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Introduction to the Series: "Apocrypha Truth" 

They call it hidden, but we’re here to bring it into the light. 

For centuries, the Apocrypha has floated around the edges of Scripture—sometimes 
bound between covers, sometimes banished, sometimes championed by religious 
institutions desperate to reinforce doctrines that find no footing in the true Word of God. 
These books have been referred to as “deuterocanonical,” “sacred history,” or 
“supplemental wisdom,” but rarely by what they are: intrusions. 

This series, Apocrypha Truth, isn’t designed to mock or malign—but to clarify. To separate 
light from darkness. To equip the saints and disarm deception. We’re not interested in 
academic fog or politically correct detours. We want to know what God has said, not what 
man has inserted. 

And make no mistake—something has been inserted. 

Whether through the smooth rationalizations of the Council of Trent, the manipulative 
pressure of Rome, or the confused inclusion in certain editions of the Septuagint, the 
Apocrypha has been pushed on unsuspecting believers like a Trojan horse. Wrapped in 
religious language but corrupted at the core, these texts often teach works salvation, 
condone deception, endorse magic, and contradict the very voice of God as spoken 
through the Law, the Prophets, and the Apostles. 

So why is there confusion? 

Because many Christians don’t know why these books were rejected in the first place. 

Many don’t realize that Jesus never quoted them. That the apostles never referred to 
them. That the Jews themselves rejected them—even though the books originated in 
their intertestamental history. That the early church fathers, even while referencing them 
for context, warned against using them as doctrine. 

Even the King James translators—yes, the very men who produced the most precise, 
preserved English Bible in history—included the Apocrypha with a disclaimer, 



segregated from the canon, and surrounded by caution. They knew the difference. So 
why have modern institutions forgotten it? 

Because the enemy’s oldest trick is blending truth with error. 

A little leaven. 

A few extra books. 

A few "harmless" teachings to round out the faith. 

But Scripture warns against this very tactic. God doesn’t take kindly to additions or 
subtractions (Revelation 22:18–19). Proverbs 30:6 commands: “Add thou not unto his 
words, lest he reprove thee, and thou be found a liar.” Yet the Apocrypha does exactly that. 
It adds to His words, pretends to be His voice, and deceives many who never stopped to 
investigate. 

This series will take a seven-part deep dive into this murky pool and illuminate the issues 
with clarity, truth, and scriptural boldness. We’ll expose: 

1. Where the Apocrypha came from and why it was never part of God’s inspired 
canon. 

2. Doctrinal landmines—clear contradictions to biblical truth that reveal the spirit 
behind the text. 

3. The truth about the 1611 KJV and why it’s a lie to say “the King James originally 
included it as Scripture.” 

4. The pagan and Gnostic undercurrents lurking beneath the stories, from disguised 
angels to mystic incantations. 

5. Why Christ and His apostles never quoted from it, not once—not even in passing. 

6. Whether anything good can be gleaned from these texts, purely as historical or 
cultural context. 

7. And finally, why we must draw the line, refuse to blur it, and keep the canon 
clean—for ourselves, our children, and the purity of the gospel message. 

You will hear the names Tobit, Judith, Bel, Baruch, and Maccabees throughout this series. 
But let us remind you at the start: these are not forgotten saints or ancient treasures. They 
are relics of religious compromise and spiritual confusion. We name them only to expose 
them, to educate believers, and to guard the Word of God with jealousy and reverence. 

Let the critics scoff. Let the scholars squirm. 



But as for us, we believe every word of God is pure—and we will not trade the sword of 
the Spirit for a dull imitation. 

Let’s begin. 
The gate is narrow. 
Let’s keep it that way. 

 

 

1 of 7: Apocrypha Truth – Lost Books or False Prophets? The Origin and Canon Debate 

 

For centuries, the question of which books belong in the Bible has stirred theological 
debate, split religious communities, and challenged the authority of Scripture. Central to 
that debate is the Apocrypha—a collection of books that has been embraced by some, 
rejected by others, and confused by many. Are these “lost books” vital pieces of hidden 
truth, or are they the writings of false prophets trying to sneak past the divine gatekeepers 
of God's Word? In this first installment of our seven-part series, we lay the foundation by 
examining the historical origins of the Apocryphal books, the canonization process, and 
why the true church, the Jews, and the apostles of Christ consistently rejected them. 

 

I. Understanding the Apocrypha: What Are We Talking About? 

The word Apocrypha means “hidden” or “secret,” but there is nothing secret about these 
books today. In fact, they have been widely available, especially in Catholic and Eastern 
Orthodox traditions. The Apocrypha typically includes books like Tobit, Judith, 1 and 2 
Maccabees, Baruch, Wisdom of Solomon, Ecclesiasticus (Sirach), and additions to 
canonical books like Esther and Daniel. 

These writings span from about 400 B.C. to 100 A.D., a period often referred to as the “400 
silent years” between Malachi and Matthew—when there was no prophetic voice in Israel. 
Many Apocryphal texts were written in Greek rather than Hebrew and carry with them 
flavors of Hellenistic thought rather than Hebrew prophecy. 

 

II. Where Did These Books Come From? 

The Apocryphal books arose in a period of Jewish history when many Jews were scattered 
across the Greek and Roman world, and the influence of foreign culture was strong. During 



this intertestamental period, Jewish religious writings multiplied, and many of them were 
never intended to be seen as Scripture, but rather as historical or moral writings. 

Some Apocryphal books, such as 1 Maccabees, offer valuable historical insights into 
Jewish resistance against Hellenistic oppression. Others, like Tobit or Bel and the Dragon, 
are filled with fables, angelic lore, and even sorcery. These narratives present a very 
different tone and theological structure than the inspired books of the Old Testament. 

One major collection that includes these books is the Septuagint—the Greek translation of 
the Hebrew Scriptures compiled in Alexandria, Egypt, in the 3rd and 2nd centuries B.C. The 
inclusion of Apocryphal texts in the Septuagint later became a key point of contention, 
especially when the early Church began using this version as its primary text. 

 

III. Jerome, the Vulgate, and the Council of Trent 

Fast forward to the 4th century A.D. The Latin Church was seeking a standardized Bible. 
Enter Jerome, the famed church father and translator of the Latin Vulgate. Jerome was a 
scholar of Hebrew and Greek, and he openly rejected the Apocrypha as canonical 
Scripture. Though pressured to include these books in his Latin translation, Jerome made 
clear distinctions. He placed them in an appendix and stated they were not to be 
considered authoritative for doctrine. 

Yet over time, tradition won out over truth. These books slowly crept into liturgical and 
ecclesiastical use within the Roman Catholic Church. 

The tension reached a breaking point at the Council of Trent in 1546. This was the Catholic 
Church’s official response to the Protestant Reformation. Martin Luther had removed the 
Apocrypha from his German Bible, and the Reformers denounced these texts as non-
canonical. In reaction, the Catholic Church not only retained the Apocrypha—they 
declared it deuterocanonical, or “second canon,” officially elevating these books as equal 
to Scripture. This act was not based on early church tradition but on institutional authority 
and doctrinal convenience. 

 

IV. Why Did the Jews Reject the Apocrypha? 

If there is any authority that should speak to the Old Testament canon, it is the Jews 
themselves. After all, Paul declared in Romans 3:2 that the “oracles of God” were 
“committed unto them.” The Jewish canon was already firmly settled by the time of Christ, 
and it included only the 39 books we recognize today in the Old Testament. 



Jewish councils, such as the one at Jamnia (around 90 A.D.), confirmed what had already 
been accepted. No Apocryphal book was ever included in the Hebrew Bible, and none were 
recognized as part of the Tanakh. 

Why? 

1. No prophetic authority. None of the Apocryphal books claim divine inspiration. 
Phrases like “Thus saith the Lord,” which are common in the prophets, are absent. 

2. Contradictions. These books contain theological and historical errors. For 
instance, Tobit describes a man living 158 years and witnessing the Assyrian 
conquest of Israel and the Babylonian exile—a historical impossibility. 

3. Magic and heresy. The book of Tobit encourages the use of fish liver to exorcise 
demons (Tobit 6:6-8), a clear contradiction to biblical teaching. 

4. Silence of Christ and the Apostles. The New Testament writers never quote the 
Apocrypha as Scripture, though they quote from the Old Testament nearly 300 
times. 

 

V. What Does “Canon” Mean and Who Decides? 

The word “canon” comes from a Greek word meaning “rule” or “measuring rod.” Canon 
refers to the official list of books that are divinely inspired and authoritative for doctrine, 
reproof, correction, and instruction in righteousness (2 Timothy 3:16). 

But how is the canon determined? 

