine in Bethlehem ends with blessing in

Bethlehem. The place where Naomi felt God emptied her becomes the place where God
fills her. Bethlehem is small in stature, but great in destiny, for out of it would come the ruler
of Israel whose goings forth have been from everlasting (Micah 5:2). Thus the blessing at
the gate is more than ceremonial courtesy. It is messianic prophecy in seed form.



2. The Birth of Obed: From Barrenness to Fruitfulness

The narrative moves swiftly from the marriage of Boaz and Ruth to the birth of a son. The
Scripture says, “So Boaz took Ruth, and she was his wife: and when he went in unto her, the
Lord gave her conception, and she bare a son” (Ruth 4:13). Notice the active hand of God.
It does not say she conceived. It says the Lord gave her conception. Salvation history does
not unfold by accident, fertility, or blind biology. God opens wombs and closes them. Sarah
conceived Isaac when she was beyond age because God promised it (Genesis 21:2).
Hannah conceived Samuel after years of weeping because God remembered her (1
Samuel 1:19). Elizabeth conceived John the Baptist in her old age because God appointed
him as the forerunner (Luke 1:13). Ruth’s conception is not ordinary. It is covenantal. God is
preparing a genealogy for the Messiah.

Obed’s birth marks a turning point for Naomi. The women say to Naomi, “Blessed be the
Lord, which hath not left thee this day without a kinsman” (Ruth 4:14). Naomi left
Bethlehem full and returned empty, but now she holds a child on her lap who will carry the
line of redemption forward (Ruth 4:16). That is a picture of Israel. Israel has wandered
among the nations, bitter, empty, and blind, but when the Redeemer completes His work,
Israel will hold covenant blessings in her arms again. Naomi’s bitterness is transformed
into fullness, not because circumstances improved, but because redemption has been
accomplished. Naomi did nothing to produce the child. Redemption is by grace, not works.
Restoration is by covenant, not merit. The Lord gave, and Naomi received.

The name Obed means “servant” or “worshipper.” That is fitting. Christ said He came not to
be ministered unto but to minister (Mark 10:45). David, Obed’s grandson, called himself
God’s servant repeatedly in the Psalms. The genealogy of kings begins with a servant. The
messianic line begins with humility. God does not start with a prince in a palace. He starts
with a servant in Bethlehem. The world exalts men who climb, but God exalts men who
bow. The Messiah humbled Himself and took upon Him the form of a servant (Philippians
2:7). The birth of Obed therefore fits the typology of the Christ who would one day spring
from his loins. The seed of the kingdom comes through the womb of grace, not the arm of
flesh.

3. Naomi’s Restoration: Israel’s Shadow and Substance

Naomi’s transformation from bitterness to blessing forms an inclusio around the entire
book. She said in the first chapter, “the Almighty hath dealt very bitterly with me,” and “I
went out full, and the Lord hath brought me home again empty” (Ruth 1:20-21). Butin the
last chapter the women say the Lord has not left her empty. They tell her the child will be a



“restorer of thy life, and a nourisher of thine old age” (Ruth 4:15). Restoration and
nourishment replace bitterness and emptiness. The Redeemer does that. The law can
diagnose bitterness, but it cannot remove it. The Redeemer can.

Naomi represents Israel in this typology. Israel left her land because of unbelief and
wandered among the Gentiles. Israel has been bitter among the nations, empty without
temple or king, and alienated from her covenant blessings. But Paul says, “what shall the
receiving of them be, but life from the dead?” (Romans 11:15). Naomi did not engineer her
restoration. God’s providence orchestrated it through Ruth and Boaz. Likewise Israel will
not engineer her restoration through diplomacy, armies, or human schemes. God will
restore her through Christ the Redeemer when He returns to Zion. Naomi’s return to
Bethlehem pictures Israel’s future return to her land. Naomi’s restoration pictures Israel’s
restoration to covenant blessings.

Furthermore, Naomi’s restoration comes through the child of a Gentile woman. That is
typology with teeth. Israel’s future blessing will come after the “fulness of the Gentiles be
come in” (Romans 11:25). Ruth the Gentile brings blessing to Naomi the Jew. The Church
composed largely of Gentiles has carried the message of Christ while Israelis blinded. In
the end, the Redeemer will unite Jew and Gentile under one covenant Head. Naomi’s
bitterness is not the final word. The child in her lap is. Israel’s unbelief is not the final word.
Messiah is. Naomi’s friends rejoice with her, not because she deserved it, but because God
granted it. Restoration is never a wage. It is always a gift.