The early Church did not create the canon—they recognized it. The Holy Spirit did not leave 
the Church in the dark. Just as God guided the writing of Scripture, He also guided its 
preservation and recognition. 

Here are the basic criteria used by the early Church and councils: 

1. Apostolic Authority – Was it written by an apostle or a close associate? 

2. Orthodox Doctrine – Does it conform to sound doctrine? 

3. Universal Acceptance – Was it widely received by the early church? 

4. Spiritual Impact – Did it demonstrate divine power and consistency with the Spirit 
of God? 



The Apocryphal books failed this test. They may contain historical data or literary interest, 
but they are not Scripture. 

 

VI. A KJV Believer’s Perspective 

The King James Bible (1611) originally included the Apocrypha between the Old and New 
Testaments—not as Scripture, but for historical reading. However, it was clearly marked 
and not included in the inspired text. Over time, English-speaking Christians rejected even 
this placement due to its confusion and potential misuse. 

Today, many modern translations omit this distinction, and Catholic Bibles include the 
Apocrypha without qualification. This is dangerous. 

As a KJV Bible-believer, we affirm that God has preserved His Word through the traditional 
Hebrew Masoretic Text and the Greek Textus Receptus. Neither of these textual streams 
includes the Apocrypha. We stand with the Reformers, the early Church, and the Jewish 
custodians of Scripture in rejecting these counterfeit books. 

 

VII. Why This Matters Today 

Some may ask: “Why does this matter? Can’t we just read the Apocrypha for historical 
interest?” 

You can—but beware. False doctrine does not advertise itself with a red warning label. It 
creeps in subtly, dressed in the clothes of tradition, scholarship, or spiritual novelty. The 
Apocrypha promotes works-based salvation (Tobit 12:9), prayers for the dead (2 
Maccabees 12:45), and even witchcraft. 

If Satan could not destroy the Word of God, he would try to dilute it. The Apocrypha is one 
such dilution. 

Jude warned us of men “crept in unawares” (Jude 1:4). Paul warned that “evil men and 
seducers shall wax worse and worse” (2 Timothy 3:13). Mixing truth with error is still error. 

We are not bibliophiles—we are Bible believers. The canon is closed. The sword is forged. 
And the standard is set. 

 

Conclusion: Lost Books or False Prophets? 



The Apocryphal books are not lost treasures—they are false imitations. While they may be 
read as historical curiosities or cultural artifacts, they have no place in the pulpit, the 
seminary, or the believer’s devotional life. They are not the Word of God. 

In future essays, we will examine specific books of the Apocrypha, break down their errors, 
and explore why their teachings contradict Scripture. We’ll also explore how they’ve 
influenced false doctrine and how to answer those who promote them today. 

Let us stand where Christ and the apostles stood. Let us hold fast to what is pure. And let 
us never trade inspired Scripture for religious fiction. 

The gate is narrow. Keep it narrow. 

 

 

2 of 7: Apocrypha Truth – Hidden or Heretical? – The Doctrinal Errors in the Apocrypha 

 

Introduction: Is Hidden Always Holy? 

There’s a seductive allure in the word “hidden.” In an age that thrives on secret knowledge 
and forbidden texts, many have turned to the Apocrypha as if it were some forgotten vault 
of divine mystery. To the casual reader, these writings appear noble, religious, and at times 
deeply moving. But for those grounded in Scripture, the red flags are immediate and 
undeniable. 

Are these books simply misunderstood relics of early faith, or do they contain doctrinal 
poison that threatens the purity of God's Word? This essay dives deep into the theological 
content of the Apocryphal books, exposing why they were not only excluded from the 
canon—but why they had to be. 

Let’s look beyond the surface reverence and test these texts by the unchanging plumb line 
of God’s inspired Word: the King James Bible. 

 

I. What Is the Standard for Inspired Scripture? 

Before exposing doctrinal errors, we must first understand the measuring rod. How do we 
determine whether a book is divinely inspired? 

Paul gives us the standard in 2 Timothy 3:16: 



“All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for 
correction, for instruction in righteousness.” 

Inspired Scripture will never contradict itself, nor teach anything that runs against the 
revealed character, doctrine, or nature of God. It will uphold Christ, proclaim truth, and 
align perfectly with the rest of the revealed Word of God. 

The Apocrypha does none of this. 

Instead, what we find is a blend of Jewish folklore, philosophical musing, moral confusion, 
historical inaccuracies, and worst of all—doctrinal heresy. 

 

II. The Gospel Under Attack: Salvation by Works (Tobit 12:9) 

One of the most glaring contradictions between the Apocrypha and the Bible is in the 
doctrine of salvation. 

In the book of Tobit, the angel Raphael declares: 

“For almsgiving delivers from death, and it will purge away every sin.” 
(Tobit 12:9, RSV translation) 

That statement may sound noble on the surface, but it is blasphemous in light of New 
Testament revelation. 

Ephesians 2:8-9: 

“For by grace are ye saved through faith; and that not of yourselves: it is the gift of God: Not 
of works, lest any man should boast.” 

Titus 3:5: 

“Not by works of righteousness which we have done, but according to his mercy he saved 
us…” 

To say that giving money or doing good deeds can “purge away every sin” is to undermine 
the blood of Jesus Christ. If almsgiving could deliver us from death, then the cross was 
unnecessary. Tobit’s gospel is not Paul’s gospel. In fact, it is another gospel, and Paul had 
stern words for those who preached such: 

Galatians 1:8: 

“But though we, or an angel from heaven, preach any other gospel unto you… let him be 
accursed.” 



Let that sink in. Raphael—an “angel”—is preaching another gospel. Paul says: let him be 
accursed. 

 

III. Necromancy in the Name of Piety: Prayers for the Dead (2 Maccabees 12:43–45) 

Another serious doctrinal deviation is the support of prayers for the dead, found in 2 
Maccabees. 

“It is therefore a holy and wholesome thought to pray for the dead, that they may be loosed 
from sins.” 
(2 Maccabees 12:45, Douay-Rheims) 

This verse is a foundational proof-text for the Roman Catholic doctrine of purgatory, where 
souls supposedly suffer temporary punishment to atone for sins before entering heaven. 
But the Bible teaches nothing of the sort. 

Hebrews 9:27: 

“And as it is appointed unto men once to die, but after this the judgment.” 

Luke 16:26 (Jesus speaking of the rich man in hell): 

“…between us and you there is a great gulf fixed: so that they which would pass from hence 
to you cannot…” 

No second chances. No transitional realms. No purgatory. No spiritual waiting rooms. 

To pray for the dead is not only unbiblical—it is occultic. It assumes a dead soul can benefit 
from living intercession, which crosses into the territory of necromancy, something God 
explicitly forbids. 

Deuteronomy 18:10–12: 

“There shall not be found among you… a consulter with familiar spirits, or a wizard, or a 
necromancer. For all that do these things are an abomination unto the Lord…” 

2 Maccabees promotes a spiritually dangerous and false practice that opens doors to 
deception and death. 

 

IV. Ends Justify the Means? Lying for Righteousness (Judith 9:10–13) 

In the book of Judith, we find a tale where the heroine flat-out lies and deceives the enemy 
in order to bring victory to Israel. Not only is this deception justified—it is praised. 



“Smite the servants by the deceit of my lips.” 
(Judith 9:13) 

Judith is portrayed as virtuous for seducing, misleading, and ultimately murdering 
Holofernes. While it is possible to find episodes of deception in Scripture (like Rahab hiding 
the spies), the Bible never celebrates lying as righteousness itself. 

Compare with: 

Proverbs 12:22: 

“Lying lips are abomination to the Lord: but they that deal truly are his delight.” 

Revelation 21:8: 

“...and all liars, shall have their part in the lake which burneth with fire…” 

The Apocrypha tries to dress up deceit as virtue. It teaches a moral relativism where the 
outcome justifies the method—a deeply anti-biblical stance. God does not sanctify sin for 
His purposes. 

 

V. Doctrinal Error in Ecclesiasticus and Wisdom 

The books of Ecclesiasticus (also called Sirach) and The Wisdom of Solomon also present 
strange theological ideas. 

Wisdom of Solomon 8:19–20: 

“And I was a witty child, and had a good spirit. Yea rather, being good, I came into a body 
undefiled.” 

This suggests a pre-existence of the soul—a teaching more in line with Plato and Gnostic 
philosophy than Scripture. The Bible teaches that life begins at conception (Psalm 139:13–
16). You didn’t exist before you were born. 

Sirach also teaches the idea of earning favor with God through works and generosity: 

Sirach 3:30: 

“Water will quench a flaming fire; and alms maketh an atonement for sins.” 

Again, this is a direct contradiction to Hebrews 10:12: 

“But this man, after he had offered one sacrifice for sins for ever, sat down on the right 
hand of God…” 



The Apocrypha subtly replaces Christ’s once-for-all sacrifice with a system of good deeds 
and human righteousness. This is not a minor error—this is a soul-damning lie. 

 

VI. False Doctrine and Pagan Influence 

Many scholars have noted how the Apocryphal books were heavily influenced by Greek 
philosophy, Stoicism, and Babylonian mysticism. In fact, they were written in the 
intertestamental period (400 years between Malachi and Matthew), a time when God was 
silent—no prophet, no vision, no voice. 

During this time, the religious imagination of the Jews began to blend with the surrounding 
cultures. Greek mythology, Egyptian ideas of the afterlife, and Babylonian cosmology found 
their way into religious writings. 

The result? Doctrinal compromise. 

The Bible is clear: there was no prophetic voice during this 400-year span. God had 
finished speaking through the prophets, and He would not speak again until John the 
Baptist came preparing the way for Jesus. 

Malachi 4:5–6 gives the last promise of the Old Testament: 

“Behold, I will send you Elijah the prophet before the coming of the great and dreadful day 
of the LORD…” 

The Apocrypha inserts itself into a period where God had already said, “I’m not speaking.” 
That alone is a massive red flag. 

 

VII. The Devil in the Details: Apocrypha and the Counterfeit Church 

It is no accident that the Roman Catholic Church clings to the Apocrypha. 

Why? 

Because it supports the very doctrines they needed to control the people: purgatory, 
indulgences, and works-based salvation. The Council of Trent (1546) canonized the 
Apocrypha specifically to combat the Protestant Reformation. 

Martin Luther had called for a return to Scripture alone—sola scriptura. The Catholics 
doubled down and said, “Not so fast—we’ll add some books back in.” 



But you’ll notice something curious: they didn’t add all of them. Even they knew some were 
too outlandish to include. So they cherry-picked what supported their system of control 
and tossed the rest. 

The inclusion of the Apocrypha wasn’t a recovery of lost truth. It was a doctrinal power 
play. 

 

VIII. Good History, Bad Theology? 

Some might argue: “Sure, maybe they’re not inspired—but they’re helpful historically!” 

Yes and no. 

Some books—like 1 Maccabees—offer useful accounts of Jewish revolt and national 
history. But even here, we must be cautious. Mixing spiritual instruction with uninspired 
history leads to confusion. If someone reads Tobit or Judith and thinks they’re on par with 
Matthew or Isaiah, they will not know what to reject. 

The Bible never asks us to entertain lies for the sake of historical trivia. And besides, we 
have many other non-inspired historical sources—Josephus, Tacitus, etc.—that are not 
pretending to be Scripture. 

The Apocrypha pretends to be Scripture. That’s the problem. 

 

IX. Jesus and the Apostles Never Quoted It 

One of the most decisive arguments against the Apocrypha is its complete absence in the 
teachings of Jesus and the Apostles. 

Jesus quoted the Law, the Prophets, and the Psalms. So did Paul, Peter, James, and John. 
But not one quote from Tobit, Judith, Ecclesiasticus, Wisdom, or the Maccabees is 
found in the New Testament. 

Why would the Son of God ignore these “inspired” texts? 

Because they were not inspired. 

 

Conclusion: Not Just Off—but Opposed 



The Apocrypha is not just “a little off.” It is anti-scripture. It contradicts salvation by grace, 
the finality of Christ’s sacrifice, the prohibition against necromancy, and the truth about 
sin, death, and resurrection. 

It is the mixture that God detests—Babylon mingled with Jerusalem, works with grace, lies 
with truth. 

And though it may look ancient and pious, the Apocrypha is a Trojan horse filled with error. 
Those who mix it with the Word of God are not expanding truth—they are diluting it. 

The gate is narrow. Keep it narrow. 

The sword is sharp. Don’t let the serpent rewrite it. 

 

Let this be a clear call to all Bible believers: reject the Apocrypha—not out of tradition, 
but out of truth. The Scriptures we have are sufficient. And the canon is closed. 

Stand firm on what is written. And test every spirit—including the ones hiding behind the 
veil of ancient books. 
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Introduction: A Common Accusation – “The 1611 KJV Had the Apocrypha!” 

Critics of the King James Bible frequently raise one claim as if it were a fatal blow: “You 
know the 1611 KJV had the Apocrypha in it, right?” The implication is clear. If the beloved 
Authorized Version included these so-called “lost books,” then modern Bible believers who 
reject the Apocrypha must be either ignorant or hypocritical. 

But that’s a strawman—and a poorly built one at that. 

Yes, the 1611 King James Version did include the Apocrypha—but not as Scripture. It was 
positioned between the Testaments, not within them. It was labeled, footnoted, and 
sectioned off as historical—but not inspired. This distinction wasn’t careless—it was 
deliberate, theological, and entirely consistent with the conviction that the Apocrypha is 
not the Word of God. 



This essay dives into the real reasons the translators included the Apocryphal books and 
what that reveals about canon, conviction, and careful curation of Scripture. Far from being 
an endorsement, the Apocrypha’s placement in the 1611 KJV was a wall of separation—
one that many modern critics have chosen to ignore. 

 

Section 1: Understanding the 1611 Context 

The early 17th century was a world of fierce religious politics, spiritual reformation, and 
theological refinement. The King James Bible was commissioned during the reign of King 
James I of England as a unifying translation to bring clarity and order to a divided church. It 
was never intended to be a blank slate for tradition; rather, it was built on the firm 
conviction that Scripture should be preserved as God gave it—not as men altered it. 

In this cultural and ecclesiastical context, the Apocrypha was widely known but highly 
debated. 

Many Bibles in circulation prior to 1611, including the Geneva Bible and Coverdale Bible, 
had included the Apocrypha in a clearly separated section for reference, not as canonical 
text. The King James translators, following this precedent, did the same—not as a 
declaration of inspiration, but as a concession to custom and context. 

The 1611 KJV, then, included the Apocryphal books in a section placed between the Old 
and New Testaments—never interspersed, never footnoted as inspired, never affirmed as 
authoritative. 

 

Section 2: The Separation Speaks Volumes 

The physical layout of the Apocryphal books in the 1611 King James Bible is telling. They 
weren’t placed in the Old Testament canon with books like Genesis or Isaiah. They weren’t 
linked with the Gospels, Acts, or the Pauline Epistles. They were sandwiched in a separate 
section, explicitly titled Apocrypha, set apart like a historical footnote. 

This is the first line of evidence that the translators did not view them as Scripture. 

Further, there were marginal notes in various editions that either omitted cross-references 
to Apocryphal passages or included disclaimers. The translators, in their preface and other 
works, made clear distinctions between inspired text and other writings. 

They wrote: 



"The other Books (commonly called Apocrypha) not being of divine inspiration, are not part 
of the canon of Scripture." 

This clear distinction is crucial. The placement and the notes confirm what honest 
historians and careful readers have always known: the inclusion of the Apocrypha was for 
information, not inspiration. 

 

Section 3: Why the KJV Translators Included the Apocrypha 

If the translators believed the Apocrypha was not Scripture, then why include it at all? 

There are several reasons, and each reinforces—not weakens—the case for exclusion from 
the biblical canon: 

1. Historical and Cultural Reference 
The Apocryphal books, like 1 Maccabees and Judith, do offer a window into the 
intertestamental period—the time between Malachi and Matthew. They describe 
Jewish history, legends, and philosophical developments during the Greek and 
Roman occupations of Israel. 

The KJV translators, scholars of high caliber, knew their value as background context—not 
as God-breathed revelation. 

2. Literary Consistency with Other Translations 
Previous translations, especially the Geneva Bible, had included the Apocrypha in 
the same position. The KJV team followed suit not out of theological concession but 
to maintain literary familiarity for English readers who had become accustomed to 
the layout. 

3. Ecclesiastical Pressure 
The Church of England at the time had not fully removed the Apocrypha from all 
liturgical use, even though many Puritans rejected it. The translators found 
themselves balancing ecclesiastical expectation with doctrinal integrity. Including 
the Apocrypha in its own section was a political compromise—but not a 
theological one. 

 

Section 4: Jerome and the Latin Vulgate 

One of the most common defenses of the Apocrypha comes from the influence of 
Jerome’s Latin Vulgate, a translation of Scripture into Latin in the 4th century. 



Jerome himself was skeptical of the Apocryphal books. In his prologues—especially the 
Prologue to the Books of the Kings—he wrote: 

“Whatever falls outside of these [the 22 canonical books], must be set apart among the 
Apocryphal writings.” 