4. The Genealogical Bridge: From Judges to David

The closing genealogy in Ruth 4:18-22 is not ornamental. It is structural. It bridges the
period of the judges to the monarchy. It lists ten generations from Perez to David: “Now
these are the generations of Pharez: Pharez begat Hezron... and Obed begat Jesse, and
Jesse begat David” (Ruth 4:18-22). Ten is the number of ordinal completeness. Israel was
barred from accepting Moabites into the congregation unto the tenth generation
(Deuteronomy 23:3). Ruth is brought into the tenth generation by the Spirit’s design. The
embargo is lifted. Grace triumphs over law. The genealogy is a theological argument: the
line is unbroken, the promise intact, the covenant moving forward.

The genealogy also shows that God’s purposes are not derailed by moral irregularities.
Judah fathered Perez through Tamar under circumstances that would scandalize polite
religion (Genesis 38). Salmon married Rahab the former harlot of Jericho (Matthew 1:5).
Boaz married Ruth the Moabitess. Jesse fathered David, who would later commit adultery
with Bathsheba. Yet through this line comes Christ, who knew no sin (2 Corinthians 5:21).



God writes straight with crooked lines. The genealogy is not a gallery of saints but a
testimony of grace. It proves that Messiah’s legitimacy does not rest on human
respectability but on divine promise.

The genealogy demonstrates continuity. Judges closes with chaos and despair. Ruth closes
with David in the wings. Samuel will anoint him. The monarchy will begin. The covenant
with David will promise an everlasting throne (2 Samuel 7:12-16). The prophets will declare
that a branch from Jesse will rule in righteousness (Isaiah 11:1). The Psalms will celebrate a
king whose dominion extends to the ends of the earth (Psalm 72:8). Without Ruth, the
bridge from Judges to David would be missing its planks. Ruth lays the lumber across the
chasm of Israel’s disorder. The genealogy is God’s quiet declaration that history is not
random. It is covenantal.

5. Ruth the Moabitess: Gentile Inclusion and Abrahamic Promise

The inclusion of Ruth a Moabitess in the messianic line is critical for understanding the
gospel. God promised Abraham that in his seed all nations of the earth would be blessed
(Genesis 22:18). That was not fulfilled through Israel’s political dominance or military
campaigns. It was fulfilled through Christ, the Seed singular (Galatians 3:16). Ruth, a
Gentile from a cursed nation, embodies that promise in miniature. She enters Israel’s
covenant blessings not by birth but by faith. She says to Naomi, “thy people shall be my
people, and thy God my God” (Ruth 1:16). That is conversion. That is adoption. That is
Gentile faith entering Jewish covenant.

Furthermore, Moab was born out of incest between Lot and his daughter (Genesis 19:37).
Moab seduced Israelinto idolatry and fornication at Baal-peor (Numbers 25). Moab hired
Balaam to curse Israel (Numbers 22). Moab was barred from the assembly (Deuteronomy
23:3). Moab was not just foreign. Moab was hostile. Yet God chose a daughter of Moab to
enter the royal line. That is Paul’s doctrine that God hath shut up allin unbelief that He
might have mercy upon all (Romans 11:32). Ruth’s inclusion destroys ethnic pride and
religious exclusivism. God does not bless nations because they are superior. He blesses
sinners because He is gracious.

Ruth’s conversion anticipates the Church age where Gentiles are grafted into the olive tree
of Israel’s blessings (Romans 11:17). Ruth clings to Naomi and Naomi’s God. The Gentile
clings to Israel’s Messiah and Israel’s Scriptures. The gospel does not eradicate Israel. It
fulfills Israel’s covenants in Christ. Ruth is not replacing Naomi. Ruth is blessing Naomi.
Likewise the Church is not replacing Israel. The Church is provoking Israel to jealousy
(Romans 11:11). God used a Moabite woman to preserve a Jewish family so He could bring



forth a Jewish king who would bring forth a Jewish Messiah who would save Gentiles and
one day restore Israel. That is the wisdom of God.

6. Bethlehem the House of David and the House of Christ

Bethlehem is mentioned repeatedly in Ruth as Ephratah, the region identified with David’s
family. The elders bless Boaz that he would be famous in Bethlehem (Ruth 4:11). Obed is
born in Bethlehem (Ruth 4:13). David will be born in Bethlehem. The Messiah will be born in
Bethlehem. Micah prophesies centuries later, “But thou, Bethlehem Ephratah, though thou
be little among the thousands of Judah, yet out of thee shall he come forth unto me that is
to be ruler in Israel” (Micah 5:2). Bethlehem is small geographically but monumental
theologically. God bypasses the capitals of the world to work in obscure places. Rome and
Athens debate philosophy and law while God is weaving redemption in a barley field.