Despite Jerome’s caution, the Roman Catholic Church eventually elevated the Apocrypha’s 
status—not on Jerome’s authority, but contrary to it. His translation became the basis for 
the Catholic Bible, but his warning was largely ignored. 

This divergence deepened with time, culminating in the Council of Trent in 1546, where the 
Catholic Church officially declared the Apocrypha to be canonical. That declaration was 
not based on history or spiritual discernment—but on doctrinal necessity. 

Why? Because the Apocryphal books taught purgatory, prayers for the dead, and 
almsgiving as a means of salvation—doctrines the Reformers were actively refuting. 

 

Section 5: Canon Defined – What Makes a Book “Inspired”? 

Canon comes from the Greek word kanon, meaning “a measuring rod” or “standard.” It 
refers to the list of books that the people of God have recognized as divinely inspired and 
authoritative. 

The early Church and Jewish scholars had clear criteria for determining canon: 

• Apostolic or prophetic origin 

• Doctrinal consistency with existing revelation 

• Widespread acceptance among God’s people 

• Evidence of spiritual power and divine fingerprints 

The Apocrypha failed all four. 

They were not written by prophets. They contradicted established doctrines. They were 
rejected by the Jews. And they carried no witness of the Spirit, no “Thus saith the Lord,” and 
no prophetic fulfillment. 

Jesus Himself affirmed “the Law, the Prophets, and the Psalms” (Luke 24:44)—a 
threefold division of the Hebrew Old Testament that excluded the Apocrypha. 

No New Testament author ever quotes the Apocrypha. They quote nearly every canonical 
book—but never Tobit, Judith, or Baruch. 



The canon wasn’t built by men—it was recognized by men, because it bore the mark of 
divine authorship. The Apocrypha does not. 

 

Section 6: A Look at the Apocryphal Books in the 1611 KJV 

The 1611 KJV included the following Apocryphal books in the center of the Bible: 

• 1 Esdras 

• 2 Esdras 

• Tobit 

• Judith 

• Additions to Esther 

• Wisdom of Solomon 

• Ecclesiasticus (Sirach) 

• Baruch 

• Song of the Three Holy Children 

• Story of Susanna 

• Bel and the Dragon 

• Prayer of Manasses 

• 1 Maccabees 

• 2 Maccabees 

Each of these was grouped together, not scattered among the canonical books. This was 
deliberate. The translators did not weave these into the Old Testament or treat them as if 
they were part of divine revelation. 

 

Section 7: Later Editions Remove the Apocrypha 

While the 1611 edition included the Apocrypha as a separate section, later editions of the 
King James Bible removed it entirely. By the mid-1800s, most KJV Bibles printed by Bible 
societies excluded the Apocrypha altogether. 



Why? 

Because even the appearance of compromise was too dangerous. The Reformation had 
made it clear: Scripture alone (Sola Scriptura) was to be our authority. The Apocrypha, no 
matter how historically useful, had no business being bound with God’s inspired Word. 

The removal of the Apocrypha from KJV editions wasn’t a betrayal—it was a purification. 
The Word of God stands alone. 

 

Section 8: Why This Matters Today 

Modern Catholic apologists often resurrect the 1611 argument to justify their inclusion of 
the Apocrypha. Others use it to discredit KJV Bible believers, implying we are inconsistent 
or uninformed. 

But the historical record says otherwise. 

The Apocrypha was never accepted by Jesus, His apostles, the early Church, or the 
Protestant reformers as inspired Scripture. Its inclusion in 1611 was careful, cautious, and 
qualified. And its eventual removal was both consistent and necessary. 

In a world where the line between truth and error is increasingly blurred, we must be like 
the Bereans—searching the Scriptures daily to see whether these things be so (Acts 
17:11). That means knowing not only what’s in the Bible—but what shouldn’t be. 

 

Conclusion: Not Forgotten—But Never Inspired 

The Apocrypha may offer some historical insights. It may have literary value. But it has no 
place in the canon of Scripture. The 1611 King James translators understood this—and 
acted accordingly. 

They didn’t call it inspired. 

They didn’t weave it into Scripture. 

They didn’t affirm it with marginal notes of authority. 

They placed it where it belonged—outside the bounds of God’s Word. 

Don’t let modern arguments guilt you into embracing books God never inspired. Don’t be 
swayed by historical half-truths. The canon is complete. The Word is preserved. And the 
sword is sharp—just as it is. 



Let the critics talk. 

Let the saints read. 

Let the Book stand. 

And let every Apocryphal whisper be silenced by the thunder of Scripture rightly divided. 

 

 

4 of 7: Apocrypha Truth – Echoes of Babylon – Paganism, Angels, and Mysticism in the 
Apocrypha 

 

When we peer into the Apocrypha, we find something more unsettling than mere historical 
footnotes or cultural context. We find echoes—not of the voice of God, but of another 
voice, one that whispers strange doctrines, glorifies dubious heroes, and muddles the 
boundaries between truth and pagan lore. The Apocryphal books are not just excluded 
from the canon for being redundant or unfamiliar. They are excluded because their 
teachings clash with the voice of Scripture and often reflect the religious pollution of 
Babylon rather than the holiness of Jerusalem. 

This essay will expose the spiritual inconsistencies, pagan influence, and mystical 
overtones in several key Apocryphal books. From dubious angels like Raphael to 
superstitious magic and Gnostic undertones, we’ll see why these writings don’t belong in 
the inspired canon—and why they serve as a warning about how easily the sacred can be 
blended with the profane. 

 

I. A Different Voice: How the Apocrypha Deviates from God’s Word 

When Jesus spoke, He said His sheep would know His voice (John 10:27). The Apocrypha 
speaks with a different voice—a foreign tongue. At first glance, it may seem religious or 
even spiritual. But just beneath the surface lies something else: embellishment, 
mysticism, and error. 

The danger of the Apocrypha is not that it’s completely secular—but that it’s religious in the 
wrong direction. It carries the scent of man-made religion, the kind that God constantly 
warned Israel about when He told them not to mingle with the pagan nations. Babylon was 
always more than a city—it was a system, a spiritual blueprint of confusion, blending truth 
with error. 



And the Apocrypha bears that same blend. 

 

II. Tobit and the Curious Case of Raphael 

One of the most striking examples of this is found in the book of Tobit, a story filled with 
superstition, folklore, and an angel named Raphael. 

A. The Story 

Tobit is portrayed as a devout Jew who becomes blind after bird droppings fall into his eyes. 
His son, Tobias, is sent on a journey accompanied by a mysterious traveler named 
Raphael, who later reveals he is one of the seven archangels "who stand before the Lord." 
Along the way, Tobias is instructed to catch a fish, remove its liver, heart, and gall, and burn 
them to drive away an evil spirit tormenting a woman named Sarah. 

Tobias uses the fish organs to exorcise the demon Asmodeus (yes, that’s the name) and 
later heals his father’s blindness with the gall. 

B. The Problems 

This reads less like a biblical narrative and more like a magical fairy tale. Nowhere in the 
inspired Scripture do we see angels instructing people to perform rituals using fish guts to 
expel demons or heal blindness. The angel Raphael is portrayed as using deceit (hiding his 
true identity), endorsing magical methods, and invoking strange practices that are far from 
what we see from true angelic encounters in the Word of God. 

Angels in the Bible bring God’s message and God’s power—not magic, superstition, or 
pseudoscience. This depiction of Raphael aligns more closely with occult traditions than 
biblical truth. 

 

III. Gnostic Echoes and the Cult of Secret Knowledge 

Gnosticism, one of the earliest heresies in the church, taught that salvation came through 
secret knowledge, often imparted by strange intermediaries like aeons, demiurges, or 
archons. These spiritual beings were said to control different realms and hold mysterious 
powers. 

Elements of the Apocrypha echo these beliefs, often portraying mystical figures, angelic 
mediators, or spiritual beings that operate outside the clear hierarchy described in 
Scripture. 



A. 2 Esdras and Strange Visions 

The book of 2 Esdras, for example, contains a string of wild visions and cryptic answers 
from an angel named Uriel. Esdras is given knowledge of hidden things, secret timelines, 
and future events that eerily resemble Gnostic writings. 

While God does give visions in Scripture, they are clear, purposeful, and tied to covenantal 
truth. 2 Esdras feels more like Gnostic esotericism, full of veiled meanings and 
unnecessary riddles. The angel Uriel doesn't function like Gabriel or Michael. He’s 
portrayed more like a mystical guide from the Gnostic playbook than a biblical messenger. 

 

IV. Magic, Incantations, and Rituals: Judith, Bel and the Dragon, and Additions to 
Daniel 

The Apocrypha often contains stories that glorify deception, use incantations, and promote 
religious rituals foreign to the Word of God. 

A. Judith – Lies for Righteousness? 

In the book of Judith, the heroine seduces the enemy general Holofernes, lies about her 
intentions, gets him drunk, and then beheads him in his sleep. The story celebrates her 
cunning and praises her as a righteous woman of God. 

But Scripture teaches that lying lips are an abomination to the Lord (Proverbs 12:22). No 
prophet or judge of God ever triumphed through deception and seduction, nor did God 
ever need such tactics to bring about deliverance. 

This story blurs morality, suggesting that the ends justify the means—exactly the opposite 
of what we learn from people like Daniel, who stood boldly for the truth even under threat 
of death. 

B. Bel and the Dragon – Satire or Scripture? 

This book, attached as an addition to the book of Daniel in Catholic Bibles, tells a comical 
story where Daniel exposes the fraud of the priests of Bel by scattering ashes on the floor to 
reveal their footprints sneaking in to eat food offered to the idol. 

He later kills a dragon by feeding it cakes made of pitch and hair, causing it to explode. 

The tone is sarcastic and satirical, which may be enjoyable as Jewish folklore, but it lacks 
the weight and reverence of Scripture. It reads like an entertaining myth rather than a 
prophetic text. 



C. Additions to Daniel – Susanna and the Elders 

The story of Susanna, another addition to Daniel, features a woman falsely accused by two 
elders and saved by the wisdom of young Daniel. While moralistic, it again lacks the 
structure and spiritual authority of inspired Scripture. It resembles courtroom drama more 
than prophecy or divine revelation. 

 

V. Angels and the Afterlife – 2 Maccabees and Prayers for the Dead 

2 Maccabees introduces a doctrine not found anywhere in the Bible: prayers for the dead. 

In 2 Maccabees 12:44–46, Judas Maccabeus makes a sin offering for fallen soldiers and 
commends prayers for the dead, saying it was “a holy and wholesome thought.” 

But Scripture is clear: “It is appointed unto men once to die, but after this the 
judgment.” (Hebrews 9:27). The dead face their eternal fate—no prayers, payments, or 
rituals can alter it. 

This teaching was later absorbed into Roman Catholicism, laying the groundwork for 
doctrines like purgatory, mass for the dead, and indulgences. But it finds no home in 
God’s Word. 

It originated in a book that also contains military glorification, angelic warfare, and 
nationalistic zeal—emphasizing Jewish pride rather than God's glory. 

 

VI. Pagan Cosmology and Mythic Elements 

Several Apocryphal books reflect pagan cosmology—especially the idea of multi-tiered 
heavens, intermediary spiritual beings, and strange descriptions of creation. 

A. Gnostic Cosmology 

Books like 2 Esdras and the Wisdom of Solomon sometimes describe the soul’s journey in 
ways that mirror Egyptian and Babylonian thought. Rather than focusing on God’s 
covenantal relationship with Israel or the Gospel of grace, these books veer into abstract 
metaphysical theories. 

The Wisdom of Solomon even describes the soul as being trapped in a body like a prison, 
echoing Gnostic dualism—the idea that the spirit is good and the body is evil. 



But Scripture says otherwise. God made the body and called it good (Genesis 1:31). Jesus 
took on flesh to redeem us. The Apocrypha’s disdain for physicality aligns more with Plato 
than Paul. 

 

VII. Blending Truth with Error: Satan’s Favorite Recipe 

The most dangerous heresies are not 100% lies. They are 80% truth with 20% corruption. 
That’s what makes the Apocrypha dangerous—it blends moral lessons, interesting history, 
and noble stories with theological poison. 

Like the fruit in Eden, it is “pleasant to the eyes” and “desired to make one wise,” but it 
brings death—not life. 

The Apocryphal books often tell stories of courage, loyalty, and patriotism—but without the 
spiritual integrity, doctrinal accuracy, or divine endorsement that Scripture demands. 
These books serve the appetite of religious man, not the purposes of the Holy Spirit. 

 

VIII. Why This Matters for the Church Today 

Why should we care? 

Because today, there’s a push to reintegrate the Apocrypha. Some modern scholars and 
ecumenical leaders are calling them “lost books of the Bible,” “misunderstood Scripture,” 
or “useful devotional reading.” 

But make no mistake—once you open the door to Babylonian mysticism, you also open 
the door to confusion, false gospels, and corrupted worship. The Word of God is pure 
(Proverbs 30:5), and the Apocrypha is not. 

Adding to Scripture has always been dangerous. Just ask Eve. 

 

IX. Conclusion: Come Out from Among Them 

God has always drawn a line between the holy and the profane. Between clean and 
unclean. Between truth and error. And He tells His people to “Come out from among 
them and be ye separate” (2 Corinthians 6:17). 

The Apocrypha belongs in the “among them.” 



Its tales of angels in disguise, magical cures, mystical cosmology, and ritual deception 
don’t just miss the mark—they echo Babylon’s tower, not Zion’s temple. 

There’s no need to dig through forbidden books looking for “secret truths” when God has 
already given us a complete, perfect, and preserved Word. His voice is clear. His Gospel is 
enough. 

Don’t blend Jerusalem with Babylon. Don’t invite mysticism into your Bible study. And never 
trade the Sword of the Spirit for a poisoned scroll from the shadows. 

Reject the Apocrypha—not out of ignorance, but with full knowledge of what it truly is: 

An echo of another voice. Not the Shepherd’s. 
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Introduction: Silence Speaks Loudly 

In any courtroom, silence from a key witness is enough to cause suspicion. In the divine 
courtroom of Scripture, the silence of Jesus Christ and His apostles regarding the 
Apocrypha is not accidental—it is deliberate. For a set of writings as heavily debated as the 
Apocrypha, one would expect at least a mention from the Lord Himself or His Spirit-filled 
apostles. But what we find in the New Testament is complete and total silence. 

This essay explores that silence—not as an absence of evidence, but as evidence of 
absence. If the Apocryphal books were inspired, wouldn’t the incarnate Word of God 
reference them? Wouldn’t the apostles who wrote under the inspiration of the Holy Ghost 
quote them, teach from them, or even mention them in passing? 

They don’t. Not once. 

And that tells us everything we need to know. 

 

I. Jesus and the Old Testament: A Pattern of Quotation 

Let us first establish that Jesus quoted Scripture often, and He did so with the full 
authority of the Son of God. His quotes weren't vague or poetic. They were precise, 
doctrinal, and powerful—often prefaced with phrases like: 



• “It is written…” 

• “Have ye not read…?” 

• “As the Scriptures say…” 

In fact, Jesus quotes from every major division of the Hebrew Scriptures (the Law, the 
Prophets, and the Writings). Consider just a few examples: 

• From the Law: “Man shall not live by bread alone, but by every word that 
proceedeth out of the mouth of God” (Matthew 4:4, quoting Deuteronomy 8:3). 

• From the Prophets: “This people honoureth me with their lips, but their heart is far 
from me” (Mark 7:6, quoting Isaiah 29:13). 

• From the Psalms: “The LORD said unto my Lord, Sit thou on my right hand...” 
(Matthew 22:44, quoting Psalm 110:1). 

Over 70 direct Old Testament citations come from Jesus, and nearly 180 references have 
been documented by scholars. But not one from the Apocrypha. Not one from Tobit. Not 
one from Judith. Not even a hint of Maccabees. 

Why? 

Because Jesus recognized the Hebrew canon as it stood, and the Apocrypha wasn’t in it. 

 

II. The Jewish Canon of Jesus’ Day 

In Luke 24:44, Jesus gives us a critical insight into the accepted canon: 

“These are the words which I spake unto you, while I was yet with you, that all things must 
be fulfilled, which were written in the law of Moses, and in the prophets, and in the 
psalms, concerning me.” 

This statement corresponds perfectly with the Tanakh, the threefold division of the Hebrew 
Bible: 

• Torah (Law) 

• Nevi’im (Prophets) 

• Ketuvim (Writings, or “Psalms” being the largest book in the section) 

There is no fourth division. There is no “Intertestamental Section.” There is no 
Deuterocanon in Jewish thought. The Apocrypha was known—it existed during Jesus’ 



lifetime—but it was not considered Scripture by the Jews, and thus it was not quoted by 
Jesus, who was born under the Law and confirmed the Law (Galatians 4:4; Matthew 5:17). 

 

III. Apostolic Silence: From Peter to Paul 

If Jesus’ silence weren’t enough, the rest of the New Testament writers never cite the 
Apocrypha either. Let’s break this down by apostles. 

Peter 

Peter, who walked closest with Christ, quotes: 

• Moses (1 Peter 1:16) 

• Isaiah (1 Peter 2:6) 

• Psalms (Acts 2:25) 

But not once does he refer to Baruch, Tobit, or Sirach. 