Bethlehem means “house of bread.” Christ declares, “| am the bread of life” (John 6:35).
Israel fled the house of bread because of famine, but God filled the house of bread with the
Bread of Life. Naomi left Bethlehem empty. Christ fills it with plenty. Bethlehem’s destiny is
tied to David and David’s greater Son. The angel told Mary that the Lord would give her child
the throne of his father David and that of his kingdom there shall be no end (Luke 1:32-33).
The shepherds came to Bethlehem to see the newborn Christ. The wise men came to
worship Him. God funneled the nations to a small Judean town because that town bore the
covenant seed.

Bethlehem’s witness also reveals God’s method. He works through families, not merely
institutions. He works through covenant, not coincidence. He works through genealogies,
not myths. Matthew opens his Gospel with “The book of the generation of Jesus Christ, the
son of David, the son of Abraham” (Matthew 1:1). That is the inspired argument for Christ’s
right to the throne. Without Ruth, you do not have Obed. Without Obed, you do not have
Jesse. Without Jesse, you do not have David. Without David, you do not have the royal claim
to Messiah. Ruth is not an appendix. Ruth is a theological pillar holding up the genealogy of
Christ.

7. Christ in Ruth: The Redeemer, the Bridegroom, and the King

Boaz is the kinsman redeemer in Ruth, but Christ is the Redeemer in the gospel. Boaz was
able to redeem because he was of the same family. Christ was made flesh so He could
redeem mankind (Hebrews 2:14-15). Boaz redeemed the inheritance. Christ redeems the
purchased possession (Ephesians 1:14). Boaz took Ruth to wife. Christ takes the Church as
His bride (Ephesians 5:25-27). Boaz raised up a name unto the dead. Christ gives life to the
dead (John 5:21). Boaz’s redemption was legal, witnessed, and sealed at the gate. Christ’s



redemption satisfied the law, was witnessed by heaven and earth, and was sealed by
resurrection.

The nearer kinsman who refused to redeem Ruth because it would mar his inheritance
(Ruth 4:6) is a type of the law. The law can condemn but not redeem. The law can demand
but not supply. The law exposes sin but cannot restore the sinner. The law was weak
through the flesh (Romans 8:3). Grace does what the law cannot. Christ fulfilled the law’s
demands and then took the bride the law could not redeem. Ruth could not approach the
nearer kinsman. She needed Boaz. The sinner cannot approach God through the law. He
needs Christ. Ruth did not negotiate her own redemption. The Redeemer did. Salvation is
not the sinner offering terms to God. It is God offering redemption to the sinner.

Finally, Boaz and Ruth give rise to David. David gives rise to Christ. Christ gives rise to the
kingdom. Ruth begins with human failure and ends with divine kingship. The Redeemer is
not merely a bridegroom. He is a king. Christ is not merely saving a few individuals. He is
preparing a kingdom. The Church shares in His spiritual blessings now, and Israel will share
in His national blessings when He returns. Ruth the alien becomes part of the royal line.
Naomi the bitter becomes part of the restored people. Obed the servant becomes part of
the messianic genealogy. The Redeemer ties all stories together. Without Boaz the story is
tragedy. Without Christ history is tragedy. Redemption is the hinge on which all things turn.

Conclusion

The Book of Ruth ends with a genealogy because genealogies are the architecture of God’s
redemptive plan. Human history is not random. It is covenantal. Ruth demonstrates that
providence is not God manipulating nations from a distance but God weaving family lines,
birth records, marriages, fields, and funerals into a tapestry that reveals His Son. Ruth
begins in the days when the judges ruled, when society was chaotic, morally bankrupt,
theologically confused, and politically fragmented. It ends with David in the wings and
Christin the future. God is not hindered by human disorder. He works through it.

Ruth proves that grace outruns the law. Moabites were barred but Ruth was grafted. The
nearer kinsman could not redeem but Boaz did. Naomi was bitter but was restored. Israel is
blinded but will be received. The genealogy ends not in Moab but in Bethlehem. The
Redeemer does not merely rescue individuals. He redeems nations, restores Israel, and
builds a kingdom. Ruth the Gentile becomes a mother in Israel. Obed the servant becomes
a grandfather of the king. David the king becomes the ancestor of Christ. And Christ
becomes the hope of Israel and the Savior of the nations.

Redemption, lineage, and covenant converge in Jesus Christ. Ruth is not a love story for
romantics. Itis a theological masterpiece for believers. It is the story of how God brought a



Gentile widow from Moab into the house of bread so He could bring forth the Bread of Life
for the world. It is the story of how God took bitterness and turned it into blessing,
emptiness and turned it into fullness, death and turned it into life. And it is the story of how
the Redeemer, the Bridegroom, and the King appeared in the barley fields of Bethlehem
long before shepherds heard angels sing. In Ruth you see Christ before Christmas, grace
before Calvary, and the kingdom before the crown.