Paul 

Paul was a scholar of scholars—a “Pharisee of the Pharisees” (Philippians 3:5). His letters 
are filled with scriptural references, such as: 

• Romans 9–11, where he quotes Moses, Isaiah, Hosea, and others. 

• 1 Corinthians 15:54, quoting Isaiah and Hosea. 

• Galatians 3:6, quoting Genesis. 

But again—nothing from the Apocrypha. And if Paul—who referenced secular poets (Acts 
17:28) and used anything useful for evangelism—intentionally avoided the Apocrypha, it 
means he never considered it inspired Scripture. 

James and Jude 

Even James, the Lord’s brother, whose epistle is filled with moral wisdom and Jewish 
idioms, never touches the Apocryphal books. Jude quotes Enoch—a separate discussion—
but does not affirm the Apocryphal Enoch as inspired Scripture, any more than Paul 
affirming pagan poets made them inspired. 

The point remains: not one apostle quoted the Apocrypha as Scripture. 

 



IV. The Rebuttal: But What About Allusions? 

Some Catholic apologists argue, “There are allusions to Apocryphal texts,” as if that gives 
the Apocrypha divine status. The most cited examples are: 

• Hebrews 11:35 and its resemblance to 2 Maccabees 7 (the mother and her sons 
being tortured). 

• James 1:13 and its echo of Sirach 15:11–20. 

But here’s the problem: 

1. Allusions are not citations. Scripture often uses common cultural phrases (e.g., 
Paul using Greek poetry), but that doesn't mean it canonizes the source. 

2. Similar themes do not mean divine inspiration. Just because two books talk 
about endurance or resurrection does not mean they are both inspired by God. 

3. Jesus never said “It is written” concerning these books. That phrase is reserved 
for Scripture—never used for Apocrypha. 

An allusion to a tradition is not affirmation of divine authority. Even Paul quoting the Cretan 
poet Epimenides doesn’t make Epimenides inspired. The argument fails. 

 

V. Why This Silence Matters 

The silence of Jesus and His apostles toward the Apocrypha should be deeply troubling to 
anyone trying to place these books within the canon. Let's ask the following: 

• Would Jesus ignore inspired books? 

• Would the apostles, who were guided by the Holy Ghost, exclude divinely given 
revelation? 

• Would God allow centuries to pass with His New Testament servants never quoting 
books He supposedly inspired? 

No. 

God is not the author of confusion (1 Corinthians 14:33). And His silence through His Son 
and apostles is not neglect. It is a statement. 

It is divine exclusion. 

 



VI. Apocryphal Teachings Contradict Christ 

The Apocrypha not only is absent from Christ’s teachings—it contradicts them. Let’s look 
at just a few contrasts: 

Apocrypha Jesus Christ 

Tobit 12:9: “Almsgiving delivers from 
death.” 

John 14:6: “No man cometh unto the Father, but 
by me.” 

2 Maccabees 12:45: Prayers for the 
dead 

Luke 16:26: A great gulf is fixed—no crossing over. 

Judith 9:10,13: Justifies lies John 14:6: Jesus is truth, not deception. 

Can truth coexist with falsehood? Can inspired Scripture contradict the Son of God? 

Absolutely not. 

 

VII. Jesus Referred to the “Scriptures”—Not the Apocrypha 

In Matthew 22:29, Jesus rebukes the Sadducees: 

“Ye do err, not knowing the scriptures, nor the power of God.” 

Would He have said that if the Apocrypha were part of the Scriptures? Would He quote 
Moses, Elijah, and David—but neglect inspired books like Baruch or Tobit? 

No. Christ spoke of the Scriptures, the known, recognized, accepted canon of the 
Hebrew Bible. 

 

VIII. The Apocrypha and the Early Church: Historical Context 

Some argue, “The early church used the Apocrypha.” That’s misleading. 

• The Greek Septuagint did contain additional writings—but not every manuscript 
included the same Apocryphal books. 

• Jerome, who translated the Latin Vulgate, resisted including the Apocrypha as 
Scripture, calling them “books of the church, not books of the canon.” 



• The Council of Trent (1546) officially canonized the Apocrypha in Roman 
Catholicism over 1,500 years after Christ—largely in reaction to the Protestant 
Reformation. 

So again, the historical trail is clear: Jesus and His apostles did not use, quote, or affirm 
the Apocrypha. 

 

IX. Final Thoughts: Why This Still Matters 

Some may say, “So what? The Apocrypha contains good moral stories.” But inspiration is 
not about being morally helpful—it’s about being breathed by God (2 Timothy 3:16). 

If God didn’t inspire it, we don’t need it. 

If Jesus didn’t quote it, we shouldn’t elevate it. 

If the apostles didn’t teach from it, we shouldn’t preach from it. 

We live in a day when Satan is more subtle than ever. His strategy? Mix the holy with the 
profane. Blend Scripture with tradition. Dilute pure doctrine with clever deception. 

And one of his most successful tools has been slipping the Apocrypha into the hands of the 
undiscerning—while telling them it’s part of the Word of God. 

 

Conclusion: The Case Is Closed 

The Lord Jesus Christ is the final authority. And His silence is thunderous. 

He who fulfilled the Law and the Prophets never once opened the scroll of Tobit. He who 
quoted the Psalms and Isaiah in the temple never turned to Ecclesiasticus. He who 
revealed mysteries never taught from the Wisdom of Solomon. 

The apostles followed His lead—not one of them treated the Apocrypha as inspired. They 
quoted Genesis to Malachi, and never once reached into the forbidden shelf between the 
Testaments. 

The Word of God is pure (Psalm 12:6). The Apocrypha is not. 

Let that silence speak louder than the noise of tradition. 

Let it remind us: the gate is narrow, the path is sure, and the canon is closed. 
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Introduction: A Fair Question from Faithful Minds 

For many Bible believers—especially those who hold firmly to the King James Bible and its 
preserved canon—the Apocrypha is a subject that raises justified suspicion. And rightly so. 
We’ve already seen in this series the glaring doctrinal contradictions, the mysticism, and 
the fact that neither Jesus nor His apostles ever referenced the Apocrypha as Scripture. But 
as honest stewards of truth, it is only fair that we ask one more question before closing the 
case: 

Can any good come from the Apocrypha? 

Is there any benefit to these extra-biblical writings beyond their danger? The short answer is 
yes—but with extreme caution. Like a cracked lens, it might still offer a glimpse of reality, 
but it will always distort. So in this sixth part of our series, we will take a measured and 
thoughtful look at how the Apocrypha can offer historical and cultural insight—while 
issuing strong warnings against ever treating it as the inspired Word of God. 

 

I. What the Apocrypha Is Not: A Reminder 

Before exploring potential value, let us be crystal clear: the Apocrypha is not the Word of 
God. It is not inspired. It is not canonical. It holds no doctrinal authority for the Christian 
today, or for Israel in the Old Testament period. This is not a minor footnote—it is the 
foundation of the whole issue. 

Every use of the Apocrypha must be filtered through this lens. You do not build your house 
on sand (Matthew 7:26–27), and you do not build your doctrine on fables. 

 

II. Historical Records vs. Holy Revelation 

The Bible is not a history book—but it contains perfect, divinely preserved history. The 
Apocrypha, on the other hand, is a mix of history, legend, and fiction. Some of its books, 
like 1 and 2 Maccabees, provide historical information about the intertestamental period. 
Others, like Tobit or Bel and the Dragon, are riddled with mythological themes and 
theological error. 

So can we learn something from it? 



In the same way we might learn from Josephus or ancient Jewish rabbinical traditions: 
cautiously, with discernment, and only as it helps us understand the world in which true 
Scripture unfolded. 

 

III. The Maccabean Revolt – A History Worth Knowing 

If the Apocrypha has one bright spot historically, it’s the book of 1 Maccabees. This book 
offers valuable insight into a critical moment in Jewish history: the Hasmonean Revolt 
against the Seleucid Empire in the second century B.C. 

• Antiochus Epiphanes IV, a Greek king, desecrated the temple in Jerusalem by 
sacrificing a pig on the altar. 

• This sparked a revolt led by the priest Mattathias and his sons, most notably Judas 
Maccabeus (the “Hammer”). 

• The result: the cleansing and rededication of the temple in 164 B.C., which became 
the basis for the Jewish holiday Hanukkah. 

This historical episode, while not Scripture, does bridge the gap between the Testaments 
and helps illuminate the religious and political tensions at play when Jesus was born. The 
presence of the Pharisees, Sadducees, and political zealots all trace roots back to this 
period. In that sense, Maccabees is not useless—it’s useful as a contextual lens, not a 
theological anchor. 

 

IV. Understanding the 400 Silent Years 

Between Malachi and Matthew, the Bible is silent. That intertestamental period is known 
as the “400 Silent Years.” No prophet was sent by God. No new Scripture was penned. But 
history did not stop. 

The Apocrypha, along with historical writings like Josephus and Philo, fills in some of the 
socio-political blanks that help us understand why Rome ruled Israel, why messianic 
expectations were high, and why synagogues, sects, and traditions were entrenched by the 
time Christ arrived. 

Some examples of cultural insights: 

• The development of the synagogue system, which is not found in the Old 
Testament. 



• The rise of groups like the Pharisees (tradition-keepers), Sadducees (temple elites), 
and Essenes (ascetics). 

• Jewish resistance movements against foreign oppressors—foreshadowing the 
tension we see in the Gospels. 

Knowing this backdrop does not change the Word—but it can clarify why Jesus said certain 
things or why certain conflicts took place the way they did. 

 

V. Greek Influence and the Septuagint 

One of the major cultural transitions that occurred between the Testaments was the 
Hellenization of Jewish society. After the conquests of Alexander the Great, Greek 
language and culture spread across the Middle East. 

• Many Jews became fluent in Greek and adopted elements of Greek thought. 

• This led to the translation of Hebrew Scriptures into Greek—the Septuagint (LXX). 

• Some Apocryphal books were included in Septuagint manuscripts, which 
contributed to confusion later on. 

Understanding this period is important because the New Testament writers often quoted 
the Old Testament from the Septuagint, even while rejecting the apocryphal additions 
that came along with it. 

This cultural shift helps us understand why Greek was the language of the New 
Testament, and why Paul, a Hebrew of the Hebrews, quoted pagan poets in Acts 17:28. 

The Apocrypha gives us a window—albeit cracked—into the kinds of stories, myths, and 
moral philosophies that floated around in that Greco-Jewish world. 

 

VI. Apocryphal Morality Tales – Useful or Misleading? 

Many apocryphal books take the form of moral tales, designed to teach virtue, 
faithfulness, or courage. But even here, we must exercise caution. 

For example: 

• Tobit encourages almsgiving and fidelity to family—but promotes salvation by 
works, angelic magic, and demonic superstition. 



• Judith praises a woman for saving Israel—but includes lying and seduction 
portrayed as righteousness. 

• Susanna presents an innocent woman wrongly accused—but is fictional and 
contributes to confusion around real scriptural justice. 

These tales are interesting, even entertaining, but they are not divinely inspired. They 
function more like Jewish parables or folklore than scriptural truth. 

Reading them might reveal how Jewish morality was interpreted or skewed during the silent 
centuries, but they must never be given the authority of Moses, David, Isaiah, or Paul. 

 

VII. The Danger of Blurring the Lines 

While we can draw some historical or cultural knowledge from the Apocrypha, we cannot 
stress this enough: there is a real and present danger in blurring the lines between 
inspired and uninspired texts. 

Many today in Catholic, Orthodox, and liberal Protestant circles do treat the Apocrypha as 
Scripture, and as we’ve shown in previous essays, this leads to serious doctrinal 
corruption: 

• Prayers for the dead (2 Maccabees 12:46) 

• Works-based salvation (Tobit 12:9) 

• Support for purgatory 

• Lying and deceit as virtue 

These teachings directly contradict the Gospel of Grace (Ephesians 2:8–9), the sufficiency 
of Christ’s sacrifice (Hebrews 10:10), and the final authority of God’s Word (2 Timothy 
3:16). 

So while some may mine these texts for history, we must be like Nehemiah with a sword in 
one hand and a trowel in the other (Nehemiah 4:17)—ready to build truth, but always 
armed to cut down error. 

 

VIII. Lessons We Can Learn from the Apocrypha 

Let us now summarize what can be learned from these books—without falling into the trap 
of elevating them: 



1. Historical context – Especially regarding the Maccabean revolt and the transition 
from Persian to Roman rule. 

2. Cultural trends – Insight into how Jewish religion interacted with Hellenistic 
philosophy. 

3. Moral struggles – Though flawed, some stories reflect the human longing for 
justice, purity, and divine intervention. 

4. Religious evolution – They show how far Judaism had strayed from the Law by the 
time of Christ, explaining His clashes with the Pharisees. 

Again, this is contextual benefit, not canonical authority. 

 

IX. Final Thoughts: Use with Caution, Never for Doctrine 

To the discerning believer, the Apocrypha might offer some insights into the world that 
Jesus entered—but like ancient ruins, they must be explored carefully, with Scripture as 
your compass. 

Do not build your theology on a broken foundation. 

• Use the Apocrypha as you would use Josephus. 

• Read it with your Bible open, never closed. 

• Let it inform your understanding of the background—not the beliefs—of God’s 
people. 

Because when the lines blur, false doctrine creeps in. And when false doctrine creeps in, 
the simplicity that is in Christ is lost (2 Corinthians 11:3). 

 

Conclusion: History is Not the Same as Holy 

We close this sixth essay with a final reminder: history may help illuminate truth, but it 
never replaces it. Culture may explain the environment in which Christ came, but it can 
never interpret Him. 

The Apocrypha is a cracked mirror—one that reflects shadows of the past but never the 
light of God's truth. 

So yes, there is some good that can come from understanding it. But like touching fire, you 
must know where the danger lies. 



The final word? 

Scripture alone is sufficient. 

All else is commentary. 
All else is cautionary. 
All else is a whisper next to the thunder of God’s voice. 

 

 

7 of 7: Apocrypha Truth – Mixing Oil with Water: Why We Must Keep the Canon Clean 

 

Introduction: The Slippery Slope of Compromise 

In the spiritual war for truth, Satan doesn’t always show up with horns and a pitchfork. 
Sometimes, he comes disguised as a scribe—slipping a few extra pages between Malachi 
and Matthew. The Apocrypha is not just a collection of ancient stories—it is the thin end of 
the wedge, the seductive whisper to question what God has preserved and finalized. This 
essay is a final call in our seven-part series—a call to keep the canon clean, unmuddied by 
the myths, mysticism, and muddle of manmade scripture. 

There is oil, and there is water. 

There is the inspired Word of God, and there are the writings of men. 

You cannot mix them without spiritual consequences. 

 

1. The Call to Biblical Purity 

From the very beginning, God’s Word has carried a warning label: Do not tamper with this. 
Deuteronomy 4:2 thunders: “Ye shall not add unto the word which I command you, neither 
shall ye diminish ought from it.” That same warning bookends the Bible in Revelation 22:18–
19: 

“If any man shall add unto these things, God shall add unto him the plagues that are 
written in this book.” 

God’s Word is not an open-source document. It’s not a communal sandbox where anyone 
with a pen and a political motive gets to add their own chapters. It is divinely sealed truth. 



Complete. Pure. Settled in heaven (Psalm 119:89). To add to it is to taint it. To remove from 
it is to cripple it. 

The Apocrypha is not Scripture. And the moment it’s treated as such—even under the guise 
of “helpful history” or “spiritual enrichment”—a crack opens in the dam. It’s the same 
strategy the serpent used in Eden: 

“Yea, hath God said…?” 

The Apocrypha whispers, “Yea, hath God finished?” 

 

2. Why Satan Wants to Muddy the Waters 

Let’s be clear: Satan knows he can’t destroy the Word of God. But if he can distort it, dilute 
it, or distract from it, he wins a thousand battles without firing a shot. 

He used Rome to burn Bibles. That didn’t work. 

He used atheism to mock Bibles. That didn’t work. 

So now, he uses religion to rewrite Bibles. That works just fine. 

The Apocrypha serves Satan’s goal of spiritual confusion. It blurs the sharp lines God drew 
between truth and error. It teaches salvation by works (Tobit), prayers for the dead (2 
Maccabees), and lying for righteousness (Judith). It canonizes what God never breathed. It 
offers spiritual Frankenstein books stitched from pieces of truth and error, wrapped in the 
sheep’s clothing of antiquity. 

The result? A watered-down Christianity that sounds deep but sinks fast. Doctrinal clarity is 
sacrificed on the altar of ecumenical unity. The blood of Christ is replaced with the ashes of 
tradition. The sharp two-edged sword becomes a dull butter knife. 

 

3. The Danger of Addition – Proverbs 30:6 and Revelation 22:18–19 

Let us now underline the gravity of the issue by returning to the verses that serve as God’s 
“Do Not Cross” tape around the canon. 

“Add thou not unto his words, lest he reprove thee, and thou be found a liar.” – Proverbs 
30:6 



Adding to God's Word isn’t just bad theology. It's an accusation that God forgot 
something—or that man has something better. That’s not mere ignorance. That’s 
blasphemy. 