Conclusion to the Ruth Chapter by Chapter Series

When you stand at the end of Ruth and look back across all four chapters, you are not
looking at a quaint romance but at a carefully constructed corridor of Scripture that runs
from Moab to Messiah, from the days of the judges to the house of David, and from the
emptiness of a ruined family to the fullness of God’s covenant program. The book opens
with three funerals and a famine, and it closes with a baby on Naomi’s lap and a genealogy
that carries you straight to David. That is the Holy Ghost showing you what redemption
looks like when it walks through ordinary life. Naomi goes out full and comes back empty,
but the God she thinks has dealt bitterly with her is quietly arranging circumstances so that
her emptiness becomes the stage upon which the Redeemer displays His grace. Ruth
leaves her gods, her land, and her people, saying, “thy people shall be my people, and thy
God my God” (Ruth 1:16), and the Lord answers that faith by writing her name into the very
line that will bring Christ into the world. Boaz comes onto the page as a mighty man of
wealth, and before the book is done he has become one of the clearest types of Christin all
the Old Testament, the kinsman redeemer who pays the price, takes the bride, restores the
inheritance, and raises up a name unto the dead.

Doctrinally and dispensationally, the series has shown that Ruth is not an isolated
devotional piece but a vital link in the chain of promise God forged with Abraham, Isaac,
Jacob, and David. The law could tell Naomi she was ruined, but it could not restore her. The
nearer kinsman could stand on his rights, but he could not redeem the Moabitess without
marring his own inheritance. That is the law in picture. It is holy, just, and good, but itis
powerless to save a Gentile sinner or to secure the future of a ruined line. Boaz stepsin
where the law stops. He fulfills every condition, answers every claim, and then publicly
redeems in the presence of the elders at the gate. That is Calvary in shadow. Redemption in
Ruth is not soft sentiment, it is hard law satisfied and then surpassed by grace. The Gentile
bride does not sneak into Israel’s blessings. She is brought in openly and lawfully under the



covering of the redeemer. That is exactly what Paul unfolds when he says that Christ is “the
end of the law for righteousness to every one that believeth” (Romans 10:4). Across these
eight studies you have watched the tension between law and grace, inheritance and
extinction, bitterness and blessing, play out in a Bethlehem field and a city gate, and every
time the answer has come in the person and work of the kinsman redeemer.

At the same time, Ruth stands as a prophetic miniature of God’s larger program with Israel
and the Gentiles. Naomi pictures Israel, leaving the land in unbelief, suffering among the
nations, accusing the Almighty of dealing bitterly, and returning home empty. Ruth pictures
the Gentile church, turning from idols to serve the living and true God, cleaving to the
remnant of Israel, and finding favor in the eyes of the Redeemer. Boaz pictures Christ, born
in Bethlehem, mighty in wealth and worthiness, fulfilling the law, redeeming the
inheritance, and taking to Himself a bride out of the nations while at the same time
restoring hope to Israel. Naomi’s arms are not full until after Ruth has been brought in. That
is Romans 11 in narrative clothing. “Through their fall salvation is come unto the Gentiles,
for to provoke them to jealousy” (Romans 11:11), and “what shall the receiving of them be,
but life from the dead” (Romans 11:15). In this series you have seen that dynamic lived out
in the domestic life of one household. God used a Moabite widow to revive an aging Jewish
woman’s hope and to move the line of promise closer to the throne of David. He is using a
largely Gentile church age to carry the testimony of His Son while Israel is partly blinded,
and when the Redeemer finishes the transaction, Israel’s bitterness will give way to
kingdom fullness just as Naomi’s did.

When Matthew opens his Gospel with “The book of the generation of Jesus Christ, the son
of David, the son of Abraham” (Matthew 1:1), and then proceeds to list Salmon, Boaz,
Obed, Jesse, and David, he is telling you that Ruth is not background noise. It is part of the
overture to the incarnation. The names you have traced in this series are not dead ink on a
page. They are the scaffolding God erected to bring His Son into the world in a way that
honors every covenant He ever made. Salmon married Rahab of Jericho, Boaz married Ruth
of Moab, Obed begat Jesse, and Jesse begat David, until at last “of the fruit of his loins,
according to the flesh, he would raise up Christ to sit on his throne” (Acts 2:30). The Spirit
of God took the tears of Naomi, the loyalty of Ruth, the integrity of Boaz, the customs at the
gate, the barley in the field, the night at the threshing floor, and the blessing of the elders,
and He wove them into a living tapestry that points to Calvary, the empty tomb, and the
future throne in Jerusalem. As you close this chapter by chapter journey, you ought to walk
away convinced that there are no accidents in the lives of God’s people, ho wasted
sorrows, and no meaningless genealogies. The Redeemer who stepped into Ruth’s story is
the same Redeemer who stepped into yours. He still redeems what the law cannot,



restores what sin has ruined, and will one day turn Israel’s long bitterness into everlasting
joy.