Revelation 22:18–19 doesn’t mince words either: 

“If any man shall add unto these things, God shall add unto him the plagues that are 
written in this book…” 

“If any man shall take away from the words of the book of this prophecy, God shall take 
away his part out of the book of life…” 

Those who meddle with the canon aren’t just flirting with error—they’re standing on a cliff 
with judgment beneath. 

To treat the Apocrypha as Scripture is to say God didn’t protect His own book. It’s to say the 
Holy Spirit got it wrong and the Council of Trent got it right. That’s not reverence for history. 
That’s treason against the Author. 

 

4. The Apocrypha as the Thin End of the Ecumenical Wedge 

Modern movements toward religious unity—particularly between Protestants and 
Catholics—often find common ground in the Apocrypha. It becomes a kind of theological 
bridge, a shared body of literature both groups can quote from without sparking debate. But 
unity built on compromised truth isn’t unity—it’s apostasy. 

The Apocrypha is the wedge that Catholicism uses to pry open the door. And once the door 
swings, in rush the sacraments, the veneration of Mary, purgatory, prayers for the dead, 
indulgences, and more. 

Rome calls these books “Deuterocanonical.” God calls them “Not My Word.” 

Martin Luther rejected them. The Reformers rejected them. The King James translators 
made sure they were never treated as part of the inspired text, placing them between the 
Testaments—not within them—and issuing clear disclaimers. 

But in today’s church, that historical clarity is fading. 

Young believers, unfamiliar with canon history, see the Apocrypha on bookstore shelves—
right next to Genesis and Romans—and assume it’s all equally holy. The wedge has done 
its work. 

 



5. Blurred Lines, Broken Swords 

Once the Apocrypha is accepted, where do you stop? 

• If Judith is Scripture, why not the Gospel of Thomas? 

• If Tobit is inspired, what about the Book of Enoch? 

• If 2 Maccabees is canon, why not the Qur’an? 

The line begins to blur. And when lines blur, the enemy moves in. 

Satan doesn’t need to burn Bibles. He just needs to convince you that God’s Word isn’t 
enough. 

This is not a secondary issue. It’s a spiritual frontline. 

The Bible is our sword (Ephesians 6:17). Add to it, and you dull it. Mix it, and you break it. 

When you accept the Apocrypha, you are trading steel for sludge. You’re sheathing your 
blade in tradition and ritual, and calling it “deeper truth.” 

 

6. A Final Defense: What Canon Actually Means 

Let’s ground this conversation in theological truth. The term “canon” comes from the Greek 
kanon, meaning “rule” or “measuring rod.” It refers to the standard of truth—a fixed 
collection of inspired, authoritative writings. 

The canon was not decided by councils; it was recognized by believers. The early church 
didn’t vote the Bible into being—they received it. Jesus Himself acknowledged the Hebrew 
Scriptures (Luke 24:44), which never included the Apocrypha. The apostles quoted from 
Moses, David, Isaiah, and the prophets—but never Tobit, Wisdom, or Baruch. 

The real issue isn’t historical curiosity—it’s spiritual authority. 

The question is: What is your final authority? 

If it’s the Word of God, then it must be protected, guarded, and kept clean. 

You don’t mix oil with water. You don’t mix flesh with spirit. And you don’t mix the 
Apocrypha with Scripture. 

 

7. The Apocrypha in the Light of Christ 



Let’s end where we must—with Jesus. 

He never quoted from the Apocrypha. Not once. 

He affirmed the Law, the Psalms, and the Prophets. His every word was in perfect harmony 
with the Hebrew canon. He never corrected the Jews for omitting these books. He never 
suggested that Tobit or Judith or 2 Maccabees was necessary for salvation, life, or 
godliness. 

If Christ didn’t quote them… 

If the apostles didn’t teach them… 

If the Reformers didn’t canonize them… 

Then why are we treating them as Scripture? 

Christ is the final Word (Hebrews 1:2). Let Him be your canon. Let His Word be your rule. 
Let the pure water of Scripture cleanse you—not the dirty puddle of religious tradition. 

 

Conclusion: Keep the Gate Narrow 

In Matthew 7:13–14, Jesus said: 

“Enter ye in at the strait gate… because strait is the gate, and narrow is the way, which 
leadeth unto life, and few there be that find it.” 

Friends, the gate is narrow. And the canon is part of that narrowness. 

Do not widen it with writings God never endorsed. 

Do not compromise with those who reject the inspiration and preservation of Scripture. 

Do not trade the sword of the Spirit for the myths of man. 

We are called to be gatekeepers—not editors. Stewards—not redactors. 

The Word of God is not just “enough.” It is perfect. It is pure. It is final. 

Let the Apocrypha remain where it belongs—in the dustbin of false prophets and failed 
traditions. Let your sword stay sharp. Let your doctrine stay clean. 

And let your voice join the saints of old: 

“Thus saith the LORD.” 

 



Conclusion to the Series: “Apocrypha Truth” 

Mixing Oil with Water Ends Here. 

We’ve come full circle. What began as a seemingly innocent conversation—“What about 
the Apocrypha?”—has been exposed for what it truly is: a counterfeit stream, trickling 
quietly through the borders of the Church, hoping to merge with the River of Life. 

But friends, rivers don’t mix with poison. Oil does not mix with water. Light has no 
fellowship with darkness. And the inspired canon of Scripture does not shake hands 
with impostors. 

Throughout this series, we’ve laid out the case piece by piece—not just with historical 
footnotes or theological opinions, but with Scripture, evidence, and spiritual 
discernment. 

We’ve shown: 

• That the origin of the Apocrypha was not divine inspiration but post-exilic Jewish 
folklore, mystical fiction, and at times, outright pagan contamination. 

• That the doctrinal content of these books clashes violently with the core gospel 
message: salvation by grace through faith. Instead, we saw salvation by works, 
necromantic practices like prayers for the dead, and even stories that encourage 
lying for a good cause. 

• That the 1611 King James Bible never accepted the Apocrypha as inspired—but 
included it as historical reference, sandwiched between disclaimers and never 
cross-referenced as Scripture. 

• That Christ and the apostles never once cited these books, even when doing so 
would have seemingly supported their teaching—further confirming their spiritual 
discernment and divine preservation of what truly belonged in the canon. 

• That while some books like Maccabees offer historical value, they offer no spiritual 
authority and are dangerous when promoted as equal to God’s Word. 

• That the language, themes, and spirits in some Apocryphal stories bear more 
resemblance to Babylon than Jerusalem, to mysticism more than Messiah. 

• And most importantly, we showed why we must keep the canon clean. Because it 
is not simply about what’s “interesting” or “historical”—it’s about what is holy. 

The Apocrypha is not neutral ground. 



It is Satan’s halfway house, where untested Christians go to pick up the language of 
Scripture but walk away with a spirit of compromise. It’s the soft entry point into Rome’s 
authority, ecumenical fusion, and spiritual dilution. 

Let’s be clear: God’s Word does not evolve. It does not fluctuate with councils, creeds, or 
cultural trends. And it cannot be added to or subtracted from without invoking divine 
judgment (Revelation 22:18–19, Proverbs 30:6). 

We are not just defending a book. 

We are defending a sword. 
The very weapon God has given His people to withstand deception, endure trials, and 
divide truth from lies. 

And we are not just rejecting the Apocrypha. 
We are rejecting the spirit behind it—the same spirit that whispers: “Yea, hath God said?” 
The same spirit that uses flattery, ritual, and Gnostic tales to obscure the simplicity that is 
in Christ. 

This is not just about literature. It’s about loyalty. 

Do we trust God to preserve His Word—or not? 
Do we believe Jesus when He said, “Thy Word is truth”—or do we allow men to add 
their own definitions? 
Do we guard the gate—or let the serpent slip through while quoting Baruch? 

Here at VerseQuest, we’ve drawn the line. 

We believe the King James Bible, as preserved without the Apocrypha, is complete. 
We believe the Word of God is pure, final, and perfectly preserved. 
We believe the Apocrypha belongs in the dustbin of spiritual confusion, not on the pulpit of 
God’s house. 

If you’ve journeyed through all seven essays with us—thank you. You are now equipped 
with answers, insight, and conviction. But don’t let it stop at knowledge. Go forth and teach 
others. Help them see through the fog. Sound the trumpet. Guard the canon. And when 
they ask why you’re so narrow-minded, remind them: 

The gate is narrow. 
And we intend to keep it that way. 

Never—never—let a serpent rewrite your sword. 



This is Apocrypha Truth. 
Series concluded. 
Line held. 

 

 


